Al-Fatihah 


Surah’ I 
Al-Fatihah” 
(The Opening) 
Makkan? 


7 verses* 


Merits of the Surah 


a) Abu Sa‘id al Mu‘alla reported, as 


in Bukhari: 
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“I was in Prayers when the 
Prophet called me. I did not reply. 
I went to him after I had finished 
praying. He asked me, ‘What pre- 
vented you from answering me?’ 
I said I was in Prayers. He said, 
‘Has not Allah said in the Qur’an 
(8: 24): Believers, respond to Allah 
and the Messenger when he calls you 
unto that which will give you life? 
Then he said, “(Tarry along and) 
before you leave the mosque I 
will tell you about the most im- 
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portant surah of the Qur’an’ 
When he began to stroll out with 
his hand in mine, I reminded him 
of his promise. He said, “Yes. It is 
the A/ Hamd, the Sab’ al Mathani, 
and the Qur'ān al ‘Azim which I 
have been given.” 


b) The following is in the Sahihayn: 
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Abu Sa`d al Khudri says: “A 
woman came to us when we 
halted at a place during a jour- 
ney. She said: ‘Our chief has 
been stung by a scorpion and our 
men ate away. Is there anyone 
amongst you who can treat him 
with a charm?’ One of our men 
about whom we did not know he 
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worked with charms 
and treated the man with some 


went up 


spell words. He was cured and 
gifted us 30 goats. He also sent 
us some milk. When he returned, 
we asked the man (somewhat ac- 
cusingly), ‘Are you an expert at 
charms or are you are a practitio- 
ner?’ He said, No, I merely treat- 
ed him with the Umm al Kitab? 
We said, ‘Let us not talk about it 
until we have seen the Prophet or 
have asked him? When we were 
back in Madinah and mentioned 
the affair to him he said, ‘How 
did the man know that it works 
as a charm also? Divide the goats 
among yourselves and allot me a 
share.” (Ibn Kathir) 


Abu Daud has another version which 
says that the man treated him with 
surah al Fatihah for three consecutive 
days, during which he would recite 
the surah on him and then, gathering 
his spittle, spit on him. (This author 
has witnessed a successful Muslim 
charmer spit powerfully, as if on a 
real visible enemy). 


The report also adds that when con- 
sulted, the Prophet (saws) said: “You 
earned (the goats) with a permissible 
charm.” 


‘Azim Abadi quotes from Mirgat al 
Qari: “This proves that it is allowed 
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to charge fee for (Islamically legal: 
Au.) charms” (Awn al Ma‘ bud). 


c) Imam Ahmad and Tirmidhi (who 
classified the report as Hasan Sahih), 
have recorded that when on one oc- 
casion Ubayy b. Ka`b read this surah 
to the Prophet he remarked: 
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ls Oa 3 Y asf!) gY 


“By Him in whose hands is my 
life, Tawrah, Injil, Zabur and Al 
Furqan, none of them have an 
equivalent of this Swrah” (Ibn 
Kathir). 


1. In its origin, the word surah stands 
for height, elevation (Majidi). The 
present divisions or chapters of the 
Qur’an have been so called perhaps 
because they raise the reader from 
one stage (of knowledge and spiritu- 
al advancement) to another (higher) 


stage (Qurtubi). 


The word is also used for the walls or 
fortifications of a city which is per- 
haps another reason for this usage 
since each surah encompasses many 
ayat (verses of the Qur'an) within 
itself (Majidi), and guards them 
from spilling into other parts of the 
Quran. The Qur’an has 114 chapters 
and the present arrangement, obvi- 
ously mechanical, is tawgifi ( 433 ), 
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i.e., ordered by the Prophet himself, 
who was, in all such matters, acting 
under Divine guidance. The arrange- 
ment therefore cannot be altered. 
The ‘suwar, (plural of surah), as also 
each verse with those that precede 
or follow, have a subtle relationship 
with each other in their present or- 
der and need a penetrating mind to 
unravel their interconnection. Imam 
Razi and Thanwi paid attention to 
explaining the relationship. 


2. The names of the chapters are also 
“tawgifi.” 


This surah al Fatihah has many 
other names of which at least two 


are commonly mentioned: Umm al 
Quran, and Sab’ al Mathani. 


As for the names of the chapters, 
sometimes they bear relationship 
with the theme and contents of the 
chapters, but sometimes they do not. 
Often a word of the surah has been 


picked out as its name, e.g., Al Baga- 
rah. 


3. That is, it was revealed during the 
Makkan period and not necessarily 
in Makkah. There is no consensus 
among the scholars over many of the 
chapters whether they are Makkan 
or Madinan. Even when there is 
consensus, not the whole surah can 
be said to be certainly of this or 
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that period. For, both the Makkan 
and Madinan chapters can contain 
a verse or more of the other period. 
Further, there are certain verses that 
were revealed twice: once during the 
Makkan and again during the Ma- 
dinan period. There are possibilities 
of certain chapters also having been 
revealed twice. In fact, about this 
chapter itself, a second opinion is 
that it was revealed a second time at 


Madinah (Qurtubi). 


Marked differences in language, 
style, diction and subject matter 
can be noticed between those pas- 
sages that were revealed before hijrah 
and those after. However one can- 
not work the other way round and 
treat the differences as criteria to 
decide if certain verses are Makkan 
or Madinan, or fix the meaning in 
their light: a mistake often commit- 
ted by contemporary commentators. 
Only those parts of the Qur’an are 
for certain Makkan or Madinan that 
have an Authentic report in support. 
Where such reports do not exist, it 
is anybody’s guess. Further, even 
with a firm report about the period 
of revelation, it is very difficult to 
establish whether a particular por- 
tion was revealed during the ‘early’, 
‘middle’ or ‘last’ days of the Makkan 
or Madinan period. Trying to fix up 
the period of revelation in such cases 


Surah 1 


Al-Fatihah 


I SEEK ALLAH'S REFUGE FROM SATAN’ THE AC- 


CURSED® 


therefore can have its basis only in 
conjectures. However, since religion 
cannot be based on conjectures, it is 
best to avoid such exercises. Again, 
analogies such as: “Since the verses 
under discussion are Makkan, and 
since such and such ‘are’ the subject 
matter of the Qur’an of the Makkan 
period, this is the kind of mean- 
ing that can be deduced from these 
verses,” are invalid. Where found, it 
can only betray pre conceived ideas 


(Au.). 


4, Ayah in the original (the small- 
est unit of a surah) stands for a sign 
or miracle: as if every verse of the 
Qur’an is a sign of Allah (swt) and a 
miracle in itself. A word of the origi- 
nal, for instance, forgotten by one 
who knows the whole verse by heart 
cannot be substituted with an equiv- 
alent word to complete the verse, 
without he himself feeling that it is 
unlike the original in structure and 
meaning. 


As the chapters, the present arrange- 
ment of the verses is also tawqifi. The 
Prophet (saws) used to dictate the 
verses in this order, recite them (in 
and out of Prayers) in this order, as 
well as recite the whole of the Qur'an 
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once in a year to Jibril in the month 
of Ramadan in the same order (Au.). 


The total number of verses in the 
Qur’an is six thousand two hundred 
and odd: there being some differenc- 
es over the count. (Manahil al ‘ Irfan) 
Majid mentions on the Authority of 
Al-Itqan fi ‘Uuom al-Quran that 
they total 6,616. Of words, he gives 
the total as 77,934, of the letters as 
323,760, drawing attention to the 
pains the lovers of the Qur’an have 
borne with pleasure. 


5. Shayatin are from the Jinn who 
are corporeal beings created from 
fire. They are endowed with reason. 
They multiply and grow in numbers 
just like other living creatures. Of 
the Jinn some have submitted to Al- 
lah (swt), others have not. Those that 
have not submitted are called Shaya- 
tin (sing. Shaytan). Although invis- 
ible to human eye, occasional con- 
tacts are not ruled out. According 
to one opinion (in ‘Umdatu al Qari 
of Badruddin ‘Ayni), they can run 
through the human body. The opin- 
ion itself is based on a hadith (Au.). 


In common parlance everything that 
has a rebellious nature is called Shay- 
tan. When ‘Umar (ra) was given a 
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horse that he could not bring to con- 
trol, he dismounted saying: “You 
gave me a Shaytan (Sabuni). 


Shayatin are man’s eternal sworn 
enemies, vowed to preventing him 
from regaining his lost position with 
his Lord, and accepting no compro- 
mise or peace deal with him. Every 
individual has (at least) one Shay- 
tan accompanying him. Even the 
Prophet, on whom be peace, had 
one accompanying him, but Allah 
had subdued him to him. It is their 
inducements, evil suggestions and 
physical harm that we are tAught to 
seek refuge from. To pronounce this 
formula [al ta‘awwudh ( 3%%3\ )] be- 
fore every recitation of the Qur'an is, 
according to the majority of schol- 
ars, Sunnah (Ma‘arif). It is also use- 
ful to say these words against every 
Satanic impulse or distraction. The 
following hadith may be noted: 
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‘Uthman b. Abi al “Aass Thaqafi 
says that he complained to the 
Prophet: ‘O Messenger of Al- 
lah, Satan intervenes between me 
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and my Prayers confounding me 
in my prayer words.’ The Proph- 
et said, “That is a Satan called 
Khinzab (also pronounced: 
Khanzab). When you feel his 
presence, seek Allah’s refuge (Le. 
say the za awwudh), and then spit 
three times on your left side’ 
‘Uthman said, “I did that and 
Allah (swt) drove him away from 
me” (Muslim). 


A Muslim must treat the Shayatin 
and their spiritual and physical harm 
seriously. The Prophet has said as in 
Bukhari: 
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Jabir reports the Prophet: “When 
the night begins to spreads (its 
darkness) .. 
doors, for the Shayatin spread out 
at that time. But after the nightfall 
they may go out. And, when you 


get your children in- 


close your door, remember Al- 
lah; when you put off the lamp, 
remember Allah; when you seal 
the water-skin, remember Allah; 
when you seal a jar, remember 
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IN THE NAME OF ALLAH, THE KIND, THE COMPAS- 


SIONATE’ 


Allah — even if you have to place 
something on its mouth.” 


Kalbi comments: “There are four 
things that distract a man from Al- 
lah: Satan, the self, the world, and 
the people. The defense against ‘Sa- 
tan’ is in seeking Allah’s refuge and in 
opposing every suggestion made by 
him; against the ‘self’ in treating it 
harshly; against the ‘world’ in indif- 
ference (to its pains and pleasures); 
and against the ‘people’ in withdraw- 


al » 


The Bible has a curious formula for 
driving away the demons. It says 


(Tobit 6: 16, 17): 


“... you shall take live ashes of incense 
and lay upon them some of the heart 
and liver of the fish, so as to make a 
smoke. Then the demon will smell it 
and flee away, and will never again 
return” (Au.). 


6. The word in its origin refers to 
one who has been stoned. In the 
abstract sense it means one who has 
been banished from Allahs mercy, 
or, more generally, accursed. 


7. That this formula, known as the 
basmalah ( ak2s ), is a verse of the 
Qur’an there can be no difference of 


opinion, in view of the verse 30 of al 
Namal. But whether it is part of ev- 
ery surah with which it opens (except 
for a solitary exception), is disputed. 
In any case, saying the basmalah be- 
fore recitation of the Qur’an is Sun- 
nah. Further, coming as it does, here 
at the beginning of the Qur’an it sets 
right man’s relationship with Allah 
(Sayyid Qutb). 


Its meaning is: ‘I begin (this act) in 
the name of Allah, dependent on 
Him, placing trust in His Mercy, 
seeking His help for its completion 
and aiming to win His approval.’ A 
report as found in the Sahih of Mus- 
lim says: 
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‘Uthman b. Abi al “Aas com- 
plained of a pain he felt in his 
body since the day he embraced 
Islam, the Prophet (saws) told 
him: “Place a hand on the spot 
where you feel the pain and say 
‘bismillal’ three times and then 
follow up by saying seven times: 
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[1] (All) praise belongs to Allah’ the Sustainer? 


of the Worlds,” 


Blok, dahl 3h te subs bt by Sel 


“I seek refuge with the Might and 
Power of Allah from what I find 
and what I am fearful of.” (Qur- 
tubi). 


Majid says: “Contrast with this un- 
reservedly monotheistic introduc- 
tory formula of Islam the glaringly 
polytheistic introductory formula of 
Christianity: ‘In the name of the Fa- 
ther, and of the Son, and of the Holy 
Ghost.” 


8. Allah: “According to the best Au- 
thorities is a proper noun par excel- 
lence without derivation, from which 
no plural can be formed. It denotes 
none but the One Unique God, the 
Absolute, Supreme, Tender, Mighty, 
Gracious, Benign and Compassion- 


ate” (Majid). 


He it is, with all His qualities and 
attributes, who is in the minds of 
two persons when they speak to each 
other about Him, even if they hap- 
pen to be of different faiths and hold- 
ing corrupt concepts about Him. A 
Christian may say that he believes in 
a God who is a third of the Trinity, 
or the atheist that there is no such 
reality as God. But when the two use 
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the word, they both mean the One, 
the Supreme, who has no partners in 
his Being or in His attributes Allah 
of Arabic. In other words, Allah is in 
the subconscious of every human be- 
ing and not ‘God’ of English or its 
equivalent in other languages. The 
word therefore cannot be translated, 
although it may be convenient to use 
the word ‘God’ atome places, espe- 
cially when it is the unbelievers who 
speak out His name. 


9. “Al Rabb”: Sustainer is a poor 
substitute for this word since in 
Arabic it signifies (Majidi), a being 
who creates a thing and then devel- 
ops it gradually, in steps, until it has 
achieved its optimum development. 


Asad writes: “The Arabic expression 
rabb embraces a wide complex of 
meanings not easily expressed by a 
single term in another language. It 
comprises the ideas of having a just 
claim to the possession of anything 
and, consequently, Authority over it, 
as well as of rearing, sustaining and 
fostering anything from its inception 
to its final completion.” 


10. “‘Aalamun” is plural of the col- 
lective noun ‘alam, of which itself 
no singular form is available. It is de- 
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rived from ‘alamah (which means a 
sign) since ‘aalam signifies that there 
is a Creator who brought it in being 


(Sabuni). 


There are various opinions about the 
connotation of the term ‘alamun. 
But they all lead to the same mean- 
ing. The opinion of Ibn ‘Abbas is 
that it is the worlds of the jinn and 
mankind that have been alluded to. 
Abu Sa‘id al Khudri said: “There 
are forty thousand worlds of Allah’s 
creation. Our world, from one end 
to the other, is one of them.’ Qata- 
dah says: ‘It includes all that there is 
apart from Allah’ (Qurtubi). Yusuf 
‘Ali says: “There are many worlds 
astronomical and physical worlds, 
worlds of thought, spiritual worlds, 
and so on. In every one of them God 
is all in all.’ 


Another possible allusion could be 
to the seven firmaments (or univers- 
es) that Allah has mentioned in the 


Qur'an. 
Finally, as we all know, everyone lives 
in a world of his own (Au.). 


Any praise that is ever sung, whether 
for Allah (swt) or for anyone else, be- 
longs in reality to Allah. Who is it 
but He who makes the idea click in 
the mind of an inventor? Who is it 
but He who steers the brush strokes 
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of a painter? Who is it but He who 
flashes the right word in the mind of 
a writer? And whose creation it is but 
His, the material that they use, the 
laws they follow and the beAuty that 
they imitate? In practice, therefore, 
when anything strikes us as good and 
beAutiful, it is Allah (swt who must 
be remembered with gratitude and it 
is He who must be praised. 


‘Aisha (ra) says that when a pleas- 
ant thing happened to the Prophet 
(saws) he would say (Ibn Majah): 


Lidia i gay gi a idi 


‘Praise be to Allah by whose 
favor good things come to an 
agreeable end.’ 


But when it was unpleasant he would 
say: 
oska) iat! g) Je ys fe ow iii 
(ols alleys eee 


‘Praise be to Allah at all events, 


A hadith (Ibn Majah) says that the 
best of dhikr is (the words): 


al VY) a) Y 


‘There is no deity but Allah, 
and the best of supplication (the 
words): 
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‘AU praise to Allah, 


In another hadith Rifa‘ah b. Rafe’ 
al Zuraqi reports (Bukhari, Muslim 
and others): “One day we were of- 
fering Prayers behind the Prophet. 
When he raised himself from the 
bow (ruku’) he said: 
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‘A praise (that is) lavish, good and 
blessed.’ 


A man at the rear responded with: 
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‘O our Lord! To You is the praise 
due in words and measure that 
befit Your Glory and the great- 
ness of (Your Person)’ 


When the Prayer was over, the Proph- 
et enquired who the man was. ‘It was 
me, the man said. The Prophet said: 
‘I saw upwards of thirty angels vying 
to write down those words before the 
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others would. 


Another hadith (as in Musnad Ah- 
mad) says the Prophet told them on 
that occasion that having taken it to 
the ‘Arsh, the two scribe angels were 
in confusion as to how to write down 
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these words. Allah told them, “Write 
them down the way My slave said.” 
(Ibn Kathir: Ibn Majah). 


“Lord of the Worlds”: That is, the God 
of Islam is ‘not a tribal deity, nor the 
national God of any specially favored 
race or people, nor yet the narrow 
‘Lord of the Hosts’, or the anthro- 
pomorphic ‘our Father in heaver 


(Majid). 


He is not even the Lord of the Mus- 
lims in any specific sense, nor is He 
the Lord of those alone who believe 
in Him. He is the Lord of everyone 
and everything. He is the Creator, 
the Sustainer and the Nourisher of 
all: believers in Him and the unbe- 
lievers alike. He is the Lord, both of 
the worlds known to Man, as well as 
those not known to him. He is the 
Lord of the organic matter as well as 
the inorganic, of all times, past, pres- 
ent and future. 


Also, He is not the God of Aristotle 
who created the world but has lost 
interest in its affairs (Sayyid), letting 
it run on its own by the first motion 
that He gave it. Rather, He drives it 
the whole as well as its every element 
on to a designed course, following 
a certain Plan which itself is deter- 
mined by His boundless Wisdom. 
At our level, what else can we do but 
to offer praises to Him for the intri- 
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[2] The Compassionate, the Merciful.” 


cacy of the design, the delicacy of the 
balance and the beAuty of the execu- 
tion?! It is only one Allah who can do 
that. If there were many, the universe 


would fall apart (Au.). 


Manazir Ahsan Geelani (an Indian 
scholar) has stated in his “The Spiri- 
tual Cosmos” that far from an actual 
world (of matter and spirit), even an 
imaginary one cannot remain intact 
without a sustainer paying constant 
attention to it. If you imagined, e.g., 
‘Australia in your mind, with all its 
cities, people, mountains, lakes and 
deserts, then this Australia of your 
imagination will exist in your mind 
so long as you keep paying atten- 
tion to it. If you did not, it will fall 
apart. What do you think of the ac- 
tual world then? Can it last without 
a Rabb al ‘aalamin? 


According to some scholars, this 
verse is of greater merit (afdal) than 
the kalimah since it embodies both 


the unity of Allah as well as His 
praise (Qurtubi). 


Qurtubi reports about Junayd that 
when someone said al hamdulillah 
before him he told him to complete 


it and say al hamdulillahi rabbi ‘al 
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alamīn. The man protested, “But 
(of) whatever (worth) is the‘ alamin 
that I should mention it along with 
the name of the Lord?” Junayd re- 
plied: “Brother! When both the cre- 
ated and the Creator are mentioned 
together, the ‘created’ will have no 
unwholesome effect on your heart.” 


Razi writes, in effect: “If you pon- 
dered over the wonders of the living 
and the non living, (how they are 
interrelated and supported by each 
other), you will begin to see a little 
of the ‘Compassion’ of our Lord at 
work in His creation, and in the vari- 
ous forms His ‘sustenance’ takes. It is 
then that a drop from the ocean of 
the meaning of the phrase, ‘All praise 
to Allah, the Lord of the worlds,’ will 


you have obtained.” 


“Strange it is,” he adds a little fur- 
ther, “that Allah has other creations 
besides you. Whereas, you have no 
Sustainer besides Him. Yet He looks 
after you as if He has no other cre- 
ation besides you; while you serve 
Him as if you have many other sus- 
tainers besides Him!” 


11. Thus, the primary relationship of 
man with his Lord is that of mercy 
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from His side. A hadith of Muslim 
says, 


JE pling ale atl hee ceil OF Sk Uf Be 
bile 13 lS 3 LŚ aid a ale uly 


Gg tie, eho te 3 weet Sead 
Ket CLS sj O pall GB 


“When Allah had brought the 
creation into existence, He wrote 
in His Book, which is with Him 
above the “Arsh, ‘Surely, My met- 
cy shall overcome My anger” 


(Au.). 


Both Al Rahman and Al Rahim have 
been derived from the same root 
rahmah and both can be translated 
as the Merciful, the Compassionate, 
the Kind, etc. Nevertheless, whatev- 
er word is chosen the translation will 
remain inaccurate. The words are 
intensive forms and, although the 
Most Merciful, the Most Compas- 
sionate, the Most Kind etc. would be 
more appropriate rendering; but, de- 
spite that, such a rendering will not 
be faithful to the original since the 
two can not be distinguished. For, al- 
though both are intensive forms, A/ 
Rahman follows the pattern that in- 
dicates intensity of a quality, but not 
necessarily its permanence, while A/ 
Rahim follows the pattern that indi- 
cates intensity as well as permanence. 


Kaslan ( od ), for instance means 


“very lazy,” ta‘ban ols ) means 
y lazy; 
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“very tired,” ghadban ( ot ), “very 
angry, etc. But a person who is very 
lazy can become active, the very tired 
can regain his vigor, and the very 
angry will cool down to his normal 
temper. The forms do not promise 
permanence of qualities. This is ap- 
plicable to the term “A/-Rahman” 
also. 


In contrast, the other form indicates 
permanence in the quality while 
also expressing intensity, though 
not of the same order baligh ( ¿k ) 
for instance is someone who is very 
eloquent and whose quality of elo- 
quence is permanent. Shaji’ (g=), 
“courageous” is so called because his 
quality of courage is permanent. If 
it was not, he would not be called 


Shaji`. 
Now, Allah (swt) is Al Rahman, the 


compassionate whose compassion is 
soaring. Yet, His being ‘Al Rahman’ 
does not mean that His compassion 
will come down to the state of not 
being compassionate at some time in 
the future; for He is also ‘Al Rahim 
whose quality of compassion will not 
suffer any decline. In other words, 
‘Al Rahman indicates that He is One 
whose Mercy is in a state of erup- 
tion, while ‘Al Rahim’ indicates that 
this state is permanent. 
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Shangiti states an additional con- 
notation: “Al Rahman expresses the 
quality of mercy that encompasses 
all creatures in this world: the believ- 
ers as well as the unbelievers. In con- 
trast, Al Rahim is a quality that will 
be manifest in the Hereafter in favor 
of the believers alone. This is the 
opinion of the majority of scholars. 
What is reported of Jesus Christ, on 
whom and on our Prophet be peace, 
also corroborates this meaning. He 
is reported to have said: “Rahman is 
the Rahman of the next world as well 
as of this. Rahim is the Rahim of the 
Hereafter. 


(It might be noted however, that the 
above is not a hadith: Au.). 


The doubt over the terms Al Rah- 
man and Al Rahim seem to be old. 
Al Tabari clarifies: “Now, if someone 
objects that if both Rahman and Ra- 
him are derived from the same root 
rahmah, (and since both carry the 
same meaning), what was the point 
in the repetition? The answer is that 


the matter is not as he imagines. 
Rather, each of these two words has 
a specific connotation that is not car- 
ried by the other.” 


Ibn al-Qayyim advances another ex- 
planation, as quoted in Manar I. 48 
and cited by Asad: “The term Rah- 


man citcumscribes the quality of 
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abounding grace inherent in, and 
inseparable from, the concept of Al- 
lahs Being, whereas rahim expresses 
the manifestation of that grace in, 
and its effect upon, His creation in 
other words, an aspect of His activ- 


ity. 
Sayyid Qutb comments: “Ihe God 


of Islam does not pursue the humans 


» 


of His creation with spite and anger, 
like the gods of Olympia in their 
violent outbursts, as portrayed by 
the Greek mythologists; nor does He 
play vengeful tricks on them as por- 
trayed by the scribes of no less myth- 
ological Old Testament, an example 
of which is the story (of the Tower of 
Babel) narrated in the Torah.” 


[The story of the Tower of Babel to 
which Sayyid Qutb refers is in Gen- 
esis, Chap. 11, verses 1 9. It is as fol- 
lows: 


“Now the whole earth had one lan- 
guage and few words, And, as men 
migrated from the east, they found a 
plain in the land of Shinar and settled 
there. And they said to one another, 
“Come, let us make bricks, and burn 
them thoroughly.” And they had 
bricks for stone, and bitumen for 
mortar. Then they said, “Come, let 
us build ourselves a city, and a tower 
with its top in the heavens, and let 
us make a name for ourselves, lest 
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we be scattered abroad upon the face 
of the whole earth.” And the Lord 
came down to see the city and the 
tower, which the sons of men had 
built. And the Lord said, “Behold, 
they are one people, and they have 
all one language; and this is only the 
beginning of what they will do; and 
nothing that they propose to do will 
now be impossible for them. Come, 
let us go down, and there confuse 
their language, that they may not 
understand one another's speech.’ So 
the Lord scattered them abroad from 
there over the face of all the earth, 
and they left off building the city. 
Therefore its name was called Babel, 
because there the Lord confused the 
language of all the earth; and from 
there the Lord scattered them abroad 
over the face of all the earth”: Au.]. 


“In contrast, the presence of these at- 
tributes in the basmalah and at the 
beginning of the opening chapter 
sets right the relationship of man 
with God. Is God the Omnipotent 
Creator and man the weak creature 
who must quietly submit and suf- 
fer this life? Is God the Law Maker 
whose natural laws work blindly with 
regard to him, taking no account of 
his hopes, fears and aspirations? Is 
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God the ruthless Judge who does not 
differentiate between the sinner and 
the rebellious? Yes, the God of Islam 
is the Omnipotent Creator, the Law 
Maker, the Judge. But He is, first 
and foremost, “Ihe Kind and The 
Merciful.” Says a well known hadith: 
“When Allah had brought into be- 
ing His creations, He wrote down in 
His Book, which lies with Him on 
the ‘Arsh: ‘My Mercy will overcome 
My Anger.” 


Sayyid’s comment ends here. 


12. “Deen” has several meanings. 

That of: religion, civil laws, obedi- 
. s . cC 

ence, etc. Here it signifies “rewards 

and punishments, or simply retri- 

bution.” The Qur’an says elsewhere 


(51:6): 
E ca O45 
‘The day of Reckoning is to befall 


indeed. 


And a hadith — treated as Hasan by 
Tirmidhi - says: 


dos Go Jo oft oo hg 8 5 
okii 35 KI a5 An O ts 2S JE 
JG - Ai Se iy alge in asl ys petals 

(uil om) pace anes nes 
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alone do we seek." 


“Wise is the man who subjects 
himself to account (before he 
is questioned), and who works 
(now) to face what is to happen 
after death. And the truly inca- 
pacitated is one who follows his 
base desires while pinning good 
hope on Allah.” 


Note the use of the word ( ols ) in 


this hadith. 


The statement that He is the Lord 
of the Day of Judgment does not 
of course imply that He is not (the 
whole and sole) Lord of the worlds 
now. The Day of Judgment has been 
specifically mentioned because His 
absolute lordship will be apparent to 
everyone that day when no one else 
will possess lordship besides Him to 
any degree. The Sahihayn report: 


de ái Jats JE J6 at BI we (oe) 
3: viel g Se Ál gi sles s ale Ál 
AM SBF gt eg AA E saul 
Jis crai ses § á oyi gi Spé 
ogai an Gye at Auch Gi ie 4 

(H me) 


“On the day of Standing, Allah 
will fold the heavens and them 
take them by the right Hand and 
proclaim: ‘I am the King. Where 
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are the tyrants?’ Then He will 
fold the earths in his left Hand 
and say, ‘I am the King, where are 
the kings of the earth? Where are 
the tyrants? Where are the arro- 
gant ones?” (Ibn Kathir). 


Majid adds: “(It is on the Day of 
Judgment) when His sovereignty 
shall be more evident than ever, and 
manifest even to the worse scoffers. 

.. The verse completely repudiates 
the Christian doctrine that Christ, 
not God, would be judge: ‘For the 
Father judgeth no man, but hath 
committed all judgment unto the 
Son’ John 5:22”. 


To mention the Day of Judgment 
after the attributes Al Rahman and 
Al Rahim is perhaps to remind man 
that although Allah is Kind and 
Merciful, He has also to be just with 
all of His creations. Accordingly, He 
has appointed a Day when every- 
one will have to recompense for the 
wrongs he committed to others and 
draw retribution for the wrongs he 


suffered at the hands of others (Au.). 


13. “‘Ibadah” in Arabic is any act 
that suggests extensive humility and 
self abasement (Sabuni). According- 
ly, tariq mu‘ abbad is that path which 


Al-Fatihah 


[5] Guide us” unto the straight path, 


is well trodden, and ba‘ eer mu ‘abbad 
is a tamed camel. 


In Islamic terminology it signifies 
deep feelings of love, humility, and 
fear. The meaning of the verse there- 
fore is: “We worship none but You, 
and place our trust in none but You.’ 
The whole of the religion of Islam 
revolves around these two principles, 
the former negates any association 
with Allah (shirk) while the latter sig- 
nifies trust and dependence on none 
other than Him (Ibn Kathir). 


14. The meaning attributed to Ibn 
‘Abbas however is that “We worship 
none but You, and seek Your help 
alone in the execution of our acts of 
obedience as well as in all our other 
activities’ (Ibn Jarir). 


Ibn al-Qayyim says that the first half 
of the verse is related to the uluhi- 
yyah aspect of Allah (swt) while the 
second to the rububiyyah aspect. He 
defines “the best act of worship” at 
any particular moment as that ac- 
tivity which aims at pleasing Allah 
(swt) and is the precise demand of 
the moment. It can be jihad, Prayers, 
attending to guests ... it can be any- 
thing, depending on the circum- 
stances in which one finds himself. 
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Going back to the verse we can also 
say that it warns both of overt as well 
as covert association (shirk) with Al- 
lah. The first part: “We worship none 
but You,’ negates open association 
(shirk al jaliyy) such as to ascribe 
partners to Allah’s Person; while the 
second: “We seek Your help,” negates 
any secret association (shirk al khafi- 
yy), such as to imagine that others 
also have a say in the affairs of the 


world (Au.). 


The use of plural forms in the verbs 
in this verse and in the following is 
suggestive of the fact that even if a 
Muslim is individually engaged in the 
acts of worship, he remains strongly 
tied to the bonds of the community 
(Majidi). 

15. After the praise and promise 
comes the supplication: “Guide us to 
the Straight Path.” What is the mean- 
ing of the words ‘Guide us’ here, when 
said by those who already believe? It 
is: “Grant us steadfastness” (Ibn Ja- 
rir). A Muslim is, at all times and in 
all situations, in need of Allah’s help 
in remaining steadfast on the Path 
of Allah (swt), in firmly establishing 
himself on it and in continuing with 
determination (Ibn Kathir). 
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It includes an understanding 
(ma‘rifah) of the Path and persever- 
ance in it, since the two are fruits of 
Allah’s guidance, His attention and 
His kindness (Sayyid). 


Thdina has much wider significance 
than ‘showing the way.’ What the 
supplicant is asking for is not merely 
that the way be pointed out or ver- 
bally indicated to him, but that he 
may be, by the Divine grace, actually 
led on to his goal, the Guide, as if, 
accompanying the guided and lead- 
ing him on and on’ (Majid). 


Ibn Qayyim adds: “Hidayah has an- 
other function: It is to be led to Para- 
dise on the Day of Judgment.” 


In other words, it is tawfig (divine 
inducement, or inclination to sub- 
mit oneself to a greater degree and 
depth, and grant of power to do 
that), which is sought along with 
the delineation of the path that will 
finally lead to Paradise. It can be 
added that as a rule, when a man fol- 
lows up with a good deed after the 


previous one, it is a sign that he has 


been granted tawfeeq, and (Thanwi, 
elsewhere), that the previous one was 


accepted by Allah. 
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Hidayah: 


Imam Raghib al Asfahani has de- 
fined the term well in his ‘Mufra- 
dat al Quran. It can be rendered in 
modern terms in the following man- 
ner: There are four kinds and levels 
of guidance. One which has been 
given to all the creations of Allah: 
the inanimate objects (such as the 
mountains, rivers, stars, galaxies, at- 
oms, radio waves, physical laws, etc.: 
Au.), beings incapable of reasoning 
(such as the animals, viruses, plants, 
organic matter, etc.), and the ratio- 
nal beings such as mankind and the 
jinn. All these obey Allah (swz) by 
doing what fulfills the purpose of 
their creation, following the laws to 
which they are bound, and (in the 
case of the living) following the in- 
stinct they have been given to pre- 
serve and multiply. In this sense they 
are all on a Hidayah, although it is 
a low level of Hidayah. The Qur’an 
says (87: 1 3): 

“Magnify the Name of your Lord the 
Most High, who created and shaped. 
He who proportioned and then ‘guid- 
ed.’” 


At another place it said (20: 49, 50): 
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“(Firawn said), “Who is the Lord of 
you two, O Musa?’ He replied, ‘Our 
Lord is the one who created everything 
and then guided it.’” 


In both the above examples it is the 
first level and basic degree of guid- 
ance that has been alluded to: a guid- 
ance that no one and nothing misses. 


The second kind of guidance is that 
which rational beings (mankind and 
jinn) are specially given through the 
Prophets in the form of the Rev- 
elations they bring from Allah (swt). 
Some accept this guidance, while 
others do not, since in this case there 
is no compulsion. However, if they 
reject it, they are not on Hidayah of 
this second kind, though, obviously, 
they remain living by, and following 
the basic level of guidance. 


The third kind is that which can be 
described as the willingness to travel 
up the path, and the creation by Al- 
lah (swt) of the “means” that make 
it easy to act and live by His guid- 
ance. It is also known as tawfiq. It 
is obtained by accepting the guid- 
ance sent by Allah (swt) through the 
Prophets and making an effort to live 
by its dictates. The more one does 
that, the more of tawfiq does he or 
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she draw, with no end to the spiri- 
tual development. Conversely, the 
less one responds to the Call, the less 
tawfig one receives. Faith (the second 
level of guidance) is the minimum 
requirement for drawing tawfiq. It is 
this kind of guidance or tawfiq that 
is meant in the following verses (47: 


17): 


GAGS GATS sáb Asi GAA sy ily 


“Those who are guided aright, He 
increases their ‘guidance’ and gives 
them their piety.” 


And (29: 69): 
he fagi Ga dae Gail 
“Those who struggle in Our cAuse, 


surely We shall ‘guide’ them to Our 
ways.” 


This third kind of guidance has 
no limits. Each ‘state’ leads to the 
next and a higher one. It is in this 
sense that the Prophet (saws), who 
was himself a guide for others, was 
promised further guidance on the 
occasion of the fall of Makkah. The 
revelation that came down on that 
occasion said (48: 1-2): 
aus u Oi aU 4k Us be OI ee É 
Keii ble 
“Surely We have given you a manifest 
victory, that Allah may forgive you 
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your former and your later faults, and 
complete His blessing upon you and 
‘guide’ you on to a straight path.” 


But if the guidance sent by Allah 
through His prophets, revelations, 
or through other guided men is re- 
jected, then there can be no further 
guidance. That is, a jump from the 
first to the third levels of guidance is 
ruled out. The Qur’an says (64: 11): 


“Whoever believed in Allah, He will 
‘guide’ his heart.” 


It is also said at several places (2: 64), 


Sept aga cas Y Ais 


“Allah does not guide an unbelieving 
people.” 


Finally, the fourth kind of Hidayah 
is the one by which man will be ush- 


ered into Paradise. Allah said (7: 43), 


tet be oF YE in baie g u Gss 
Ía Gás gil á idi jós si 
“And We would have removed what- 
ever was there in their hearts of ill- 
feeling - springs flowing beneath 
them - and they will say, ‘Praise to 
Allah who guided us to this.” 


Quote from Raghib ends here. 


16. “Sirat al Mustaqim”: The consen- 
sus of the scholars is that it is “that 
straight path which has no twists 
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and bends in it” (Ibn Jarir). But 
there are various opinions about its 
exact significance here, although all 
opinions lead to the same meaning. 
‘Ali (ra) reported that the Prophet 
(saws) said, “it is the Qur'an” allud- 
ing to this verse. Ibn ‘Abbas said it 
is “Islam.” Abu al ‘Aliyyah said that 
it is “(the ways of) the Prophet and 
his two companions, Abu Bakr and 
“Umar” (Ibn Jarir). Mujahid said it 
is “the truth” (Ibn Kathir). Ibn Jarir 
sums up and says: “I believe it means, 
‘Help us to be steadfast with what is 
acceptable to You (O Allah), and mo- 
tivate us to come up (whether they 
be words or deeds) with what You 
motivated those whom You favored 
before us.’ Whoever is induced by 
Allah to do what He guided His fa- 
vored ones to do, such as the Proph- 
ets, the ‘Siddigun’, the martyrs, and 
the righteous, is the guided one.” 


In a hadith reported by Al Nawwas 
b. Sam‘an the Prophet illustrated 
‘the Straight Path’ in the following 


manner: 


eo ÁI S95 2 fais) Olas of HIE Be 
Medio bro 3 i Cope JG pag le in 
iaiu Cig tags abe bial gae Jes 
bigs Cb Les iy pa 5h es 
Wy ee bpa RES 2th igi Agee < 
sisi BE bial 55 ot SN ges ls 
aii Y Oss Ju gI Ob 3 BS i 
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od ALY bial ah aes by Ég 
Sis á aa iui gin dis fi 8,28 
Aes Fe ÁI DUS bal h Le etl s 
get FB o di dels beal óp ál 

(sat si.) 
“Allah has drawn a simile: A 
straight path with walls on both 
sides. Both walls have open 
doors with curtains hanging over 
them. At the entrance to the path 
is a caller, saying, “People! Come 
straight along this path all of 
you and do not deviate.’ At the 
other end of the path is another 
caller. Whenever a man tries to 
open any one of the doors, he 
cries out, ‘Woe unto you man! 
Do not open that door. You will 
be lured into it and become ob- 
stinate.’ 


“The path is Islam. The walls 
are the lines delineating the law- 
ful and the unlawful. The open 
doors are prohibitions of Allah. 
The caller at the entrance to the 
path is Allah’s Book. And the one 
calling out at the other end of the 
path is Allah’s admonisher that 
resides in every believer’s heart” 
(Ibn Kathir on the Authority of 
Ahmed, Tirmidhi and Nasa’). 
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17. This qualifies the path that was 
sought earlier. And those who have 
been favored by Allah (swt) are the 


ones mentioned in (4: 69): 


i path gpa č“ SS ji ól ea is 
ghé iÉ aiai egál os seule 
Lis dl oss 

“Whoever obeyed Allah (swt) and His 

Messenger, will be in the company of 

those that Allah favored: the Prophets, 

the Truthful, martyrs and the righ- 

teous. And a good company they are.” 


The siddiqun of the above verse have 
been identified as those who are next 
only to the Prophets in righteousness 
and elevation, who remain absolute- 
ly true to their faith in every situa- 
tion and on all occasions. 


Referring to this verse Ibn Jarir 
makes another point worth noting. 
He says, “In this verse is the clear 
evidence that the obedience that the 
faithful demonstrate, is not their 
own achievement. Rather, it is by Al- 
lah’s leave, and the tawfeeg granted.” 


Majid has another point to state: “By 
qualifying the straight path in the 
manner done here it is being hinted 
that the ‘path’ is not a hypothetical, 
imaginary or an ideal one. Rather 
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those who lost the way." (Amin) 


it is a real and tangible one: one on 
which people have walked before 


and have met with success.” 


Thanwi draws attention to yet an- 
other possibility: A subtle hint is 
hidden in the words to the effect that 
it is essential to seek the company of 
those who have been favored by Al- 
lah. Mere study of books might not 
be enough. 


The first half of this statement cor- 
roborates the stance of Shah Wali- 
yyullah as in his [zaalatu al Khifa 
(vol.1) Au. 


Ibn Qayyim makes his usual out- 
standing remark. He writes: “Since 
the one who is seeking the straight 
path is asking for a path from which 
many drop out, and since man loves 
company and fears loneliness, Allah 
(swt), while pointing out the path, 
has also indicated the company that 
he may keep. That company is no 
less than that of the Prophets, the 
Truthful, the martyrs and the righ- 
teous. And no ordinary people are 
these, but such as those whom Allah 
(swt) has favored. The company may 
be few in numbers but is great in 
worth as against the drop outs who 


might be great in numbers but are of 
little worth.” 


18. If the previous verse qualified 
the “path” in positive terms, this last 
verse does it in negative terms. It is 
not the path of those who incurred 
anger, nor those who lost it. Who 
are they? The general consensus is 
that the allusion is to the Jews and 
Christians. The Qur’an says about 
the Jews (5: 60): 


ale Cabs Mh AS 2 


“He whom Allah cursed and with 
whom He ts wroth.” 


In another place it says about them 


(60: 13): 


alle Bl a Us les Y i a At G 
“Believers. Do not befriend a people 
with whom Allah is angry.” 


About the Christians the Qur’an says 
(5: 77): 


Iks Has Vals 53 Sa Iak J5 as saf Lat 
det sla Se 
“Tell them (O Muhammad), ‘O people 
of the Book, stress not in your religion 
other than the truth and follow not the 
caprices of a people before you (i.e. the 
early Trinitarians) who erred before 
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and led many astray, and erred from 
the right way.’” 


The same explanation has come 
down from the Prophet (saws). 


Jes lle UB af Fe SHE EF Sy 
we} dw gs ge ploy ade BI Le a 
{aLa Vg} ogee pe JG {peels o paali 
dy Gb ce giy sal oly) Glad JG 

(s buf 


`Adiyy b. Hatim said: I asked the 
Prophet (saws), about “those who 
earned Allahs anger.’ He replied: 
“It is the Jews.” And what about, 
“those who went astray?” He replied, 
“They are the Christians” (Ibn 
Kathir). 


Majid adds: “It is a timid philosophy 
that hesitates to hate and condemn 
the evil and the evildoer in the stron- 
gest terms.” 


The strong condemnation herewith 
is nothing new for the Jews. The 
New Testament records Jesus (asws) 
addressing them in words: “O gen- 
eration of vipers, how can ye, being 


evil, speak good things.” 


Ibn al Qayyim again has some use- 
ful notes. He writes: “With respect 
to the knowledge of the Truth and 
deeds in its light, people can be divid- 
ed into three categories: the ‘favored 


ones (mun‘am ‘alayhim), those 
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‘who incurred anger’ (al-maghdubi 
‘alayhim), and the ‘misguided ones’ 
(dallin). A man has either knowledge 
of the Truth, or he does not. Further, 
if he has the knowledge, either he 
lives by its demands or he does not. 
Thus you can have only three kinds 
of people and no more. 


“Now, he who has the knowledge 
and lives by its demands is the ‘fa- 
vored’ one. He is the one who puri- 
fies his self (ego) with useful knowl- 
edge and righteous deeds. He will 
prosper (91:9): “Prosperous is he who 
purifies it? In contrast, he who has 
knowledge but follows his base de- 
sires is the one ‘who earned the an- 
ger; while he who is ignorant of the 
Truth altogether (since he lost it), is 
the ‘misguided’ one. 


“It might also be noted that, ‘those 
who earned the anger’ are ‘the mis- 
guided ones’ too, as ‘the misguided 
ones are also those ‘who earned 
the anger.’ Both ‘earned the anger’ 
and both are ‘misguided ones.’ But 
the ones who refused to live by the 
guidance after they has received it 
are more deserving of anger than 
those who received it and then lost 
it. Hence the term ‘those who earned 
the anger’ has been used for the Jews, 
and the terms ‘misguided ones’ for 
the Christians.” 
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19. “amin” means, “Accept it O 
Lord.” It is reported of the Proph- 
et (saws) through Abur Hurayrah 
(ra), that whenever he reached the 
last verse of surah al Fatihah in the 
Prayers, he said “amin” in a voice 
that could be heard by those in the 
first row (Ibn Kathir on the Author- 
ity of Abu Da’ud and Ibn Majah). 
The latter adds the words, “and the 
mosque would reverberate with the 
sound” (of those in the congrega- 
tion) - Sabuni. 


Abu Hurayrah (7a) also narrates a 
hadith al qudsi in which the Prophet 


said: 


SME Gs oh Wiad 2nd ls di JB” 
Adi} chsh JG BE Ji u ately es 
ene gái dw a Se {erdil 205 oh 
EÍ Sus bh IE {pe A} IE hy 
JB {eel pf EULA} ÓG j cae pe 
BB (sate dl) Co ia dbs) cae gt 
Gadi} JE BE Jk Gb ea exe Shs 
Sokal nts JG {elias Vs ogee yall 

Seb scaly 
“Allah (swt) says: ‘I have divided 
the Prayers (salah) between My- 
self and My slave half and half; 
And My slave shall have what he 
asked. When he says: 


Al-Fatihah 


Exetel ty à ad 


Allah says, ‘My slave has praised 
Me,’ When he says: 


Pe] AI 


Allah says, ‘My slave has Auded 
Me? When he says: 


cel eh Lue 


Allah says, ‘My slave has glorified 
Me? Then, when he says: 


isis Sty ss Sty 


Allah says, “This is between Me 
and My slave (ie, My slave is 
making a promise. If he keeps it, 
the reward will be his). And for 
My slave is what he asked for.’ So 
that when the man says: 


agile cai cil bie piini Bical Gaal 
Egle V5 pert Gyan al pE 
Allah says, “This is for My slave, 


and for My slave is what he asked 
for” (Muslim)." 


Tafsir Majidi draws a comparison 
of this chapter with the Christians’ 
Lord’s Prayer: 


Our Father which art in heaven, Hal- 
lowed be thy name. 
Thy kingdom come. Thy will be done in 


earth, as it is in heaven. 
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Give us this day our daily bread. 
And forgive us our debts, as we forgive 
our debtors. 


And lead us not in our temptation, but 
deliver us from evil: For thine is the 
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kingdom, and the power, and the glory, 
for ever. Amen (Matthew 6: 8 13). 


The emphasis in the supplication 
above is, it should be obvious, on the 


daily bread. 
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Al-Baqarah 
(The Cow) 
Madinan' 


IN THE NAME OF ALLAH, THE KIND, THE COMPAS- 
SIONATE 


Merits of the Surah cdl go 748 Sts 8 gú a » pe ý 


This is very important chapter of sii gh a i cal 
Qur'an. ‘The Prophet said: “Do not turn your homes into 
BI dy of ae Bl ay dee oy dee oe grave-yatds. Satan flees from a 
alee gh JSS By? SB ply ale abl Le house in which A/-Bagarah is re- 
als acy GLE oe Oly Bad) OTA plu Oja cited.” 
coy Blea oly) “SLI GF olidi ale A 


one In another hadith preserved by Imam 
Oe Ca Os 


Muslim, the Prophet is reported to 
“Everything has its summit. The have said: 

summit of the Quran is Al Jei ái bets ase jé gi sau ot s 
Baqarah. Satan does not enter for i ob $5 abd ai Jb is ale ó 
three nights the house in which it AEA IEN A sai Kai aka 
is recited in a night” (Ibn Kathir, oik uf aai Eo out LEB Site Ji 
from Tabarani and others). Diyo gb in ols BEE Í ogé kak: í 


And by (entry of Satan) the al- Top ga ely acces 
lusion is to the non-effectiveness iigh J6) tle geben Ys reu 

of his prompting (Qurtubi from de ge = Gail i SI j 
Abu Hatim al-Busti). “Read the Qur’an, for it will in- 
tercede for its companions. Read 
the two lights (A Bagarah and Al- 
‘Imran), for on the day of Judg- 
ment they will come in the form 


Another report in Muslim Tirmi- 
dhi, Nasa’i and others states that the 
Prophet (saws) said: 
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Al-Baqarah 


[1] Alif. Lam. Mim. 


of two umbrellas, or like the two 
flocks of birds in rows arguing in 
favor of those who used to recite 
the two.” Then he added: “Read 
Al-Baqarah. I recitation brings 
blessing, its abandoning regrets, 
and magicians have no power 
over it.” 


On an occasion, when the Prophet 
(saws) had to appoint a leader over 
a group of new-Muslims preparing, 
after their initiation at Madinah, to 
go back to their dwellings, he asked 
then to read out to him what they 
had memorized of the Qur’ān. A lad, 
who was the youngest of the group, 
told him: “I know so much of the 
Qur’an, and, in addition, surah AL 
Bagarah.” The Prophet exclaimed: 
“Do you know surah Al-Baqarah?” 
The lad said, “Yes, I do”. The Prophet 
said: “Then, you will be their leader” 
(Ibn Kathir from Tirmidhi, Nasa'i 
and Ibn Majah). 


Qurtubi reports from Ibn Abdul 
Bart’s “Al-Isti`aab” that when, ‘Umar 
asked Labid, the famous pre-Islamic 
poet who had embraced Islam, to re- 
cite for him some of his poetry, La- 
bid began to recite A-Bagarah. “This 
is not what I asked you,” ‘Umar re- 


monstrated. Labid replied: “Well, 


I have given up composing poetry 
after Allah gave me Al-Baqarah and 
AL Imran.” The reply pleased `Umar 
so much that he increased his state- 
allowance. 


1. See surah al Fatihah, note 3, for 
explanation. 


2. Most of the scholars are of the 
opinion that the exact meaning of 
these letter symbols Alif. Lam. Mim, 
and others of their kind are not 
known. They occur at the beginning 
of some chapters and are known as 
huruf al mugatta at ( obi) 45> ). 
Abu Bakr (ra) is reported to have 
said: “Every Book has its mysteries. 
The mystery of the Qur’an is at the 
beginning of its chapters” (Alusi). 


That, however, has not prevented 
some scholars from speculating. The 
most widely quoted opinion is based 
on two sets of facts: firstly, all the 


words of the Arabic language are, 
in the root (masdar), composed of 
one to five letters, rarely more than 


five. These muqatta‘aat are also al- 
ways composed of one, two, three, 
four or five letters. Secondly, all the 
chapters beginning with these huruf 
al mugqatta ‘aat begin with a direct or 
oblique reference to divine revelation 


(Asad, Appendix II). The conclusion 
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Guidance? for the godfearing.° 


is that the mugatta‘at are meant to 
illustrate the wondrous nature of the 
Quranic revelation, which, although 
composed of the very sounds and 
letters of ordinary human speech, is 
yet inimitable. 


Whatever the meaning, it is undeni- 
able that these letter symbols draw 
the attention of the inattentive lis- 
tener. When anyone who knows 
Arabic, hears these words recited 
by a qari (reciter), he is forced to 
lend his ear eagerly to know what 
will follow by way of explanation. 
Involuntarily, he becomes more at- 
tentive, and the first few verses that 
follow assault him in his complete 
unawareness, quickly penetrating his 
mind before his mind realizes that he 
has unconsciously submitted himself 
to their influence, and starts erect- 
ing barricades. But, until then, some 
message would have penetrated his 
mind (based on Qutrub’s opinion (a 
language expert) as quoted by Razi 
and accepted by him as the preferred 
meaning). 


3. That is, “this Book” is “the Book,” 


par excellence, in the right and full- 
est sense of the word. The rest of 
what we know as books written by 


arp 


humans fall short of the definition 
of “the Book,” being inexact, inau- 
thentic, hypothetical, and unreliable 
in their content. They are books only 
in the very general and loose sense of 
the word. 


“The Qur'an thus at its very begin- 
ning declares itself to be a written, 
not an oral, Revelation, passing only 
from mouth to mouth for genera- 
tions. It is a ‘Book essentially, and 
not by accident. Unlike the ‘sacred 
literatures’ of the other religions, it is 
a single Book from the very start, and 
not a collection or a literature grown 
and developed and composed at dif- 
ferent periods by different hands 
reflecting the history of their times” 
(Majid). 


It is also the most widely read book 
in the world, despite the fact, as 
someone put it, that a book gets old 
in 5 years time (Au.). 


4. The Book itself clears all doubts 
about it being from anyone other 
than Allah. Some say (Ibn Kathir), 
that what’s meant is: “Do not doubt 
that it is Allah’s revelation.” 


The phrase can also be translated 
as, “The book wherein there is no 
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doubt,” giving the meaning, “This is 
the Book in which nothing is doubt- 
ful but everything absolutely true 
and strictly accurate, not changeable 


like human knowledge” (Majid). 


5. That is, a Book that guides indi- 
in all the 
affairs of their lives, paves the way for 
them to eternal bliss in the Hereafter, 
and draws them nearer to Allah and 
His rida. This is the main function 
of the Book. Guidance therefore is 
what a reader should look for when 
he reads it. 


viduals as well as nations 


Also see Raghib’s discussion of the 
term hidayah under note 14 of al 
Fatiha. 


Shangiti writes: Hudan in this verse 
has been used in the sense of tawfig 
(or divine inducement to “accept” 
the truth and the power to do as 
one intends: Au.), and not merely 
in the commonly understood sense 
of making the truth distinct (from 
falsehood). 


Majid adds from Muhammad `Ali: 
“(It is) not a text Book of chronology 
or of physical sciences, but a Guid- 
ance, showing the right way to right 
beliefs and right conduct. “Not a 
book meant to be read as most Euro- 


peans read it to day sitting comfort- 
ably in an arm chair with the critical 
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faculties especially stimulated, ready 
to carp and cavil on the least provo- 
cation.” 


It is not a Book to be read for the 
sake of blessings alone, as most Mus- 
lims do today. Although there is 
nothing wrong in doing that. In fact, 
that is commendable. But that surely 
is not the reason of its revelation. 
That is not how the Companions of 
the Prophet, or those who followed 
them, treated the Book. They read it 
in order to structure their entire life 
on lines delineated by it. Whether 
the matter was trivial or serious, sim- 
ple or complex, personal or national, 
they looked into this Book for guid- 
ance. It is reported of a Companion 
that he said that if he lost his camel’s 
halter, he would look for it in the 
Qur'an. 

“It is a book that guides:” A simple 
truth in which every Muslim thinks 
he believes, but few seem to be able 
to differentiate, and fewer realize the 
contradiction arising out of their ef- 
forts to seek guidance from other 
sources such as: religious writings, 
sayings of saintly persons or ideas of 
influential thinkers. The constant ef- 
fort should be to seek guidance and 
inspiration from this Book, and its 
supplementary, the Sunnah, only 
seeking some help in its understand- 
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ing from the “other sources.” Further, 
it should not be forgotten that these 
“other sources” can help only to the 
extent that they contain the “sources 
proper”: i.e. the Qurān and the Sun- 
nah. This means that it is necessary 
that they be subjected to hard scru- 
tiny before their help is sought and 
accepted (Au.). 


6. Taqwa is an oft occurring and very 
important concept of the Qur’an. 
We shall discuss its various aspects at 
various points. Here we shall quote a 
few definitions from Ibn Kathir. 


Taqwa 


Ibn ‘Abbas says: “Godfearing are 
those who do not adulterate their 
faith (with shirk), and are obedient 
to Allah at all times.” Hasan al Busri 
has said: “(It is those) who refrain 
from all that has been forbidden and 
fulfill all that they have been com- 
manded.” Qatadah says the verses 
following it define it. And a hadith 


says: “A man does not become one of 


the muttagin until he gives up that 
which is lawful in fear of (of stepping 
into) that which is unlawful” (Tirmi- 


dhi and Ibn Majah). 


When asked by ‘Umar, Ubayy b. 
Ka`b illustrated this concept in the 
following manner. “Have you ever 
been through a path covered by 
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thorny bushes?” he asked. “Yes,” said 
`Umar. “How did you conduct your- 
self?” Ka‘b asked him. “Well,” ‘Umar 
said, “I gathered my clothes and ma- 
neuvered myself clear of them.” K`ab 
said: “That is zaqwa.” (That is, to ma- 
neuver oneself clear of sins). 


Taqwa however has various levels 
and functions. Accordingly, it can be 
variously defined depending upon 
its several levels and functions. For 
instance, another definition of Ibn 
‘Abbas as reported by Tabari is: 
“Those who are (always) on their 
guard, fearing the punishment of Al- 
lah (which may befall them), if they 
neglect what they know to be His 
guidance: and are hopeful of win- 
ning His Mercy through affirmation 
of the truth that He has revealed.” 


This seems to be another way of say- 
ing that taqwa is a state of hope and 
fear, so that, obviously, the more in- 
tense the feeling, the more muttagi 
the person becomes. 


The Qur’an states that it is the source 
of guidance for the muttaqin. Does 
that mean that others cannot be guid- 
ed? The answer is, “Yes, those who do 
not have tagwa in any measure will 
not be guided.’ It is the pre requisite 
for drawing any guidance from the 
Qur'an, as its opposites pride, arro- 
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the Prayer (diligently and spiritedly),"" and 


spend of what We have given them." 


disqualify a 


person from obtaining guidance. 


gance, self conceit etc. 


7. The “iman” that is required of a 
Muslim stands for “Attestation (of 
the faith in the heart), its utterance 
(with the tongue), and deeds (con- 
cordant with it). Further, it increases 
and decreases” (Ibn Kathir). It can 
also be differently put and said that, 
“Iman is faith and utterance. Deeds 
affirm or negate (what one claims as 
one’s belief).” Zuhri is reported by 
Tabari as saying that ¿män is nothing 
but Din. 


As for the meaning of the term “those 
who believe,” Tabari reports Ibn `Ab- 
bas as of opinion: “Those who at- 


test,” (i.e. tasdiq as opposed to takd- 
hib, denial). 


8. In Islamic terminology, the un- 
known (A/ ghayb) is anything that 
human reason cannot lead to and 
the knowledge of which has come to 
us through the Prophet, such as, the 
signs of the Hour, the punishment 
in the grave, the details of the Ques- 
tioning, the Bridge (Sirat), the Scales 
(al-Meezan), the Heaven and Hell 
(Qurtubi). ‘Abdullah ibn Mas‘ud’s 
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definition, as stated in Ibn Kathir, is 
also very close to this. 


Al ghayb 


Asad states: “In modern terminol- 
ogy Al ghayb is used in the Quran 
to denote all those sectors or phases 
of reality which lie beyond the range 
of human perception and cannot, 
therefore, be proved or disproved by 
scientific observation or even ade- 
quately comprised within the accept- 
ed categories of speculative thought: 
as, for instance, the existence of God, 
and of a definite purpose underlying 
the universe, life after death, the real 
nature of time, the existence of spiri- 
tual forces and their inter actions, 
and so forth. Only a person who is 
convinced that the ultimate reality 
comprises far more than our observ- 
able environment can attain to belief 
in God and, thus, to a belief that life 
has meaning and purpose. By point- 
ing out that it is ‘a guidance for those 
who believe in the existence of that 
which is beyond human perception, 
the Qur’an says, in effect, that it will 
of necessity 
to all those minds that cannot accept 
this fundamental premise.” 


remain a closed book 
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Ibn Kathir has the following to state: 
Once in the presence of `Abdullah 
ibn Mas`ud (ra) people were talking 
about the eminence and superiority 
of the Companions of the Prophet 
(saws) over the rest of the ummah. 
‘That status they rightly deserved (be- 
cause of their great deeds in Islam, 
such as), being the first to believe 
in the Prophet. At that point Ibn 
Mas`ud interjected, saying: “You see, 
the fact is that the contemporaries of 
the Prophet saw the truth clearly, 
(hence no wonder that they believed 
in him). But, by Him besides whom 
there is no God, no one has a bet- 
ter faith than he who believed in the 
unknown.” Then Ibn Mas‘ ud recited 
verses 3, 4 and 5 of this chapter. 


Ibn Kathir also adds the following: 
The hadith of Abu Muhayriz, re- 
corded by Ahmad, conveys the same 
meaning as Ibn Mas`ud tried to ex- 
press. 
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Ibn Muhayriz said: “I said to Abu 
Jumu‘ah, “Tell us something that 
you (personally) heard from the 
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Prophet.’ He said, ‘I shall, and a 
good one! Then he said: ‘Once 
we lunched with the Prophet. 
Abu “Ubaydah b. al Jarrah was 
with us. He asked the Prophet: 
‘O Messenger of Allah, can there 
be anyone better than us who 
believed in you and fought with 
your’ The Prophet replied: ‘Yes, 
people after you who will believe 
in me even though they would 


999 


not have seen me. 


Ibn Kathir also relates Saleh b. Jubayr 
as saying: 
bsle p5 iJ pe o tle oe EST tly Gs 
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“(We were in Jerusalem when) 
Abu Jumu’a al Ansari, the 
Prophets Companion, 
(the city) to offer prayers in Bayt 


visited 
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al Maqdis. Raja’ b. Haywah was 
also with him. At the time of his 
departure we accompanied him 
for a short distance. When we 
had to part he said: “You have a 
right on me (that you have treat- 
ed me well. In return) I will nar- 
rate to you a hadith that I heard 
directly from the Prophet.” We 
said (with some excitement), 
“Do that please, may Allah en- 
wrap you in His mercy.” He said: 
“Well. Once we were with the 
Prophet. Mu`adh b. al Jabal, one 
of the Ten (given the good news 
of entry into Paradise) was also 
with us. We asked the Prophet: 
‘Will anyone be rewarded bet- 
ter than us, seeing that we be- 
lieved in you and followed your’ 
The Prophet said: “What could 
have prevented you from doing 
that when the Prophet of Allah 
is with you, and the revelations 
come down before you from the 
heavens? Indeed, a people will 
come after you who will receive 
the Book bound between two 
covers. They will believe in it and 
live by it. Theirs will be a reward 
greater than yours. Theirs will be 
a reward greater than yours.” 


Razi points out that the interpreta- 
tion of the Shi‘ah to the effect that 
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“ghayb” is the “awaited Mahdi” is to- 
tally unfounded. 


9. Primarily, salah in Arabic means 
supplication. The word has been 
used in the following /adith in this 
sense: 
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“If one of you is invited to a 
meal, let him accept it. If he is 
not fasting, let him eat, but if he 
is fasting, (let him still go) and 
pray for (the host) barakah.” 
Alusi 


Ibn Jarir adds that whenever the 
Qur'an says yugimuna al salah, it al- 
ludes to “the obligatory Prayers.” 


10. The iqamah of the igamah al salah 
is popularly rendered into English as 
“to establish.” But linguistically it is 
“to do a thing properly, efficiently, 
and in good spirit.” According to 
Ibn ‘Abbas, /gama al salah is, “to 
do the deep bows (ruku‘), prostra- 
tion (sujud) and recitation (tilawah) 
well, and pay full attention in hope 
and anticipation (khushu` wa iqbal) 
Tabari. 


It means to do it on time, preceded 
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by a thorough ablution, and doing 
well the bows, prostrations, etc. (Qa- 


tadah Ibn Kathir). 


“It means to perform all of its vari- 
ous elements (arkan) in proper mea- 
sure and to take care that none of its 
obligatory acts (faraid), non obliga- 
tory acts (sunan), nor the rules of de- 
corum (adab) suffer from any defect” 


(Kashshaf). 


Although a Muslim is required to cre- 
ate those conditions in the society in 
which salah can be performed well, 
the term “yugimuna” does not mean 
here the “establishment” in the sense 
of establishing a system, a state, or a 
religion, as the Urdu speaking people 
tend to understand. The emphasis in 
“igamat al salah” is on the individual 
to do the salah well. It does not call 
for efforts to make others also do it 
(although otherwise an obligation), 
nor does it allude to the efforts to- 


ward creating the conditions in the 
society in which it can be performed 


well (Au.). 


11. Spending “applies to all that may 
be of benefit to man, whether it be 
something concrete (like food, prop- 
erty, offspring, etc.) or abstract (like 
knowledge, piety, etc.)” Asad 


Ibn ‘Abbas said that the verse is 
speaking of the obligatory zakah 
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(Ibn Jarir). However, Ibn Jarir is 
himself of the opinion that the term 
“spending” covers both the (obliga- 
tory) zakah as well as other forms of 


charity. 


Ibn Kathir notes that Allah Most 
High invariably mentions salah and 
zakah together in the Qur’an. This 
is because one is Allah’s due and the 
other the people’s. Further, salah in- 
cludes every devotional act such as 
to declare Allah’s Oneness, His glo- 
ry, His greatness, and supplications 
made to Him; as “spending” includes 
everything of benefit that one can do 
to others. 


Alusi adds: Deeds are either the acts 
of the heart (galbiyyah), the acts of 
the body (qaalibiyyah), or they are 
of monetary nature (maliyyah). The 
act of the utmost importance of the 
heart is faith (män), that of the body 
is salah, and that of the monetary za- 
kah. Their importance is in the same 
order, and therefore, here they have 
been mentioned in the same order; 
for faith is obligatory at all the times, 
salah most of the times, and zakah at 
some of the times (condensed). 


Razi notes: Allah Most High first 
mentioned taqwa which is to give 
up all that is forbidden and then 
He mentioned the deeds. Now, the 
deeds emanate either from the heart 
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which was revealed before you;”® and they be- 


lieve in the Hereafter.” 


or from the body. The deed of the 
heart is to believe, while that of the 
body is salah and zakah. Taqwa has 
been mentioned first because the 
heart is like a tablet on which some- 
thing can be engraved. The tablet 
therefore must be first erased (of old 
lines) before new lines of faith and 
deeds are drawn. Accordingly, taqwa 
precedes the deeds of the heart and 
the body. 


12. That is, they believe in and at- 
test as true, all that you have brought 
them (O Muhammad, whether 
they be of the nature of the news of 
the past nations, or of commands 
whether they come through the 
Qur’an or hadith) - 


Sabuni. 


13. That is, they accept as true all that 
you have brought, as well as all that 
other prophets before you brought 
from their Lord without making a 
distinction between them and with- 
out contesting anything that they 
brought (Ibn ‘Abbas, Ibn Kathir). 


Thus, the Qur’an makes it clear that 
the sending down of the “guidance” 
by Allah is not entirely a new phe- 
nomenon in the history of mankind. 


It started with the very first man on 
earth and continued up to Prophet 
Muhammad (saws), with whom it 
culminated. It is not enough there- 
fore, for a believer of today to believe 
in the last Prophet alone. He is rather 
required to believe in the whole se- 


ries sent by Allah (Majidi, abridged). 


“The religion of the Quran can 
be properly understood only against 
the background of the great mono- 
theistic faiths which preceded it, 
and which, ... culminate and achieve 
their final formulation in the faith of 
Islam” (Asad). 


14. That is, they believe in the Res- 
urrection, the Heaven and Hell, the 
Reckoning and the Scales (Ibn `Ab- 
bas: Tabari). 


Yugqinun means they firmly believe 
in it, from the depth of their hearts 
and without nurturing any reserva- 
tions or doubts. 


Yaqin is the opposite of “doubt.” Says 
Raghib: “ Yaqin is an attribute which 
is one level above knowledge, under- 
standing, appreciation, etc.” And, 


according to Taj al ‘Arus, “Yaqin is 
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[5] These are the ones who are on a Guidance 
(that is) from their Lord; and these are the ones 


that are successful.” 


[6] Surely’® those who have disbelieved,’’ it is 
alike to them whether you warned them or did 
not warn them” - they will not believe." 


removal of all doubt” (Majid). 


Majid also writes: “Not a mere feel- 
ing, or suspicion, or opinion, but 
firm, unshakable adherence of mind 
to the truth of the Hereafter... Con- 
viction, in its fullness, is not an ex- 
ercise of the intellect, but the assent 
and consent of the entire human 
personality the recognition of a 
truth with heart, mind and soul. The 
reaction set up by the belief in the 
Hereafter in the minds of humble 
believers is far stronger than that due 
to sensible perceptions.” 


15. One opinion of Ibn ‘Abbas 
about “those who are successful” is that 
“they are the ones who attain what 
they seek and are delivered from the 
evil from which they flee” (Ibn Jarir). 


Al muflihun: “There is not in the lan- 
guage of the Arabs any word more 
comprehensive in its significations of 
what is good in the present life and 
in the final state than a/ falah” (Lisan 
al ‘Arab, Majid). 


> áf pee o 


16. Inna has been translated as “sure- 
ly.” It could also be rendered as “ver- 
ily” or “indeed.” But none of them 
carries the sense the original does, 
for inna has been used here to indi- 
cate the resolve of the unbelievers, or 
the state of the mind that is bent on 
denying the truth (Au.). 


17. Kufr in Arabic stands for cover- 
ing or concealing a thing. 


Hence the “tiller” (57: 20) and the 
“night” are also known as kafir be- 
cause one hides seeds in the earth 


and the other, everything under its 
darkness (Sabuni). 


18. It does not mean that such a per- 
son should not be warned because, 
even if it is of no profit to them, it is 


of profit to those who warn (Bayan 
and Ma`arif). 


19. That is, those who recognized the 
truth, knew it, understood it, but re- 
fused to acknowledge, rather worked 
against it. To such it is alike whether 
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ing.” For them is a mighty chastisement.” 


you warn them or not. They will not 
believe. Theirs is a well considered 
decision, which they are not going 
to alter. They are confirmed unbe- 
lievers, the hard core rejecters (Au.). 


According to Ibn ‘Abbas the verse 
came down describing the Jewish 
rabbis of Madinah, who, despite 
their recognition of the Prophet, de- 
cided to reject him (Ibn Jarir). 


Although it cannot be said of anyone 
with certainty that he is a kafir, since 
faith is hidden deep in the hearts, 
those will have to be treated as kuffar 
who do not announce their faith in 
Islam. 


Qurtubi writes: Although the verse 
is general in application, it is spe- 
cific in the case of someone whose 
sentence of punishment has already 


been passed, and who is, in Allah’s 


knowledge, of those who will die on 


disbelief. 


Generally speaking, that person is a 
kafir who expresses disbelief in any- 
thing that is well established as part of 
the religion of Islam (Ma‘arif). That 
is, anything that the Prophet spoke 


of, whether it be concerning some 


yp 


act enjoined upon the Muslims, or 
simply an information such as con- 
cerning Heaven and Hell, and which 
has come to the Muslims through a 
report that cannot be doubted for 
its veracity, such as, a hadith of mu- 
tawatir status, then, its rejection is 
tantamount to Kufr (Au). 


20. Majid writes, “'Heart’ in the 
Qur’an, as in the Bible, is the seat of 
all emotional, intellectual and voli- 
tional life, and the center of all moral 
and spiritual functions” (Majid). 


21. Similar to the “reaction” to ev- 
ery “action” in the physical world, 
the sealing of the heart and hearing, 
and the covering of the eyes of the 
kuffar, is a result of their persistent 
disbelief after the truth became evi- 
dent to them. In the words of Asad, 
it is, “ 
law instituted by God, whereby a 
person who persistently adheres to 


. a reference to the natural 


false beliefs and refuses to listen to 
the voice of truth gradually loses the 
ability to perceive the truth, ‘so that 
finally, as it were, a seal is set upon 
his heart’ (Raghib). Since it is God 
who has instituted all laws of nature 
which, in their aggregate called Sun- 


Al-Baqarah 


[8] And, among the people” are some who de- 
clare: ‘We believe in Allah and in the Hereaf- 
ter,’ while they are not believers at all.”* 


nat Allah (‘the way of God’) this 
‘sealing’ is attributed to Him: but it 
is obviously a consequence of man’s 
free choice and not an act of ‘predes- 
tination.” 


Majid says : “All this is the natural 
and inevitable sequel to the rejecters’ 
obstinate refusal to open their hearts 
to receive, their ears to hear, and 
their eyes to see the good and true, 
and is only ascribable to God, as all 
acts, as such, are ultimately bound to 
be ascribed to Him. It is those who 
will not believe that are condemned 
to judicial blindness which portends 
the more awful punishment of Hell.” 


A hadith of Ahmad and Ibn Majah 
says: “When a believer commits a sin 
it leaves a black mark on his heart. If 
he repents, gives up the sin, and seeks 
forgiveness, his heart is cleansed. 
But if he adds (sins), then the black 
marks add up until they cover the 
entire heart. This is the raan that 
Allah the Praiseworthy spoke of in 
verse (14: 83): 
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No indeed; but that which they have 
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In these words, the Prophet (saws) 
has informed us that when a man 
covers his heart entirely with sins, 
Allah seals it, so that there is neither 
a way for imdn to enter, nor for Kufr 
to depart” (Ibn Jarir, Ibn Kathir). 


22. It must not be imagined that 
since Allah has informed us about 
them that they will never embrace 
the truth, it means that it has been 
predetermined that way, and, there- 
fore, they must be excused for their 
continued state of disbelief. Rather, 
it is similar to a doctor pronounc- 
ing about a man that he will not re- 
cover from an illness, because he is 
in such an advanced state of the dis- 
ease. It cannot be said that the lack 
of recovery is because of the doctor's 
pronouncement. Rather, it is the fact 
of the man so fatally affected that 
evoked the doctor’s pronouncement 


(Thanwi). 


23. With reference to the use of the 
textual word, “the people”), Qurtubi 
writes that according to the Sufiya’: 
“The people is a generic noun, and 
generic nouns are not employed to 


speak of the beloved of Allah (awliya’ 
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Allah).’ 


24. These are the hypocrites. This 
kind cropped up with the Prophet's 
migration to Madinah. It was here, 
after thirteen hard years at Makkah, 
that by Allah’s grace and mercy Islam 
gained a foothold, and the hearts of 
the local people were softened for it, 
who either embraced the message, or 
adopted a neutral position. Almost 
no heathen tribe of the city indulged 
as a whole in active antagonism. 
Quite early, in fact, the Muslims 
were able to pacify the surround- 
ing pagan tribes also some through 
peace treaties and others with the 
show of strength and willingness to 
respond. strongly, if provoked. As 
a result, there was sufficient peace 
and security in the city and its sur- 
roundings to allow the Muslims to 
carry out their religious duties with 
freedom. With stability achieved, 
Madinah was slowly developing into 
a religious state with the Prophet at 
its head, and Islam was beginning to 
emerge as a force to reckon with. 


But there were some in Madinah 
who did not appreciate these devel- 
opments. They were encouraged by 
the Jews. These were the elements 
of the pagan society that stood to 
lose something by the growth of Is- 


Al-Baqarah 


lam; if not anything else, then, their 
personal influence and popularity. 
However, during the first few years 
it was not clear to them as to how 
the Madinans and the adjoining 
tribes would respond to the Islamic 
message, and whether the Makkans 
would tolerate the growth of a paral- 


lel state. It seemed very likely that a 
power struggle would ensue, but it 
was unclear as to who would emerge 


victorious: Islam or paganism. These 
disaffected elements therefore decid- 
ed to play a safe game. They were to 
outwardly profess faith in Islam but 
try to undermine it secretly: until a 
clearer situation emerged (Au.). 


Razi says: “These verses were revealed 
concerning the hypocrites from the 
people of the Book such as `Abdul- 
lah ibn Ubayy b. Sallul, Mu`tab b. 
Qushayr and Judd b. Qays, who, 
when they met the faithful assured 
them of their own faith in Islam say- 
ing: ‘We find that he (the Prophet) 
fits the description stated in our holy 
literature.” 


Hypocrisy 


Ibn Kathir writes: After the first four 
verses of this chapter, which describe 
the believers, and the following two, 
which describe the unbelievers, Allah 
Most High now speaks of the hypo- 


crites who profess Islam but conceal 
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disbelief. But, since their case is un- 
clear and confusing to most people, 
He described them in greater detail 
speaking at length of the traits that 
are the signs of hypocrisy. He re- 
vealed the chapters al Tawbah, and 
al Munafiqun about them; while He 
also mentioned them in al Noor, as 
well as at many other places, all in 
order that a Muslim may shun the 
traits possessed by them, as well as 
avoid their company. 


As for the definition of nifaq (hy- 
pocrisy), it is to manifest good while 
concealing evil. There are two kinds 
of it: 


a) Pertaining to belief (ż`tigadi): this 


kind will entail everlasting stay in 


Hell; and, 


b) Pertaining to deeds (a‘amali) 
which is the most serious of the 
Major Sins (akbar al kabair). This 
is because the deeds of a hypocrite 
contradict his utterances, and his in- 
ternal state contradicts the external 
state. 


It is in the Madinan chapters that 
their characteristics were described 
because there was no hypocrisy in 
Makkah. In fact, it was just the op- 
posite there (i.e. people concealed 


faith and outwardly professed un- 
belief). Allah Most High described 
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them in detail so that the believers 
may not be deceived by their appear- 
ances, leading to the spread of cor- 
ruption which would happen if they 
did not avoid their company, under 
the impression that they were believ- 
ers like them. It is a matter of great 
evil that the corrupt should be al- 
lowed to pass as the pious. 


Ibn Kathir’s quote ends here. 


As against this universally accepted 
definition of hypocrisy, a contem- 
porary scholar has stated: “In this 
phase of development of the Islamic 
movement, the ‘hypocrites’, began 
to emerge. Although the first signs 
of hypocrisy had appeared during 
the last phase of the Prophet’s life in 
Makkah, the nature of that hypoc- 
risy was different. The kind of ‘hypo- 
crites found then were those who, 
while recognizing the truth of Islam 
and claiming to believe in it, were 
not prepared to sacrifice their mate- 
rial interests, run the risk of severing 
the relationship which bound them 
to others, and who shrank from the 
persecution and trial which used to 
afflict all those who responded to the 
call of Truth.” 


This definition, which goes against 
the Qur’an and hadith, is applicable 
to those honorable souls whose faith 
and integrity have not been ques- 
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tioned by anyone before. Foremost 
among them, upon whom the new 
definition casts a doubt are ‘Abbas b. 
‘Abd al Muttalib, the Prophet’s uncle, 
‘Ayyash b. Abi Rabi‘a, Salamah ibn 
Hisham, Umm al Fadl, the mother 
of Ibn ‘Abbas) [Qurtubi], Junayd 
b. Subai* (according to Ibn Kathir 
Habib b. Siba‘), a few others of the 
Prophet’s own tribe Banu Hashim, as 
well as many others who concealed 
their faith at Makkah. The Quran 
says about those who had concealed 
their faith and remained in Makkah, 
(i.e., those who did not migrate to 
Madinah, right up to the sixth year 
after the Prophet’s migration): “Had 
it not been for certain believing men 
and women whom you know not, 
lest you should trample them, and 
guilt fall on you on their account 
unwittingly (We would have permit- 
ted you to attack the Makkans) AZ 
Fath: 25). 


Thus, we see that the Qur’an calls 
them believers (muminun) and not 
hypocrites. Ibn Kathir’s commentary 
on this particular verse is: Those are 
meant who were living among the 
Makkans but who concealed their 
faith from them for fear of persecu- 
tion. 


Moreover, it will be against the 
Qur'an to call anyone a hypocrite, 


Al-Baqarah 


(of whatever kind), who conceals his 
faith for fear of hostilities, since the 
Qur’an has revealed to us without its 
censure in surah Al Mumin, the story 
of a court official who concealed his 
faith from Fir‘awn and his people. 


In fact, far from alluding hypocri- 
sy to them, it is the Prophet (saws) 
himself who had advised many at 
Makkah to conceal their faith. When 
Abu Dhar (ra) embraced Islam, the 
Prophet asked him to return to his 
tribe and remain with them conceal- 
ing his faith until Islam commanded 
power. In case of ‘Ammar b. Yasir, 
the Prophet went even further and 
advised him to conceal faith and ut- 


ter Kufr. 
About ‘Abbas (ra) and others like 


him, there is a clear statement of 
the Prophet which confirms their 
faith. The Prophet said about ‘Ab- 
bas (ra) just before the start of the 
first battle of Islam at Badr: “I know 
about the people of Banu Hashim, 
as well as some others who have 
no quarrel with us. They have been 
forced into this battle. Therefore, if 
anyone encounters someone from 
Banu Hashim, let him not kill him. 
Whoever encounters Al Bakhtary b. 
Hisham, let him not kill him. Who- 
ever encounters ‘Abbas b. ‘Abd al 
Muttalib, let him not kill him.” Ac- 


Al-Baqarah 


cordingly, when `Abbas was taken 
prisoner in the battle and brought 
before the Prophet, he protested at 
the ransom fixed for him. He said: 
“Messenger of Allah, you know that 
I have been a Muslim.” The Prophet 
replied: “Allah knows the truth of the 
matter. If you are true in your word, 
Allah will reward you.” 


The Prophet did not reject `Abbas’s 
claim to imdn, saying, as he would 
have, (if the definition of the ‘differ- 
ent nature of hypocrisy, and its ap- 
plication to certain Makkans were 
to be correct), that ‘Abbas was not 
speaking the truth and that his ef- 
forts at concealing the faith nulli- 
fied his claim to Islam. In fact, he 
confirmed that a man who concealed 
his faith was a ‘Muslim’, even if he 
chose to live among the enemies of 
Islam, by saying that Allah knew if 
‘Abbas was true in his claim’ and 
that if he was, he would be rewarded 
for his faith. Of course the Prophet 
knew him as a Muslim but without 
‘Abbas’s own acknowledgement, he 
would have been speaking on his be- 
half. True, Allah revealed a verse (4: 
97) which reproaches those who did 
not migrate to Madinah, were forced 
into the battle at Badr, ‘strengthen- 
ing’ as Ibn *‘ Abbas has said, ‘the ranks 
of the enemies of Islam’ (Ibn Kathir), 
and were killed at the hands of the 
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Muslims although Qurtubi deduc- 
es from the way the verse has been 
phrased that they died as Muslims. 
In any case, the very next verse there 
clarifies that in situations where a 
person cannot migrate because of 
overwhelming difficulties, there is no 
sin upon him. 


Sayyid Qutb rightly defends 
those who concealed their faith in 
Makkah. Commenting on the verse 
which was sent down when one of 
the Companions accompanying a 
detachment sent by the Prophet fell 
upon a man in the enemy territory, 
(and killed him despite the fact that 
he had greeted them with the Islamic 
greeting: Qurtubi); he writes: “Allah 
reminds the believers of the recent 
days of ignorance, of the rashness 
and frivolity that prevailed then. He 
reminds them of His grace by which 
He cleansed their hearts and guided 
them to loftier goals, so that they 
could not think of returning to bat- 
tles and wars with loot and plunder 
as their intention, as was their wont 
in the days of ignorance. He impress- 
es upon them His favor in that He 
prescribed for them the limits and 
bounds, and has given them a sys- 
tem (that organizes their affairs). So, 
let not the final verdict be influenced 
by the first impulses (of anger), as it 
used to be during the days of jahili- 
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yyah. The text also throws hints at the 
fact that they themselves were in the 
same state some time back conceal- 
ing their faith from their enemies, on 
account of the fear and vulnerability, 
not making it known except when in 
peace with the Muslims. This man 
too, who was killed, used to conceal 
his faith from his people, but dis- 
closed it to the Muslims by greeting 
them in the manner of Islamic greet- 


ing. Allah said, 


Sale tl 08 I Be AS UIE 
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‘So were you aforetime, but Allah has 
been gracious to you.” 


Ibn Taymiyyah writes: There was no 
need for anyone to resort to hypoc- 
risy in Makkah since the Muslims 
were weak there. On the contrary, 
there were people who concealed 
their faith but confessed to ¿män in 
their private talks. The scholars have 
said therefore, including Ahmad b. 
Hanbal, that there was no hypocrisy 
in Makkah. Hypocrisy appeared in 
Madinah. However, there was weak- 
ness of faith on the part of some peo- 
ple at Makkah, (which Allah termed 
as sickness (marad), as stated in a 


Makkan chapter (74: 31) which said: 
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“(So that) no doubt may be left for the 
people of the Book, and the believers, 
and those in whose hearts is a disease 
and the unbelievers may say ‘What 
did Allah intend by this example?” 
(Tafsir al-Kabir). 


It was necessary to point out the er- 
ror in the definition because, on the 
one side, appearing as it does in a 
tafsir work, it might sound as hav- 
ing the sanction of Islam, while the 
fact is that no scholar of any repute 
is reported to be of the opinion that 
those in Makkah fitting the new 
definition were hypocrites. On the 
other hand, such insidious attacks 
are likely to create ill feeling for those 
who are the very criteria of faith. The 
Prophet has said in a well known 


hadith of Ibn Majah: 
Gaia gi ly i ying CAL Le cáil 
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“The Israelites divided them- 
selves into seventy two sects. My 
ummah will divide itself into sev- 
enty three. All of them will be in 
Fire, except one.” He was asked: 
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[9] They (would all but) deceive Allah” and 
the faithful®. But they deceive not (anyone) 
but themselves”: but they perceive not. 


[10] In their hearts is a disease”. So Allah 
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caused increase in their disease”. For them is 
a painful chastisement*’, because they used to 


lie. 


“Which one, O Apostle of Al- 
lah?” He said: “The mainstream 
Muslims” (Au.). 


25. That is, they think that they will 
be able to hoodwink Allah as eas- 
ily as they are able to hoodwink the 
faithful. Therefore, Allah Most High 
used the same words for reproaching 
them, “They deceive not but them- 
selves” (Ibn Kathir). 


In a hadith the Prophet (saws) is re- 
ported to have said: 
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“Do not deceive Allah. He who 
deceives Allah is deceived by 
Him, and (in fact), deceives him- 
self, only if he knew.” He was 
asked, “How can one deceive 
Allah?” He replied: “By submit- 
ting yourself to one of His com- 
mands while seeking to please 
someone else” (Qurtubi). 


26. The mentioning of the ‘faithful’ 
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along with the name of ‘Allah’ indi- 
cates that dealing with the beloved of 
Allah (ahl Allah) is like dealing with 
Allah Himself (Thanwi). 


27. “Their mendacity will recoil 
upon themselves, both in this world 
and the Hereafter” (Majid). 


28. The disease, according to Ibn 
‘Abbas, is that of doubts and hypoc- 
risy (Tabari). 


There is an indication in this verse 
that the hearts also are prone to dis- 
eases, as the Sufiya say (Thanwi). 


Yusuf Ali writes: “The disease tends 
to spread, like all evil. They are cur- 
able, but if they harden their hearts, 
they soon pass into the category of 
those who deliberately reject light.” 


Jesus Christ, on whom be peace, also 
had his share of hypocrites to deal 
with. Addressing them he said: “Ye 
blind guides, which strain at a gnat, 
and swallow a camel” (Matthew 23: 
24). And, “Woe unto you, scribes 
and Pharisees, hypocrites! for ye are 
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like unto whited sepulchers, which 
indeed appear beautiful outward, 
but are within full of dead men’s 
bones, and all uncleanliness” (Ibid 
23:27) = Au. 


29. This happened when against their 
wishful belief that Islam is a passing 
wind that will blow for a while and 
then be gone, and that its banner will 
only flutter for a brief spell and then 
it would be all quiet again, they wit- 
nessed growth in the power of Islam, 
and victory after victory coming its 
way. This increased their envy and 
hatred toward Islam and weakened 
their hearts, which became prone to 
diseases. It could also mean that as 
Allah revealed more of His guidance, 
they failed to profit from it, (because 
of their original disbelief), and thus 
their hearts only increased in sick- 
ness (Zamakhshari, condensed). 


30. They deserve to be doubly pun- 
ished, because, unlike the ordinary 
unbelievers who openly announce 
their disbelief, they try to deceive 
Allah on one hand and the believ- 
ers on the other. They try to make 
the best of both the worlds as well as 
take advantage of both the believers 
as well as the non believers, through 


their unique position of being those 
trusted by both. Their punishment 
however has been delayed till the 
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Day of Judgment although they, 
being a dangerous element in the 
Muslim polity, deserve punishment 
in this life itself. This deferment of 
punishment at the hands of the be- 
lievers is because of the doubt with 
regard to their faith. It is not possible 
for the believers to say for sure about 
any one of them, however manifest 
his hypocrisy, that true faith does 
not reside in his heart. They earn 
therefore, the benefit of doubt and 
are spared punishment in this world. 
In the Hereafter however they will 
receive punishment greater than the 
ordinary unbelievers. 


The Prophet knew the hypocrites 
through revelation, and so did some 
of his Companions by their own 
judgment. But it was the fear of 
people alleging that the Prophet was 
killing his own men, which could 
adversely affect the cause of Islam, 
that restrained him from taking 
measures against them; although, on 
their part they were bold enough to 
even attempt at his life. In fact, he 
was restrained by Allah Himself. He 
said in a hadith reported by Bukhari 
and Muslim: “I have been ordered to 
fight the people, until they say, ‘there 
is no god but Allah.’ Once they say 
that, they save their blood and prop- 
erty from me, except for what they 
must pay as compensation (when 


Al-Baqarah 


[11] When they are told, ‘Spread not corrup- 
tion in the land,” they say, ‘(Quite the oppo- 
site), it is we indeed (who are) improving the 


things.” 


they transgress others in an affair). 
(As for what they conceal in their 
hearts), Allah will hold them to ac- 


count” (Au.). 


Qurtubi writes: The scholars say that 
believers are of two kinds: one whom 
Allah loves and befriends, and the 
other whom He does not love and 
does not befriend. Indeed, He detests 
him and treats him as His enemy. He 
loves and befriends everyone about 
whom He knows he will die on faith. 
And He hates and is angry with ev- 
eryone who He knows will die on 
disbelief not because of his present 
state, but because of the disbelief on 
which he will die. Again, the unbe- 
lievers are also of two kinds: one who 
will be punished at all events, and the 
other who will not be punished. He 
who will be punished is the one who 
died on disbelief. Allah detests him 
and is angry with him. In contrast, 
he who would not be punished is 
the one who died on good faith. Al- 


lah does not detest him nor is angry 
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with him, rather loves him and will 
befriend him. It is not right therefore 
to say that ‘so and so a believer will 
be rewarded, or, ‘so and so an un- 
believer will be punished. Rather, 
both the statements should be made 
conditional to the situation at death. 
Accordingly, we say: Allah was not 
angry with `Umar (the second ca- 
liph), even when he was a pagan, 
and was intending to reward him 
with Paradise, not because of his idol 
worship, but because of the belief on 
which he was going to die. And we 
also say that Allah was angry with 
Iblis even when he was worshipping 
Allah, because of the disbelief on 


which he was going to die. 


31. Corruption in the earth is ‘dis- 
belief and un Islamic living.’ Abu al 
‘Aliyyah has commented: ‘Do not 
disobey Allah. Whoever disobeyed 
Allah on earth, or enforced it (upon 
others), corrupted the lands. Proper 
development and improvement of 
the earth and its environment lies in 


obedience of Allah’ (Ibn Kathir). 
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[12] Lo! They in fact are the corrupters, but 


they realize not.” 


[13] When they are told, ‘Believe as the people 
have believed” (in sincerity),’ they say, ‘Shall 
we believe as the fools have believed?” Truly, 
they are the foolish ones, but they realize not. 


32. Ibn ‘Abbas has said: What they 
meant is, (from this unique position) 
we are working at reconciliation be- 


tween the two groups: Muslims and 
the people of the Book (Ibn Kathir). 


33. “Much mischief is caused (some- 
times unwittingly) by people who 
think that they have a mission of 
peace, when they have not even a 
true perception of right and wrong. 
By their blind arrogance they depress 
the good and encourage the evil” 


(Yusuf Ali). 


34. By the textual term ‘the people’ 
the allusion is to the Companions of 
the Prophet Ibn ‘Abbas and others 
(Ibn Kathir). 


This implies that the Companions 
are a criterion for all those who will 
follow them in Islam. They can mea- 
sure their faith and deeds against 
those of the Companions... Merely 
praying with the Muslims, and pay- 
ing zakah, and other such deeds, do 


not make a man Muslim if his faith 
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does not conform with that of the 
Companions (Ma‘arif). 


One possible reason why (the generic 
noun) the people has been used is to 
say that if there are any people worth 
calling people, it is the believers. The 
unbelievers, because of their disabil- 
ity to discern between the right and 
wrong, are like animals (Kashshaf). 


35. That is, when the hypocrites 
were told by the Muslims to believe 
in Allah, His angels, revelations, 
messengers, resurrection and reck- 
oning, Heaven and Hell, and all that 
the rest of the believers were told to 
have faith in, and do as they were or- 
dered by Allah and His Messenger, 
they said in reply, “Shall we believe 
as the fools have believed? by which 
the allusion was to followers of the 


Prophet (Ibn Kathir). 


“Another instance of the hypocrites’ 
muddled thinking, and queer mor- 
als: First they mistook vice for vir- 
tue (vide verse 11) and now they are 
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[14] When they come across the faithful, they . 
assert, ‘We (also) believe (like you have be- 
lieved).’ But when they are alone with their 
evil ones” they assure them, ‘We are with you, 


we were only mocking.’ 


[15] Allah (indeed) is mocking with them?’ 
(by) letting them wander on (blindly) in their 


insolence. 


mistaking virtue for vice” (Thanwi, 


Majid’s tr.). 


36. Ibn Mas`ud, Ibn ‘Abbas, Mu- 
jahid and others have said that it is 
the arch infidels, the leading hypo- 
crites and others of their sort that 
have been alluded to (Ibn Jarir, Ibn 
Kathir). 


Majid quotes from Lane: “Shaytan if 
not preceded by the definite article 


al, signifies ‘Any that is excessively, 


or inordinately, proud or corrupt or 
unbelieving or rebellious, or that is 
insolent and audacious in pride and 


33) 


in acts of rebellion. 


37. The words, “Allah is mocking 
with them,’ draw the following com- 
mentary from In Jarir: The question 
arises as to how exactly will Allah 
mock at them? The answer is, it will 
be done in the manner described 


elsewhere (57: 13 15): 
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“On the day when the hypocrites, 
men and women, will say to those 
who had believed, 'Wait for us, 
so that we may borrow from your 
light!’ It will be said, 'Go back be- 
hind you, and seek for a light.” But 
(as they attempt that), a wall will 
be placed between them with a door 
in the inward whereof is mercy, 
but the outward whereof is chas- 
tisement. They (who will remain 
outside) will call them (i.e. the be- 
lievers), 'Were we not with you?’ 
They will reply, 'Yes indeed; but 
you tempted yourselves, and you 
waited, and were in doubt; and 
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fancies deluded you, until Allah’s 
commandment came. The Deluder 
(Satan) deluded you concerning 
Allah. Today no ransom shall be 
accepted from you, nor from those 
who disbelieved. Your refuge is the 
Fire, it is your companion (now); 
an evil homecoming!” 


A second interpretation is that while 
employing the same expression, He 
has alluded to two different mean- 
ings. For example, He said at anoth- 


er place (4: 142): 
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‘The hypocrites seek to deceive Allah, 
the while it is He who will be deceiv- 
ing them’, where, what is meant is 
that it is they who will reap the con- 
sequences of their deceptive behav- 
ior. 


To take another example, Allah said 
(42: 40): 
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‘The requital of evil is evil the like of 
it.” But we know that when a sin is 
committed against Allah, it is an evil, 
while when the requital comes from 
Him it is justice. Thus, the expres- 
sions are common, but their mean- 
ings are different. 


To take another example, Allah (swt) 
said (2: 192): 
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‘If someone commits a wrong against 
you, you are (allowed to) commit a 
wrong against him of equal magni- 
tude.’ It will be seen here that the ex- 
pressions are same but the meanings 
differ, for, when a man commits a 
wrong against another, it is injustice, 
but when he is punished for it then 
the punishment is the administra- 
tion of justice (Ibn Jarir, condensed). 


Another interpretation by Ibn `Ab- 
bas, as reported by Qurtubi and 
Kashshaf is: “A door will be opened 
between Hell and Paradise and the 
hypocrites will be invited to come in. 
They will begin to move toward the 
door. When they reach the door, it 
will be shut in their faces. The be- 
lievers, reclining on their couches in 
Paradise, will laugh at them. This is 
what alluded to when Allah said (83: 
34-36): 


ojah ISIS USN OP ols Sythe ser 
‘So, today the believers are laugh- 
ing at the unbelievers, upon couch- 
es, looking (down on them). Have 
the unbelievers been rewarded for 
what they were doing?’” 


Alusi states through a reliable source 
that an exit from Hell will be opened 
and a hypocrite will be urged: 
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[16] These are the ones who have bought error <3 < shy S i; 
at the price of guidance.” Their barter profited 
them not,” and they were not rightly guided. 


[17] The likeness of them is as the likeness 
of him who kindled a fire. When it had lit all 
about him, Allah took away their light and left 
them in darknesses, unable to perceive.” 


“Come on, come on.” The man will 
make a great effort to move toward it 
because of injuries, pain and suffer- 
ing. But when he reaches the door, it 
will be shut in his face. Then another 
door will be opened from which he 
will be invited. He will again drag 
himself toward it in great pain and 
injury. But as he nears, the door will 
be shut. A third one will be opened. 
This will go on until the hypocrite 
will not respond to the call.” 


Majid adds: “For the Biblical use 
of mockery and laughter in refer- 
ence to God, compare the following: 
“Ye have set at naught all my coun- 
sel, and would none of my reproof. 
I also will laugh at your calamity: I 
will mock when your fear cometh.’ 


38. “By the deliberate choice of the 
path of error, guilt and impiety” 
(Majid). 


According to Ibn ‘Abbas and Ibn 
Mas`ud, “they chose error and aban- 


doned right guidance” (Ibn Jarir). 
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That is, they chose error and mis- 
guidance, so right guidance was held 
back from them. 


Ibn Jarir also reports Qatadah as say- 
ing: By Allah, you have seen that 
they abandoned guidance and fell 
into error, abandoned the ummah 
and fell with the dissenters, came 
out of peace and went into fear, and 
abandoned the Sunnah and commit- 


ted bid`ah. 


39. “A deeper phase of insincerity is 
actual duplicity. But it never pays in 
the end. If we compare such a man 
to a trader, he loses in the bargain” 


(Yusuf Ali). 


40. Several interpretations of the 
verse have come down to us from Ibn 
‘Abbas and others, two of which are 
as follows. For ease of understand- 
ing, we shall first take up the first 
two verses together (17 and 18) and 
then its parts. Ibn Jarir is the source: 


a) The hypocrites perceived the light 
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[18] Deaf, dumb, and blind (they are);*' so 


they will not return.” 


of Islam, acknowledged its truth, un- 
til they came out of the darkness of 
disbelief. But they put off that light 
by acting in disbelief and hypocrisy. 
Consequently, Allah left them in the 
darkness of disbelief so that they lost 
the ability to perceive the right path 
(Ibn ‘Abbas and others). 


b) The hypocrite declared his faith in 
Islam by uttering the words: “There 
is no deity save Allah.” With that 
the world became lit for him. With 
Muslims 
intermarrying with him because of 
his declaration of faith, visiting him 
during his illness, he inheriting the 
Muslims or they inheriting him and 
so forth. Thus he saved himself and 
his world with the help of his utter- 
ance. But, with his death the utter- 
ance was taken away from him be- 


time, it grew very large 


cause he did not believe in it truly, 
nor did he know of its truth in his 


heart (Ibn ‘Abbas, Qatadah). 


As for the “light,” Mujahid says it is 
what the hypocrite sees (of the truth 
of Islam) by virtue of his being in the 
company of the believers, and “dark- 
ness,” what he (misses to see of it) 
when he seeks the company of un- 
believers. 
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Explaining the same terms “light” 
and “darkness” Rabi` bin Anas has 
said, whenever the hypocrite speaks 
of Islam with sincerity, he sees the 
light, but when he is beset by doubts, 


darkness settles on him (Ibn Jarir). 


41. That is, it is to the truth that they 
are deaf, dumb and blind. They can 
neither hear it being described, make 
inquiries about it because of their 


dumbness, nor can they perceive it 
if shown because of their blindness 
(Alusi). Shangiti supports this view 
by quoting another verse (46: 26): 


SEI teh oo Bast Vy pua Vy aR 
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“We appointed for them hearing, 
and sight, and hearts; and yet 
their hearing, their sight and their 
hearts availed them nothing, be- 


cause they denied the signs of Al- 
lah.” 


42. That is, they will not return to 
Islam (Ibn Mas`ud, Ibn ‘Abbas, Abu 
Murra and others Ibn Jarir). 


Razi says about the two verses 17 and 
18: The parable fits the situation very 
well, for they first earned the ‘light 
with their belief, and then lost it be- 
cause of their disbelief, falling into a 
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state of utter bewilderment “utter,” 
because there is no bewilderment 
that is more confounding than that 


experienced in religious matters. 


Commenting upon the words “the 
likeness of him who kindled a fire” 
in which the singular form is used 
(‘him’ as against the plural in “Allah 
took away ‘their’ light”), Thanwi says 
that it is because normally it is one 
man who kindles a fire. It is when it 
lights up the surrounding that other 
people gather around it. 


Majid quotes Shah ‘Abd al Qadir 
as of the opinion that the one who 


lighted the fire was the Prophet. 


Commenting upon the term “their 
light” (in the verse ‘Allah took away 
their light), Thanwi says Allah put 
it that way because there are oth- 
ers on the same path for whom the 
path remains illuminated. It is only 
hypocrites who lost the perception 
(Tibyan and Bayan). 


Alusi has another point with regard 
to the “lightning” and the “dark- 


ness.” He quotes his Sufi masters as 


saying that these verses are also ap- 
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plicable to those who follow the su- 
fistic ways but as mere followers 
(mugallidun), and not as those who 
investigate the truth (muhagqgiqun). 
They simply adopt certain “appear- 
ances” and therefore do not taste the 
sweetness, nor get the feeling in the 
heart that they should. Ultimately, 


they give up in despair. 


Ibn Qayyim comments: Note the 
words: “Allah took away their light.” 
Allah used the word noor when say- 
ing He took away their light, where- 
as He used the word naar when say- 
ing “the likeness of him who kindled 

” (Why did He say “naar” 
at the beginning and changed it to 
“noor” later)? It is because nar (fire) 
consists of two elements: (1) Noor 
(light) and (2) Heat. Now, He took 
away the noor. So, what remained? 
Only heat! Also, note that Allah 
Most High has called His Book 
(the Qur’an) a noor, His Prophet a 
noor, His religion a noor, one of His 
own names as A/ Noor, and the salah 
(Prayers) a noor. Consider, if He took 
away the noor, He took away all” 
(condensed). 
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[19] Or, like a violent cloudburst out of heaven 
in which is darkness, thunder and lightning. 
They press their fingers in their ears against 
the thunderclaps, in terror of death. But Allah 


has encompassed the unbelievers.” 


Another tafsir of the words: “They 
press their fingers in their ears” that 
has come from some Companions 
(Qurtubi), is that they press their 
fingers in their ears for fear of the 
Qur’an entering their heads and in- 
fluencing them. 


43. Verses 17 and 18 describe one 
kind of hypocrites: the one that be- 
lieved and then changed the mind 
and went back to Kufr. Verses 19 and 
20 describe the other kind that has 
not been able to make up its mind. 
This kind is neither here nor there, 
neither believers nor unbelievers. 


Majid writes: “The Madinan hypo- 
crites were of two kinds. One of 
them were rejecters of faith outright 
and only managed to disguise their 
views and beliefs. The parable in the 
vv. 17 18 refers to this class of dis- 
semblers. The other class was not so 
definite in its rejection of the faith. 
‘They wavered, swinging to and fro, 
like modern ‘skeptics.’ They are the 
subject of the parable in the wv. 19 
20.” 


After presenting various opinions of 
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the Companions and their Follow- 
ers, Ibn Jarir says that the “violent 
outburst” (sayyib of the verse 19) is 
the example of what the hypocrites 
evinced of belief in Islam and what- 
ever the Prophet (saws) told them 
as coming from Allah. The “dark- 
ness’ (zulumat) refers to the doubts, 
denial and sickness of the heart. As 
for the “thunder” and “lightning” 
(ra‘d and barq), it is the descrip- 
tion of their situation of fear of the 
Divine threats that they heard from 
the Prophet as going to befall those 
who deny true fear of it but with 
strains of doubt: whether it was true 
or not, whether it was really going to 
happen or not. Therefore, when they 
heard of the threats they tried to ig- 
nore them and pretend that they had 
not heard: which has been described 
in the words, “they press their fingers 
in their ears in terror of death.” That 
is, theirs was a mixed situation of 
true belief, doubts thereof, accompa- 
nied by the fear of Allah’s retribution 
descending upon them on a sudden. 
But (since the fear did not rest on a 
powerful belief), they tried to brush 
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[20] The lightning well nigh snatches away 


their sight. Whenever it lights up their sur- 
rounding they advance therein, but when it 
throws darkness over them, they halt.“ Had 
Allah willed, He could have taken away their 
hearing, and their sight.® Indeed Allah has 


power over everything.“ 


it away from their minds but could 
not. 


Some other commentators believe 
however that it is “Zmdn” and Islam 
that have been alluded to by the 
words “violent outburst.” As for the 
words “darkness, thunder and light- 
ning,’ the allusion is to those injunc- 
tions of Islam that were hard upon 
the hypocrites such as: salah, fasting, 
foregoing of leadership, the struggle 
against one’s unbelieving dear ones, 
etc. (Razi). 


44, After quoting several authorities, 
what Ibn Jarir has to say can be sum- 
marized in the following manner: 
“The ‘lightning (barq) of the verse 
refers to the faith of the hypocrites in 
Islam: a faith which was adulterated 
with doubts and skepticism. It be- 
dazzles them whenever it burst forth, 
a situation that has been described in 
the words: ‘Jt all but snatches away 
their sight. It is a graphic description 
of what they witnessed of the victo- 
ries of Islam in the battlefields. Those 
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victories resulted in the spoils of war 
pouring in. That vastly increased the 
prosperity of the Muslims. Peace and 
security also followed. When those 
things happened, the hypocrites 
began to walk in their light. Those 
events as if lit up their surround- 
ings.’ The words ‘start to walk’ refer to 
their taking up Islam in earnest. But, 
when ‘it throws darkness upon them, 
that is, when the events were not so 
bright and encouraging, or, when 
they found that their allegiance to 
Islam was not paying them, or a per- 
sonal misfortune struck them, then 
their doubts resurfaced, and they fell 
back on their disbelief which they 
had carried with them all along. This 
attitude of belief and obedience to 
the demands of Islam, when it met 
with victories, and of doubts, dis- 
belief and abandoning of its ordi- 
nances, when it did not, has been 
described by the Qur’an elsewhere in 
the following words (22: 11): 
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[vit] 
“Among men there is such a one as 
serves Allah upon the very edge. If 
good befalls him, he is at rest in it, 
but if a trial befalls him, he turns 
completely over.” 


Commenting on the words: “When- 
ever it lights up their surroundings 
they advance therein, but when it 
throws darkness over them, they 
halt,” Ibn Kathir writes: Whenever 
their faith gets activated, they feel 
themselves well disposed to Islam and 
begin to follow its dictates in earnest. 
But when doubts attack them, their 
hearts get darkened, leaving them 
stagnated in bewilderment.” In this 
connection he quotes Ibn ‘Abbas as 
saying, “That is how they will be on 
the Day of Judgment, when every- 
body will be given his light (oor) in 
accordance with his faith. There will 
be some who will receive light which 
will reach the distance of a mile for 
him, or less, or more. There will be 
others whose light will alternatively 
go on and off. There will be some 
others on the Bridge (Sirat) who 
will move in kind of fits and starts 


(because of their poor light); while 


there will be some whose light will 
be completely off. These will be the 
pure hypocrites who had not a grain 
of faith in their hearts. It is about 
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them that Allah Most High said at 
another place (57: 13): 
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“On the day when the hypocrites, men 
and women, shall say to those who 
have believed, ‘Wait for us, so that 
we may borrow your light? It shall 
be said, ‘Get back to your rear, and 
seek for a light (there).” 
the believers will be given their light 
in full, as described in the verse (57: 
12): 


In contrast, 


Ge i ats ihi Geb op gg 
CB AST pab 5 pant 
“On the day when you will see the 
believers, men and women, their 
light running before them, and on 
their right hands. (It will be said), 
‘Glad tidings for you today!” 


45. And left them in total blindness. 
But He is giving them respite in or- 
der that they may correct themselves. 


46. 26 (Qadeer), translated as “One 
who has power over everything,” 
draws the following comment from 
Majid: “Qadeer and Qaadir ( 53% 
) may signify the same Possessing 
power, or ability... (But) Qadir has 
an intensive signification, and ‘signi- 
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[21] O People!” Serve“ your Lord Who creat- 
ed® you and those who went before you, haply 


so that you may save yourselves.” 


[22] (Serve Him) Who assigned to you the 
earth” for a resting place, and the heaven for 
a canopy,” and sent down water out of the 
heaven,” wherewith He brought forth fruits 
for your sustenance. Assign not, therefore, 


compeers to Allah,” while you know. 


fies he who does what he wills, ac- 
cording to what wisdom requires, 
not more nor less; and therefore this 
epithet is applied to none but God’ 


(Lane’s Lexicon). 


47. “Note that the Quran says 'O 
people,’ and not 'O Muslims.’ “The 
message of the Qur’an is addressed 
to the whole of mankind, not to 
any section of it, conditioned by 
race, color or country. The compo- 
nents of this Message are a belief in 
the unity of God, and a belief in the 
messengership of Muhammad (on 
him be peace!). And these two grand 
and central truths are now formally 
presented in this verse and the three 
succeeding verses. To believe in Him 
and His unity the Holy Qur’an com- 
mands us as well as persuades us. In 
this verse are elements both of com- 
mand and persuasion happily blend- 
ed” (Majid). 
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48. I.e., address to Him alone all 
your acts of worship and obedi- 
ence (Ibn ‘Abbas as interpreted by 
Tabari). Qurtubi says it means “to 
believe in the Oneness of Allah and 
to live by the Shari‘ah;” hence, the 
rendering as “serve” rather than wor- 
ship. “Included in this command, 
u budu are: faith in (the existence 
of) Allah, belief in His Oneness and 
His obedience “faith” for him who 
argues against Allah, “Oneness” for 
him who associates others with Al- 
lah, and “obedience” for the believ- 
ers” (i.e., the atheists, the polytheist 
and the monotheists have all been 


addressed) - Tas heel. 


49. That is, He created you “(out of 
nothing, and not simply evolved you 
out of something pre existing). Nor 
has man, as claimed by pantheists, 
emanated from God. ‘Creation’ ne- 
gates all other forms of production” 


(Majid). 
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50. That is, save yourself from the 
anger and wrath of your Lord (Ibn 
Jarir). 


51. “So it is man for whose benefit 
earth is created and not vice versa. 
‘The very idea of man bowing before 
an ‘earth god’ is monstrous” (Majid). 


52. Firaash is a resting place (Qata- 
dah: Ibn Jarir). Says Majid: “...liter- 
ally a thing that is spread upon the 
ground...Whatever its exact form 
and figure, this description of the 
earth, that it is for all living creatures 
a huge something to walk upon, to 
stand upon, to sit upon, or to lie 
upon, is an ideal one, which we all 
can admire, but none can improve.” 


In answer to the question, whether 
this disproves the claim that the earth 
is round and not flat, Zamakhshari 
(d.538 A.H.) says there is neither af- 
firmation nor rejection of either in 
this verse. All that the Qur’an is say- 
ing is that Allah has made it a place 


on which man can rest. 


Canopy: What better way can there 
be of describing the atmosphere that 
envelops the earth, shielding it from 
the bombardment of hundreds and 
thousands of small and big meteor- 
ites, which burn at impact, than to 
say it is a canopy? Without this roof 
over our heads, the millions of tons 
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of space debris would have made life 
impossible on earth. 


Further, with its ozone layer, this 
protective roof prevents the entry of 
ultraviolet rays, which, if they were 
to penetrate in unrestricted quanti- 
ties, would destroy all life on earth 


(Au.). 


53. By this second heaven in this 
verse the allusion is to the clouds 
(Ibn Kathir). The heaven has been 
called heaven because of it being 
high and lofty. In Arabic, everything 
that is high and lofty is called samaa’. 
Hence, the roof of a building is its 
heaven. The Prophet has said: “The 
sky is stretched over the earth like a 
canopy, and therefore it is the earth’s 


roof” (Ibn Jarir). 


Ibn Kathir quotes another verse from 


the Quran (21: 32): 
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“We set up the heaven as a roof 
well protected, yet they (the un- 
believers) are turning away from 
Our signs.” 


54. “The Qur'an .. 
text book of the ever changing physi- 


is in no sense a 


cal and geographical sciences, and 
even incidentally makes no men- 
tion of astronomical or geographical 
facts. Various phenomena of nature, 
as they appear to an average layman, 
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clear of scientific bias one way or the 
other, it only brings in to establish, 
strengthen and illustrate its central 
theme the undivided and indivis- 
ible Sovereignty of the Lord God 
and to uproot the divinity of all mi- 
nor `gods, such as corn god, fruit 


god, etc.” (Majid). 


Majid was not unaware of course, 
that the Qurān has thrown hints 
at many scientific truths that were 
to come to light centuries later. He 
could not have been unaware also, 
that although the Qurān was re- 
vealed at a time when man was still 
groping in the dark, it does not con- 
tain a single idea that is contradic- 
tory to a proven scientific fact. (See 
his preface to the Urdu version). 
What he meant by the above is that 
the Qur’an is not a book of science 
per se (Au.). 


55. That is, do not suggest and ac- 
cept equals, rivals or compeers from 
among the creations of Allah in whose 
obedience you disobey your Lord: 
Ibn ‘Abbas and others. ‘Ikrimah has 
said: Do not say things such as, for 
example: “had it not been for our 
dog, the thief would have broken in 
last night” (Ibn Jarir). 


Allah’s Compeers 


Asad remarks: “There is full agree- 
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ment among all commentators that 
this term (nudd, pl.: andad) implies 
any object of adoration to which 
some or all of God’s qualities are 
ascribed, whether it be conceived a 
deity ‘in its own right or a saint sup- 
posedly possessing certain divine or 
semi divine powers.” 


Yusuf Ali comments: “The false gods 
(andad) may be idols, superstitions, 
Self, or even great or glorious things 
like Poetry, Art, or Science, when set 
up as rivals to God.” 


Ibn Kathir quotes a number of 
ahadith here. Ibn Mas‘ ud narrates: 
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“I asked the Prophet (on whom 
be peace), What sin is the great- 
est in the sight of Allah, O 
Prophet?’ He replied, “That you 
should set up compeers to Allah 
while He (alone) created you” 
(Bukhari, Muslim). 


In the hadith (of Bukhari) narrated 
by Mu‘adh (ra), the Prophet asked 
him, 
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“Do you know what is Allah’s 
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right over His slaves?” (Then 
he himself added), “That they 
should worship Him alone and 
not associate others with Him.” 


In another hadith (of Ibn Majah) the 
Prophet (saws) said: 
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“Let not one of you say: “What 
Allah wills and so and so wills 
(will happen).’ Rather say: ‘What 
Allah wills, and after Him so and 
so wills.’ 


In another /adith preserved by 
Nasai, and Ibn Majah, Ibn ‘Abbas 
reports that once a man said before 
the Prophet: 
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“What Allah wills and you will.” 
The Prophet corrected him: 
“Have you set me up as a com- 
peer to Allah? Rather say: “What 
Allah wills.” 


Ibn Kathir also presents the fol- 
lowing hadith from Ahmad (which 
is also in Tirmidhi who declared it 


Hasan Sahih): 
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Al Harith al Ash`ari says the 
Prophet said: “Allah ordered Ya- 
hya the son of Zackartyya, (asws, 
John the Baptist of the Bible), 
five things that he was to practice 
himself, and enjoin the Israelites 
‘Isa (asws), felt that 
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the same. 
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Yahya (asws) was procrastinating 
and so he said, ‘Look, you have 
been asked by Allah to practice 
five things and enjoin the Israel- 
ites the same. Now either you do 
it yourself, or I will present them 
to the people? Yahya replied: 
‘Brother! I am afraid that if you 
did it, I will be punished or the 
earth will swallow me, So Yahya 
gathered the Israelites in Bayt 
al Maqdis. When the house was 
full, he rose up to the pulpit and 
addressed them. He first thanked 
and glorified Allah. Then he said: 
‘Allah has ordered me to observe 
these five things and instructed 
you to do the same. The first of 
them is that you should worship 
Allah alone, associating none 
with Him. The example of a man 
(who associated with God) is like 
someone who purchased a slave 


with his money in gold or silver. 


But the slave began to work and 
deposit his earnings with some- 
one else. Which of you will be 
pleased with a slave of this sort? 
Allah has created you, and nour- 
ishes you, therefore, serve Him, 
associating none with Him. (Sec- 
ond), He orders you to be atten- 
tive in Prayers, for Allah pays at- 
tention to a man in his Prayers so 
long as the man does not divert 
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his attention from Allah. There- 
fore, do not divert your attention 
from Allah during your Prayers. 
(Third), He orders you to fast, 
for he who fasts is like a man 
who carries a bag full of musk to 
a people. Everyone is refreshed 
by the fragrance that spreads. 
Indeed, the smell of the fasting 
man’s mouth is better with Al- 
lah than the fragrance of musk. 
(Fourth), He orders you to give 
in charity. The example of a man 
who gives in charity is like him 
who has been captured by a peo- 
ple. They handcuff him and are 
ready to behead him when the 
man cries out, ‘Will you release 
me if I ransom myself?’ (They 
agree) and he ransoms himself 
with a little here and a little there 
until he frees himself. (And fifth), 
He orders you to remember Him 
often; for he who remembers Al- 
lah often is like a man who was 
being given a hot chase by his en- 
emy. (To his good luck) he found 
a fort and took refuge in it. A 
man is the safest against Satan, 
when he is in the remembrance 
of Allah’ 
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aid) your witnesses” apart from Allah, if you 


are true (in your allegation). 
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“(Al Harith al Ash`ari, the narra- 
tor) says the Prophet then added: 
‘I also enjoin you five things that 
Allah has ordered me: (i) Hold 
fast unto the jama`ah, (ü) listen, 
(iit) obey, (tv) brah and (v) Jihad; 
for whoever parted company 
with the jama`ah by as much as 
the span of a hand, threw the 
noose of Islam off his neck.... 
until he returns (to the fold of 
the ummah). Whoever invited the 
people to any of the pre Islamic 
practices will be a carcass in Hell 
fire? The people asked, ‘Messen- 
ger of Allah, what if he prayed 
and fasted?’ He replied: ‘Even 
if he prayed, fasted and claimed 
that he is a Muslim. Therefore, 
call the believers by the name Al- 
lah has chosen for them a/ Mus- 
limun ot believers servants of 
Allah,” 


(Ibn Kathir evaluates this report as 
hasan). 


Qurtubi adds that with this verse Al- 
lah has liberated man from all other 


creations. Hence the Prophet’s words 
(as in Bukhari): 
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“By Him in whose hands is my 
life, that one of you should carry 
his rope and tie a pack of wood 
on his back is better than that he 
should go to a man and ask begs 
(someone) who might or might 
not give him.” 


Qurtubi also reports the Sufiya as 
saying that by this verse Allah teach- 
es us the way to abstinence which is 
to treat the earth as the resting place, 
the heaven as the roof, water and 
pasture as the means of livelihood, 
and never bow down before anyone 
of the creations of Allah for worldly 
reasons; for Allah has bestowed on 
you in abundance what is enough 
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for your sustenance and without you 
having to be obliged to anyone in 
the world. 


56. The connection between this 
verse and the previous two verses is 
that when Allah gave proof of His 
own existence and His Oneness, He 
followed it up with the proof of the 
prophethood of His Messenger, Mu- 
hammad, saws. - Qurtubi. 


CC. 3) 


By “it” the allusion is to the Qur’an 
(Tabari, on the authority of Qatadah 
and Mujahid). 


57. According to Ibn ‘Abbas, by 
“witnesses” the allusion is to those 
who will lend help (in producing a 
piece equal to the Qur’an), to which 
Qurtubi adds: “As if they have been 
asked not only to seek help from 
whomsoever they want, but also call 
upon their scholars to be present as 


witnesses to their failure.” 
The Qur’anic Challenge 


Ibn Jarir writes: Allah has addressed 
the unbelievers and hypocrites of the 
Arabs as well as the disbelieving peo- 
ple of the Book both the Jews and 
Christians 
in doubt about what I have revealed 
unto Muhammad (saws) of the Light 
and the Proofs and the Holy Writ, 
then bring a sound proof to argue, 


and said that if you are 
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for, you know that each Prophet 
brings from his Lord, a proof, a mir- 
acle, that is special to him and which 
no one else shares with him. This 
Prophet has brought the Qur’an as 
a proof of his messengership. Now, if 
you contest his being a Prophet, then 
the simplest thing to do is for you 
to bring a piece of writing equal in 
beauty, truth, and sublimity to what 
he has brought. It should not be dif- 
ficult for you, since you are a people 
who speak the Arabic language, and 
are masters of the science of elo- 
quence. If the Book is not from Al- 
lah, and if Muhammad is its author, 
then surely you can also produce 


what he has produced. 


Ibn Kathir quotes several verses of 
the Quran which threw the same 
challenge at the unbelievers at differ- 
ent times, in different words and at 
different places (Makkah and Madi- 
nah). For instance (17:88): 


a is She 5 ft esate od 8 


“Say. y men and jinn banded to- 
gether to produce the like of this 
Qur'ān, they would never produce 
its like, not even if they backed one 
another."” 


Again (11:15): 
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“Do they say that he (Muham- 
mad) forged it? Tell them: “Then 
you also bring ten forged chapters 
like it, and call to your aid whom- 
soever you wish apart from Allah, 
if you are true.” 


He also said in (10:38): 
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“Or, do they say that he has forged 
it? Say: ‘Bring a chapter similar to 
it, and call to your aid whosoever 
you want apart from Allah, if you 
are true.” 


The above verses are of the Makkan 
period. The challenge was repeated 
during the Madinan period also, as 
in this surah al Baqarah. 


In other words, the Qur’an repeat- 
edly challenged all those who dis- 
believed in it as the Word of Allah: 
both the Arab polytheists as well as 
the Jews and Christians, individu- 
ally as well as collectively, to produce 
a piece equal to it in the beauty of 


language and sublimity of contents. 


But, despite their mastery over the 
language, (of a kind that has not 
been surpassed since then), and de- 
spite their deep rooted hatred of Is- 
lam and its Prophet, they failed to 
produce its equal. Therefore, Allah 


Al-Baqarah 


threatened them in words: “But if 
you cannot do it and you will never 
do it then fear the Fire whose fuel 
is human beings and rocks; prepared 
for the unbelievers.” 


Further, as the Qurān predicted: 
“And you will never do it,” neither 
the contemporaries of the Prophet 
could do it, nor has the challenge 
been answered since then, and will 
never be answered. (Ibn Kathir then 
proceeds to show why it is impos- 
sible for anyone to produce the like 


of the Qur’ān). 


Imam Razi presents some very inter- 
esting points. He says: You should 
know that the Qur'an consists of 
many of those elements that adverse- 
ly affect the eloquence of a piece of 
writing. Yet it reaches the highest lev- 
el of eloquence that beyond which 
there is no eloquence. This makes it a 
miracle. Let us consider some. 


First, the eloquence of the great mas- 
ters of the past is mostly in the por- 
trayal of physical objects, such as, 
the description of a camel, a horse, 
a maid, a king, the powerful strike 
(of a sword), the throw (of a spear or 
arrow), a battle, or a (fierce) attack, 
and so on. But the Qur'an has none 
of these portrayals and therefore it 
had to go without those words of el- 
oquence that are related to them and 
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have been accepted by the masters as 
the standard words and phrases of 
eloquence. 


Second, Allah subhanahu wa ta`ala 
has stated only the truth in the 
Qurān; while every poet who does 
not employ fiction, rather, adheres to 
speaking only the truth, will be se- 
verely restrained in eloquence. Take 
for example the poetry of Hassan b. 
Thabit, and Labid b. Rabi‘a. Com- 
pare their poetry of the period when 
they had not yet entered the fold of 
Islam with that of the time when 
they were Muslims. You will find 
that the poetry of the latter period is 
inferior to that of the former. (That 
is because in the later period they 
had abandoned fiction and restricted 
themselves to truth). 


Third, the eloquence of a poet is nor- 
mally restricted to a verse or two of 
the entire poem. That is its best part. 
The rest is very ordinary. In compari- 
son, the Qur'an is at all times and 


in every verse at the height of elo- 
quence. 


Fourth, the eloquence of a man of 
letters expresses itself most forcefully 
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on a subject only once. It is not of 
the same order when he takes up the 
same topic again. But the Qur’an re- 
peatedly speaks on the same topics. 
However, each time it displays a dif- 
ferent level and order of eloquence. 


Fifth, the Quranic topics are unusu- 
al ones that do not provoke much 
interest, such as, Prayers, forbidding 
of the indecent things, bidding unto 
good, abstinence, remembrance of 
the life after death and so on. These, 
as we all know, are not topics that are 
well suited for eloquence. 


Sixth, it is said that Imraul Qays 
is at his best in describing music, 
women and horses. Naabigha is at 
his best in lines expressing fear. A‘ shi 
is at his best in his supplications and 
description of wine. Zuhayr excels 
in expressing hopes and yearnings. 
In short, each poet has his field of 
specialty in which he is the most elo- 
quent. But he is the most ordinary 
when he takes up a subject other 
than his specialty. In contrast, what- 
ever subject the Qur’an takes up, it 
displays rhetoric and eloquence of 
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[24] But if you cannot do it 
never do it 


unbelievers.°? 


the unmatchable sort. 
(Quotation from Razi ends here). 


Alusi adds: Although verse 22 has 
been brought to prove the miracu- 
lous nature of the Quran, it also 
serves as an evidence of the Prophet’s 
messengership. 


58. The allusion by (al hijaarah) is 
to rocks of sulfur (Abdullah Ibn 
Mas`ud, Ibn ‘Abbas, a few other 
Companions of the Prophet, and 
Ibn Jurayj Tabari). This is the popu- 
lar interpretation. However some say 
that the allusion is to the idols, as Al- 
lah said elsewhere (21: 98): 
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“Indeed you as well as those you 


worship other than Allah are fuels 
of the Fire” (Shangiti). 


Sayyid Qutb writes: “Why this band- 
ing together of stones and people 

in this most terrifying illustration? 
The Fire has been prepared for the 
unbelievers: those about whom the 
Qur’an said, ‘Allah has (in conse- 
quence of their decision not to be- 
lieve) set a seal on their hearts, and 


and you will 
then fear the Fire whose fuel is 
human beings and rocks, prepared for the 
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on their hearing. And on their eyes 
is a covering.’ .... But, what have 
stones to do with those who failed to 
answer the challenge of the Qur’an, 
yet refused to heed its call? (The an- 
swer is): These people are themselves 
stones ... like any other stone, even 
if they are humans in their appear- 
ance. This banding together then, of 
stones and a people (of this nature), 
is a thing anticipated!” 


“Moreover, the mentioning of stones 
here, in this terrifying scene has an- 
other illustration hidden in it: that 
of a Fire that eats away stones ... and 
men sandwiched in between!?” 


Incidentally, the melting point of 
rocks which is around 18,000 deg. 
C. is higher than that of iron. To 
inflame them would require higher 
temperature (Au.). 


59. That is, essentially it has been 
prepared for the unbelievers. This 
does not mean that the sinners from 
among the believers will not pass 
through this purgatory before their 


entry into Paradise. 


Qurtubi states that the wordings 
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[25] (In contrast), give glad tidings to those 


who believe and do righteous deeds, that for 
them are gardens underneath® which rivers 
flow. Whensoever they shall be served there 
with a fruit to eat, they shall say, ‘We (seem 
and they 
shall be (in fact) served with the like of it.® 


to) have been served this before,’ 
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And for them shall be spouses purified” abid- 


ing therein forever.” 


suggest that Hell has already been 
created. Abu Hurayrah reports: 
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Once they were with the Prophet 
(saws) when they heard a thud. 
“Do you know what that sound 
was?” he asked. We replied, “Al- 
lah and His Prophet know best.” 
He said, “That was a stone that 
was dropped into Hell seventy 
years ago. It had been falling until 
it reached the bottom now.” 


60. Ibn Kathir comments: “After 
Allah mentioned the end of those 
who disbelieve in this message, He 
followed it up with the end of those 
who believe in it and do good works. 
This is the style of the Quran. It 
mentions a thing and follows it up 


with its opposite. It mentions anoth- 
er thing and then its like. It states the 
end of the virtuous ones and then 
that of the evil ones. It speaks of faith 
and follows it up with the subject of 
disbelief. It refers to the consequence 
of a certain kind of attitude and then 
immediately describes the conse- 
quence of the other kind of attitude, 
and so on. This is the meaning of the 
Quranic term ( lex Lus ) as used 
in the following verse (39: 23): 
sy OAS sah Sok th 
“Allah has sent down the fairest 
discourse as a Book, consimilar in 
its paired (verses), whereat shiver 


the skins of those who fear their 
Lord.” 


61. That is, underneath its palaces 
and trees (Ibn Kathir). The words of 
the original also imply that Paradise 
has been created (Qurtubi). 


Linguistically, jannah signifies a lush 
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green garden (Au.). 


62. A tradition of the Prophet (saws) 
tells us that these rivers will flow on 
plain surfaces (i.e., without the hol- 
low beds). The river beds will be 
made up of musk, their pebbles of 
jewels and other rich stones and their 
banks lined up with dome shaped 
structures carved out of pearls. A 
hadith also reports that these rivers 
will spring forth from mountains of 


musk (Ibn Kathir). 


63. Ibn ‘Abbas, Ibn Mas‘ ud and some 
other Companions of the Prophet 
(saws) have been reported as saying 
that each time the people of Paradise 
are served with a fruit, it will seem to 
them as if they had been served ear- 
lier, during their lives on earth. But, 
in actual fact, they would be similar 
only in their shape and color. Their 
tastes would be different. Some other 
early exegetes have expressed the view 
that the fruits served would look sim- 


ilar to those they would have earlier 
had in Paradise itself (Ibn Jarir). 


Yet another meaning forwarded is 
that all the fruits of a lot that they 
would be served with, would be of 
the same quality, as against what is 
experienced in this world, where, the 
fruits of a basket or a lot are not of 
the same size, color, taste, and quality 
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(Ibn Jarir). 


Ibn `Abbas is reported to have said 
that there is no similarity between 
the fruits of Paradise and the fruits 
of this life except that they have com- 
mon names (Ibn Kathir). The word- 
ings of another report are that there 
is nothing in this world of Paradise 
except names (Ibn Jarir). 


64. Commenting on the textual 
word “purified,” Ibn Mas`ud, Ibn 
‘Abbas, Mujahid and others have 
said: That is, cleansed and purified of 
saliva, phlegm, dirt of the nose, wax 
of the ears, urine, excretion, monthly 
periods, semen and reproductive or- 
gan excretions. Qatadah has said that 
they would be free of moral impuri- 
ties also. 


Asad comments on the word azwaj: 


“The azwaj (sing. zawj) of the origi- 
nal “signifies either of the two com- 
ponents of a couple i.e. the male 


and the female.” 


65. Neither wishing to leave the 
place, out of ennui, nor shall they be 
asked to leave (Au.). 


The Context of Revelation: 


It is reported of Ibn Mas`ud, Ibn 
‘Abbas, and some other Compan- 
ions that when Allah (swt) revealed 
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[26] Surely, Allah is not ashamed of striking 
the similitude of a gnat® or what is above it. As 
for the believers, they know that it is the truth 
from their Lord. But, as for the unbelievers, 
they object: ‘What did God mean by (striking) 
such a similitude?’ Allah leads astray many 
thereby” and guides many thereby. And He 
does not lead astray any thereby but the trans- 


gressors.° 


the verses (17-19) which struck a si- 
militude of the hypocrites, they re- 
marked, ‘It does not befit God’s great- 
ness to strike such similitudes.’ Allah 
revealed these verses in response. Qa- 
tadah, on the other hand, says that 
when Allah struck the similitude of a 
spider (in verse 41, ch. 29) and a fly 
(in verse 73, ch. 22) the misguided 
ones began to object, ‘Of what con- 
sequence spiders and flies are, to be 
mentioned (in the Quran)?’ Ibn 
Kathir. Another report has it that 
when Allah mentioned the spider 
and the fly in his revelation the Jews 
began to mock and say, “Now, this is 
not revelation like!’ (Qurtubi Hasan 
and Qatadah). It is possible of course 
that the comments of all these disaf- 
fected ones caused the revelation. 


66. “This is said in answer to the 
objections of the pagans that the 
Qur'an condescends to speak of such 
humble objects as the spider, the bee, 
and the fly. The Qur’an answers in 
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effect, that there is nothing undigni- 
fied in the mention of these creatures 
of Allah....Fly and spider have been 
used in the Qur'an to illustrate the 
utter incompetency and helplessness 
of idols and (false) gods: and they 
serve their purpose of illustration ex- 


ceedingly well” (Majid). 


Sayyid Qutb writes: “Allah is the 
Lord of the small and the big, the 
Creator of the gnat and the elephant. 
The miracle in the gnat is of the same 
magnitude as the miracle in the el- 
ephant itis the miracle of ‘life’, the 
miracle of the ‘locked secret’ that no 
one can unlock but Allah Himself. 
The lesson in a parable does not con- 
sist in the size or shape (of the object 
cited in the parable). Parables are a 
means of enlightenment and exposi- 
tion; there is no shame attached to 
the drawing of similitude. Allah, the 
Wise, wished to test the hearts and 
try the people: ‘As for the believers, 
they know that it is the truth from 
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their Lord. But as for the unbeliev- 
ers, they ask: What did Allah mean by 
(striking) such a similitude?” 


(Quotation from Sayyid ends here). 


Allah is surely not ashamed of strik- 
ing a similitude of what He has cre- 
ated. Rather, we are told that He 
feels ashamed at not answering the 
prayers of those who address their 
prayers to Him. Imam Razi quotes a 
hadith in which Salman (ra) reports 
the Prophet (saws) as having said: 
“Allah Most High is Living, Gener- 
ous. He feels ashamed that a man 
should raise his hands (in supplica- 
tion) and He reject his prayer unan- 
swered.” 


A hadith of Tirmidhi declared Sahih 
by him says: 
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“Had this world been worthier in 
the sight of Allah than the wing 
of a gnat, the unbelievers would 


not have been granted a gulp of 
water to drink” (Ibn Kathir). 


67. Why did Allah say: ‘Allah leads 


many astray thereby,’ when we know 
that He does not lead anyone astray? 
In fact, throughout human history 
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Allah has taken great care to guide 
the mankind. The answer is: He at- 
tributed the act of misguidance, es- 
sentially an act of man, to Himself 
because it is He who is the final cause 
of all acts ensuing from man. Man 
can only intend to do a thing. But he 
cannot do it without Allah’s consent. 
Man can wish to take a certain path, 
say the path of evil, but he cannot 
trace his feet on it without Allah's 
will. It is the will and the consent 
therefore, that has been referred to 
here as the act of leading the unbe- 
lievers astray (Au.). 


Zamakhshari writes: The misguid- 
ance has been attributed to Allah, 
because it is He who struck the si- 
militude which became the cause of 
some people’s guidance, while some 
others were led astray by it. It is said 
of Malik b. Dinar that once he visit- 
ed a man who had been imprisoned 
because of debts. The man told Ma- 
lik, ‘Look at the way we have been 
locked up! (i.e., unjustly). When 
Malik raised his head he saw a bas- 
ket hung from the roof. He enquired 
whose it was. The man said it was 
his. Malik asked it to be lowered. It 
was filled with chicken and sweet- 
meat. Malik said: “This is what has 
locked you up.” 


68.In Islamic terminology, Fasiq is 


Al-Baqarah 


[27] Those who break the covenant of Allah’? 
after its solemn binding, and sever” (the ties) 
that Allah has commanded they be joined, and 
(thus) spread corruption in the land. It is these 


indeed who are the losers.” 


one who breaks the bounds set by 
the Shari`ah (Raghib), and commits 
a major sin (Razi). However, one 
who habitually commits minor sins, 
without repenting, is also technically 
a Fāsiq. The term therefore, can in- 
clude in its application both the un- 
believer as well as an believing sinner 


(Au.). 


Ibn Kathir adds: It is the unbelievers 
(and the hypocrites) that have been 
referred to here, since what follows 
as their qualities applies more to 
them than to the sinning believers. 


69. What covenant is it? Ibn Jarir 
presents various interpretations, of 
which Ibn Kathir’s preference (and 
which Mugatil shares with some 
others) is as follows: By the covenant 
of Allah, those evidences are meant 
that prove Allah’s existence (of which 
no one is ignorant); and which have 
become more binding by the fact of 
Allah commissioning His Messen- 
gers, demanding submission to none 
but Him. 


Zamakhshari adds: If it is asked, 


‘What covenant is meant?’ The an- 
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swer is: “Those evidences of God’s 
Oneness which every man’s reason 
accepts as valid. They function as the 
covenant made with Allah.’ 


Some others believe that the refer- 
ence is to the covenant mentioned 
in verse 173, of surah al A ‘raf, which 
says: 
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“When your Lord took from the 
children of Adam, from their 
loins, their seed, and made them 
testify about themselves, ‘Am I 
not your Lord?’ They said, ‘In- 
deed, we testify.” 


But the verse seems to be general, 
and can be applied to all the people 
including the Jews and Christians, 
who were given the message earlier, 
which instructed them to believe in 
Allah and in all the Prophets that He 
would send from time to time (Qur- 


tubi). 


Asad comments: “The ‘bond with 
God’ (conveniently translated as 
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[28] How can you disbelieve in Allah see- 
ing you were lifeless, then He gave you life. 
Then, He shall deal you death, then quicken 
you (again), and then unto Him shall you be 


returned.” 


‘God’s covenant’) apparently refers 
here to man’s moral obligation to use 
his inborn gifts intellectual as well 
as physical in the way intended for 
them by God. The ‘establishment of 
this bond arises from the faculty of 
reason which, if properly used, must 
lead man to a realization of his own 
weakness and dependence on a caus- 
ative power and, thus, to a gradual 
cognition of God’s will with refer- 
ence to his own behavior. This in- 
terpretation of the ‘bond with God’ 
stands for something that is rooted 
in the human situation as such, and 
can, therefore, be perceived instinc- 
tively as well as through conscious 
experience: namely, that innate re- 
lationship with God which makes 
Him ‘closer to man than his neck 


-vein (50: 16).” 


70. Not to give one’s kin their rights 
and dues as commanded by Allah 
amounts to severing the relationship 
with them (Ibn Jarir). 


Majid expands: “By this are meant 
the duties and obligations imposed 
by God toward Himself and toward 


ones parents, family, neighbors, 
community, country and fellow 


. 3) 
creatures in general. 


71. Khaasir is someone who suffers 
a loss or reduction in something 
(Qurtubi). Here, those are meant 
who lose the blessings of the Here- 
after because of their disobedience 
to Allah. They will miss the Mercy 
of Allah when they will need it most 
(Ibn Jarir). 


Thanwi adds: Not just in the Hereaf- 
ter, but such a man loses many bless- 
ings of this world also, since most 
of his time is spent in scheming and 
planning to cause harm to others 
which results in the loss of his own 
peace. 


72. The explanation of the verse at- 
tributed to Ibn Mas`ud, Ibn ‘Abbas, 
some other Companions, Abu al 
‘Aliyyah, Al Hasan, Mujahid, Qata- 
dah, Abu Saleh, Dahhak, and ‘Ata al 
Khurasani is in another verse of the 


Qur'an (40: 11): 
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“Lord! You gave us death twice, and 
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[29] It is He who created for you all that is 
in the earth,” then He turned” to the heav- 
ens and leveled them into seven firmaments.” 
And He has knowledge of everything.” 


[30] And (recall) when your Lord said to the 
angels:” ‘I am to place a khalifah” on earth.’ 
They said: ‘Will you place therein one who 
will do corruption in it and shed blood,” while 
we chant Your praises and sanctify Your 
Name?’®° He said: ‘Verily, I know what you 


do know not.”*! 


gave us life twice,” i.e., “You were 
dust before you were created: this is 
the first death. Then He quickened 
you and gave you life: this is the first 
life. Then you will die and will be 
returned to dust: this is the second 
death. Finally, you will be resurrect- 


ed on the Day of Judgment: this is 
the second life. Thus, in total, two 
deaths and two lives (Ibn Jarir, Ibn 
Kathir). 


73. Some say, this implies that all 
that is in the earth is halal (lawful) 
until it is declared the contrary by 
the Shari'ah. Even if this opinion is 
not very accurate, it is undeniable 
that all that is there in the earth is 
of some benefit or the other to man 


(Qurtubi). 
74. The words of the original are 


(stawa ila al sama’) which have been 
interpreted as: “He turned to the 
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heavens,” or, “He directed His atten- 
tion to the heavens” (Ibn Jarir, Ibn 


Kathir). 


75. One upon another, in layers, with 
a distance of 500 years of travel be- 
tween each (Qatadah: Ibn Jarir). 


Ibn Kathir adds: This proves that the 
earth was created before the heavens, 
as we shall discuss in detail when we 
reach (verses 9 12 of surah Fussilat 
and) verses 27-32, of surah al Nazi ‘at. 


“The term samad (‘heaven or ‘sky’) 
is applied to anything that is spread 
like a canopy above any other thing. 
Thus, the visible skies which stretch 
like a vault above the earth and form, 
as it were, its canopy, are called sa- 
maa’: and this is the primary mean- 
ing of this term in the Qur’an; in a 
wider sense, it has the connotation 
of ‘cosmic system” (Asad). 
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It is generally believed that all that 
is perceptible to the human eye, 
whether through the naked eye or by 
means of instruments, is a part of the 
first firmament. There are six more 
to it. 


76. Since it is He who created them, 
and every creator knows his creation. 


77. By way of consultation, which 
demonstrates the esteem in which 
angels are held by their Lord. 


“Angels are super terrestrial, incor- 
poreal, real and objective beings, not 
personified qualities and abstrac- 
tions. They are faithful servants of 
God and His trusted messengers, 
and as pure spirits absolutely sin- 
less and incorruptible. They are, in 
Islam, as unmistakably distinct from 
‘gods’ as from men” (Majid). 


78. The word khalifah has been vari- 
ously interpreted. We will discuss 
only those that have been stated by 
the commentators at this point. 


Khilafah 


Ibn Jarir, Ibn Kathir, Shangiti and 


many other commentators first 


choice of meaning is that the term 
khalifah is used for those who fol- 
low eacy other, i.e. successors, in the 
same sense in which Allah (swt) used 
the word in the verse (10: 14): 
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“Then we placed you as successors 
in the land after them so that We 
might see how you act.” 


Accordingly, Ibn Jarir says, a king is 
called ‘khalifah because he succeeds 


another that was before him. 


He adds: Whom did man succeeded? 
One explanation from Ibn `Abbas is 
that the earth was inhabited by the 
Jinn before the advent of man; they 
spread corruption and shed blood 
after which Allah (swt) sent in Iblis 
(Shaytan) with angels under his com- 
mand to restore order. Iblis was able 
to destroy a large number of them 
and drive the rest to the mountains 
and seas. Subsequently, Allah (swt) 
created Adam and placed him in 
their stead; hence He said: ‘I am go- 


ing to place a khalifah on the earth.’ 


Ibn Kathir agrees with Ibn Jarir in 
the meaning of the term. However, 
Ibn Kathir’s preference is that hu- 
mans succeeds humans. His words 
are: A people who will follow each 
other on the earth, epoch after ep- 
och, generation after generation, as 


said Allah (swt) in (35: 39): 


oh ult he ieee 
“He it is who made you succeed 
each other on the earth.” 
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Similarly, in (27: 62): 
A aK 843 1) eth eA off 
LN) a i; 
“Who is it that responds to the 
call of the constrained when he 
calls Him and removes the evil, 


and makes you successors of the 
earth?” 


Again, in (43: 60): 
Sal ey) GSE ney ded U5 g; 
“And if We had willed We would 


have made of you angels succeed- 
ing one another on the earth.” 


Likewise, in (7: 169): 


“Then came after them (evil) suc- 
cessors.” 


(Quotation from Ibn Kathir ends 
here). 


A second meaning which is based 
on a statement attributed to Ibn 
Mas‘ ud, Ibn ‘Abbas and some other 
Companions of the Prophet (saws), 
and as reported by Ibn Jarir, is that 
the term khalifah stands for anyone 
who will execute and administer Al- 
lah’s orders on others and carry out 
His Will. Specifically, whom does 
it apply to? Qurtubi answers: Here, 
the term khalifah applies, according 
to Ibn Mas`ud, Ibn ‘Abbas, and rest 
of the interpreters, to Adam (asws), 


Surah 2 


for he was appointed to administer 
Allah’s commands. 


Can the term be applied to all men? If 
the answer is yes, then the attendant 
difficulty has not gone unperceived, 
viz. if Man has been placed as a khal- 
ifah on the earth in the sense that he 
executes Allah’s commands or Will, 
then, surely, he has not proven to 
be so. The great majority of his kind 
have, in all stages of Man’s history, 
actually refused to acknowledge Al- 
lah’s sovereignty, far from executing 
His Will. What then did Allah mean 
by calling him khalifah? Ibn Jarir, 
Kalbi and Shangiti try to resolve the 
issue by advancing the theory that if 
this meaning of the term khalifah is 
correct then it was Adam (asws) and 
those who will follow in his footsteps 
both in submission to Allah as well 
as in executing His orders that are 
the khulafa. As for the great major- 
ity, who spread corruption and shed 
blood, they are khulafa in the other 
sense; viz. successors of those who 
went before them, generation after 
generation. 


Imam Razi writes: Who is meant 
by the term khalifah? There are two 
opinions: one, Adam (asws), and the 
other, his progeny. It is the progeny 
that the angels had in mind when 
they said, ‘Are You going to place 
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therein someone who is going to 
work corruption and shed blood?’ 
Now, what is meant by the term 
khalifah? The answer is, as for those 
who said that Adam (asws) is meant 
by the word khalifah, they disagreed 
over the sense in which Allah used 
the term. One group holds that 
when Allah (swt) cleared the earth of 
the Jinn, and placed Adam (asws) in 
their stead, he became the successor 
and hence the khalifah. This is the 
opinion of Ibn ‘Abbas. The second 
opinion is that Adam was the khali- 
fah in the sense of executing and ad- 
ministering Allah’s commands over 
His creations on earth. This opinion 
comes from Ibn Mas`ud, Ibn `Ab- 
bas, and Suddi. It is strengthened by 
the verse which says (38: 26): 
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(O Daud) We have appointed 
you a khalifah on the earth.’ 


As for those who hold that the prog- 
eny of Adam is meant by the word 
khalifah, they said they are khalifah 
in the sense that they succeed each 
other. This is the opinion of Hasan 
al Busri, and is strengthened by the 
verse (35: 39): 
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‘He it is who made you khala’if 
(successors) in the earth.’ 
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Some people understand the term 
khalifah as someone who exercises 
authority delegated to him by Al- 
lah, and acts as His deputy or agent 
in enforcing that authority on oth- 
ers. Such a meaning is incorrect. Ibn 
Taymiyyah, who has extensively dealt 
with the subject, is especially averse 
to the use of the term khalifatullah, 
or the word khalifah in the sense of a 
deputy or an agent. He believes that 
the term khalifah has no religious or 
spiritual connotation; it merely indi- 
cates succession in time. He goes a 
step further and says that it is shirk 
to say that someone is khalifatul- 
lah, for Allah stands in no need of a 
deputy or agent, so that when Abu 
Bakr (ra) was addressed by someone 
as, “O Khalifatullah,” (although in 
a sense he was, being the leader of 
the ummah, who executed Allah's 
commands and administered His 
laws), he angrily retorted: “I am not 
khalifatullah. I am khalifatu Rasu- 
lullah (i.e. the Prophet’s successor).” 
Indeed Allah (swt) is Himself the 
Khalifah (i.e. one who takes care of 
those whose masters cannot look af- 
ter them), as said the Prophet (saws) 
in the prayer words for the travelers: 
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“O Allah! (Truly) You are The 
Companion in the journey (with 
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us) and You are The Khalifah of 
the family (we have left behind).” 
(“The Political Thoughts of Ibn 
Taymiyyah,” Qamaruddin Khan). 


When Allah (swt) uses the term 
khalifah for a Prophet, as He did 
for Daud (asws) in verse: “O Daud, 
We have appointed you a khalifah 
on the earth,” 
to Ibn Taymiyyah, nubuwwah, and 


it means, according 


when referred to their true followers 
it would mean Imamah (leadership), 
as in verse (24: 55): 


tall llets shu LiT Si ah ae) 
gs pd a LS oN g dle 
“Allah has promised those of you 
who believe and do good that He 
will surely make them the leaders 
in the land even as He made those 
before them leaders.” 


Raghib al Asfahani wrote in his A/ 
Mufradat: “Khilafah is substitution 
for another, either because of the 
death of he who is being substituted, 
or because of his absence, or because 
of his inability (to discharge his du- 
ties), or for the reasons of honoring 
a deputy. It is in this last sense that 
Allah has used the term for his true 


followers (awliyaa’) on earth, as He 
said, “He it is who made you khalaif 
in the land.” 
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Shangiti also accepts the possibility 
that the allusion by the term khali- 
fah could be to Adam (asws), since he 
was a Prophet, and all Prophets are 
khalifatullah, although he does not 
elaborate on what exactly is meant 
by khalifatullah, nor does he extend 
the Khilafah to others, such as the 
true followers of the prophets. 


Alusi is with Ibn Jarir in his prefer- 
ence and meaning of the term as ap- 
plied to Adam (asws) and his prog- 
eny, except that he indicates that 
the preference of the Sufiya is that it 
is Adam who is meant by the term 
khalifah in this verse and that our 
Prophet (saws) is the Khalifah al 
A ‘azam. 


Mufti Muhammad Shafi‘ is of the 
opinion that the last and final khali- 
fah of Allah was our Prophet, [using 
the term in the sense of nubuwwah], 
and that his Khilafah will last till the 
Last Hour. All those who rule by his 
Shariah will be “his” khulafa’, as in- 
dicated in a hadith in Bukhari and 
Muslim which records the Prophet 
(saws) as saying: 
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“The (political, social and reli- 
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gious) organization of the Chil- 
dren of Israel was in the hands 
of prophets. When one of the 
prophets died, Allah replaced him 
with another. After me, however, 
there will be no prophet, but &hu- 
lafa and there will be many.” 


Rashid Rida Misri has another in- 
terpretation to offer, according to 
which Man is khalifah in the general 
sense of being superior to all other 
creations of Allah, endowed with the 
powers of mind and intellect that 
make it possible, and hold promise 
for the future, of endless growth in 
the range of thought and action. 


Summary 
a) Ordinarily the term khalifah is 


used for those who succeed others. 
In this sense the progeny of Adam 
(asws) ate khulafa. They succeed 
each other, generation after genera- 
tion. 


b) The term can also be used for 
those who follow and execute Allah's 
will on the earth. The Prophets and 
(perhaps) their true followers are kh- 
ulafa in this sense. 


c) Khilafah can also mean nubuw- 
wah or Imamah depending on the 
application. 


d) Khilafah can also refer to Man’s 
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special position in the scheme of 
things because of the powers of 
thought and action that he has been 
given to the denial of many other be- 
ings. In this sense, that is, the ability 
(though to a very limited degree) to 
exercise power and abilities that are 
Divine (of course, to an unlimited 
degree), every individual is a poten- 
tial khalifah who must prove his Kh- 
ilafah by using the powers and abili- 
ties given, in accordance with his 
Lord’s will. 


d) Vicegerent is not the right word 
for khalifah because of the meaning 


of substitution inherent in it. 


It might also be pointed out that in 
the political theory of Islam the term 
khalifah is synonymous with Imam, 
and Khilafah with Imamah, and this 
verse has been considered as the ba- 
sis for the establishment of Khilafah 
in the ummah. Some commentators 
(for instance Qurtubi, Ibn Kathir 
and Shangiti) have, therefore, dis- 
cussed at this point the question of 
Imamate or political leadership and 
organization of the ummah (Au.). 


e) Another understanding has been, 
as discussed by al-Batliyusi (d. 637 
AH) in his al-Tanbih, that Allah gave 
man the power of intellect, as a re- 
sult of which he thinks, acts, leads, 
orders and prevents. Allah made the 
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land and sea, earth and heavens sub- 
jected to him, which is what it means 
to make him Khalifah on the earth. 


In other words, some of the powers 
and attributes that Allah possesses 
in their unlimited degree, have been 
bestowed to man in a limited degree 
and allowed him freedom to exer- 
cises them; so that he hears and sees, 
manipulates and invents, constructs 
and destroys, orders and prevents, 
punishes or rewards, lays the rules 
and enforces the laws, is kind or an- 
gry, and consequently, rules over the 
earth, which has been termed as Kh- 
ilafah of the earth, and he the Khali- 
fah (Au.). 


Finally, according to Zayd b. `Ali, a 
variant reading has been, khaliga in 
place of khalifah, meaning “creation” 
(Qurtubi, Ibn Kathir, Alusi and oth- 
ers). The verse will then mean, “And 
when your Lord said to the Angels: 
‘I am going to place a (new) creation 
in the earth.’ 


79. The angels said those words not 
by way of protest or complaint but 
out of wonder and further inquiry 
(Ibn Jarir), since they had the premo- 
nition that Man was going to spread 
corruption in the land (Ibn Kathir, 
Ibn ‘Abbas, Ibn Mas‘ ud, a few other 
Companions, Suddi, Qatadah and 
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Hasan). 


Another possibility is that they had 
known how the Jinn had behaved on 
the earth, and feared that the same 
will be repeated by Man (Ibn Kathir 
‘Abdullah ibn `Umar, Mujahid, Abu 
al ‘Aliyyah). 


Another opinion of Ibn ‘Abbas’ is 
that by way of this consultation the 
angels were put to test, as everyone 
of Allah’s creation is put to test even 
the heaven and the earth were put to 
test when they were asked (41: 11): 
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“Then He assumed istawaa on the 
heaven - while it was smoke - and 
on the earth and said, ‘Come will- 
ingly or unwillingly.’ They said, 
‘We come willingly” (Ibn Kathir). 


80. The words tasbih and taqdis have 
several meanings. But, according to 
Ibn ‘Abbas, Ibn Mas`ud, and some 
other Companions, in this verse they 
mean: “We worship, and address our 


supplications to You (nusalli)” Ibn 
Kathir. 


However the general meaning of tas- 
bih is to glorify and extol greatness, 
while that of taqdis is to sanctify, or 
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[31] And He taught Adam® the names,” all 
of them, and then He presented them to the 
angels and said: ‘Tell Me the names of these™ 


(things) if you are true.’ 


purify, as well as ‘celebrate holiness, 
and to proclaim greatness.’ Hence, 
according to Ibn Jarir, the meaning 
is: “We purify Thee from all that the 
polytheists falsely attribute to You as 
Your qualities, worship You, and, at- 
tribute to You all the good qualities 
that truly belong to You as against 
the blasphemies uttered against You 
by the unbelievers.” 


A hadith in Sahih of Muslim report- 
ed by Abu Dhar (ra) says that the 
Prophet (saws) was asked, 
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“What words are the best?” He 
replied: “Those that Allah chose 
for His angels: 


„odata al Olen 


81. According to Ibn ‘Abbas, Ibn 
Mas`ud, a few Companions of the 
Prophet (saws), and Mujahid, the 
meaning is: “I know about the rebel- 
lious nature of Iblis (who used to live 
with them until then, and who pre- 
tended to be very pious), of which 
you are unaware’ (Ibn Jarir). 
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Another opinion is that “it was in 
Allahs knowledge that among men 
would be Prophets, Messengers, 
and the pious who will inherit Para- 
dise (something the angels had no 
known)” - Qatadah, Ibn Kathir). 


Qurtubi adds: But a more general 
meaning is also possible which is, ‘I 
know what has happened in the past, 
what is happening now and what 
will happen in the future, which you 
do not.’ 


82. Ibn Jarir relates on the author- 
ity of Abu Musa al Ash‘ari that the 
Prophet (saws) said: “Allah (swt) cre- 
ated Adam (asws) from a handful 
of dust that He took from all over 
the earth. Therefore, the children of 
Adam are of every hue and composi- 
tion as the earth itself is: red, black, 
white, mixed, the cheerful the mel- 
ancholic, the evil and the virtuous.” 
But the hadith could not be traced in 
leading trustworthy works (Au.). 


83. That is, taught him all the names 
of his own offspring, the angels, ani- 
mals, and anything else he would 
have anything to do with (later in his 
life) Ibn Jarir, Ibn Kathir and oth- 
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[32] They said: ‘Glory be to You, we know not -s4 i y J ale Y oes is 


save that which You have taught us. You in- 
deed, You are the Knowing, the Wise.’ ® 


ers. 


“The term ism (name) implies to all 
philologists, an expression ‘convey- 
ing the knowledge [of a thing]... 
applied to denote a substance or an 
accident or an attribute, for the pur- 
pose of distinction’ (Lane IV, 1435): 
in philosophical terminology, a ‘con- 


cept” (Asad). 


Yusuf Ali adds: “...(the) commenta- 
tors take to mean the inner nature 
and qualities of things, and things 
here would include feelings.” 


84. This was in order to demon- 
strate that Khilafah, administration 
of justice and organization of life on 
the earth, required special qualities 
based on knowledge, which the an- 
gels lacked (Alusi). 


85. Qurtubi comments: It is a good 
habit to say ‘I do not know’ when 
one is asked about a thing in religion 
and he does not know, referring the 
matter to the more knowledgeable 
following the example of the angels, 
the Prophets and good scholars. The 
Prophet has predicted that a time will 
come when knowledge will be with- 


drawn due to the death of the ‘ula- 
maa’, so that only the ignorant will 
remain who will be asked and they 
will give answers based on their own 
opinion (rather than the revealed 
knowledge), misguiding themselves 
and others. In a Sahih hadith related 
by Ibn ‘Umar, the Prophet is report- 
ed to have been asked about the best 
patch on the earth. He said, 
Cede) Sly plas) by LM pa p 
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“The best patches of the earth 
are mosques, and the worst the 
commercial centers.” 


[Qurtubi quotes a longer version as 
in Tabarani, but we have chosen the 
above which has been trusted by Ibn 
Hajr: Au.]. 


Qurtubi follows up with many ex- 
amples coming from the Compan- 
ions and others, one of which is re- 
lated by Ka‘b al Qurazi. He says that 
once a man asked `Ali (ra) about 
something. He told him it is so and 
so. The man said, “No, leader of the 
faithful, it is actually this way.” `Ali 
said in reply: “You are right and I 
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[33] He said: ‘O Adam, tell them the names of 
these (things).’ °° When he had told them their 
names, He said: ‘Did I not tell you that I am 
aware of the unknown of the heavens and the 
earth, and I am aware of what you reveal and 


what you conceal?’ %7 


[34] And when We said to the angels: ‘Pros- 
trate yourselves before Adam.’ ® They fell 
prostrate, except Iblis.® He refused, waxed 


pride, and became of the infidels.” 


was wrong.” Another example is that 
of Imam Malik. Haytham b. Jamil 
reports: 
asked 48 questions. In reply to 32 of 
them he said, ‘I do not know.” 


“I was present when he was 


As to which of the two is superior, 
the angels or man, Qurtubi states 
that there is no consensus among the 
scholars over the question because 
of lack of an authoritative statement 
of the Prophet. The fact that angels 
were asked to prostrate before Adam 
(asws), he adds, does not necessarily 
prove that Man is superior to angels. 


86. This shows that the qualifica- 
tions for Khilafah are knowledge 
and understanding (so long as one’s 
practice is not in contradiction with 
his knowledge), and not deeds and 


spiritual exercises (Thanwi). 


Razi writes: This verse proves the 
merit of knowledge. Had there been 
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anything else more meritorious than 
knowledge, Allah (swt) would have 


asked Adam to demonstrate it. 


87. That is, I am aware of the pride 
and arrogance that Iblis conceals in 
his heart (Ibn ‘Abbas, Ibn Mas`ud, 
and others Tabari). 


Razi comments: You should know 
that no one knows the secrets of Al- 
lah’s wisdom save Himself. The an- 
gels for instance saw only the evil 
qualities in man, and belittled him 
on that score. In Iblis they saw only 
the qualities of devotion to Allah 
and held him in great esteem. But 
Allah knew that even if Adam com- 
mitted sins, he will come back with 
repentance, and that even if Iblis 
devoted himself to Allah, he would 
come up with the boastful assertion, 
“I am better than he,” (as stated in 
the Qur’an as his reason of refusal to 
prostrate himself to Adam). 
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[35] Then We said: ‘O Adam! Dwell you and 
your wife in the garden (of Eden),” and eat 
freely thereof from where (and of what) you 
wish” but draw not near this tree” lest you 


become of the transgressors.” * 


88. Prostration before Allah is by way 
of worship, and before others it is by 
way of reverence as was the prostra- 
tion of the angels before Adam or 
of Yusuf’s brothers before him (Za- 
makhshari). Now, it remains totally 
prohibited in Islam. The Prophet 
was asked by his Companions if they 
could prostrate themselves before 
him. He replied that it is not permis- 
sible in our Shari'ah. “Had it been 
permissible,” he said, “I would have 
asked women to prostrate themselves 


before their husbands” (Ibn Kathir). 


89. Literally, Iblis is the “despaired 
one.” That is, despaired of ever be- 
ing forgiven for his sin of disobedi- 
ence emanating from pride. It is not 
clear how Iblis (Satan) reached the 
company of the angels in order to 
be included among those who were 
ordered to prostrate themselves to 
Adam. The opinion of Ibn ‘Abbas as 
reported by Ibn Jarir is that he was of 
a tribe of angels called Jinn who had 
been created from fire, while other 
angels had been created from Light 
(noor). Outwardly, he professed to be 
a very pious person devoted to Allah, 
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but inwardly proud and rebellious. 
Another opinion is that of Hasan al 
Busri who believes he was never one 
of the angels, but of a different spe- 
cies. When he was commissioned 
by Allah to discipline the Jinn on 
the earth who were shedding much 
blood among themselves, and when 
he succeeded in driving them away 
into the mountains and seas, he was 
promoted and allowed to live among 
the angels in the heavens. Hence, 
when the angels were ordered to 
prostrate themselves before Adam 
(asws), he became one of those to 
whom the order was applicable. Ibn 
Kathir believes Al Hasan’s opinion is 
strong and authentic. 


90. The last phrase of the original 
can also be translated as: “He (al- 
ready) was (in the knowledge of Al- 
lah) of the infidels” (Qurtubi); for he 
was proud, and a proud person will 
not enter Paradise. A hadith of Mus- 
lim says: 


se) Jo gil to ahs oi Al oe S 
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[36] But Satan caused them to slip about it,” 
and brought them out of that they were in.” 
So We said: ‘Go down: some of you enemies 
unto others.” For you shall be a sojourn in the 


earth and enjoyment for a time.’ 


“Whoever bears in his heart as 
little pride as equal to the weight 
of an atom, will not enter Para- 
dise” (Ibn Kathir). 


91. Although it is not stated explic- 
itly in the Qur’an if by the term jan- 
nah the allusion here is to the same 
Paradise that the people will be re- 
warded with in the Hereafter, most 
scholars deduce from the verses that 
follow and from various ahadith on 
the subject that Adam and Eve dwelt 
in the same Paradise. 


“Was the Garden of Eden a place 
on this earth? Obviously not, for, in 
verse 36 below, it was after the Fall 
that the sentence was pronounced: 
‘On earth will be your dwelling 
place” (Yusuf Ali). 


92. They were allowed to eat the 
fruits from any part of the Garden 
so that they might have no excuse 
for eating from the single prohibited 
tree (Zamakhshari). 


93. “Note that the tree remains 
nameless and unspecified in the 


Qur'an” (Majid). 
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In the absence of a hadith, Ibn Jarir 
presents various opinions but con- 
cludes that it is pointless to find out 
what tree it was, since, it has no bear- 
ing on our life. Shajarah, he says, is 
used in Arabic for any plant that can 
stand on its stem, and hence is also 
applicable to the stems of grains such 
as wheat. 


94. That is, those who transgress 
their own souls through disobedi- 
ence of their Lord. 


95. Majid writes: “This shows that 
the Prophets can commit mistakes. 
Says Mullah `Ali Qari in his “Sharh 
al Figh al Akbar”: “The Prophets have 
slipped and committed errors ... This 
is the opinion held by the majority 
of scholars....as against the Sufiya 
and some philosophers (mutakalli- 
mun) who deny this and say that the 
Prophets have not been subject to 
forgetfulness or errors.” 


96. That is, brought them out of the 
state of peace, abundance, and inno- 
cence by inducing them to eat from 
the tree. The Qur’an says elsewhere 
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[37] Thereafter Adam learned certain words” 
from His Lord, and He turned to him (in mer- 
cy).” Indeed He is the Oft turning, the All- 


merciful. 


that both of them ate from the for- 
bidden tree. See Zaa-ha, verse 121 
(Au.). 


97. That is, Adam and Eve (peace 


upon them), and Satan the accursed. 


98. According to Ibn ‘Abbas, al 
Hasan, Sa‘ id b. Jubayr, Dahhak, and 
Mujahid, the words were (7: 23): 
SS kp Ó pe fy Gti lb G 
Bh e 
“O Lord! We have wronged our- 
selves. If You do not forgive us, 


and show us compassion, indeed 
we shall be the losers.” 


Ibn Kathir also mentions Hakim as 
having recorded in his “Mustadrak” 
a report (on the criteria of Bukhari 
and Muslim) according to which Ibn 
‘Abbas said that the words alluded to 
in this verse are the following: 
ayy opt po) ild e Lage al oo) le pl ye 
Soe ai A Oy ols JB ale Old OLS 
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“Adam said, ‘O My Lord! Did 
You not create me with Thy own 
Hands?’ 


It was said: ‘Yes,’ 


‘And blew into me a spirit from 
You?’ 


It was said: ‘Yes, 


‘And my Lord: Did You not place 
me in Paradise?’ 


It was said: ‘Yes,’ 


‘And is it not true that Your 
Compassion has overcome Your 
anger?” 


It was said: ‘Indeed’ 


‘And You had written it before- 
hand that I will commit this er- 
ror?’ 


It was said: ‘Indeed’ 


‘Will You then allow me back 
into the Paradise if I repented?’ 
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[38] We said: ‘Go down (to the earth)", all of 
you from this (place). Then, whenever comes 
to you a Guidance™' from Me then those who 
followed My Guidance will have nothing to 


fear nor shall they grieve. 


[39] As for those who disbelieved and denied 
Our signs,' they indeed shall be the inhabit- 
ants of the Fire.’ They shall abide in it for- 


ever. 


He said: “Yes. 


The reference then is to the 
words, “When Adam obtained 
from his Lord a few words.” 


99. Note that Eve (asws) has not 
been mentioned as also being forgiv- 
en. This is because in the Qur’anic 
method of narration women are not 
mentioned separately unless there is 
a specific need. They are included by 
default in any address to man (Au.). 


100. Although the sin was forgiven, 
i.e., no punishment followed, Adam 
and Eve (asws) had to still descend 
to the earth (in consequence of the 
physical effects and: Au.) because 
Allah (swt) wished to try them and 
their progeny, and to impress upon 
them that if a single sin was the cause 
of their exit, how would an easy re 
entry be possible for anyone loaded 
with many? (Qurtubi). 
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Shafi` has the following point: The 
first order to “go down” was because 
of the sin committed. But after 
Adam repented, and Allah forgave 
him, he had yet to descend to the 
earth in order to assume Khilafah, 
which was one of the many purposes 
of his creation. 


101. In the form of a Prophet or re- 
vealed literature that he will leave be- 


hind (Au.). 


102. Mawdudi writes: “Ayat is the 
plural of ayah which means a sign 
or token which directs one to some- 
thing important... (In the Qur'an) 
sometimes it denotes a sign or an in- 
dication. In certain other places the 
phenomena of the universe are called 
the ayat (signs) of Allah, for the reali- 
ty to which the phenomena points is 
hidden behind the veil of appearanc- 
es. At times the miracles performed 
by the Prophets are also termed ayat, 
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[40] Children of Israel!* Remember My fa- 
vors'® wherewith I favored you, and fulfill My 
covenant I shall fulfill your covenant, and 


fear Me alone. 


since they show that the Prophets 
were envoys of the Sovereign of the 
universe. Lastly, individual units of 
the Book of Allah are also called ayat 
because they point to the ultimate 
reality, and because the substantive 
excellences are clear tokens of the at- 
tributes of the Author of the Book. 
The sense in which the word ayah 
has been used in a particular verse 
becomes evident from the context of 
its occurrence.” 


103. The Prophet (saws) has said: 


cle di he a gts JB 28 aa ol oF 
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“As for the people of the Fire, 
they shall be its inhabitants. They 
shall neither die in it nor live. But 
there will be people who would 
have entered into it because of 
their sins and errors. It will kill 
them in one go. When they would 
have become coals, intercession 
would be permitted on their be- 
half” (Ibn Jarir). Ibn Kathir adds 
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that a similar hadith has been re- 
corded by Muslim. 


104. The address at the time of rev- 
elation was to the Jews of Madinah, 
but with the lapse of that historical 
situation, it is to the Jews of all times, 
as well as all those who will follow 
them in their footsteps, not exclud- 
ing the Muslims. Note the tender- 
ness in the appeal and mildness of 
reproach. This is because this was 
the first direct call and the Prophet’s 
first encounter with them. The tone 
became harsher with the passage 
of time and experience of their in- 
creased obduracy and hostility (Au.) 


Israel was the title conferred on 
Ya`qub (Jacob), the son of Is-haq 
(Isaac) and the grandson of Ibrahim 
(asws). The progeny of Ya`qub were 
known as the Children of Israel. Ac- 
cording to Ibn ‘Abbas, the meaning 
of the term is “the slave of God” (Ibn 
Jarir, Ibn Kathir), since “Jsra” in He- 
brew stands for “slave” and “ail” for 


God (Ruh). 


The Christian Biblical commenta- 
tors state that the meaning of the 
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term is “the soldier of God,” a title 
which Jacob won when he defeated 
God in a wrestling bout! 
32. Whatever the meaning, not all 
the Jews were the progeny of Ya`qub 
at the time of the address. Many of 
them in and around Madinah were, 
in fact, Arabs and of the Isma ‘ili line. 
As for the modern Jews, the great 
majority of them have no lineage 
with that Prophet. With several large 
scale massacres at the hands of their 


Genesis: 


enemies at different times in history, 
and conversion of new peoples to Ju- 
daism (the East Europeans, Russians, 
Ethiopians, Middle easterners, etc.), 
the original stock is lost. However, 
they were addressed as the Children 
of Israel because that is how they 
loved to be addressed (Au.). 


Ibn Kathir writes: The point in ad- 
dressing them in a manner they 
liked most was as if to tell them: ‘O 
the progeny of an obedient slave of 
Ours! Be like your forefathers.’ 


Majid comments: “This nation of 
priests, patriarchs and prophets, per- 
haps the most remarkable people in 
ancient history, blessed of their Lord, 
always great in the realm of religion 
and faith, and mighty and glorious 
for long periods in the affairs of the 
world, had migrated in their thou- 
sands, after the capture of Jerusa- 
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lem by the Romans under Titus, 
into Arabia, and had settled in and 
around Madinah long before the ad- 
vent of the holy Prophet. The whole 
of the north western Arabia was dot- 
ted over by their colonies, and many 
of the Arab pagans, in the course of 
time, had come to adopt their ways 
and their faith. In the third century 
of the Christian era an Arabian tribe, 
even so remote as in the south of the 
Peninsula, was led to adopt the Jew- 
ish faith. As proud possessors of the 
book and the divine Law, and even 
more as adept in crude occult sci- 
ences and magical crafts, these Arab 
Jews were in early days of Islam, in 
effect intellectually the dominating 
masters of the country. In matters 
religious and divine they were the 
trusted advisers of the unlettered pa- 
gans and their acknowledged supe- 
riors. Jewish legends, Jewish tenets 
and Jewish feats of exorcism were by 
now popular knowledge throughout 
Arabia. The ‘idolatry of Arabia,’ to 
use the words of Muir, had formed 
a compromise with Judaism, and 
had imbibed many of its legends and 
perhaps many of its tenets. It was 
the Jews, again, who had been long 


predicting a new redeemer, and had 
been keenly looking for him. This 
helps to explain the extent of atten- 
tion they receive in the Qur’an, and 
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the long series of admonitions, warn- 
ings and exhortations addressed to 
them. In the domain of religion they 
were always the foremost: in Arabia, 
contemporaneous with Islam, their 
importance stood especially high.” 


105. Drawing the meaning from 
the comments of Ibn ‘Abbas, Abu 
al ‘Aliyyah, and Mujahid, Ibn Jarir 
says that the favors wherewith Allah 
(swt) favored the Children of Israel 
are: His choice of Messengers from 
among them, revelation of Books 
unto them, releasing them from the 
tyrannies of Fir‘awn and his people, 
giving them a foothold in the holy 
land, springing forth of water from a 
piece of rock, and feeding them with 
mann and salwa. He reminded them 
of His favors shown to their fathers 
in order that the progeny might not 
forget (their unique position with 
God), and might not commit those 
acts that entail Allah’s anger. 


Qurtubi and Sabuni note: The 
Gnostics say: “The worshippers of 
favors and blessings are many. But 
the worshippers of Him who grants 
favors and blessings are few. The Isra- 
elites were asked to remember the fa- 


vors, in order that they might reach 
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through them the One who bestows. 
In contrast, the Muslims were told 
to remember the One who grants 
favors. They were told (2: 152): “Re- 
member Me, I will remember you,” 
so that they might know Him who 
grants the favors. Then, through 
Him, they could seek the favors. The 
two situations are poles apart.’ 


106. What was the covenant of God 
with the Israelites? It was to the ef- 
fect that if they remained true to 
their part of the covenant, He will be 
pleased with them and reward them 
in the Hereafter with Paradise (Ibn 
‘Abbas, Suddi, Dahhak, Abu al `Ali- 
yyah, Rabi’: Ibn Jarir, Ibn Kathir). 


According to Hasan al Busri (Ibn 
Kathir), the details of the covenant 
are in verse 12 of surah al Maidah 
which says (5: 12): 


cl pes hg Jet) J Ey Á ist Ass; 
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“Allah took compact with the 
Children of Israel; and We raised 
up from among them twelve chief- 
tains. And Allah said, ‘I am with 
you. Surely, if you perform the 
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[41] Believe in that I have sent, confirming J; Sar a é; 
that which is with you,” and be not the first 
to disbelieve in it.’ Barter not My signs for a 


paltry price,” and fear Me alone. 


prayer, and pay the alms, and be- 
lieve in My Messengers and suc- 
cor them, and lend to Allah a good 
loan, I will acquit you of your evil 
deeds, and I will admit you to 
gardens underneath which rivers 


flow.” 
Ibn Jurayj has said: This also hap- 


pens to be the compact between us 


(Muslims) and Allah (Ibn Jarir). 


107. Disbelief in the new revelation 
will amount to disbelief in your own 
revelation which the new revelation 
confirms as true (Au.). 


108. That is, having known the 
theme of past revelations, and the 
common elements of divine guid- 
ance, of which the new guidance is 
also composed, it was not difficult 
for the Jews to judge whether the 
new call had a divine origin or not. 
Accordingly, they should have been 
the first to believe in the message of 
Islam and not the first to reject it. In 
fact, before the advent of Islam, they 
used to promise the pagan Arabs that 
soon a new Prophet would appear in 
whom they would be the first to be- 
lieve and who would lead them to 
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victory and destroy their enemies for 


good (Ruh). 


109. That is, do not, O Rabbis, hesi- 
tate from spreading the word of Al- 
lah as found in your holy writ, in fear 
that if people begin to follow it you 
will lose your influence. The Prophet 
(saws) has said in a hadith of Abu 
Daud: 

Vy ailis Y a its y ts G Lle ples ga” 

eb HD) ye JET BU oa Loe s Cen 

“Whoever 


that is normally sought for Allah’s 
pleasure, for the sake of worldly 


sought knowledge 


rewards, will not even smell Para- 
dise on the Day of Judgment” 
(Ibn Kathir). 


Zamakhshari adds: The allusion is to 
the practice of the Rabbis who took 
a share of the fruits and crops which 
were in fact bribes offered to them by 
the commoners for securing rulings 
that made it easy for them to follow 
the “Law.” The allusion is also to the 
financial help they received from 
their rulers for concealing the truth 
or giving the law a twist. 
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Although the Jews are the subject of 
the verse, a glaring example of this 
bartering of the truth for paltry price 
was provided by the Christians of 
Najran whose delegation appeared in 
Madinah those very days. They were 
sixty riders headed by three men, 1) 
Abu Haritha, a religious scholar and 
Bishop, 2) `Abd al Masih, in general 
command of the delegate, and 3) Al 
Ayham who looked after transport 
and general administration. Abu 
Haritha confided to his brother, 
Kurz b. Alqamah that he was con- 
vinced that Muhammad (saws) was 
a true Prophet. “Then what prevents 
you from accepting him?” asked the 
astonished brother. He replied, “The 
way these people (the Romans) have 
treated us. They bestowed titles on 
us, paid us subsidies, (built churches 
for us), and honored us. And they 
are absolutely opposed to him. If I 
accept him, they will withdraw from 
us all that you see (with us)” (Sirah 
Rasulullah, Ibn-Is haq). 


In connection with speaking out the 
truth and not bartering it away for 
a paltry price, Qurtubi gives us the 
account of Abu Hazim’s encounter 


with the Umayyad king Sulayman. 


The original source is Darami, and 
here we present it in a truncated 
form but leaving the original text in 
full for Arab readers’ enjoyment. 
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“When Sulayman b. “Abd al Ma- 
lik visited Madinah he asked his 
courtiers whether there was any 
one in the town who had seen 
a Companion of the Prophet 
(saws). They named Abu Hazim. 
Sulayman sent word to him that 
he would be glad to receive him. 
When Abu Hazim came Sulay- 
man complained that he did not 
come on his own, rather, had to 
be invited. He replied that the 
two had not known each other 
previously. Sulayman asked him: 
“Why do we fear death, Abu 
Hazim?” Abu Hazim replied, 
“Because you have built this 
world and destroyed your Here- 
after and hate to shift from a 
beautified world to a ruined one.” 
Sulayman remarked, “I think you 
are right,” Then he asked: “What 
kind of returning will ours be to 
the Hereafter?” Abu Hazim an- 
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hood," nor conceal it” while you know. 


swered: “For those who did well 
in this world it will be like some- 
one returning to his home and 
family. As for him who did evil, 
it will be like a runaway slave re- 
porting back to his master.” This 
brought tears to Sulayman’s eyes. 
He said: “God! I wonder what’s 
in store for us in the Hereafter.” 
Abu Hazim replied: “Well, you 
might weigh your deeds against 
the Qur’an.” Sulayman asked: 
“What will be my place there?” 
Abu Hazim recited the verse 
(82: 13, 14): “The righteous will be 
in bliss, and the libertines will be in 
a fiery furnace.” At that Sulayman 
protested: “And where is Allah’s 
mercy?” Abu Hazim quoted an- 
other verse (7: 56): ““Adah’s mercy 
is very near the righteous.” Then, 
as the conversation proceeded, 
Sulayman asked Abu Hazim’s 
opinion about himself as a ruler 
and his government. Abu Hazim 
asked to be spared the answer. 
But Sulayman persisted. So he 
said: “You know that your fore- 
fathers came to power not by 
the people’s consent or council 
but through brute force, killing a 
large number of their opponents. 


They are gone; but only if you 
knew how the people remember 
them now!” Upon this one of the 
courtiers interjected: “You have 
spoken evil, Abu Hazim.” Abu 
Hazim shot back: “You have lied. 
(I have said what I should have). 
Allah has taken a pledge from us 
scholars that we shall speak the 
truth and never conceal it.” 


Later, Sulayman sent him a hundred 
Dinars. Abu Hazim returned it say- 
ing, “I do not approve it for you, 
how could I approve it for myself?” 


110. Here, the term “the truth” re- 
fers to Tawrah and “falsehood” to its 
interpolations (Ibn Zayd: Tabari). 
But to Abu al ‘Aliyyah this refers 
to the Jews of Madinah admitting 
that Muhammad (saws) was a true 
Prophet but raised for the non Jews 
alone, and not for them at all. This 
he thinks is being referred to as con- 


founding the truth with falsehood 
(Qurtubi). 


111. The ‘truth’ that they used to 
conceal was the fact of Muhammad 
(saws) being the Prophet (whose ad- 


vent was promised in the Biblical 


literature): Ibn ‘Abbas, Abu al `Ali- 


Surah 2 


yyah, Mujahid Ibn Jarir, Ibn Kathir. 


Asad makes a point “.... The suppres- 
sion of truth refers to their disregard 
or deliberately false interpretation of 
the words of Moses in the Biblical 
passage, “Ihe Lord thy God will raise 
up unto thee a prophet from the 
midst of thee, of thy brethren, like 
unto me; unto him ye shall hearken’ 
(Deuteronomy xviii, 15), and the 
words attributed to God Himself, 
“I will raise them up a prophet from 
among thy brethren, like unto thee, 
and will put My words in his mouth” 
(Deuteronomy xviii, 18).” 


Mawdudi writes: “For the proper 
understanding of the verse we need 
to recall that in the time of the 
Prophet the Jews of Arabia were 
more learned than the Arabs. In fact, 
there were some Jewish scholars of 
Arabia whose fame had spread even 
beyond the confines of that land. 
For this reason the Arabs tended to 
be intellectually overawed by them. 
In addition, the influence of the Jews 
had become pervasive and profound 
by virtue of the pomp and pageantry 
of their religious rites, and the magi- 
cal crafts and feats of exorcism for 
which they were famous. The peo- 
ple of Madinah, in particular, were 
greatly under the spell of the Jews. 
These Jews made on them the sort 
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of impression generally created on 
ignorant neighbors by a better edu- 
cated, more refined and more con- 
spicuously religious group. 


“Tt was natural in such circumstanc- 
es that, when the Prophet began to 
preach his message, the ignorant Ar- 
abs should approach the Jews and 
ask their opinion of the Prophet and 
his teachings, particularly as the Jews 
also believed in Prophets and Scrip- 
tures. We find that this inquiry was 
often made by the Makkans, and 
continued to be addressed to the 
Jews after the Prophet arrived in Ma- 
dina. 


“In reply to this query, however, the 


Jewish religious scholars never told 
the candid truth. It was impossible 
for them to say that the doctrine of 
monotheism preached by Muham- 
mad was incorrect, that there was 


any error in his teachings regarding 
the Prophets, the Divine Scriptures, 
the angels and the next life and that 
there was any error in the principles 
of moral conduct which the Prophet 
propounded. At the same time, how- 
ever, they were not prepared to make 
a straightforward affirmation of 
the truth of his teachings. In short, 
they neither categorically denied the 
Truth nor were prepared to accept it 
with open hearts. 
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bow down along with those who bow.” 


“Instead, they tried to plant insidious 
doubts in the minds of everybody 
who enquired about the Prophet 
and his mission. They sought to cre- 
ate one misgiving after another, dis- 
seminated new slanders, and tried to 
engage people’s minds in all kinds 
of hypothetical problems so as to 
keep them in a state of doubt and 
uncertainty. They also tried to raise 
controversial issues which might 
keep people, including the followers 
of the Prophet, entangled in sterile 
debate. It is this attitude of the Jews 
to which the Qur’an alludes when it 
asks them not to overlay the truth 
with falsehood, not to suppress and 
conceal it by resorting to false pro- 
paganda and mischievous campaigns 
of slander, and not to attempt to de- 
ceive the world by mixing truth with 


falsehood.” 


Razi comments: You should know 
that there are two effective ways 
by which a man can be misguided. 
They arise from two different situa- 
tions: one in which the arguments in 
favor of truth have reached one, and 
the other in which the arguments 
have not yet reached him. In the first 
case, i.e., when the arguments have 


reached him, the way to misguide 
him is to confound those arguments 
so that he gets confused and remains 
undecided. The other way is to work 
against the arguments and prevent 
them from reaching the person. 
Now, both of these were practiced by 
the Jews who used to confound those 
whom the arguments had reached as 
well as prevent the arguments from 
reaching those that had not received 
them; hence the verse. 


112. The word used in the original 
is zakah, which has in its roots two 
meanings: one, increase, and the 
other, purification and cleansing. 
Alms create both these effects. They 
increase welfare in a society as well as 
cleanse and purify the hearts of those 
who give out (Au.). 


“In the language of the Islamic law 
it means: the poor rate, the portion, 
or amount, of property that is given 
therefrom as the due of God, by its 
possessor to the poor in order that he 
may purify it thereby” (Majid from 
Lane’s Lexicon). 


113. Thanwi writes: Deeds are of 
two kinds: external and internal. 
Again, the external deeds are of two 
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[44] Do you enjoin the people to righteousness 
and forget yourselves," while you recite the 


Book?!” Do you not understand? 


kinds: physical and monetary. Hence 
the three injunctions: salah, which is 
an external and physical deed; zakah, 
which is also an external but a mon- 
etary deed; and humility, which is an 
internal deed and which has been al- 
luded to in the words: “bow down.” 


Of these, humility is something that 
is to be learnt from those who are 
humble. Hence, “bow with those 
who bow.” 


Further, the three directives suited 
the Jewish situation most. Salah 
would have decreased their love of 
power, zakah their greed of wealth, 
and humility would have cured the 
diseases of envy, hatred, etc. These 
were the three major diseases that af- 
flicted them.” 


114. According to one opinion of 
Ibn ‘Abbas, the meaning is: “You en- 
join the people O Rabbis, to believe 
in the Zawrah and to be true to the 
compact of God (that you will wor- 
ship none but Him and will believe in 
every new Messenger sent by Him), 
but you do not do that yourself’ 
Others, such as Suddi, Qatadah, Ibn 
Jurayj and Ibn Zayd, believe that the 
meaning is more general and refers 
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to the Jewish practice of preaching 
piety, godliness, obedience to God, 
and other practical virtues but not 
practicing them (Ibn Jarir). 


It is also possible that reference is to, 
as Dahhak has said, the advice of the 
Jewish Rabbis to the pagan Arabs to 
accept Islam. This they used to do 
in the early days of Islam at Makkah 
in the hope that since the Prophet 
was preaching worship of one God 
and upholding those virtues and val- 
ues that were the central themes of 
Tawrah, ultimately he would come 
around and follow their religion. 
In that event, they conjectured, he 
would bring with him the pagans 
too to the Jewish fold. But when 
that did not happen, rather, when 
the Prophet (saws) changed the di- 
rection of Prayers from Jerusalem to 
Makkah, after facing it for a year and 
a half in Madinah, they lost all hopes 
and began to advise the pagans not 
to give the ear to the new message 


(Au.). 


This does not mean, says Ibn Kathir, 
that a non practicing person should 
not preach. Rather, 
should also practice. There are several 


a preacher 
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ahadith that warn those who preach they not have thought?” In a 
but forget themselves. A hadith of hadith recorded by Bukhari, Us- 
Tabarani says: ama b. Zayd reports the Prophet 
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“The example of a scholar who 
preaches virtue to the people 
but does not practice himself is 
like that of a lamp which gives 
light to the people but burns it- 
self out.” Another hadith, which 
is in Musnad Ahmad (and whose 
another version is declared trust- 
worthy by Haythami: Au.), says: 
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“During my Ascent to the Heav- 
ens (me raj) I passed by some peo- 
ple whose lips were being sheared 
with scissors of fire. I asked (Ji- 
bril) who those people were. 
He said they were the preachers 
(khutaba’) of your nation who 
enjoined the people to righteous- 
ness but forgot themselves. And 
they recited the Book, should 


(saws) as having said: 
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“A man will be brought forth 
on the Day of Reckoning and 
thrown into the Fire. (The im- 
pact) will bring out his intestines 
around which he will circle like a 
donkey in the mill. The people of 
the Fire will gather around him 
and ask: ‘O so and so! What’s 
your problem? Are you not the 
one who used to bid us unto 
righteousness and forbid us the 
vice? He will reply: ‘Yes! I bid 
you to righteousness but neglect- 
ed it myself, and forbade you vice 
but committed it myself?” 


Dahhak relates of Ibn ‘Abbas that a 
man came to him and said that he 
wished to enjoin the people to righ- 
teousness and forbid the vices. Ibn 
‘Abbas asked him if he had attained 
that status. The man said: “Hope- 
fully, yes.” Ibn ‘Abbas told him: “If 
you do not fear that three verses of 
the Qur'an will disgrace you, then 
go ahead.” “What are they?” the man 
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enquired. Ibn ‘Abbas said, “The first 
is (2: 44): 
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‘Do you enjoin the people to righ- 
teousness and forget yourselves?’ 


Then he asked: “Are you through 
with this?” The man said, ‘No.’ Ibn 
‘Abbas continued: “The second is 


(61: 2, 3): 
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‘Believers! Why do you enjoin that 
which you do not practice? It is 
most despising to Allah that you 
should enjoin that which you do 
not practice.’ 


Then Ibn ‘Abbas asked the man: 
“Are you through with this?” The 
man said, ‘No.’ Ibn ‘Abbas contin- 
ued: “The third is the statement of 
Shu‘ ayb (asws) who said (11: 88): 
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‘I do not wish to do what I forbid you. 
I only wish to reform.’ Then Ibn ‘Ab- 
bas enquired: “Are you through with 
this?” When the man again confessed 
a no, Ibn ‘Abbas told him: “Then 
begin with yourself.” 


(Quotation from Ibn Kathir ends 
here). 
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Nevertheless, the emphasis is on the 
preacher to practice what he preach- 
es. However, if he cannot, because of 
his weaknesses, let him not give up 
his preaching either, for it is possible 
that Allah will guide him to live by 
what he preaches. Qurtubi reports 
Sa`id b. Jubayr as having said that if 
one were to suspend preaching until 
he can live by it himself, preaching 
will grind to a halt.” 


Majid writes: Compare with this the 
Jewish dictum: “He who induces 
others to do a good deed, stands in 
the sight of heaven higher than the 
one that does the deed” (The Jewish 
Encyclopedia). 


Sayyid Qutb comments: “The trag- 
edy with the religious class when re- 
ligion becomes a profession, a trade, 
and not a burning faith is that they 
begin to say with their mouths what 
is not there in their hearts; enjoin 
virtue upon others while they do not 
live by it themselves; urge others to 
righteousness but neglect it them- 
selves; begin to play upon words; 
misinterpret clear cut texts following 
their whims and fancies and issue 
religious rulings that agree with the 
surface meaning of the text but are in 
contradiction with its spirit in order 
to satisfy the demands of those who 
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possess power and money: all in the 


footsteps of the Jewish Rabbis. 


“Indeed, inviting to righteousness 
while living against its very spirit in 
one’s own affairs, is a sickness that 
does not affect the individual call- 
ers to Islam alone, inflicting them 
with doubts and pessimism. It can 
in fact adversely affect the “call” it- 
self. It casts a spell of skepticism on 
the call in the hearts of the masses 
because they hear beautiful words, 
but witness ugly deeds. This throws 
them into confusion about what to 
believe: the words or the deeds? This 
effectively extinguishes the flame 
that faith kindles in their souls, and 
puts off the light that belief ignites in 
their hearts. Consequently, they lose 
confidence in the religious class itself 
and never find themselves inclined 
to believe in them whole heartedly. 


“Ihat message will remain sterile, 
lifeless and rigid however fiery, loud 
and ringing that does not come 
from a heart which believes in it it- 
self. And a man does not truly be- 


lieve in a thing until he can convert 
himself into a living model of that 
message: a real, and not abstract, em- 
bodiment of the spoken word. Then 
it is that people will believe in him 
and trust him 
is delivered without fire and thun- 


even if the message 
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der. The word then draws its power 
not from its rhetoric, rather, from its 
content. Its beauty comes not from 
its fire, but from its truth. Then it is 
that it converts lives of the people, 
for it has its origin in life. 


“Admittedly, the conformity be- 
tween the word and the deed, be- 
tween faith and practice, is not an 
easy thing to achieve. It involves a 
lot of hard work, zeal and dedica- 
tion. Above all, it requires building 
up of a right relationship with Allah, 
and striving in search of His help.... 
and His guidance, for the traps of 
the world are many, its demands and 
exigencies are plenty. Unwittingly 
they tend to draw him away from 
what he carries in his heart as his be- 
liefs, or to which he invites others. 
Man unaided by the Eternal Power 
is weak against them, whatever his 
powers and abilities, for the power of 
evil and rebellion is greater than his 
powers. They overcome him, again 
and again. And a moment of neglect 
can ruin his past, present and even 
the future. But when he aligns him- 
self with the Eternal Power then he 
is strong stronger than every real or 
abstract reality. He is strong against 
his own weaknesses and indulgenc- 
es, against his needs and exigencies, 
stronger than those powers that chal- 
lenge and resist him.” 
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[45] And seek help in patience and Prayers."° 
They are indeed hard but not upon those who 


fear. 


115. Ibn Jarir reports Abu Darda 
(ra) as having said that one has not 
fully appreciated the truth if he does 
not despise the people for the sake 
of God and then turns to his own 
self and finds that he despises it even 
more. 


Imam Razi reports the story of Ye- 
zid b. Harun who was a very pious 
person and an ascetic. Someone saw 
him in his dream after his death 
and asked him, “How did Allah 
treat you?” He said, “He pardoned 
me. When the angels of the grave 
(munkar wa nakir) asked me, “Who 
is your Lord?’ I replied, ‘Are you not 
ashamed! I spent such and such a 
number of years inviting the people 
to Allah, and now you ask me, ‘Who 


is your Lord?!’ 


116. That is, seek help in patience 
and Prayers to get rid of the love 
of this base world and to be able 
to keep the covenant that you have 


made with Allah (Ibn Jarir). 


It was observed of Ibn ‘Abbas that 
he was informed of either his broth- 
er Kuthum’s death, or that of his 
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daughter during a journey, he came 
down the mount, offered two rak`ah 
of prayers and came back reciting 


this verse (Qurtubi). 
Sa‘id b. Jubayr has defined sabr as: 


“To know and believe that whatever 
befalls is by the will of Allah, and 
to cherish hope that He will reward 
for it’. ‘Umar b. al Khattab (ra) 
said: “Sabr is of two kinds. One, to 
bear an affliction gracefully. This of 
course is commendable. But what is 
better is the second kind of sabr. It is 
to refrain from all that is forbidden” 


(Ibn Kathir). 


“The Arabic word sabr implies many 
shades of meaning which it is impos- 
sible to comprehend in one English 
word. It implies (1) patience in the 
sense of being thorough, not hasty; 
(2) patient perseverance, constan- 
cy, steadfastness, firmness of pur- 
pose; (3) systematic as opposed to 
spasmodic or chance action; (4) a 
cheerful attitude of resignation and 
understanding in sorrow, defeat, or 
suffering, as opposed to murmuring 
or rebellion, but saved from mere 
passivity or listlessness, by the ele- 
ment of constancy or steadfastness” 
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[46] Those who believe!’ that they shall meet 
their Lord, and that unto Him they shall re- 


turns? 


[47] Children of Israel!" Remember My fa- 
vors wherewith I favored you, and (that) I pre- \ 
ferred you above nations of the world.’ 


(Yusuf Ali). 


Hudhayfah b. al Yaman says, “The 
Prophet (saws) used to resort to salah 
in the face of every difficulty.” `Ali 
(ra) said, “I observed the Prophet 
(saws) Praying in the night previous 
to the battle of Badr, while there was 
none among us who was awake. He 
remained in Prayers and supplica- 
tions until the dawn.” 


117. The word in the original is 
zann. In Arabic, it has a dual mean- 
ing: both of belief as well as doubt. 
Obviously, here it is belief that is 
meant; as in another verse (69: 20): 
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‘I was sure I would encounter my 
reckoning.’ 


118. (This verse proves that) it is 
through constant remembrance of 
the fact of the return to God that 
one can achieve the state of khushu’. 
Further, it is khushu’ which makes 
salah easier to be offered (Thanwi). 
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119. What was stated in the previous 
section (verse: 40 46) was a preamble 
to the detailed discourse which starts 
with this verse and will continue 
down to verse 123, which will for 
the last time in the surah warn the 
Israelites in the same words as in this 
first instance (Au.). 


izai og 


Mawdudi writes: “From here on, 
through several sections that follow, 
reference is made to the best known 
episodes of Jewish history. As these 
episodes were known to every Jew- 
ish child, they are narrated briefly, 
rather than in detail. This reference 
is intended to remind the Jews both 
of the favors with which the Israel- 
ites had been endowed by God and 
of the misdeeds with which they had 


responded to those favors.” 


120. Ibn Kathir quotes a verse to 
explain the nature of the preference 
shown to the Israelites. Musa (asws) 


said to his people (5: 20): 
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[48] Fear the day when no soul shall avail any- 
thing for any other;'! no intercession shall be 
accepted for it;'” nor ransom shall be accept- 


ed;'* neither shall they be helped. 
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ʻO my people remember Allah's 
blessings upon you when He 
raised prophets among you, ap- 
pointed you kings, and gave you 
such things as He had not given 
any other people in the world.’ 


Majid adds: “Now what did this 
‘preference’ of the Israelites consist 
in? Was it their commerce, their ad- 
ventures, their martial glory, their 


„Í oË 


achievements in art, or their emi- 
nence in science? Nothing of the 
sort. Their singular glory and pecu- 
liar excellence, as a race, lay in their 
special mission their tenacious, 
pure and absolute MONOTHEISM 
in fact the only living monotheism 
that the world knew before the ad- 
vent of Islam. `The Hebrews alone 
of all Semitic people reached the 
stage of pure monotheism, through 
the teachings of their prophets...As 
long as a man refused allegiance to 
other gods, he was looked upon as a 
Jew: whoever denies the existence of 
other gods is called a Jew. The unity 
of God was a revealed truth for the 
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Jew, there was no need of proofs to 
establish it: it was the leading tenet 
of faith’ (Jewish Encycl. VIII pp. 659, 
661)?” 


121. That will be the day of presen- 
tation to Allah when each soul will 
have to account for itself: the day 


when (35: 18): 
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“No soul shall carry the burden of an- 
other,” because (80: 37): 


“For every man that day will be an 


affair that will suffice him” (Ibn 
Kathir). 


Qurtubi writes: The Prophet (saws) 
has said: 
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“Let him who has wronged his 


brother, whether it be involv- 
ing his honor or anything else, 
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[49] And when We delivered you from 
Fir'awn'’s folk’** (who were) afflicting you with 
dreadful torture, slaughtering your sons’? 
and keeping your women alive. In that indeed 
was a severe test for you from your Lord.'”° 


clear it now before the day when 
he will have neither Dinar nor 
Dirham in his possession. If he 
has some good deeds in his ac- 
count, those will be taken away 
and given as compensation to 
those he wronged. If he does not 
have any good deeds, propor- 
tionate amount of evil deeds will 
be taken from the man he had 
wronged and credited to his ac- 
count” (Qurtubi). 


Majid adds: “This (verse) is to repu- 
diate the Rabbinical doctrine that 
‘grace is to be given to some because 
of the merits of their ancestors, to 
others because of the merits of their 
descendants’”. (Jewish Encycl. VI. 


p-61). 


122. “The patriarchs in heaven were 
believed to be intercessors for the liv- 
ing...Angels were often invoked by 
certain (Gnostic?) class of Jews. Es- 
pecially was Michael invoked as in- 
tercessor for the Jewish people.’ (JE. 
VIII, p. 408) Majid. 


The Islamic concept in this regard 
is that if a soul has died disbelieving 
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in Allah, then no intercession will 
be accepted for it. As for interces- 
sion for the believers: by the righ- 
teous, the martyrs, siddiqun, and 
the prophets, there is no difference 
of opinion among the scholars that 
it would be allowed for whomsoever 
Allah is pleased, by him whom He 


allows. 


123. As says Allah (swt) elsewhere (3: 
91): 
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“Those who disbelieved and died 
disbelieving will not have even 
earthfull of gold accepted from 
them as ransom even if he were to 
offer the ransom.” 


124. Fir‘awn was not the name of 
the king contemporaneous to Musa 
(asws), rather, a title for the Amale- 
kite rulers, as Qayser was that of the 
Roman kings, Kisra of the Persians, 
and Najashi of the Ethiopian kings 
(Ibn Kathir). 


Majid adds: “The Pharaoh spoken of 


here, the one contemporaneous with 
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Moses (peace be upon him!) was, 
till recently, believed to be Ramses 
II, in the 13th century B.C., or Me- 
renptah, or both. ‘Ramses II of the 
19th dynasty is generally accounted 
the Pharaoh of the Oppression, and 
his son and successor, Merenptah is 
considered to be the Pharaoh of the 
Exodus... Ihe Oppression evidently 
lasted many years. Ramses II reigned 
67 years, and thus the Exodus may 
have taken place in the short reign 
of Merenptah, the son and successor 
of that aged king.’ (Dict. of the Bible, 
III, p. 820. Also JE. IX p. 660). Fresh 
archaeological evidence, however, 
identifies the Pharaoh of Oppression 
with Thotmas III and Pharaoh of the 
Exodus with Amenhtap II, and pos- 
tulates the date of the Exodus as fall- 
ing between 1447 B.C., and 1417 
B.C....The Exodus must, therefore, 
have taken place after Thotmas III’s 
death in 1447 B.C., and during the 
reign of Amenhatap I’ (Marston, 
“The Bible is True, p. 171).” 


He further writes: “It may also be 
noted that while the Bible refers 
to the masters of the Israelites be- 
fore their deliverance at the hands 
of Moses (asws) as “Egyptians”, the 
Qur'an invariably refers to them as 
the “people of Fir‘awn. For the two, 
(the tyrannous people of Fir'awn 
and the Egyptians) are as different 
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as the British Colonial Rule and the 
Englishmen.” 


125. It is reported of Suddi that he 
said that the Fir`awn (contemporary 
to Musa, asws) dreamed that a fire 
had started from Jerusalem which 
burned the houses of the Copts in 
Egypt but spared those of the Isra- 
elites. He consulted the leading ma- 
gicians, fortune tellers, dream inter- 
preters, and priests. They predicted 
that a man would rise from among 
those who had come from that land, 
meaning Palestine, who will de- 
stroy the Egyptian kingdom. So he 
ordered that all the male new born 
of the Israelites be slaughtered, and 
the females spared. He also ordered 
the Israelites to be put to hard labor. 
But, as the male population of the 
Israelites dwindled, the leaders of the 
Coptian community complained to 
Pharaoh that if he continued kill- 
ing the Israelites, they would be left 
with no slaves. He ordered therefore 
that the male children be slaugh- 
tered a year and spared the next. 
Harun (asws) was born the year they 
were to spare the male children and 
Musa (asws) the year they were to be 
slaughtered (Ibn Jarir). 


126. According to Ibn Jarir and Qur- 
tubi the bala of the original means a 
test, or a trial and is used both when 


Al-Baqarah 


[50] And when We divided the sea” for you, 
rescued you, and drowned Fir'awn’s folk’ 


while you were witnessing.’ 


the test is through a blessing as well 
as when it is through an affliction. 
The example of the first kind of us- 
age is the Qur’anic verse (7: 168): 
baay pala ogy ty biks 
“And we tested them with both 
the good things as well as evil in 


the hope that they will return (to 
truth).” 


Ibn `Abbas, Mujahid and Ibn Jurayj 
therefore, are, as reported by Ibn Ja- 
rir, of the opinion that here it means 
a blessing. The whole verse will 
then mean: “If you were suffering 
O children of Israel, at the hands of 
the people of Fir`awn, who used to 
slaughter your male children and let 
live the females, then your deliver- 
ance from them, was a great blessing 
for you from your Lord.” 


Zamakhshari (who was an expert 
linguist) merely mentions both the 
possibilities (as Alusi does) with- 
out stating his own preference. Ibn 
Kathir’s preference is that the word 
balaa should be taken in its evil 
sense. The meaning should thus be, 
“This slaughtering was a severe test 
for you from your Lord.” 
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127. The word in the original is bahr 
which is used for any large collec- 
tion of water. It can therefore mean 
a river, a lake or a sea. Neither the 
Qur’an nor a reliable hadith specify 
this to be the river Nile, the Red Sea 
or backwaters of the Mediterranean 
Sea. The Tawrah itself has been so 
badly disfigured that it cannot be 
relied upon for anything unless it is 
corroborated by the Qur’an, hadith 
or an independent means of enquiry. 
Western “experts” have worked upon 
conjectures. Even route maps have 
been drawn to trace the sojourn of 
the Israelites from Egypt to Sinai, 
which, even if they draw curious 
attention, are as dependable as the 
route taken by the Phoenicians to 
Northern America, centuries before 
Columbus discovered the continent. 
However, it must have been a sea, 
as stated by most commentators, to 
accommodate Fir‘awn’s huge army. 
The date also, of Exodus, which has 
been fixed as 1447 B.C., is as unre- 
liable. Nonetheless, since a people 
normally preserve the memory of 
the great events of their past, the 
Prophet (saws) accepted from the 
Jews the tenth of Muharram as the 
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[51] Yet, when We appointed for Musa forty A shy 
nights, ™ you took the calf behind him (for 
worship). And you went out of bounds.'” 


day of the crossing. They used to fast 
on that day to celebrate the event. 
The Prophet recommended that the 
Muslims also fast on that day, adding 
that “we Muslims are morally bound 
to a greater degree than the Jews to 
follow Musa (asws).” However, he 
instructed an additional day’s fast, 
before or after, to oppose the Jews 


(Au.). 


128. By the term “Aalu Fir‘awn” the 
allusion is to the army which was ac- 
companying Fir‘awn in pursuit of 
the Israelites. 


129. This was another favor shown to 
the Children of Israel that not only 
were they delivered from Fir‘awn 
and his folk but also their enemy was 
destroyed before their eyes (Au). 


130. Allah (swt) said “nights” be- 
cause in Islamic calendar the night 


precedes the day (Razi). 


Thanwi says: This verse is the basis, 
as also some ahadith, for the forties 
prescribed for the saalikin. 


131. This happened after the Israel- 
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ites had been delivered from Fir`awn 
and his folk and had entered the Si- 
nai as a free people. They began to 
make demands on Musa (asws) that 
they be given the Law and moral 
precepts which could guide them in 
their everyday affairs. Musa (asws) 
made supplications to his Lord. His 
supplications were answered and he 
was summoned to Mount Tur to re- 
ceive the Tawrah. But when he did 
not return within the time he had 
promised (since it was extended 
from 30 to 40 days by Allah), they 
took to worshipping a calf molded 
out of gold by a man called Samiri. 


Majid adds: “The Israelites in their 
impatience during the temporary 
absence of Moses (peace on him!) 
had taken to the image worship of 
a golden calf. The Bible narrates the 
story of calf worship by the Israel- 
ites in great detail (Ex. 32: 1 8). The 
Qur’an is in substantial agreement 
with it, except in one very important 
particular, where the Bible makes 
the prophet Aaron him of all the 
people! responsible for this act of 
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[52] Nonetheless, We pardoned you over that 
(crime)™™ in the hope that you will give thanks. 


[53] And, (recall) when We gave Musa the 
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may be rightly guided. 


outrageous impiety.” 


132. This proves that the Aulul (a 
concept of infusion or incarnation 
held by the ignorant Sufis) is incor- 
rect and impossible. Had it been a 
possibility, the Israelites would not 
have been chastised for believing 
that Allah had taken /ulul in the calf, 
a belief, following which they took 
to worshipping it (Thanwi). 


133. That is, the crime was so great 
that the whole lot of them should 
have been destroyed root and branch 
as well as punished in the Hereafter. 
But Allah in His mercy pardoned 
them. He prescribed for them only a 
lighter kind of punishment of which 
verse 54 speaks. This punishment it- 
self was deferred until Musa (asws) 
went back to his people. Hence the 
one verse gap (no. 53) between the 
verse (no. 52) concerning the “par- 
don” and the “punishment” men- 
tioned in verse 54 (Au.). 


‘Afw of Arabic implies a forgiveness 
which may or not be accompanied 
by a punishment inflicted before 


or after the ‘afw, as against ghufran 
which is not accompanied by a pun- 
ishment (i.e. it is a forgiveness with- 
out punishment) - Qurtubi. 


134. By the term “the Book” the al- 
lusion of course is to Zawrah, which 
was revealed to Musa (asws) after the 
Exodus, as is evident from the story 
narrated in greater detail in surah al 
A raf, and from the verse 43 of surah 
al Qasas (Ibn Kathir). 


The word A/ Furqān has been used 
here to qualify “the Book” and stands 
for something against which oth- 
er things can be measured, a thing 
that helps in distinguishing: some- 
thing that works as the dividing line. 
“Anything that makes a separation, 
or distinction, between the truth and 
falsity. It also means ‘proof, or dem- 
onstration (Lane’s Lexicon, Majid).” 


Ibn Jarir offers the following expla- 
nation: It means, “We gave Musa 
the Zawrah which was the criterion 
of right and wrong... Hence in the 
verse (8: 41): 
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[54] And when Musa said to his people, ‘Peo- 
ple! You have done a wrong to yourselves by 
taking the calf (for worship). Now turn to 
your Lord in repentance and slay one another. 
This indeed will be better for you in the sight 
of your Lord.’ Then He relented towards you. 
Indeed He is very Relenting, very Kind.’ 


[55] (Recall) when you said, ‘Musa! We shall 
never believe in you till we see God openly.” A 
thunderbolt struck you while you were look- 
ing. 

[56] Then We raised you up after you were 
dead, that haply you may be thankful.” 


pale AS) BY oid oot J 5s 
Í ig Bel Eb asl 
pS st iS pii bst Sb 
CG 5h 8) S o BSH ke 

KEP pel 
SE eB oS at 6 BY 
alg adele Gis Sas ai UP 


Goo yk 


LLG r x oe i Ža oper on 


“The day of criterion, the day the 
two armies met.” 


The day of Badr was called the day of 
Al Furgan because it helped, through 
the miraculous victory against all 


odds, to distinguish between truth 
and falsehood. 


Thanwi writes: There is room how- 
ever to believe that by Al Furgdn 
the allusion is to miracles, or to the 
Divine Law which also helps in dis- 
tinguishing between truth and false- 


hood. 


Some scholars have thought that the 
allusion is to Zabur which was re- 
vealed to Da'ud (asws). - (Au.) 


135. The way Ibn ‘Abbas, Mujahid, 
‘Ikrimah, Suddi, Sa‘id b. Jubayr and 
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some others understood these vers- 
es is as follows. When Musa (asws) 
came down from Mount Tur, he 
ordered those that had worshipped 
the calf to kneel down before those 
that had not. The latter were armed 
with swords, daggers and knives. 
When the two were thus lined up, a 
blinding darkness settled over them 
and those with arms were ordered 
to slaughter those kneeling before 
them. Thus, they did not know who 
killed whom. When the killing was 
stopped, they were all pardoned: 
both those who had lost their lives 
in the homicide as well as those who 


had escaped (Ibn Jarir). 


136. The commentators are widely 


divided over how and when this hap- 
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[57] (Recall) when We outspread the cloud 
over you (in Sinai),'*’ and sent down manna” 
and quails to you (saying), ‘Eat of the good 
things We have given you.’ And they wronged 
Us not, but rather, they were wronging them- 


selves.1 


pened. Thanwi’s preference is that 
this happened when Musa (asws) 
took with him seventy prominent 
leaders of the Israelites to Mount 
Tur for them to hear Allah first hand 
(swt) speaking to him: something 
about which they had expressed 
their misgivings. When they reached 
the Mount, a cloud engulfed them 
and they heard Allah (swt) reveal His 
message to Musa (asws). But when 
it was over, they began to say that 
they were not convinced by the voice 
alone and would not believe until 
they had seen God Himself. Upon 
this, a thunderous noise killed them 
all. Musa (asws) prayed to Allah that 
since none of them was alive to bear 
witness to what had happened, he 
would be blamed for their death. Al- 
lah then quickened them all (Au.). 


As these lines were being written, 
this writer heard a volunteer in Af- 
ghanistan describe an incident that 
took place during the Jihad against 
the Russians in the eighties of this 
century. The mujahedeen had to 
attack a communist post on a hill, 
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which could only be done from an- 
other hill opposite to it, but impos- 
sible to climb from the rear. If they 
attempted from the front they came 
under enemy fire. As they were con- 
sidering their moves, a cloud came 
and settled on the hill occupied by 
the communists obscuring their view 
of the surrounding area. The piece of 
cloud stayed so long that the muja- 
hedeen could not fail to notice that 
it was stationary for quite a while. 
They began to scale the hill and it 
was not until they had reached the 
top, with their guns, RPG’s and 
small missiles which took a couple 
of hours that the cloud moved off 
from the opposite hill. The commu- 
nists were completely taken by sur- 
prise and abandoned the post after a 
brief resistance. 


137. This episode had occurred ear- 
lier but has been related later. This 
took place when they were wan- 
dering in the Sinai valley and had 
complained to Musa (asws) about 
the scorching sun. Allah (swt) sent 
a piece of cloud that accompanied 
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[58] And when We said, ‘Enter this township, 
and eat thereof as you desire, abundantly, 
but enter the gate in humility, saying “hitta- 
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shall increase (the reward of) those who do 


good.” 


them wherever they went. 


138. This also happened in the Sinai 
when the Israelites began to clamor 
about the shortage of food and wa- 
ter. The Zawrah gives us a glimpse of 
their impatience with their Prophet: 
“They set out from Elim, and all the 
congregation of the people of Israel 
came to the wilderness of Sin, which 
is between Elim and Sinai, on the fif- 
teenth day of the second month after 
they had departed from the land of 
Egypt. And the whole congregation 
of the people of Israel murmured 
against Moses and Aaron in the wil- 
derness, and said to them, `Would 
that we had died by the hand of the 
Lord in the land of Egypt, when we 
sat by the fleshpots and ate bread to 
the full; for you have brought us out 
into this wilderness to kill this whole 
assembly with hunger” (Exodus, 
16:1 3). 


Musa (asws) prayed to Allah and He 
sent manna and partridges. Opin- 
ions vary over what exactly was 
manna. Some believe it was honey, 
others say it was a kind of a sweetish 


gum, while others maintain that it 
was a snow like substance that settled 
upon trees and on the ground every 
night as the dew. They could dissolve 
it in water to drink or make bread on 


the fire (Au.). 


A hadith recorded by Bukhari, Mus- 
lim, Tirmidhi, Ibn Majah, Ahmad, 
Marduwayh and others says: 
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“Mushrooms have originated 
from manna, and its extract is 
a cure for the (diseases of the) 


eyes” (Ibn Kathir). 


139. These partridges used to settle 
in thousands every morning and eve- 
ning near their camps and tents at 
such a close range that the Israelites 


could grab them by the hands. 


140. That is, with so many blessings 
it was expected of them that they 
would remain faithful to Allah. But, 
instead, they neglected their duties 
and indulged in sins (Ibn Jarir, Ibn 
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[59] But the transgressors substituted anoth- 


er word in place of that which they had been 
ordered; so We let loose upon those that had 
transgressed a scourge’ from the heavens - 
because they were defiantly disobeying. 

[60] And (recall) when Musa sought water for 
his people. We said: ‘Strike the stone’® with 
your staff.” Lo! Gushed forth from it twelve 
fountains. All the people knew their places of 
drink. ‘Eat then, and drink from the bounties 
of Allah and act not corruptly in the earth, 


spreading mischief.’ 


Kathir). 


Thanwi remarks: The verse proves 
that the bestowal of one material 
blessing after another, despite re- 
peated sins, is a trial in disguise (żs- 
tidraj). Many pseudo Sufis are mis- 
led by this, believing that the wealth 
and popularity they enjoy are signs 
of Allah’s approval (of their life and 


conduct). 


141. Opinions are divided between 
Jerusalem and Jericho over the 
town alluded to here. The Israel- 
ites were ordered to enter it in hu- 
mility, chanting the praises of their 
Lord and seeking His forgiveness for 
past transgressions and ill behavior 
towards their Prophet Musa (asws). 
But they ignored the order and en- 
tered the town proud and arrogant. 
They showed their backs to it and 
went in dragging themselves on their 
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buttocks as reported in some ahadith 
(Muslim: Qurtubi, Ibn Kathir). Fur- 
ther, instead of praising their Lord in 
words they were ordered, they struck 
a pun on it (saying hintatun instead 
of hittatun), making it a point of de- 
rision and mockery (Au.). 


Ibn Kathir remarks: Compare with 
this our Prophet’s example who en- 
tered Makkah after its fall with his 
head bowed down so low that it al- 
most touched the saddle of the beast 
he was riding. 


142. The word in the text for 
“scourge” is rijz and Ibn ‘Abbas is re- 
ported to have said that every rijz in 
the Qur’an stands for “punishment.” 
This is also the opinion of Mujahid, 
Abu Malik, Suddi, Hasan, Qatadah 
and others. Some others however, 
like Sa`id b. Jubayr, believe that the 
allusion here is to plague. In a hadith 
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[61] And when you said: ‘O Musa! We will 
no longer put up with this monotonous diet." 
Invoke your Lord, therefore, on our behalf” f 

that He may bring forth for us what the earth J z Ob 
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produces: green herbs, cucumbers, garlic, len- 
tils, onions.’ He said: ‘Would you have that 
which is meaner in exchange of that which 
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is better? Go down to any town," you shall 


find (therein) what you have asked for.’ 


And 


humiliation and wretchedness were stamped 
upon them,” and they drew on themselves 
the wrath of Allah.’ That because they used 
to deny Allah’s signs and slay™® (His) Mes- 
sengers without right.” That because they 
disobeyed”! and were frequently transgress- 


ing. 


too the word used for plague is rijz 
which was inflicted on a certain 
transgressing nation of the past (Ibn 


Kathir). 


143. This event also occurred in the 
Sinai when the Israelites ran out of 
water and made demands on Musa 
(asws) that he pray to his Lord for 
relief. Musa (asws) supplicated to 
Allah. He was asked to strike his 
rod on a specific stone from which 
sprang out 12 springs so that each 
of the twelve tribes could draw wa- 
ter from a specific one. It is reported 
that from then on they carried the 
stone (according to one version ona 
donkey which gives some idea of its 
size) wherever they went, and Musa 


(asws) would strike it whenever the 
need arose. The “al” of “hajr” in- 
dicates that it was a specific stone. 
Some have speculated that it was the 
same stone that had run away with 
Musa’s clothes in the story alluded to 
in verse 33 of surah al Ahzab (Ibn Ja- 
rir, Ibn Kathir, Qurtubi). 


No less wondrous, however, was our 
Prophet’s miracle who produced wa- 
ter from flesh and bones. This hap- 
pened in a campaign when the Mus- 
lims numbering about two thousand 
and five hundred ran out of water. 
The Prophet (saws) thrust his hand 
into a pitcher, and water began to 
gush forth from his fingers (Qur- 
tubi). 
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144. According to Qatadah and 
Abu al `Aliyyah, when the Israelites 
complained of heat and hunger in 
the Sinai, Allah sent a cloud that re- 
mained stretched over them. He also 
sent them the manna and the quails 
which they received daily without 
any exertion on their part. But very 
soon they were weary of these things 
and began to hanker for the variety of 
foods they relished in Egypt. When 
they began to pester Musa they were 
told to go and settle into any town 
where such things are found aplenty 


(Ibn Jarir). 
Majid quotes: “And the Children 


of Israel also wept again, and said: 
Who shall give us flesh to eat? We 
remember the fish which we did eat 
in Egypt freely, and the cucumbers, 
and the melons, and the onions, and 
the garlic. But now our soul is dried 
away; there is nothing at all besides 
this , before our eyes (Nu.11: 4 6).” 


145. Note the words “call on your 
Lord on our behalf” (ud`u lana) 
which suggest little personal attach- 
ment on the part of the Israelites, to 
the Lord, their God, who had res- 
cued them from slavery into freedom 
and showered blessings on them all 
the way down from Egypt to the Si- 
nai (Au.). 


146. Although a variant reading of 
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the original has been “misra” which 
could be interpreted as the land of 
Egypt that the Israelites had left 
behind them, the great majority 
of scholars have, from the earliest 
times, read it as “misran” as it also 
appears in all texts, which leaves 
no possibility but the rendering as 
“any town” (misr: pl. amsar: a town, 
dwelling place). Ibn Jarir reports Qa- 
tadah, Suddi, Mujahid and Ibn Zayd 
of this opinion, and himself quotes 
another verse (no. 21 of al Maidah) 
which proves that it was any town 
one of the Syrian region, that was 
meant. Ibn Kathir reports Ibn `Ab- 
bas as also of the opinion that the al- 
lusion by the term misran is to any 
town. Nonetheless, the Orientalists 
of all times (Sale, Rodwell, Palmer, 
Bell, N.J.Dawood, Arberry) have 
preferred to stay unanimous over 
the rendering as “Egypt,” perhaps to 
prove that the Prophet (whose au- 
thorship of the Qur’an they were des- 
perate to prove), erred and thought 
that the Israelites went back to Egypt 
something the Old Testament would 
not agree with. Interestingly though, 
Rashid Rida has shown that there 
is evidence that the Israelites might 
have gone back to Egypt. See note 
191 of Surah al A ‘raf of this work for 
details (Au.). 


147. Majid remarks: “Note that the 
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pronoun ‘them’ refers to the race of 
Israel rather than to the Jews as a re- 
ligious body. Even in the present day 
anti Semitic agitation (1957), ‘the 
Jews are not opposed on account 
of their religion, but on account of 
their racial characteristics. As such 
are mentioned: greed, a special apti- 
tude for money making, aversion to 
hard work, clannishness and obtru- 
siveness, lack of social tact, and espe- 
cially of patriotism. Finally, the term 
is used to justify resentment for ev- 
ery crime or objectionable act com- 
mitted by individual Jews’ (J.E.Lp. 
641).” 


Thanwi remarks: This goes to prove 
that not to be satisfied with what Al- 
lah has ordained for a man is a thing 
displeasing to Allah. Such as, for in- 
stance, the case of a man endowed 
with tawakkul going about hunting 
to further the means of sustenance, 
or that of a man giving up an easy 
source of income already on hand, in 
search of something better. 


148. Majid comments: “In the words 
of a Christian historian, ‘for ages the 
Hebrew history has been the same 
everywhere substantially a constant 
moan, as it were, with variations in- 
deed, but seldom a note in which 
we miss the quality of agony.’ And 
a leading Jew of today is said to have 
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exclaimed: ‘If there are gradations 
in suffering, Israel has reached its 
highest acme.’ Certainly, there is no 
history so full of mournful pathos as 
theirs. And it is instructive, ifalso pa- 
thetic, to note that in the years 1938 
39 with all the wealth and commerce 
and ‘influence’ at their disposal there 
are incessant references in their press 
to their ‘frightful persecutions’ and 
‘the beatings, the murders, the tor- 
ture, the robbing, the blackmailing, 
the arrests and imprisonments’ and 
‘humiliations, both public and pri- 
vate’ that are being perpetrated on 
them in several parts of ‘civilized’ 
Europe.” 


“Statistics wherever obtainable, 
show that the proportion of blind- 
ness is greater among modern Jews 
than among their non Jewish neigh- 
bors (JE.III, pp.249,250)....As with 
blindness, Jews...have 
marked tendency toward deaf mut- 
ism in the general proportion, as 
compared with non Jews, of two to 
one (IV. p.480). “Among the Jews 


the proportion of insane has been 


shown a 


observed to be very large. From sta- 
tistics collected by Kushan, he con- 
cludes that they are four to six times 
more liable to mental illness than 
non Jews’ (VI.p.603). ‘The Jews are 
more subject to diseases of the ner- 
vous system than the other races and 
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peoples among which they dwell. 
Hysteria and neurasthenia appear to 
be most frequent. Some physicians 
of large experience among Jews have 
even gone so far as to state that most 
of them are neurasthenic and hyster- 
ical. Tobler claims that all the Jewish 
women in Palestine are hysterical. 
The Jewish population of that city 
alone is almost exclusively inexhaust- 
ible source for the supply of hysteri- 
cal males for the clinics of the whole 
continent (IX. p.225).” 


149. “This passage obviously refers 
to a later phase of Jewish history. 
That the Jews actually did kill some 
of their prophets is evidenced, for 
instance, in the story of John the 
Baptist, as well as in the more gen- 
eral accusation uttered, according 
to the Gospel, by Jesus: “O Jerusa- 
lem, Jerusalem, thou that killest the 
prophets, and stonest them which 
are sent unto thee” (Matthew xxiii, 
37). See also Matthew xxiii, 34 35, 
Luke xi, 51. both of which refer 
to the murder of Zachariah and I 
Thessalonians ii, 15. The implication 
of continuity in, or persistent repeti- 
tion of, their wrongdoing transpires 
from the use of the auxiliary verb 
kanu in this context” (Asad). 


Majid quotes: “They mocked the 
messengers of God, and despised 
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his words and misused his proph- 
ets, until the wrath of the Lord arose 
against his people, till there was no 
remedy.’ (2 Ch. 36:16) ‘Wherefore, 
will ye plead with me? Ye have all 
transgressed against me, saith the 
Lord ... Your own sword hath de- 
voured prophets, like a destroying 
lion.’ (Je. 2:30) ‘They were disobe- 
dient and rebelled against thee, and 
cast thy law behind their backs and 
slew thy prophets.’ (Ne. 9:26)? ... 
“Ye are the children of those which 
killed the prophets.. Fill ye up then 
the measures of your father. Ye ser- 
pents, ye generation of vipers, how 
can ye escape the damnation of hell? 
Wherefore, behold, I send unto you 
prophets, and wise men and scribes: 
and some of them ye shall kill and 
crucify: and some of them shall ye 
scourge in your synagogues and per- 
secute them from city to city: That 
upon you may come all the righteous 
bloodshed upon the earth from the 
blood of righteous Abel unto the 
blood of Zacharias, son of Barchias, 
whom ye slew between the temple 


and the altar (Mt. 23:31 35).” 


Imam Ahmad reports Ibn Mas`ud as 
having said that the Prophet said: 


J5 ji Eg acs BS akal a Lite (tl at 


“The most severely punished on 
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the day of Judgment would be, 
(a) a man who was killed by a 
Prophet, (b) a man who killed a 
Prophet, (c) a leader who misled 
his people, and, (d) the sculptor” 
(Ibn Kathir). 


The second part of the above hadith 
is in the Sahihayn also, but the first 
part is declared weak by Haythami 
(Au.). 


150. “Le., wrongful and unjust not 
only in the sight of God, as the mur- 
der of a prophet in any instance is 
bound to be, but wrongful, unjust 
and illegal, even according to Israel’s 
own code of law and justice. To take 
the case of Jesus: He ‘was not con- 
demned but he was slain. His mar- 
tyrdom was no miscarriage of justice, 
it was a murder’ (Rosadi, Trial of Je- 
sus, p.301). ‘In this trial was a vio- 
lence done to the forms and rules of 
Hebrew as well as to the principles of 
justice.’ (Innes, Trial of Jesus Christ, 
p-35)” Majid. 


151. “For the uniformly rebellious 
attitude of Israel towards their great- 
est leader and benefactor, Prophet 
Moses, compare and consult their 
national historian Josephus: “They 


were very angry at their conductor 


Moses and were zealous in their at- 
tempt to stone him as the direct 
occasion of their present miseries.’ 
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(“And.” II. 1:3) <.. the multitude 
were irritated and bitterly set against 
him.’ (1:4) “They again turned their 
anger against Moses, but he at first 
avoided the fury of the multitude...’ 
(1:7) `The multitude began again to 
be mutinous and blame Moses for 
the misfortunes they had suffered 
in their travels. (13:1) “The mul- 
titude therefore became still more 
unruly and more mutinous against 
Moses than before.’ And Moses ‘was 
abused by them.’ (13:1) “They again 
blamed Moses and made a clamor 
against him and his brother Aaron ... 
They passed that night very ill and 
with contumacious language against 
them: but in the morning they ran 
to a congregation intending to stone 
Moses and Aaron, and so to return 
to Egypt.’ (14:3) ^... notwithstand- 
ing the indignities they had offered 
their legislator and the laws and 
their disobedience to the command- 
ments which He had sent them by 
Moses.’ (IV. 2:1) ‘When forty years 
were completed, Moses gathered the 
congregation together near Jordan 

. and all the people being come 
together he spoke thus to them: .... 
‘you know that I have been oftener 
in danger of death from you than 
from our enemies’ (8: 1 2)” Majid. 


152. “The Bible abounds in doleful 


narratives of their rebellion and re- 
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[62] Verily, those who believed, as also the 
Jews,™ the Christians,’** and the Sabians™? 
whosoever believed in Allah and the Hereafter, 
for such is their 
reward with their Lord.’° They shall neither 


and worked righteousness 


fear nor shall they grieve. 


volt. To give only a few such extracts 
out of many: ‘Remember and forget 
not, how thou provoked the Lord 
thy God to wrath in the wilderness; 
from the day thou didst depart out 
of the land of Egypt, until ye came 
unto this place, ye have been rebel- 
lious against the Lord. Also in Hor- 
ab ye provoked the Lord to wrath, 
so that the Lord was angry with you 
to have destroyed you. When I was 
gone up in the Mount to receive the 
tablets of stone ... the Lord said unto 
me: ... thy people which thou hast 
brought forth out of Egypt have cor- 
rupted themselves; they are quickly 
turned aside out of the way which I 
commanded them; they have made 
them a molten image. Furthermore 
the Lord spake unto me, saying, I 
have seen this people, and behold, 
it is a stiff necked people. Let me 
alone, that I may destroy them and 
blot out their name from under 
heaven.” (Dt. 9: 7 13) ‘Ye rebelled 
against the commandment of the 
Lord, your God, and ye believed 
him not, nor hearkened to his voice. 
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Ye have been rebellious against the 
Lord from the day that I know you.’ 
(23 24) ‘I know thy rebellion, and 
thy stiff neck: behold, while I (Mo- 
ses) am yet alive with you this day, 
ye have been rebellious against the 
Lord; and how much more after my 
death? ... I know that after my death 
ye will utterly corrupt yourselves and 
turn aside from the way which I have 
commanded you and evil will befall 
you in the latter days: because ye will 
do evil in the sight of the Lord, to 
provoke him to anger through the 
work of your hands’ (31: 27 29)” 
Majid. 

153. “The correct rendering of (al- 
ladhina hadu) can only be ‘those 
who are Judaised or those who have 
become Jews.’ ‘It is for the first time 
that the Qur’an speaks of the ‘Jew’ as 
distinct from the ‘children of Israel.’ 
The two terms, though frequently 
used as synonymous, are not exactly 
coextensive or interchangeable. Isra- 
elites are a race, a nation, a people, 
a huge family, sons of a particular 
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progenitor, conscious and proud of 
their high lineage. Jews are a reli- 
gious community, a church, believ- 
ers in particular tenets, members of 
a certain faith. The Holy Qur'an, re- 
gardful of the niceties of expression, 
has always observed this distinction. 
When speaking of the religious be- 
liefs and practices of the Hebrews 
and those who had adopted their 
faith, it uses the term ‘Jew: when 
alluding to their history and their 
national traits it keeps mentioning 
‘the children of Israel.’ The Israelites 
ceased to exist as a nation with the 
destruction of the temple in A.D. 
70, and thenceforth they became a 
purely religious community. Many 
of the Arabs had, by the advent of 
Islam, adopted the Jewish faith and 
usage. Hence the significance of the 
Quranic expression ‘those who are 
Judaised.’ “The children of Israel,’ so 
frequently addressed in the Qur’an, 
says D.S. Margoliouth, ‘were merely 
Arab tribes made Israelite by conver- 
sion.’ (Torrey, Jewish Foundation of 
Islam, p.23) Most of the Arab Jews, 
like the Jews of Abyssinia, seem not 
to have been genuine children of 
Israel, but native converts to Juda- 
ism.’ (HHW. VIII. p. 10) ‘Judging 
by their proper nouns and the Ara- 


maean vocabulary used in their ag- 


ricultural life, these Jews must have 
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been mostly Judaised clans of Ara- 
bian and Aramaean stock, though 
the nucleus may have been Israelites 
who fled from Palestine at the time 
of its conquest by the Romans, in 
the first century after Christ.’ (Hitti, 
op.cit. p. 104)” Majid. 


154. “(Nasara) is, in its proper 
sense, ‘“Nazarenes, not Christians. A 
Nasrani is ‘a Nazarene’ in its origi- 
nal meaning and a Christian only 
‘in its secondary application.’ (LL) 
Nazarene is derived from ‘Naza- 
reth, the place where Jesus passed his 
youth. The Nazarenes or the primi- 
tive Christians were the followers of 
the original pre Pauline church, not 
quite like the present day Christians 
of the Pauline variety. Nor is the 
title ‘in itself disparaging.’ (EBi. c. 
3356) Rather, ‘it was a primitive des- 
ignation for Christians.’ (ERE. II p. 
374)” - Majid. 


155. Opinions vary over identity of 
the Sabians of this verse. Mujahid 
and Ibn Zayd believe that the allu- 
sion is to anyone who does not fol- 
low any of the well known religions 
of the world. It is in this sense that 
the Quraysh used to refer to the 
Prophet (saws) as a Sabei: since he 
did not follow either Judaism, Chris- 
tianity, or the pagan religion of the 
Quraysh. Qatadah and Abu al `Ali- 


Al-Baqarah 


yyah are of the opinion that those of 
the contemporaries of the Prophet 
(saws) are meant who inhabited the 
Southern Iraqi region, followed the 


Zabir, prayed five times a day but 
worshipped angels (Ibn Jarir). 


Asad says: “The Sabians seem to have 
been a monotheistic religious group 
intermediate between Judaism and 
Christianity. Their name (probably 
derived from the Aramaic verb tseb- 
ha‘, ‘he immersed himself [in water’] 
would indicate that they were fol- 
lowers of John the Baptist in which 
case they could be identified with the 
Mandaeans, a community which to 
this day is to be found in Iraq. They 
are not to be confused with the so 
called ‘Sabians of Harran’, a Gnostic 
sect which still existed in the early 
centuries of Islam, and which may 
have deliberately adopted the name 
of the true Sabians in order to obtain 
the advantages accorded by the Mus- 
lims to the followers of every mono- 
theistic faith.” 


Majid quotes: “They ‘practiced the 
rite of baptism after birth, before 
marriage and on various other oc- 
casions. They inhabited the lower 
plains of Babylonia, and as a sect 
they go back to the first century af- 
ter Christ ... Mentioned thrice in 
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the Koran, these Babylonian Sabians 
acquired a dhimmi status and were 
classified by Moslems as ‘protected’ 
sect ... The community still survives 
to the number of five thousand in 


the swampy lands near al Basrah’ 
(Hitti).” 


156. The reason for the revelation 
of this verse has been given in a 
hadith recorded by Ibn Abi Hatim 
(a second is related by Suddi, and a 
third by Sa‘id ibn Jubayr), in which 
Salman al Farsi says he asked the 
Prophet about those of the people of 
the Book in whose company he hap- 
pened to have spent a lot of time in 
Persia and other places prior to the 
Prophet’s appearance. They were de- 
voted to God, prayed and fasted, and 
were anticipating the appearance of 
the Final Prophet. What about them? 
What’s likely to be their destination 
after death? Initially, the Prophet 
said they would go to Hellfire. But 
Allah (swt) revealed this verse. And 
the Prophet’s concluding remarks 
were: “Whoever followed Christian- 
ity, submitting himself to Allah, and 
died before I appeared, would be 
granted salvation. But if he heard of 
me but would not believe in me, he 
will be denied salvation.” 


After reporting these ahadith, Ibn Ja- 
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[63] And (recall) when We took a compact 
with you and raised the Tur over your heads 
(saying): “Hold fast unto that which We have 
given you; and be mindful of that which is 
therein, haply that you may become godfear- 


ing’. 


[64] Yet, you turned away thereafter. Had it 
not been for the grace of Allah and His mercy, 
surely you would have been of the losers.” 


rir and Ibn Kathir explain that what 
is meant is that those who believed 
in Musa (asws), for instance, and did 
good works will inherit Paradise. But 
after the appearance of ‘Isa (asws) it 
became necessary for them to believe 
in him along with Musa to achieve 
salvation. Similarly, with the appear- 
ance of our Prophet, Muhammad 
(saws), it became incumbent upon 
them to have faith in him along with 
‘Isa and Musa for their devotion to 
be acceptable to Allah who demands 
belief in all of His Prophets without 
exception (Au.). 


Majid writes: “Right belief and right 
conduct are the only sine qua non of 
salvation which every individual has 
thus in his own hands. Howsoever 
grave his disbelief or misconduct in 
the past, he is not past redemption. 
If he only accepts God’s truth, and 
obeys His laws, however late in life, 


blessings both of this world and the 
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Next are his. Not even the Jews with 
their centuries old record of crime 
and corruption, depravity and rebel- 
lion, are debarred from Allah’s All 
embracing grace and mercy: provid- 
ed they mend their ways.” 


A contemporary commentator re- 
marks: which 
recurs in the Qur’an several times 


“The above passage 


lays down a fundamental doctrine 


of Islam. With a breadth of vision 


unparalleled in any other religious 
faith, the idea of ‘salvation’ is here 
made conditional upon three ele- 
ments only: belief in God, belief in 
the Day of Judgment, and righteous 
action in life.” 


However, the introduction of the 
word ‘only’ in the above quotation 
can lead to some misunderstand- 
ing. Salvation does not depend on 
these three elements only. Belief in 
“the Prophet of the time” is an inte- 
gral part of the system. The Prophet 
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(saws) has said: “Even if Musa was 
alive, there would be no recourse for 
him but to follow me” (Au.). 


157. The story behind this is that 
the Israelites made frequent de- 
mands on Musa that they be given 
a holy writ from which they could 
draw guidance for their lives. Aware 
of their rebellious nature, he advised 
them not to ask for something that 
they might or might not follow. But 
they insisted. So Musa took a firm 
compact from them that if revealed 
they would follow it to the best of 
their ability. Then he prayed to Al- 
lah (swt), who ordered him to spend 
40 days and nights on Mount Tur: in 
complete seclusion, praying, fasting 
and preparing himself in other ways 
to receive the revelation. However, 
when he came down with the revela- 
tion and read it out to the Israelites, 
they went back on their promise. 
‘They said that the teachings and the 
laws therein were too difficult to fol- 
low. Now, Allah does not impose His 


religion on anyone. But in this case, 
since it was they who had demanded 
the Book, Mount Tur was raised over 
them and they were told: “Either ac- 
cept it or you will be destroyed.’ So 


they accepted it willy nilly and 
promised that they would abide by 
it. Nonetheless, later they began to 


lead a life which was in total defiance 
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of its teachings. (Based on opin- 
ions of Ibn ‘Abbas, Mujahid, ‘Ata’, 
‘Ikrimah, Hasan al Busri, Dahhak, 
Rabi* b. Anas as reported by Ibn Ja- 
rir, Ibn Kathir, Qurtubi, and others). 


Toeing the line of the “rationalists,” 
some commentators of this century 
tend to express that this raising of the 
Mount Tur was not real, rather, “it 
was made to look like it.” But such 
an interpretation defies a general 
principle of tafsir set by the scholars, 
viz.: whenever the apparent meaning 
is clearly worded, the metaphorical 
or figurative derivation is ruled out. 
In this case the Qur'an is very clear 
about Mount Tur being raised over 
their heads. In surah al A‘raf, verse 
171, the addition of the words “as if 
it was an umbrella” leaves no room 


for doubt. 


Majid adds: “That the mount was 
actually inverted over the Israelites is 
what is expressly narrated in the 744- 
mud. `The holy One, blessed be He, 
inverted mount Sinai over them like 
a huge vessel and declared, ‘If you 
accept the Zawrah, well and good; 
if not, here shall be your sepulcher.’ 
(JE. IV, 321): 


Qurtubi quotes Sha‘ bi and Ibn ‘Uy- 
ayna as saying: “Whenever it is said, 
‘Read the Book,’ the meaning is that 
one must live by its dictates and 
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[65] And you know well of those of you who 3 ine petra Spl gile i; 
broke the Sabbath. We said unto them: ‘Be cpus bsa igis ai dh et) 


apes, despised and hated’. 


implement its teachings, rather than 
recite it beautifully and then forget 
all about its teachings. He quotes a 
hadith from Nasai which says that 
the Prophet (saws) said: 


o e á i á 
Y A us BE prl W É i Be 5 


“The worst of the people is 
the corrupt man who reads the 
Qur’an but pays no attention to 
its commandments.” 


The authenticity of the above report 
could not be established (Au.). 


According to another hadith of 
Tirmidhi, Qurtubi continues, the 
Prophet (saws) once looked up at the 
heaven and said: 
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“The time is close when knowl- 
edge will be withdrawn from the 


ep 


people.” Ziyad b. Labid who was 
present enquired: “How will that 
happen O Messenger of Allah, 
when we recite the Quran and 
teach it to our children?” The 
Prophet (saws) replied: “Woe 
unto you Ziyad. I though you 
were one of the intelligent men 
of Madinah. Here are the Jews 
and Christians who recite their 
Scriptures, but it avails them not 
aught?” 


Qurtubi also quotes `Abdullah ibn 
Mas`ud telling another man: “You 
are in a world in which there are 
many men of knowledge, but few 
reciters. The Qurānic injunctions 
are closely followed though its let- 
ters are in neglect. Few are there 
who ask, but many who give. They 
lengthen their Prayers and shorten 
their sermons. They put the word of 
command into action and keep their 
desires under control. But a time will 
come when there will be many recit- 
ers of the Quran, but few who will 
understand it. They will know its 
word but neglect its demand. Many 
will ask but few will give. They will 
lengthen their sermons and shorten 
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[66] And We made it an example to their own 
and to succeeding generations and an admoni- 


tion for the godfearing.™®? 


their Prayers. They will begin with 
their base desires before they would 
attempt (anything good).” 


158. Majid writes: “Ihe Sabbath is 
the seventh day of the week (Satur- 
day), which in the Jewish law was to 
be devoted exclusively to religious 
observances, and a cessation of al- 
most all the principal activities of 
life, such as field labour, business, 
cooking, hunting, was imperative: 
and the penalty of profaning the sa- 
cred day was death. `Ye shall keep 
the Sabbath therefore; for it is holy 
unto you: everyone that defileth it 
shall surely be put to death” (Ex. 31: 
14).” 


Qurtubi quotes from Nasai who re- 
corded the following: 
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Safwan b. `Assal said to anoth- 
et Jew, “Come. Let’s go to this 
Prophet.” The man said, “Don’t 
use the word ‘the Prophet, for 
he may hear you. He has four 
eyes.” They proceeded to the 
Prophet (saws) and asked him 
about the nine commandments. 
He told them: “Do not assign 
partners unto Allah, do not steal, 
do not commit adultery, do not 
kill a person unless by law, do 
not hand over to the ruler one 
who has not committed a crime, 
do not indulge in magic, do not 
take interest, do not slander a 
woman, do not run away from 
the battle field, and for you es- 
pecially, O Jews do not break 
the Sabbath.” They kissed his 
hands and said: “We testify that 
you ate a Prophet.” “What pre- 
vents you from following me 
then?” he asked. “Because,” they 
said, “David had supplicated to 
Allah that Prophethood remain 
in his progeny. Further, we are 
afraid the Jews will kill us if we 
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followed you.” Tirmidhi has also 
reported this hadith rating it as a 
trustworthy one. 


159. The story behind this episode, 
as narrated by Ibn ‘Abbas, Qatadah, 
Suddi, ‘Ata’, Abu al ‘Aliyyah, is as 
follows. Allah (swt) appointed for the 
Israelites Friday as the weekly day of 
rest and devotional acts. But they ar- 
gued with Musa (asws) and got the 
day changed to Saturday. That grant- 
ed, they were asked to observe com- 
plete abstinence on that day from 
all economic activity, pleasures, and 
devote themselves to religious obser- 
vances. But they broke the Sabbath 
in a variety of ways. A group of them 
who lived somewhere in Ailah or Ey- 
lah (near the modern town of Aqa- 
bah), at the tip of the Sinai, which 
was a fishing community at the time 
of Daud (asws), was ordered not to 
fish on Saturdays. But it would so 
happen and this was a test of their 
faith that the fish would appear in 
thick shoals just on the surface of 
water on Saturdays, but disappear 
on other days. Finally, the Israelites 
could not resist. They thought they 
would break the Sabbath and keep 
it. One of the strategies they adopted 
was to dig large holes near the sea 
connecting them with a thin line of 


water. When the fish showed up on 
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Saturdays, and went across from the 
main waters to the holes, pushed for- 
ward by the tide, they plugged the 
path of return. Then they returned 


the next day to collect the trapped 
fish. 


This deceptive act divided them 
into three groups to the extent that 
they divided their village into three 
camps. One that committed the de- 
ception, the other that warned them 
against it, and a third that stayed 
aloof of the two. When the decep- 
tive practice continued, one night 
Allah (swt) sent His scourge which 
transformed the tricksters into apes 
who all died within three days. The 
punishment became an example 
of Allah’s scourge on those who try 
to deceive Him. The story narrated 
briefly in surah al A‘raf, verses 162- 
166, speaks of those who used to 
prohibit as having being spared the 
punishment, while the fate of the 
third group goes unmentioned Ibn 
Jarir, Ibn Kathir. 


Majid says: “There is a similar tradi- 
tion of a tribe becoming baboon in 
certain primitive communities like 
the Zulus (PC. I. p. 376). (And) the 
scornful epithet (khase in) strikes at 
the root of monkey adoration and 
Hanuman worship of several poly- 
theistic people.” 
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[67] And (recall) when Musa said to his people: 
‘Allah commands you to slaughter a cow.”® 
They said: ‘Do you take us in mockery?’ He >3#\ Í% i534 
said: ‘I seek Allah's refuge that I should be one 


of the ignorant.’ 


Mujahid, however, is reported to 
have said that the transformation 
was not real; only their hearts were 
transformed. But Ibn Jarir and Ibn 
Kathir reject the opinion on grounds 
that the great majority of authorities 
before and after him have accepted 
the literal meaning of the Quranic 
text here. 


That the story goes unmentioned in 
Jewish literature does not make its 
occurrence any less plausible. It may 
be recalled that when the Prophet 
(saws) laid siege to the forts of Banu 
Qurayzah he called out to them, say- 
ing: 
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“Listen, you cousins of apes and 
swine.” The Jews turned to each 
other at the top of the wall and 
exclaimed: “Who informed Mu- 
hammad of this?” (Ibn Kathir, a/ 
Baqarah, verse 76). 


Ibn Kathir reports a hadith recorded 
in Irwa’ al Ghaleel narrated by Abu 
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Hurayrah (ra) in which the Prophet 
(saws) said: “Do not do as the Jews 
used to do: making the unlawful 
lawful by devious means.” 


Interestingly, the National Geo- 
graphic Magazine reports in one of 
its articles that in the modern day Is- 
rael, where the Rabbis have declared 
even the operation of an elevator as 
a breach of the Sabbath, the Jews set 
the elevator switches in such a man- 
ner, that from Friday evening until 
the next evening the lifts are opera- 
tive all the time with the small in- 
convenience of halts at every floor. 


160. This is an episode from the his- 
tory of the Israelites which depicts 
the national character of a people 
who listened to their Prophets but 
half seriously, followed the Law but 
unwillingly, and obeyed their God 
but dispiritedly. 


The story behind it, as told by the 
first generation scholars, who prob- 
ably relied on Jewish sources, is that 
a man was the sole heir to his very 


rich uncle. He killed him in or- 
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[68] They said: ‘Ask your Lord to make plain 
to us what (kind of a cow) is she to be.’ He 
said: “Your Lord says she may be a cow neither 
old, nor too young: middling between the two. 
Therefore, do as you are ordered.’ 


[69] They said: ‘Ask your Lord to make plain 
to us what is her color.” He said: ‘He says she 
should be a golden colored cow, shining bright 
and pleasing to the observers.’ 


[70] They said: ‘Ask your Lord to make plain 
to us what she is (like). Indeed, the cow has 
become confusing to us. And Allah willing" 
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we should be rightly guided.’ 


der to inherit his wealth, threw his 
body in the neighborhood of an- 
other tribe, and began to make noise 
about justice, revenge and so forth. 
Arguments ensued between his tribe 
and the one alleged to be involved 
in the murder, leading to the draw- 
ing of swords when someone sug- 
gested that Musa be asked to inter- 
vene and give his judgment. When 
the case was referred to him he or- 
dered them to slaughter a cow. They 
thought he was joking. But Proph- 
ets are dead earnest. So they decid- 
ed they would slaughter it after all. 
But, like all those who care little for 
true piety, (which consists in imme- 
diate execution of an order in good 
spirit), and more for outward forms, 
(which is the reason of narration of 


eF 


this story in the Qur'an), they began 
to seek details, which, they should 
have known, cannot add elegance 
and beauty to a religious act if the 
spirit is lacking. Nonetheless, the de- 
tails they asked for were provided so 
that, ultimately, it was as if the finger 
was placed precisely on a particular 
cow owned by an old woman. She in 
turn, when she learned that nothing 
short of her cow would do to meet 
a certain religious requirement, set 
an exorbitant price. Some versions 
suggest they had to weigh the beast 
in gold. They had no choice but to 
cough out the price. After all, they 
had originally been told to slaughter 
any cow. They could have grabbed 
the nearest one and be finished with 
it. But they kept seeking details that 
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[71] He said: ‘He says she shall be a cow not 
broken to plough the earth or to water the till- 
age, whole and without blemish." They said: 
‘Now'” you have brought the true (descrip- 
tion).’ Finally, they slaughtered her, although, 
they did not seem to be anywhere near about 
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doing it.’ 


made the affair difficult for them- 
selves. In any case, they slaughtered 
the cow. The corpse was struck with 
a piece of its flesh and the man rose 
up. He told the people who the real 
murderer was, and died again (Ibn 
Jarir, Ibn Kathir and others). 


161. Ibn ‘Abbas said: Had they not 
added insha Allah, the cow would 
never have been described to their 
satisfaction (Ibn Jarir, Qurtubi, Ibn 
Kathir, Zamakhshari). 


162. “Now?!” As if it was not clear 
right in the beginning that all that 
was required was the slaughtering 
of an unspecified cow. Further, even 
when they had raised the first fool- 
ish question: “Ask your Lord to let us 
know what (kind of a cow) is she to 
be,” Musa (asws) had told them not 
to be fussy about it, rather: “Do as 
you are ordered (and slaughter any 
cow).” Their questioning then was 
not because it was really unclear to 
them as to what kind of a cow was 
being demanded, rather, because 


they did not want to slaughter one. 
Probably, their reluctance stemmed 
from the concept of “holiness” of the 
cow that they had acquired through 
their long stay with the Egyptians 
who worshipped it. It was perhaps 
this influence that had led them to 
heifer worship during Musas ab- 


sence. 


Further, as some commentators have 
pointed out, it is possible that al- 
though the murder became the occa- 
sion, the cow was chosen for slaugh- 
ter shockingly to them because of 
their reverence for it. Hence the ini- 
tial reaction: “Are you joking?” The 
concept of holiness of the cow, how- 
ever, could not be slaughtered with 
the slaughtering of the animal. The 
worship of the Ba‘l (a local deity) 
and the Bull figures again and again 
in the history of the Jews. See for in- 
stance 1 Kings, 16: 32; 2 Kings, 21: 
3. In 1 Kings (18: 25) Prophet Eli- 
jah laments in words: “.. Choose you 
one bullock for yourselves, and dress 
it first; for ye are many; and call on 
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[72] And when you murdered a person and 
then contended among yourselves over the is- 
sue,’ but Allah was to bring out that which 


you were concealing.’ 


the name of your gods, but put no 
fire under?” (Au.). 


163. In contrast, the Companions 
of the Prophet (saws) asked him 
few questions, following his advice 
to leave him alone as long as he left 
them alone. But when they were or- 
dered to do a thing, they hastened to 
act, unmindful of the consequences. 
It is reported of a Companion that 
as he was approaching the mosque 
he heard the Prophet (saws) say: “Sit 
down.” He sat down right on the 
road in the dirt, although, apparent- 
ly the Prophet had addressed those 
within the mosque (Au.). 


Zamakhshari notes: A hadith says 
that the vilest of men is the one who 
inquired (a Prophet) about a thing 
that had not been declared unlawful, 
but the unlawfulness of which came 
to light because of his enquiry. 


Asad adds: “... their obstinate desire 
to obtain closer and closer defini- 
tion of the simple commandment 
revealed to them through Moses had 
made it almost impossible for them 
to fulfill it. In his commentary on 
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this passage, Tabari quotes the fol- 
lowing remark of Ibn ‘Abbas: ‘Tf [in 
the first instance] they had sacrificed 
any cow chosen by themselves, they 
would have fulfilled their duty; but 
they made it complicated for them- 
selves, and so God made it compli- 
cated for them.’ A similar view has 
been expressed, in the same context, 
by Zamakhshari. It would appear 
that the moral of this story points 
to an important problem of all (and, 
therefore, also of Islamic) religious 
jurisprudence: namely, the inadvis- 
ability of trying to elicit additional 
details in respect of any religious 
law that had originally been given 
in general terms for, the more nu- 
merous and multiform such details 
become the more complicated and 
rigid becomes the law. This point has 
been acutely grasped by Rashid Rida, 
who says in his commentary on the 
above Quranic passage (see Manar I, 
345f): ‘Its lesson is that one should 
not pursue one’s [legal] inquiries in 
such a way as to make laws more 
complicated... This was how the early 
generations [of Muslims] visualized 


the problem. They did not make 


Al-Baqarah 


[73] So We said: ‘Strike him with a part of 
her.”°° That is how He will quicken the dead. 


Surah 2 


2 ee WS Gai ès nol cis 


He shows His signs to you haply that you will Olas S ai] Susy Sl 


gyr? 


think. 


things complicated for themselves 
and so, for them, the religious law 
(din) was natural, simple and liberal 
in its straightforwardness.” 


164. The incident of the Israelite’s 
murder had, according to most com- 
mentators, preceded the order to 
slaughter the cow, but as the story is 
not important, rather the lesson, the 
sequence was altered. Zamakhshari 
gives another reason for the change 
in the sequence. The unwillingness 
of the Israelites to do the bidding of 
their Lord is one story with one les- 
son; and the murder of a man and 
then what followed is another story 
with several other lessons. Now, if 
they both had been stated in one 
sequence, they would have sounded 
like one story, while in actual fact 
they are two episodes with two dif- 
ferent sets of lessons to be drawn; 
hence the change in the sequence. 


165. That is, Allah was to expose the 
murderer whom a group of the Isra- 
elites were trying to shield. 


166. That is, touch a part of the cow 
with the murdered man’s corpse. 


Zamakhshari raises a question: “It 
may be argued, why Allah did not 
quicken the man without involving 
the slaughtering of the cow?” Then 
he answers that in the adoption of 
means and in attaching conditions 
to it are reasons and benefits (that 
cannot be obtained otherwise). First, 
the slaughtering of the cow by the 
command of Allah was a means to 
gain His nearness (which is obtained 
by doing Allah’s bidding). Second, 
to teach the lesson that when one is 
ordered to do something, it should 
be done well. Third, to impress on 
the slaves of Allah that when one is 
ordered to do something, he should 
hasten to act, and not seek details 
that may make it harder for him to 
act. Fourth, to help the orphan (who 
owned the cow). Fifth, for the ig- 
norant not to treat the words of the 
wise as mockery, (as the Israelites 
did when Musa (asws) ordered them 
to slaughter the cow). Sixth, for the 
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[74] But your hearts hardened thereafter so 
that they are as if of stones or even harder;'°” 
while there are stones from which springs gush 
forth, and there are some of them that split and 
water issues from them, and yet there are some 
that fall to the ground in Allah's fear.*®® Sure- 
ly, Allah is not unaware of what you do. 


man seeking nearness to Allah by his 
offerings to choose the best that he 
can offer, as is reported of Ibn ‘Umar 
that he used to select an animal best 
of its kind and the most expensive 
for sacrifice. And seventh, to dem- 
onstrate that in the final analysis it 
is the One who controls the means 
that is Himself important and not 
the means themselves, for it is only 
death that can be obtained from the 
dead (but Allah gave life to one dead, 
through the touch of another). 


167. “They (the hearts) are as if of 
stones or even harder:” that is, they 
are all not the same in hardness, rath- 
er some are like stones, while some 
others harder, such as iron (Alusi). 


168. Is the comparison of the hard- 
ness of hearts with the stones real 
or figurative? According to Qurtubi 
there is no reason to believe that it 
is figurative since it is quite possible 
that the stones fear the Lord. After 
all we have authentic ahadith con- 
firming feelings attributed to lifeless 
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things, as in the hadith of Muslim in 
which the Prophet (saws) said: 
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ési o 
“I know the rock that used to 
greet me in Makkah those days 


when I had not been addressed 
by Allah yet.” 


It is also reported of the date palm 
trunk on which the Prophet (saws) 
used to recline during his sermons in 
the Madinan Mosque that it began 
to cry when the Prophet (saws) aban- 
doned it in favor of a column. To 
this Ibn Kathir adds that we know of 
the hadith in which the Prophet said 
about Mount Uhud: 


Pag ale ab) jie go ei ge 
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“This Mount loves us and we 
love it.” 


Allah (swt) Himself says in the 
Our att (33: 72): 
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[75] Do you then (O Muslims) entertain the 
hopes that these (people) will believe in you," 
while a party of them used to hear the words 
of Allah and then tamper with them" after 
they had well comprehended them and they 


knew?!” 
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“And We offered this Trust unto 


the heavens and the earth, but they 
declined,” and (17: 44): 


548 c5 bI EEJ Egat I ated 
“The seven heavens and all that 
they contain sing His Glory.” 


Sayyid Qutb writes: “Further, werent 
they the witness to the springing 
forth of twelve streams from a stone?” 


Commenting on the stones from 
which gush forth springs, those that 
split and water issues from them, 
and those that fall to the ground in 
Allah’s fear, Majid states: “A beauti- 
ful description, in parable, of three 
grades of a righteous people: 


(a) those who do universal good, 
such as the prophets (like big rivers 


in their beneficence). 


(b) those whose outlook is not so 
broad, yet who do immense service 
within their limited sphere, such as 
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the saints and martyrs (like smaller 
streams and rivulets); and, 


(c) those who are true and faithful 
at least to their own selves: the gen- 
eral community of the faithful (like 
stones which are impressionable).” 


169. “Here the Muslims are ad- 
dressed. In the early period of Islam 
and especially after their exodus to 
Medina, where many Jews were then 
living the Muslims expected that 
the Jews, with their monotheistic be- 
liefs, would be the first to rally to the 
message of the Qur’an: a hope that 
was disappointed because the Jews 
regarded their own religion as a kind 
of national heritage reserved to the 
children of Israel alone, and did not 
believe in the necessity or possibil- 
ity of a new revelation” (Asad). 


170. That is, they used to tamper 
with the meaning and interpretation 
of the words, not because of any am- 
biguity, but after they had well un- 
derstood the purport (Zamakhshari). 
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[76] These, when they fall in with those who 
have believed, say, ‘We have (also) believed. ”” 
But when some of them are in privy with the 
others they reproach them: ‘Do you disclose 
to these (Muslims) what God has revealed to 
you, so that they will dispute with you thereby 
before your Lord?'” Do you not think?’ 


It is reported of Ibn Zayd that he 
said: They used to declare the lawful 
unlawful and vice versa and declare 
the truth as falsehood and falsehood 
as the truth. So that, when someone 
approached them with bribes seek- 
ing judgment in a case in which he 
was not in the right, they read from 
the Scriptures to demonstrate how 
the right was on his side. But when 
he did not offer them bribes, they 
ruled without the need to look into 
them. It is the rabbis, therefore, who 
have been alluded to as those who 
committed these crimes (Ibn Jarir). 


171. This means that they knew of 
their crimes but vainly hoped that 
they would be let off easily. 


Majid comments: “I.e., their act of 
perverting their text was deliberate 
and with a set purpose, so that far 
from being ashamed of it they were 
proud of their performance.” 


172. This refers to the Jewish re- 
sponse to the Companions. When 
they asked them the basis for their 
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rejection of the Prophet, although 
he had all the signs on him that the 
Jews narrated as prophesied in their 
Scriptures. The Jews would answer 
that they too had an inkling that he 
could be a true Prophet. But if that 
was so, then he seemed to have been 
sent to the Arabs alone. However, 
when they met better knowing Jews 
they would be reproached for hav- 
ing conceded even that little (Ibn 
Kathir). That does not rule out other 
religious matters that came under 
discussion when the Jews sat in the 
company of Muslims. In those ses- 
sions they disclosed some Scriptural 
information, but it met with the dis- 
approval of their religious authorities 


(Qurtubi). 


Interestingly, even today the Talmud 
is not available openly, although 
books dealing with “some” of its as- 
pects and subjects are in no short cir- 
culation. Indeed, were it not for the 
Christians, even the Old Testament 
would not have seen the light of the 
day (Au.). 
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[77] Do they not know that Allah is aware of roras be ale, ay ¢ 


what they conceal and what they reveal? 


[78] And, among them are unlettered ones 
who have no knowledge of the Scripture save 
their fancies, and they do nothing but conjec- 


ture.!”4 


173. With reference to the words, 
“Do you disclose?” Mujahid reports 
that when Banu Qurayzah were be- 
sieged by the Prophet and his fol- 
lowers, the Prophet addressed them 
from the foot of the fort in words: 
IJa cycle! Be ba c pitty bal Sige! h 
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(Se 
“Ye the brothers of monkeys and 
swine”, and, “Ye the worshippers 
of false gods,” the Jews turned 
to each other over the wall and 
exclaimed in amazement: “Who 
passed this information on to 
Muhammad? This information 


has not gone out but from you.” 
(Ibn Jarir, Ibn Kathir). 


The last phrase of the verse: “Before 
your Lord” has also been interpret- 
ed by Hasan al Busri as: “in matters 


concerning your Lord” (Zamakh- 


shari and Qurtubi). The verse would 
then mean: “Do you disclose matters 
concerning your Lord, without real- 
izing that the Muslims will use them 
in arguments against you to beat you 
on your own grounds?” 


Majid writes: “This is how the more 
obdurate among the Jews remon- 
strated with their co religionists for 
opening their hearts to the Muslims. 
The allusion is to such matters as 
prophecies about the Prophet of Is- 
lam and any other information that 
the Muslims might have made use of 
and that might have proved damag- 
ing to the cause of Jewish unreason.” 


174. If the previous two verses de- 
scribe the perversions of the elites of 
the Jewish society, this present one 
refers to the follies of their common 
folk, who, being unlettered, had no 
personal knowledge of the Scrip- 
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[79] Woe then unto those who write the Book 
with their hands and then proclaim,*” ‘This is 
from God,’ in order that they may barter with 
it a paltry sum. So woe unto them for what 
their hands write and woe unto them for what 


they earn. 


tures, depended on their Doctors 
and rabbis for religious information, 
and did not but fancy that they were 
one hundred percent on the right 
requiring no modification in their 
attitudes toward God and His Mes- 
senger. If their priestly class did not 
follow the Word of God willfully, the 
common folk only used conjectures 
to determine the ways of their lives 
and fancied that they were right on 
top of the world (Au.). 


175. “Writing with their own hands’ 
means inventing books themselves 
which had no divine authority” (Yu- 
suf Ali). 


Majid quotes from “The Jewish En- 
cyclopedia:” “The habit of literary 
forgeries had grown so strong with 
the Jews that in the new and second 
centuries of the Christian era they 
felt no scruple in composing works 
depicting the grandeur and moral 
elevation of Judaism, and ascribing 
their own writings to heathen po- 
ets and celebrities’ (vol. II p.9). And: 
‘Pseudopigraphy the ascribing the 
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authorship of a book, falsely, to some 
person of note in order to make it 
more popular has frequently been 
practiced in Jewish literary history 


(VJE.p.542).” 


Max I. Dimont, the well known Jew- 
ish scholar writes in “Jews, God and 
History”: “The Biblical scholars have 
conjectured that the Old Testament 
is composed essentially of four ma- 
jor narratives, the J’, F, JE and 
‘P’? documents woven into one. The 
‘T documents are so named because 
in them God is always referred to as 
“Jehovah.” They are the oldest, writ- 
ten around the ninth century B.C. 
written in the southern kingdom of 
Judah. The ‘E’ documents, so called 
because in them God is referred to as 
‘Elohim,’ were written about a hun- 
dred years after the P documents 
in the eight century in the northern 
kingdom of Israel. Scholars assume 
the “P” or ‘Priestly,’ documents were 
composed some two hundred years 
after the ‘E’, about 600 B.C. In the 
fifth century Jewish priests com- 


bined portions of the ‘J’ and ‘F doc- 
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[80] And they claim, ‘The Fire will not touch 
us but for a few days.’ '”° Ask them, ‘Have you 
taken a pledge from your Lord, so that Allah 
will not break His pledge, or do you ascribe to 


Allah what you do not know?’ 


uments, adding a little handiwork 
of their own (known as pious fraud) 
which are now referred to as the ‘JE’ 
documents, since God in these pas- 
sages is referred to as ‘Jehovah Elo- 
him’ (translated as ‘Lord God’).” 
[Page 40] 


The author writes elsewhere, in the 
same book: “The final fusion of the 
five books of Moses, called the Pen- 
tateuch, occurred around 450 B.C. 
in other words, not eight to sixteen 
hundred years after some of the 
events narrated in them took place.” 


And, at another place: “(In the fifth 
century B.C.) ... Ezra and Jeremiah 
decided not only to revise the Book 
of Deuteronomy but to add to it 
four other books of Moses. Under 
their directions, priests and scholars 
labored diligently to fuse the most 
important of the divergent Mosaic 


documents, including the Deuter- 
onomy of Josiah, into the five books 
of the Pentateuch, namely, Genesis, 
Exodus, Leviticus, Numbers, and 
Deuteronomy. All five books of Mo- 
ses were now made divine” (Au.). 
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176. Those “few days” according to 
the Jews of Madinah, are the same 
number of days that they worshipped 
the calf, i.e., forty (Ibn ‘Abbas Ibn 
Jarir, Ibn Kathir). According to an- 
other report, the Jews claimed that 
they will not remain in Hell but for 
forty days, after which Muslims will 
remain behind abiding therein forev- 
er (Ikrimah, Ibn Jarir). Yet another 
belief was that the total life span of 
the world was seven thousand years. 
They believed that for every thou- 
sand year they would remain in the 
Fire for a day, i.e., a total of 7 days 
(Ibn ‘Abbas, Ibn Jarir). 


Ibn Kathir reports on the authority 
of Sharh al Sunnah that when the 
Prophet’s food was poisoned at the 
time of the Khayber campaign, he 
ordered his Companions to round 
up the Jews (probably the leaders: 
Au.). When they had assembled he 
asked them: “Who is your father?” 
They said: “So and so.” The Prophet 
told them: “You have lied. Your fa- 
ther is so and so.” They said: “You 
are right.” Then he asked them: 
“Will you tell me the truth if I asked 
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therein forever. 


you something?” They said: “Yes, be- 
cause if we lied, you would know.” 
He asked them: “Who are the people 
of the Fire?” They replied: “Initially 
it is we. But after a while you will 
take over.” The Prophet told them: 
“Begone. By Allah, we will never 
take your place there.” Then he asked 
them: “Will you tell me the truth if 
I asked you something?” They said: 
“Sure, we will.” He asked: “Did you 
poison this meat?” They said: “Yes.” 
He asked them: “Why did you do 
it?” They said: “We reckoned that if 
you are phony we would get rid of 
you. But if you are a true Prophet, 
you will escape unhurt” (Imam Ah- 
mad, Bukhari and Nasai have simi- 
lar reports in their compilations). 


Majid quotes present day belief of 
the Jews: “In the Hereafter Abraham 
will sit at the entrance of Gehinnom 
and will not allow any circumcised 
Israelite to descend into it” (Cohen’s 
‘Everymans Talmud). And, “The Fire 
of Gehinnom does not touch the 
Jewish sinners because they confess 
their sins before the gates of Hell and 
return to God’ (JE. V. p.583).” 


they, 
such are the people of the Fire; they shall abide 


we 
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“The general application is also clear. 
If Unfaith claims some special pre- 
rogative, such as race, ‘civilization’, 
political power, historical experi- 
ence, and so on, these will not avail 
in God’s sight. His promise is sure, 
but His promise is for those who 
seek God in Faith, and show it in 
their conduct” (Yusuf Ali). 


177. The word “sayyiah” of the orig- 
inal has been interpreted as “shirk” 
(assigning partners unto Allah) Abu 
Wail, Mujahid, Qatadah, Suddi, and 
‘Ata’. In fact, even major sins are ex- 
cluded. This is because, as clarified in 
the ahadith, those who do not assign 
partners unto Allah will not abide in 
the Fire forever, even if consigned to 
it initially because of their sins (Ibn 
Jarir). 


Majid adds: “The implication of the 
word ahaatat is that not a trace is left 
of virtue, which is possible only in 


the case of those who are totally de- 
void of faith.” 


Nonetheless, according to a state- 
ment attributed to Mujahid and 
some others a major sin that com- 
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[82] As for those who believed and did righ- 
teous works, they are the people of Paradise; 


they shall abide therein for ever. 


[83] And (recall) when We took compact with 
the Children of Israel: “You shall not serve any 
other than Allah; to be good to the parents, the 
kindred, orphans, and the needy.'” You shall 
speak kindly to the people, establish Prayers, 
and give in charity’. But you turned away all 
but a few of you, while you were backsliders. 


pletely engulfs a man is included in 
the definition (Ibn Jarir, Ibn Kathir). 


In support of the above statement, 
Ibn Kathir quotes that hadith of 
Musnad Ahmad in which ‘Abdullah 
Ibn Mas`ud (ra) reports the Prophet 
(saws) as saying: 
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“Surely, when one is held ac- 
countable for insignificant sins, 
they will destroy him.” 


The Prophet (saws) also struck an 
example of some travelers who en- 
camped in a desert. One of the men 
brought a twig, another a stick, and 
so on, until they made quite a pile of 
it and were able to cook their food 
therewith. 


178. The words, “the evil girt round 
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him” mean that he remained in the 
state of shirk until his death (Ibn 
‘Abbas, Rabi‘ b. Khaithum, Qata- 
dah Ibn Jarir). 


179. While being good to the par- 
ents involves kind behavior toward 
them and their obedience in all mat- 
ters except those that involve a sin, 
being good to the kindred, the or- 
phans and the needy primarily means 
to help them materially which, of 
course, does not exclude services of 
other kind. Islam is totally opposed 
to the egocentric life of the Western 


type. 


It might also be noted that in the 
Qur’ān, the rights of the parents al- 
ways follow the rights of Allah Him- 
self. ‘Abdullah Ibn Mas`ud reports 
in a hadith preserved by Bukhari and 
Muslim that he asked the Prophet: 
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“What deed is the most virt- 
The Prophet replied: 
“Prayer at its specified hour.” 
“And then what?” I asked. “To be 
good to the parents,” he replied. 
“And then?” I asked. He replied: 
“Jihadin the way of Allah.” 


tuous?”’ 


According to another hadith: 
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A man asked the Prophet, “Who 
deserves my services most”? He 
replied, “Your mother; then your 
mother, then your mother, then 
your father, and then those who 
follow (of the kinsfolk), and then 
those who follow.” 
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As regards the kindred, Abu 
Hurayrah (ra) reports a hadith 
that the rahm (literally womb, but 
here, the factor by which people 
are linked together in relation- 
ship by birth) would speak up, 
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from below the `Arsh, on the 
Day of Reckoning complain- 
ing, ʻO Lord! I have been op- 
pressed, I have been mistreated, 
I have been severed? Allah will 
reply, ‘Are you not satisfied that 
I should cut him off who cut 
you off, and join him who joined 
your’ (Razi). 


With regards to the covenant itself, 
the Jews acknowledge that they had 
entered into such a bond with God. 
Says the Jewish Encyclopedia (Majid): 
“Abrahamic covenant... 
on Mount Sinai when, before the 
giving of the Law, Israel as a people 
pledged itself to keep His covenant 
(vol. IV. p. 319).” 


was renewed 


180. The most important right of 
the people is that they should receive 
from a Muslim the message of salva- 
tion. According to Ibn * Abbas, by the 
words, “you shall speak kindly to the 
people,” the allusion is to the delivery 
of the message of Islam to those who 
are ignorant of it. As for those who 
are already Muslims, bidding unto 
good, and forbidding the wrong is, 
according to Sufyan Thawri, their 
most important right (Ibn Kathir). 
But of course there are many other 
rights that arise in different situa- 
tions. The least that one can do is to 
meet the people with a cheerful face 
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[84] And, when We took compact with you: 
“You shall not shed your own blood, and you 
shall not drive out each other from your dwell- 
ings.’ Then you confirmed it and bear witness 
to it yourselves. 


[85] Yet, you are the very people who slaugh- 
ter your own people and drive out a number 
of them from their dwellings, helping others 
against them in violation and rebellion.'*! 
When they are brought to you as captives, you 
ransom them out, while it was unlawful for 7 
you to have expelled them. Do you then believe 
in part of the Scripture and disbelieve in part? 
So, what can be the reward of those of you who 
do that but degradation in the present life, to 
be returned to the most terrible chastisement 
on the Day of Resurrection? And Allah is not 
unaware of what you do. 
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hypocrisy (Au.). 


181. At the time of the revelation 
of these verses, the Jews of Madinah 
were divided into three tribes: Banu 
Qaynuqa`, Banu Nadir, and Banu 
Qurayzah. The Madinan pagans were 
divided into two tribes, Khazraj and 
Aws. The two had been at war with 
each other for over a century. Banu 
Qaynuqa* and Banu Nadir were al- 


“Do not treat minor good deeds 
as something insignificant; at 
least meet the people with a 
cheerful face” (Ibn Kathir from 
Muslim, Tirmidhi through Abu 
Dhar). 


In contrast, to grin at the people and 
treat them with greatest outward re- 
spect without any feeling whatsoever 
in the heart, is all the good that is 
required of an individual in modern 
cultures. Islam has no use for such 


lies of Khazraj, while Banu Qurayzah 
allied themselves with Aws. When 
fighting took place between the two 
pagan tribes, the Jews took active 
part and freely slaughtered the Jews 
allied to the other tribe. Further, 
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[86] These are a people that have purchased 
the life of this world at the price of the Next; so 
their chastisement shall not be lightened nor 
shall they be helped. 


[87] Verily, We gave Musa the Book and 
sent after him Prophets one after another." 
We (also) gave ‘Isa the son of Maryam, clear 
signs’? and strengthened him with the Ruh 
al-Qudus.'* But, is it that whenever a Proph- 
et came to you with that which did not con- 
form with your desires, you stiffened?'® So, 
you laid the lie against some of them, while 
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others you slew. 


when the fighting reached the very 
heart of their dwellings, they drove 
them out and pillaged their homes. 


Nonetheless, when the fighting 
ceased, and the very Jews they had 
fought and driven out were brought 
as captives, they hastened to ransom 
them saying that they had a compact 
with God to that effect. Hence the 
revelation asked: “Do you believe in 
a part of the Book and disbelieve in a 
part?” (Ibn Jarir, Ibn Kathir). 


Ibn Kathir also reports that after a 
battle fought near Kufa in a place 
called Langer, Salman al Farsi pur- 
chased a Jewish slave girl for 700 
Dirhams. A little later he was in the 
company of a well known Jewish 
figure, Ra‘s al Jalut. Salman men- 
tioned to him the slave girl he had 


purchased for 700, and asked him 
whether he was interested in buying 
her. Ra`s al Jalut consented and of- 
fered 1400. Salman told him he had 
hoped to sell her for 4000. Ra‘s al 
Jalut told him that at that price he 
was not interested in her. Salman 
told him: “But you must, for, that is 
an ordinance of your religion.” Then, 
bending forward, Salman whispered 
to him the verse of the Tawrah con- 
cerning freeing of slaves. A surprised 
Ra‘s al Jalut asked him if he was 
Salman al Farsi (who was known 
for having acquired learning in vari- 
ous religions before Islam). When 
Salman nodded in affirmation, the 
man went in and brought him 4000 
Dirhams. Salman kept half of it and 


returned him the rest. 


182. Such as Yusha‘ (Joshua), Sham- 
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wil (Samuel), Sham`un (Simon), 
Daud (David), Sulayman (Solo- 
mon), Sha`ya (Isaiah?), Ariyah (Jer- 
emiah), ‘Uzayr (Ezra), Hizqil (Eze- 
kiel), Ilyas (Elias), Yunus (Jonah), 
Zakariyyah (Zechariah), Yahya (John 
the Baptist), and others (Razi). 


183. The clear signs referred to here 
are quickening of the dead, curing 
of the blind and the deaf, making of 
birds from clay and blowing life into 
them, etc., all by Allah’s will. Being 
the last of the series of prophets sent 
to the Israelites, he was given very 
powerful and irrefutable signs (Au.). 


184. According to most early com- 
mentators such as Ibn Mas`ud, Ibn 
‘Abbas, Suddi, Qatadah and others, 
the allusion by the words “al-Ruh al 
Qudus,” is to Jibril. This is confirmed 
by a hadith (which we pick up from 
Muslim) which says that the Prophet 
told Hassan b. Thabit: 
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di5 
“Surely, Ruh al Qudus will re- 
main helping you (in your satires) 
so long as you remain defending 
Allah and His Messenger” (Ibn 
Jatir, Ibn Kathir). 


Ibn Kathir further adds: In another 
hadith the Prophet (saws) named 
specifically Jibril while praying to 
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Allah to help Hassan in his satires. 
The term has been used in other re- 
ports also. In one hadith the Prophet 
(saws) said: 
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“Rub al Qudus has inspired into 
me that no one will die without 
receiving his share of the provi- 
sion and without completing the 
term allotted to him. Therefore, 
be graceful while seeking your 
share of the world.” 


(The above report is from Kanz 
which Haythami declared as trust- 
worthy but for a minor problem in 
evaluation: Au.) 


Thanwi writes: The Jews were sworn 
enemies of Jesus and would have all 
but murdered him. It was Jibril who 
guarded him against them. 


Nevertheless, a minority opinion is 
that the term alludes either to the 
Gospels, or, the Great Name (A/ Ism 
al A`zam) which ‘Isa b. Maryam 
used to spell before blowing the spir- 
it into shapes of clay. 


Majid adds: “This ‘holy spirit’ of Is- 
lam has nothing, save name, in com- 
mon with the ‘Holy Ghost’ of Chris- 
tianity, who is ‘the Third Person of 
the Blessed Trinity ... the Spirit of the 
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[88] They say, ‘Our hearts are insulated.’ 18° 
Nay, Allah has rather cursed them for their 


unbelief,'®’ so little do they believe.’ 


Father and of the Son’ proceeding 
‘alike from both as from one com- 
mon principle.’ (Pallen and Wynne’s 
‘New Catholic Dictionary’, p. 451) 
Islam has no such preposterous 
proposition to support as that ‘the 
Holy Spirit is rightly included in the 
Godhead, and to be worshipped and 
glorified with the Father and the Son 
as divine’ (Everyman’s Encycl. vol. 


XI, p. 635).” 


185. Majid’s quotation while deal- 
ing with verse 83, applies very well 


cc) 


here also: “I have seen this peo- 
ple, and behold! it is a stiff necked 
people.’ (Ex. 32:9) “Thou are a stiff 
necked people ... from the day that 
thou didst depart out of the land of 
Egypt until ye came unto this place, 
ye have been rebellious against the 


Lord’ (Dt. 9: 6&7).” 


Thanwi comments: There is indica- 
tion in the verse that pride is the root 
of all sins. 
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186. That is, insulated from any out- 
side influence (Ibn ‘Abbas, `Ikrimah, 
Ata, Qatadah Ibn Jarir, Ibn Kathir). 


Another interpretation of the term 
“ghulf rendered here as “insulated” 
is that our hearts are repositories of 
knowledge and wisdom and there- 
fore in no need of that which is now 
being preached by the new Prophet 
(Ibn `Abbas and `Atiyyah Ibn Jarir, 
Ibn Kathir, in the words of Asad). 


Yusuf Ali writes: “How many people 
at all times and among all nations 
close their hearts to any extension of 
knowledge or spiritual influence be- 
cause of some little fragment which 
they got and which they think is the 
whole of God’s Truth?” 


187. “For ‘curses’ compare the OT: 
‘A curse if ye will not obey the com- 
mandments of the Lord your God.’ 
(Dt. 11:27) ‘If thou wilt not hearken 
unto the voice of the Lord thy God 
.. all these curses shall come upon 


Al-Baqarah Surah 2 


[89] And (now) when a Book came to them 
from Allah, conforming that which is in their 
possession while earlier they sought (Allah's) 
help against the pagans but when it came 
to them with what they knew (as from their 
Lord), they rejected it.'*° So Allah’s curse be 
upon the rejecters. 


[90] Evil is that for which they barter them- 
selves by rejecting that which has been re- 
vealed by Allah in grudge that Allah should 
reveal it in His mercy unto whom He will of 
His slaves. Thus they piled (upon themselves) 
anger upon anger.’ Therefore a humiliating 
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punishment awaits the unbelievers." 


thee and overtake thee; cursed shalt 
thou be in the city, and cursed shalt 
thou be in the field. Curse shalt be 
thy basket and thy land, the increase 
of thy kind, and the flocks of thy 
sheep. Cursed shalt be thou when 
thou comest in, and cursed shalt be 
thou when thou goest out’ (Dt, 28: 
15.19)” - Majid. 


188. Another rendering could be “so 
believe not but a few of them” (Ibn 
Jarir, Ibn Kathir). 


189. This refers to the situation be- 
fore the advent of the Prophet (saws) 
when, defeated in the battles (or in 
arguments) by the pagans, the Jews 
of Madinah would say that even if 
they had suffered defeat, it was of a 


temporary nature. Soon they would 
square up with them once the Prom- 
ised Messiah 
pearance had come close 
advent. It is with him on their side 
that they would wage a final battle 


whose time of ap- 
made his 


against the non Jews of the world and 
regain their supremacy. But when 
the Prophet appeared, they refused 
to acknowledge him because it was 
impossible in their thought that God 
should send a Messenger among a 
people they esteemed low such as 
the Ishmaelites. In one gathering, 
Mu`adh b. Jabal, Bishr b. Bara’, and 
Da`ud b. Salamah reproached the 
Jews and told them: “Fear God, and 
believe in Him. Arent you the ones 
who used to predict his appearance?” 
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[91] And when they are told, ‘Believe in that 


which Allah has revealed,’ they say: “We shall 
believe (only) in that which has been revealed 
unto us.’ And they reject that which came af- 
ter, while it is the Truth which confirms that 
which is in their hands.’” Ask them: ‘Why is 


fof Us ao Spt GALT 2b gs yy 
Shs hs bel G bais le Jel 
s OJ AB Yb has LÍ ia 

BAND Sak BS O AG oe al 


it then that you slew the Messengers of Allah 


afore, if you were believers?’ 1” 
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signs, yet while he was away, you took the calf 
(for worship) and you were transgressing.’™ 


To that Sallam b. Mishkam replied: 
“He has not brought anything that 
we could recognize as from God, 
neither is he the ‘one’ we predicted” 


(Ibn Kathir). 


190. The two fold anger is because of 
their disbelief in two major Proph- 
ets: Jesus and Muhammad (asws). A 
hadith says that whosoever believes 
in Jesus and also in Muhammad 
(asws), will have two fold rewards. 
There have been other explanations 
too (Ibn Jarir). 


191. This “humiliating” nature of 
the punishment is specific to the un- 
believers. The sinning believers will 
undergo a punishment that will be 
for cleansing them and not for hu- 
miliating them (Ma‘arif). 


192. The allusion is to the Jews of 
Madinah who, when told to be- 


lieve in the new Revelation the 
Qur’an replied that they will not 
believe in anything after the Zawrah. 
What they failed to understand was 
that their rejection of the Qur’an 
was tantamount to the rejection of 
their own holy Scriptures, since the 
Qur’an confirmed the Tawrah as a 
revelation of Allah (Au.). 


193. While rejecting the Qur’an, the 
Jews asserted their faith in the Taw- 
rah. But, it is a fact of their history 
that they murdered Prophets sent to 
them. The Qur’an, therefore, rejects 
the claim to faith: both of those who 
committed those heinous crimes in 
earlier times, as well as the contem- 
poraries of the Prophet (saws), who 
became equal in crime by not dis- 
owning those murders and murder- 
ers. Whoever assents to a crime is a 
criminal himself (Au.). 
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[93] And (recall) when We took compact with , , N 
you and then raised the Tur over you’ (say- sgh lama Esi puts Gas} 35 
ing): “Hold fast unto what We have given you, pe ise 53h SBA G 
and listen.’ They said: ‘We have heard but we lai o ig t, aes 
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belief. Tell them, ‘Evil is that which your faith are imah abs" 
dictates to you if you are truly faithful.’ 


[94] Tell them: “If the last abode with Allah #\ ¥¢ SAY 3M) gS) SAS o Jp 
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[95] But they will never long for it because of %\s zeni cad GII p ol; 
what their hands have forwarded. And Allah ga SORAN as 
is well aware of the transgressors. oe aa 


194. In this verse the Qur’an takes by Haythami: 

the case a little further to point out oe ae Cee eee a 
that the tendencies of disbelief in the E 
Israelites were not peculiar to the ; 
generations posterior to Musa (asws). “Had the Jews (sincerely) wished 
As early as during Musa’s period, the for death, they would have all 
Israelites had betrayed their inclina- died and seen their places in the 
tions toward false gods despite all Fire” (Ibn Jarir, Ibn Kathir, Qur- 
the signs that were made manifest tubi). 


to them: their calf worship during a Alusi adds: Wishing for death can be 
of two kinds. One in which a per- 
son wishes to die soon in order to 


short absence of Musa, is a case in 
point (Au.). 


195. For explanation see verse 63 be closer to Allah, His chosen slaves, 
above. and to hasten to the blessings of the 
Hereafter. Wishing death for such 
reasons is not prohibited in Islam. It 
is this kind of wish that the Jews were 
incapable of, which proved that they 


196. It is reported that the Prophet 
(saws) said, as in a report in Ahmad 
declared as of trustworthy narrators 
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[96] You will find them the most greedy of this 
life even greedier than the pagans;'®’ Every 
one of them wishes that he be granted life of a 
thousand years, although, granted such pro- 
longation, it will by no means save him from 
the chastisement. And Allah is well aware of 
all that they do. 


[97] Say, ‘Whosoever is an enemy to Jibril 
while he is the one who has revealed this 
(Qur’an) upon your heart (O Muhammad), 
by the leave of Allah, confirming that which 
came before it, a source of guidance and glad 
tidings for those who believe”? 
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were not true in their claim that the 
pleasures of the Hereafter have been 
prepared for them alone. The second 
kind is that which arises out of the 
unbearableness of tribulations. To 
wish death for such reasons reveals a 
man’s weakness in faith and his com- 
plete despair. This kind of longing 
for death is prohibited. A hadith (of 
Muslim: Au.) says: 
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“Let none of you wish for death 
because of a misfortune that has 
struck him. If he has to say it at 
all, let him say: ‘O Lord! Keep me 
alive if my staying alive is good 
for me; and let me die if death is 


better for me.” 


It is reported by Nafi` (continues 
Alusi) that there was a Jew who 
used to go about boasting, “Here I 
am longing for death. Why doesn’t 
death overtake me? When `Abdul- 
lah ibn ‘Umar heard him, he went 
after him with a naked sword. The 
Jew fled. Ibn ‘Umar said: ‘By God! 
Had I got hold of him, I would have 
beheaded him.’ 


197. Some pagans of the Prophet's 
time used to say to one who sneezed: 
“May you live for ten thousand years” 


(Ibn ‘Abbas Ibn Jarir, Ibn Kathir). 


198. Ibn Jarir relates two incidents 
which occasioned the revelation of 
this verse. One is as follows. (The 
report is taken from Haythami who 
thought that one of the narrators was 
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not so trustworthy: Au.): 
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A group of Jewish rabbis came 
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to the Prophet (saws) and said, 
‘We would like to ask you a few 
things that we believe no one has 
the knowledge of, save a Proph- 
et? The Prophet said: ‘Go ahead. 
But give me your word that if I 
answer them rightly you will de- 
clare your faith in me’ They said, 
“You have our word.’ They asked 
him about four things. One, 
about the food that Israel (Jacob) 
had declared forbidden unto 
himself; two, about how a child is 
sometimes male and sometimes 
female; three, about the nature of 
sleep of “this unlettered Proph- 
et;’ and four, about who is his 
(the Prophet’s) friend among the 
angels? The Prophet answered, 
‘As for the food that Israel had 
voluntarily forbidden himself, it 
was camel’s flesh which was very 
dear to him. He did that in grati- 
tude to Allah for having cured 
him of a disease. The rabbis said: 
“You spoke the truth? ‘As for the 
sex of the child? the Prophet 
continued, ‘a man’s semen is 
white and thick while the wom- 
an’s is yellowish and thin. When 
the man’s semen overcomes the 
woman’s the child is male by the 
leave of Allah. And when the 
woman’s semen overcomes that 
of man, it is a female by the leave 
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of Allah’ “You spoke the truth, 
the rabbis remarked. ‘As for the 
question about the nature of 
sleep of the unlettered Prophet, 
the Prophet continued, ‘well, his 
eyes sleep but the heart is awake,’ 
“You spoke the truth again,’ they 
said. ‘As for your last question, 
the Prophet told them, ‘why, you 
know that it is Jibril who brings 
the revelations to me. He is my 
friend from among the angels.’ 
"Thats where we part ways,’ said 
the rabbis. ‘He is our enemy who 
has always brought down punish- 
ments and hardships on us. If it 
had been Mika*il (Michael) we 
would have acknowledged you 
since he has always been kind 
upon us, causing increase in our 
harvests, easing our hardships 
and bringing peace.’ In response, 
Allah revealed this verse: Who- 
soever is an enemy to Jibril..” 


In the above incident it might be 
noted how cleverly the Jews formu- 
lated the questions. Three of them 
they took from their Scriptures while 
a fourth, not from their Scriptures, 
but whose answer was common 


knowledge, they kept in reserve, to 
be able to reject the Prophet (Au.). 


The second incident, as reported by 
Sha‘bi and others, is as follows in 
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its abridged version: It is said that 
`Umar (ra) used to pass by Jews tak- 
ing lessons in Zawrah. Occasionally, 
he joined them and listened to their 
discussions. It was interesting for 
him to note how the Zawrah con- 
firmed the Qurān and the Qur’an 
the Zawrah. One day he asked them 
adjuring them in the name of what- 
ever was most holy to them to tell 
him if Muhammad (saws) was not 
a true Prophet. For a moment they 
were silent, staring into each other's 
faces. Then one of them spoke out 
saying that they believed he was a 
true Prophet, but weren't ready to ac- 
knowledge him. ‘Umar asked them 
that if they knew he was a Prophet 
and yet refused to acknowledge him, 
could not they be punished? They 
said they were not worried about 
that because there were two angels 
most close to God. One was at odds 
with them (the Jews), and the other 
friendly. If one tried to harm them, 
the other would shield them. ‘Who 
are they? Umar enquired. They said, 
‘Jibril, who is our enemy, and Mika’il 
who is our friend and protector. One 
is at the right hand of God and the 
other on the left.’ 


‘Umar (ra) mentioned it to the 
Prophet (saws) who told him that 
he had received verses referring to 
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[98] (Therefore) whosoever is an enemy to Al- 
lah, His Angels, His Messengers, Jibril, and 
Mikal,” then, surely Allah is an enemy to the 


unbelievers.’ 2 


[99] We have indeed revealed unto you clear 
signs, which none can discredit but the cor- 


rupt.” 


[100] Has it not ever been so, that whenever 
they made a compact a party of them threw it 
away? Nay, but most of them have no faith.” 


them, and read out: ‘Whosoever is 
an enemy to Jibril... 


The Jewish dislike of Jibril seems to 
have a Biblical background. Majid 
quotes: “Refer the Bible: ‘I send an 
angel before thee, to keep thee in the 
way... Beware of him, and obey his 
voice. Provoke him not!’ (Ex. 23: 20 
21) ... ‘but they rebelled and vexed 
his Holy Spirit: therefore he was 
turned to be their enemy, and he 


fought against them’ (Is. 63:10).” 
199. Mikal is the word used in the 


original. Ibn Jarir explains that the 
Hejazi Arabs say Jibril and Mikal 
while those of Tamim, Qays, and 
Najd pronounce them as Jibrail and 
Mikail. 

200. Thanwi says: The verse proves 
that whoever is hostile to the Friends 


of God (Awliya’ Allah), earns Allah's 
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anger. 


In a hadith Allah (swt) says: 
ohh BST AS s eshte gy 


“Whoever acted with hostil- 
ity against one of My friends, 
challenged Me to a fight” (Ibn 
Kathir). 


201. This verse was revealed as a 
reply to Ibn Suriya who said: “Mu- 
hammad! You have not brought any- 
thing that we (Jews) can recognize. 
Nor do you have a sign with you” 
(Ibn Jarir, Qurtubi). Allah replied 
that Muhammad had brought them 
not one but several signs. But none 
misses to see save the corrupt and the 


ungodly (Thanwi). 


202. The “official” position of the 
Jews at Madinah was that although 
they were awaiting the appearance 
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[101] Whenever a Messenger came to them 
from Allah, confirming what was with them, a 
party of the People of the Book flung the Book 
of Allah behind their backs, as if they knew 


nothing (about it).?” 


of the last Prophet, they did not feel 
convinced that Muhammad was the 
promised one. This verse told them 
that their rejection of the Prophet 
was not because of their difficulty to 
recognize him. Rather, it was because 
they were used to breaking their 
compacts with Allah: one of which 
was to the effect that when the Last 
Prophet appears, with the signs that 
had been stated in very clear terms 
in their Scriptures, they would ac- 
knowledge him and follow him. But 
their history is replete with instances 
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of their disregard of the covenants 


(Au.). 
Mufti Shafi* says: Allah (swt) used 


the words: “a party of them” because 
some of them kept the covenants. As, 
e.g., in the case of the last Prophet, a 
party of the Jews acknowledged him 
and embraced Islam. 


203. The criticism is directed not 
only at the Jews contemporary to 
Sulayman (asws), but also at the Jews 
of the Prophet’s time who took equal 
interest in devilish crafts. Ibn Kathir 
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[102] And, (instead), they followed what the 
devils™ recited to them during Sulayman’s 
kingdom?” But it was not Sulayman who 
had blasphemed, rather it were the devils who 
blasphemed™ teaching the people magic and 
that which was sent down to the two angels 
at Babylon Harut and Marut.” However, 
the two taught not any man without warning: 
‘Beware! We are (not here) but for (your) tri- 
al, so blaspheme not (by learning magic).’ *°° 
Yet they would learn from the two what they 
might use to cause division between a man 
and his wife,’ although they harmed none 
thereby save by the leave of Allah.” Thus 
they learned what harmed them and not prof- 
ited them, knowing well that whosoever traf- 
ficked therein will have no share in the world 
to come. Evil it was for which they bartered 
their souls if they had but known. 
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says: The Jews of Madinah first tried 
to confront the Prophet with the 
Tawrah. But when they found that 
the two Books confirmed each other, 
they flung the Zawrah behind their 
backs and began to use black magic 
against him. One of their men La- 
bid b. al A`sam was a skilled magi- 
cian who cast a spell on the Prophet 
(saws). 


204. “By the term Shayatin is meant 
malevolent genii or Jinns. There also 
may be a tacit reference to the mal- 
content historical personalities of 
Prophet Solomon’s time the rene- 
gade Jeroboam and the apostate Ahi- 


jah, for example, and their band of 
rebellious conspirators and unbeliev- 
ing soothsayers” (Majid). 


205. Suddi reports that during Sulay- 
man’s reign the devils (Shayatin) used 
to ascend to the first firmament try- 
ing to eavesdrop on what the angels 
were discussing among themselves 
concerning the affairs that they were 
ordered to execute. The devils then 
recited the news they had picked 
up to their magician friends on the 
earth who would add a hundred lies 
and spread them among the masses. 
This was followed by the appearance 
of literature on black magic, sorcery, 
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fortune telling, etc. When Sulayman 
(asws) came to know of it all, he con- 
fiscated the literature and got it buried 
under his throne. After his death the 
literature was dug out and the opin- 
ion gained ground that magic was the 
basis of Sulayman’s power, and that 
he was himself a powerful magician. 
Such were also the beliefs of the Jews 
of Madinah 
the science of black magic. They were 
shocked that the Qur'an declared 


Sulayman (asws) a Prophet and not 


themselves experts in 


a sorcerer and idolater. Hence these 
verses (Ibn Jarir, Ibn Kathir). 


Ibn Jarir also relates another report 
(re narrated by Ibn Kathir) according 
to which someone came to Ibn ‘Ab- 
bas some time after the assassination 
of `Ali (ra), the fourth Khalifah. Ibn 
‘Abbas asked the man where he was 
from. “Iraq,” the man replied. “From 
what place in Iraq?” Ibn ‘Abbas en- 
quired. “Kufah,” the man answered. 
“And what’s the news?” enquired Ibn 
‘Abbas. “Well,” said the man, “I left 
the people there with rumors rife that 
‘Ali is to reappear soon.” Ibn ‘Abbas 
let out a shriek. Then he said: “Look. 
If there was any chance of him re- 
turning we would not have married 
his wives, nor divided his inheritance 


among ourselves. Let me tell you 
something. (Until the appearance 
of our own Prophet, saws) the Jinns 
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used to climb up to the first firma 
ment and pick up bits and pieces o 
news from there. They would add 4 
hundred lies and spread them among 
the people on the earth. Graduall 
the material spread. When Sulayma 
(asws) was apprised of it he got th¢ 
literature buried under his throne 
After his death the Jinns disclosed th¢ 
information to the people who dug 
them out again. It is the left-over o 
what was found then that the Iraqif 
are talking about now.” 


Majid notes: “`The practice of magi 
was common throughout ancien 
Israel....knowledge of magic was in 
dispensable to a member of the chie 
council of the judiciary, and might b¢ 
acquired even from the heathen. Th¢ 
most profound scholars were adep 
in the black art, and the law did no 
deny its power. The people who cared 
little for the view of the learned, wer¢ 
devoted to witchcraft. “Adultery anq 
sorcery have destroyed everything;] 
the Majesty of God departed fro 

Israel... Exorcism also flourished. .. 
The Greco Roman world regarded th¢ 
Jews as a race of magicians.’ (Jewish 
Encyclopedia VIII p. 255) This repu 
tation of the Jews as skilled magician} 
and expert exorcists continued righ 
up to the time of the holy Prophet 
“They were, in Arabia at the adven 
of Islam, ‘adept in magic, and pre 
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ferred the weapons of the black arts 
to those of open warfare.’ (Margo- 
liouth, Mohammad, p.189). The 
Arab Jews were adept in the black 
magic both of Palestine and Chaldea 
(Babylonia). They inherited the one 
and acquired the other. The Chal- 
deans, after they had ceased to be a 
nation, ‘dispersed all over the world, 
carrying their delusive science with 
them practicing and teaching it, 
welcomed everywhere by the credu- 
lous and superstitious.’ (Ragozin, 
Chaldea, p.255) And no better pu- 
pil could they have found than the 
Jews. ‘Babylonia... continued to be 
regarded with reverence by the Jews 
in all parts.’ (Jewish Encycl. II p. 413 
414) Contact with Babylonia tended 
to stimulate the angelology and de- 
monology of Israel’ (Ency. Britan- 


nica XIII p. 187, 11th ed.). 


206. “King Sulayman (973 933 
B.C.) of the Bible, who according to 
the teachings of Islam, was not an 
idolatrous king, but a true prophet 
of God and a benevolent and wise 
ruler. He was, as his name implies, 
essentially a man of peace. The Jews, 
true to their traditions of ingratitude 
and malevolence, have not hesitated 


to malign their own hero and nation- 


al benefactor, Prophet Solomon (on 
whom be peace!), and to accuse him 
of the most heinous of all offences 
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idolatry! (See I Kings, 11: 4,9,10). 
They have also unblushingly attrib- 
uted to him the cult of crude oc- 
cultism and witchcraft. The Qur’an 
upholds the honor of all proph- 
ets of God, to whatever race or age 
they may belong, and believes in the 
saintliness and sinlessness of every 
one of them. It takes this opportu- 
nity to sweep aside all the ugly tales 
and outrageous imputations about 
Solomon, and says in effect that far 
from being an unbeliever or a blas- 
phemer, he never practiced any such 


black art as the pagans did” (Majid). 


The slanderous statements in the 
Bible referred to by Majid above are 
as follows: “For when Solomon was 
old his wives turned away his heart 
after other gods; and his heart was 
not wholly true to the Lord his god, 
as was the heart of David his father 
(I Kings, 11: 4).” At another place: 
“And the Lord was angry with Solo- 
mon, because his heart had turned 
away from the Lord, the God of Is- 
rael, who had appeared to him twice, 
and had commanded him concern- 
ing this thing, that he should not go 
after other gods; but he did not keep 
what the Lord commanded” (Ibid, 
9,10) Au. 


Majid also writes: “Observe the re- 
sult of modern research by Biblical 
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scholars themselves into the ‘poly- 
theism’ of Solomon maintained by 
the Bible and stoutly denied by the 
Holy Qur’an. ‘That Solomon had a 
number of wives both Israelite and 
non Israelite, is probable enough, 
but he did not make altars for all of 
them, nor did he himself combine 
the worship of his wives’ gods with 
that of Yahweh. He can have had no 
thought of denying the sole divin- 
ity of Yahweh in the land which was 
Yahweh's “inheritance” .... We have 
no reason to doubt that according 
to his lights he was a faithful wor- 
shipper of Yahweh, so far as this was 
consistent with his despotic inclina- 
tion’ (Encycl. Biblica. c.4689). ‘That 
the king abandoned his faith in Je- 
hovah and became an idolater is dif- 
ficult to believe, while it is easy to 
conceive how the fame to that effect 


... That he should 


may have arisen 


have been guilty of the apostasy and 


sin alleged seems incredible and in- 
explicable on any supposition except 
one, viz., that his mode of life had 
left him prematurely worn out both 
in body and mind, so as to be, even 
in the fifth decade of his age, in a 
senile condition and hardly respon- 
sible for his actions. That is little if 
anything more than a supposition.’ 
(Hastings, Dictionary of the Bible IV 
pp. 567,568) ‘Solomon was a sin- 
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cere worshipper of Yahweh’ (Encyl. 
Britt. XX p. 952).” 


207. Although both Ibn Jarir and 
Ibn Kathir have offered several inter- 
pretations recording numerous opin- 
ions of various authorities, no con- 
clusion can be reached about what 
exactly the reference is to, and who 
the personalities were that have been 
alluded to here. There are two rea- 
sons for the uncertainly. First, there 
are variant readings of the text the 
explanation of which, here in Eng- 
lish, will only further complicate and 
obscure the meaning. It should suf- 
fice to say that if the variant reading 
is accepted, it would mean that the 
two angels did not teach magic at all. 
However, this variant reading is the 
opinion of a minority. Second, the 
trustworthiness of the reports com- 
ing from the Prophet (saws) as well 
as those attributed to the Compan- 
ions has been questioned. It will be 
best therefore to summarize the most 
probable explanation as presented in 
Bayan al Quran, and Ma‘arif; who 
themselves have probably relied 
upon Ibn Jarir and other classical 
scholars. 


Harut and Marut 


At the time when Babylon was the 
center of occult sciences, it was be- 
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coming increasingly difficult for 
the common man to distinguish 
between the knowledge brought by 
the Prophets and that presented by 
the occult sciences. The opinion had 
spread wide that the miracles of the 
Prophets also had their basis in mag- 
ic. This led the common people to 
revere the magicians, sorcerers and 
others of the trade in the manner 
of saints, and to seek guidance from 
them in the affairs of life. There- 
fore, Allah (swt), who is bound by 
His mercy to provide His creations 
the right guidance, as He is bound 
to feed them, appointed two angels 
in human form Harut and Marut 
in order that they may demonstrate 
the difference between occult sci- 
ences and the knowledge brought 
by the Prophets and lead the people 
from darkness to light. Prophets 
themselves were not chosen for this 
task perhaps because using them 
as the means, would have defeated 
the whole purpose, for the Prophets 
themselves were, so to say, one of the 
disputed party, and anything said 
or done by them would have been 
received with skepticism and preju- 
dice. The angels, anyway, began to 
teach the people that the truth and 
right guidance did not lie in occult 
sciences, rather, in the teachings of 
the Prophets. They also demon- 
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strated the difference. Some people 
then wanted to learn the art of magic 
from them on the pretext that their 
intentions were to defend themselves 
against the magicians who were 
widely influential at that time and 
were quite a nuisance to the society. 
They were sternly warned that such 
learning could lead them to unbelief 
and therefore, it was best for them to 
stay away from it. But the disciples 
would insist and they would teach 
them the art. Yet, those who acquired 
the art from them did not put it to 
self defense purposes only. Thus, al- 
though the angels were sent to make 
distinct truth from falsehood, the 
people actually turned the blessing 
into a curse by learning the science 
from them and then putting them to 
evil uses. They also spread the newly 
learnt art among the masses, adding 
to whatever already existed, enrich- 
ing the whole. 


As for the personalities of Harut and 
Marut, once again there are many re- 
ports attributed to the Companions 
but, to the exception of one, are all 
untrustworthy. One of them which 


is, according to Ibn Kathir, some- 
what trustworthy, is also, it must 
be clearly understood, not a hadith, 
but a story attributed to a Compan- 
ion, who probably relied on a Jew- 
ish source. Apart from other things, 
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the story will, it is hoped, convey a 
point to the pessimist and the mis- 
anthrope. 


“When the people fell into degra- 
dation after Adam (asws), angels 
aired their view before Allah (sw2) 
in words: ‘You are aware, O our 
Lord, the degradation into which 
men have fallen. They drink wine, 
commit theft, murder, and adultery, 
deceive in dealings, worship idols, 
et. al.’ They also cursed the humans 
thus showing no sympathy or under- 
standing of their problems. In an- 
swer Allah (swt) told them to choose 
two of themselves that they trusted 
most who could be tested on earth. 
They chose Harut and Marut who 
were invested with human passions, 
weaknesses, wants and necessities 
and then sent to earth. The two lived 
a life of exemplary piety for a long 
time until a woman named Zahra 
the most beautiful daughter that 
Babylon had produced appeared 
before them seeking help in some af- 
fair. They fell in love with her. But, 
in reply to their advances, she made 
it clear that any relationship with her 
would be on the condition that they 
follow her religion: idolatry. They 
refused. But she was more enchant- 
ing than the chastity and patience 
that they could summon. So they 
returned to her time and again with 
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amorous appeals. When she saw 
that their love was unabated, and 
that they were not going to worship 
idols for her sake, she offered them 
an alternative: they murder someone 
she wanted done away with. Again 
they refused. Then, as their impa- 
tience with her mounted, she sug- 
gested that at least they drink wine 
with her. They thought that it was 
the least of evils she had suggested. 
But, once drunk, and their desires 
gratified, they murdered a man they 
thought would disclose their asso- 
ciation with her. However, with the 
passions cooled and effects of intoxi- 
cation gone, they were overcome by 
a sense of guilt and remorse. They 
thought they would simply quit the 
scene, but they found that they were 
no more capable of flying back to the 
heaven. They were offered the alter- 
native of everlasting punishment in 
the Hereafter or in this world itself 
until the Day of Resurrection. They 
chose the latter. The angels in the 
heavens of course realized the im- 
mensity of the test Man was put to. 
And those who were once unsym- 
pathetic to mankind, now began to 
seek forgiveness for them through 
those beautiful words that Allah 
(swt) revealed in the Qur’an (42: 5): 


G Es) bpian agy ME OSS! Sky 
[ols] 2551 
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“And the angels sing praises of 
their Lord, and seek forgiveness for 
those who are on the earth.” 


Ibn Kathir presents a few reports 
which confirm much of the above 
story (including a hadith from Ah- 
mad), but cautions that although 
many Companions and their Fol- 
lowers have narrated the stories, 
they all seem to be of Jewish origin. 
Shawkani does not deny the possibil- 
ity of such an incident taking place. 


208. In the light of this verse and the 
hadith which says: 
pl le AS aad Sgt Ke Led Lal ot en” 
las ads a be da2 ie 
“Whoever went to a fortune tell- 
er or a magician, accepting his 
wotd as true, disbelieved in what 
I have brought” 


In view of this the opinion of some 


jurists is that a magician is to be put 


on the same footing as an apostate 
and put to death. Others believe, 
however, that he is not an apostate, 
but punishment for magic is, all the 
same, death. It is related by Imam 
Shafe`i and Ahmad b. Hanbal that 
‘Umar (ra) sent orders to punish ev- 
ery (believing) magician with death, 
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and, as Bijalah b. ‘Abduh reports, 
‘Accordingly, we beheaded three ma- 
gicians.’ This report is in Bukhari 
too. It is also reported that Walid b. 
‘Uqbah, who was the governor of 
Madinah, had a magician who could 
kill a man and then quicken him. 
One day, an Ansari slew him say- 
ing, ‘If he has the power to quicken 
the dead, let him come back to life.’ 
Walid was very upset about it. He 
imprisoned the Ansari but released 
him after some time (Ibn Kathir). 


As for the truth of the magical feats, 
Imam Razi, who authored a separate 
book on magic, (which it is said he 
later disowned, removing it from 
the list of books authored by him), 
has mentioned eight kinds. The fol- 
lowing free and abridged translation 
is from Ibn Kathir. Two kinds have 
been dropped out since they will not 
be considered as witchcraft today, 
rather, mere psychological tricks. 
Obviously, the list given by Imam 
Razi is not comprehensive. Perhaps, 
mesmerism, hypnotism, telepathy 
and many more kinds should also be 


added to the list. 
Kinds of Magic 
a) The kind which the ancient Baby- 


lonians practiced. They were wor- 
shippers of the seven stars and be- 
lieved that the celestial objects have 
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a say in the fate of man. It is to these 
that Ibrahim (asws) was sent. 


b) The magic (or extra sensory per- 
ceptions) which involves supersti- 
tious people on the one side and the 
strong willed on the other. To ex- 
plain: a man will easily walk over a 
narrow path on the ground, but will 
be very fearful of falling off a narrow 
bridge; or the effect produced by the 
staring into very bright red color, or 
things that are rotating fast, etc. They 
can have ill effects on a superstitious 
person. To this category belongs the 
effect of the ‘evil eye’ which on the 
one hand is caused by the strong 
willed and on the other, affects the 


superstitious. Accordingly, a hadith 


says: 
i Hee Ga gle By OS $y Bs Us 
ane ae 

“The evil eye is a reality. If any- 


thing could overtake the predes- 
tined, it would be the evil eye.” 


To explain further: men are com- 
posed of an earthly body and a heav- 
enly soul. Now, if the soul is more 
powerful than a body, then it is at- 
tached more to the heavenly system 
and hence overpowers its own and 
another person’s mind and body. As 
against that, if the body is inclined 
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more toward the earthly existence 
then it will have a weak soul which 
will be susceptible to the influences 
of the powerful souls. The strength 
of the soul itself can be achieved 
through decrease in food intake, 
withdrawal from the people and 
abstinence from fraudulent piety 
(riya). 

At this juncture Ibn Kathir breaks 
in to make his own point. He says: 
“This is the explanation of the ‘states’ 
(ahwaal, sing, haal) of the Sufiya and 
Awliya Allah. Of this in turn are two 
kinds: one approved by Islam, and 
the other, not. The one approved 
by Islam is that in which the man 
is a close and strict follower of the 
Shari'ah, is pious, knows the right 
from wrong, and behaves rationally 
and in accordance with the rules of 
the Shari'ah in and out of his ‘state.’ 
This kind of ‘state’ is a God given gift 
bestowed by Allah upon whom of 
His servants He will. This, however, 
does not fall in the category of sahar 
of the Shari'ah definition. The other 
kind of ‘state’ (haal) which is disap- 
proved by Islam is the one in which 
the man of the ‘state’ does not ob- 
serve the rules of the Shari'ah in and 
out of his ‘state.’ Although it is Al- 
lah who causes these ‘states,’ it is no 
blessing from Him. It is of the kind 
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that Dajjal will be endowed with.” 
Ibn Kathir’s remarks end here. 


c) A third kind of magic involves co- 
operation of the earthly jinn. Of the 
jinn there are two kinds: the believ- 
ers and the unbelievers. The unbe- 
lieving jinn are known as Shayatin. 
It is maintained by those who prac- 
tice occult sciences that it is easier to 
work ways of cooperation with the 
earthly jinn than those flying around 
in the first firmament. 


d) The fourth kind does not involve 
anything but tricks, sleight of hand 
and casting of spells that give the 
appearance of reality. Some scholars 
say that the performance of the ma- 
gicians in the court of Fir‘awn was 
of this kind. Hence Allah (swt) de- 
scribed it in the following words (7: 
116): 


Wyeleg Aaa nth Get ine all Labs 

[Daai] pe fey 
“And when they threw, they cast a 
spell upon the people's eyes; over- 
awed them and produced a mighty 
spell.” 


At another place it was said (20: 66): 
gt pate te IS peers thle by 
[rafal] ac 


“And lo! Their ropes and their 
staffs, by their magic, appeared to 
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him as if they were crawling (like 
snakes).” 


e) The fifth kind includes feats per- 
formed with the help of strange tools 
and instruments, such as mathemati- 
cal contraptions, like a horse with 
a trumpet in its leg, blowing the 
trumpet at every hour, or those im- 
ages that laugh and cry. These feats 
of course should not be counted as 
magic because they are produced by 
the application of physical laws and 
which can be imitated by anyone 
ready to apply himself to the task 
with some diligence. To this catego- 
ry also belong those tricks practiced 
by the Christians of Jerusalem who 
have lit a lamp in a Church which 
seems to burn continuously with- 
out fuel. The fuel is in fact secretly 
supplied, known and admitted by 
the Church men but considered a 
miracle by the laity; or the bird that 
a priest had planted in the Church 
spire with a secret door below. In 
the season of the year when the ol- 
ives in the Church yard were ready 
to be plucked, the priest opened the 
secret door letting in blasts of wind 
that made the artificial bird chirp 
and attract other birds. A flock of 
birds that were attracted plucked the 
olives to the wonder of the laity who 
thronged to watch the miracle of the 
birds plucking the olives almost on 
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call. 


f) A sixth kind involves certain med- 
icines (and herbal plants) that, as we 
all know, have their effects on the 
body, but assumed by the common 
people as feats of magic. 


Razi’s quote as presented by Ibn 
Kathir ends here. 


209. This shows how serious a crime 
the break up of a family is in the 
sight of Islam. A hadith recorded by 


Muslim says: 


bts Bgl le the gos cet) YY” 
A fa pubs Ge mosh ayy 
u Jia 5 5 dhs oles pict 
u cdta Miel i k f du tet exe 
ie ai JU aha hy Be Lip ge Bp 

Pes ae AET 
“Satan sets his throne on waters 
and spreads his disciples among 
the people. Then, (as he gathers 
them back for a report), the near- 
est to him is the one who does 
the greatest of mischief to man- 
kind. So that when one comes 
back and reports that he did not 
part from a man until he forced 
him to speak such and such (evil 
things), Satan says, ‘By God. You 
achieved nothing.” This goes on, 
until one shows up who says, ‘I 


Al-Baqarah 


did not part from a man until I 
had separated him from his wife. 
Satan congratulates him, hugs 
him, and draws him close to him- 
self saying: “Yes, you!” (That is, 
you have achieved something) 
Ibn Kathir. 


Majid quotes: “The commonest 
form of magic was the love charm, 
especially the love charm required 
for an illicit amour. Such magic was 
practiced especially by women so 
that magic and adultery frequently 
are mentioned together... The con- 
text of the passages in Exodus which 
mention sorcery clearly shows that 
it was associated with sexual license 
and unnatural vices’ (Jewish Encycl. 


VIII. p. 255).” 


Mawdudi comments: “This was the 
depth of moral depravity to which 
these people had fallen. A people 
cannot sink to a lower level of moral 
degeneracy than when adulterous af- 
fairs become their favorite pastime, 
and when seducing a married wom- 
an is considered a boastful achieve- 
ment. The matrimonial relationship 
is, in truth, the very foundation of 
man’s collective life. The soundness 
of human civilization depends on 
the soundness of the relationship be- 
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[103] Had they believed and been pious, sure- Tom 


ly, the reward with Allah would have been bet- 


ter if they but knew. 


[104] O believers,” do not say “ra’ina” (while 
addressing the Prophet). Say, “unzurna,””? 
and listen (to him carefully)’ A painful 


chastisement awaits the unbelievers. 


tween the two sexes. Hence, nothing 
could be worse than the person who 
strikes at the very foundation of the 
structure which supports him and 
the society as a whole.” 


210. This, it must be noted, is an 
unfailing rule, i.e., no magician can 
cast his spell on anyone, or cause any 
harm, without the will of Allah (sw). 


Rulings on Magic 


a) The consensus of Muslim scholars 
is that, regardless of the kind, prac- 
tice of magic is prohibited. 


b) Learning of magical arts is also 
prohibited. But a minority opinion 
is that its learning for the sake of cur- 
ing Muslims is not prohibited, pro- 
vided the need is immediate and the 
learning does not require uttering 


words of disbelief. 


c) Punishment for a Muslim practic- 
ing the craft would depend on the 
kind of magic: one requiring utter- 


At we 38 Bits By eal po 


Gy Sythe 1S i ea 


ify ces be 9 Wes sual al 
sal CALE Gusts Iei Éb 


4). 


ance of words of disbelief is punish- 


able with death. 


d) Those charms, amulets etc., are 
also prohibited in which the help of 
the jinn or Shayatin is sought. 


e) It is also prohibited to use the 
words of the Quran or hadith to 
cast spell with the intention to cause 
harm. 


211. A literal translation would be 
“O ye who have believed,” or, “O 
you who have attained to faith.” 


“This is the first instance of the usage 
of this expression which has occurred 
89 times in the Qur’an, and implies 
in its structure that the faith residing 
in the hearts of those thus addressed 
ought to respond with obedience 
and submission (Sabuni). 


212. “Ra‘ina” of the original means 
“listen to us,” “but the term, inno- 
cent in itself, was turned by a little 
twist in pronunciation into a word 
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of reproach and insult by the Jews 
when addressing the holy Prophet,” 
(Majid) hence the Muslims were 
forbidden the use of the term while 
addressing the Prophet and ordered 
to employ another term “unzurna” 
which means “look upon us,” or “pay 
attention to us,” and which could 
not be given the same twist. 


Mawdudi writes: “When the Jews 
visited the Prophet they tried to vent 
their spite by using ambiguous ex- 
pressions in their greetings and con- 
versations. They used words which 
had double meanings, one innocent 
and the other offensive.... Ostensi- 
bly they maintained the decorum of 
respect and courtesy while sparing 
no underhand means to insult the 
Prophet.... They used the expression 
Ra‘ ina, which meant ‘kindly indulge 
us’... It was possible, however, for 
the expression to be used with quite 
a different shade of meaning. In He- 
brew, for instance, there is a word 
similar to it which means: ‘Listen, 
may you become deaf.’ In the same 


language it also means arrogant, ig- 


norant and fool. In actual conver- 
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sation it was also used on occasions 
when one wanted to say: ‘If you lis- 
ten to me, I will listen to you.’ When 
it was pronounced with a slight twist 
of the tongue it turned into Ra`ina, 
meaning our shepherd.” 


Ibn Kathir comments: In this verse 
Allah has forbidden us from fol- 
lowing the ways of the unbelievers: 
either in deeds or in words... The 
Prophet is reported to have said in a 
hadith of Ahmad (also in Majma‘ al 
Zawaid: H. b. Ibrahim): 
stg aly S Ia Be ay AY" 
ce iay MN lets Bob CFS 
oly " adie 563 ahh GAS 305 cpl Gills Gy 
Gl gpl ay Cub Gp Gal Le any sal 
Cat o- SUE hey Aigronty dal ainos ogis 
Lyall arag ys 


“T have been commissioned with 
the sword with the Doomsday 
close at hand, so that Allah alone, 
who has no partners, may be wor- 
shipped. My sustenance has been 
placed under the shadow of my 
spear; and humiliation and sub- 
ordination has been written upon 
him who will oppose my mission. 
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[105] The unbelievers do not like it at all - nei- 
ther the people of the Book,™* nor the pagans 
- that anything good should be sent down to 
you by your Lord. But it is Allah who chooses 
for His mercy whom He will. Allah indeed is K f 


infinitely Bountiful.” 


[106] We do not abrogate a verse, or cause it 
to be forgotten, but substitute with one better 
than it or similar to it.”° Have you not known 


that Allah has power over all things? 


And he who imitated a people is 
one of them.” 


213. So that you may not have to 
make him repeat what he has said. 
The expression, ‘and listen’ could 
also mean: listen to him with the in- 
tention to obey unlike the Jews who 
said to their Prophet “we have heard, 
but we will not obey” (Zamakh- 
shari). 


214. “In contradistinction to the 
idolaters, Islam gives this name, ‘the 
people of the Book’ to the Jews and 
Christians on account of their pos- 
sessing, in a falsified form though, di- 
vine books of revelation, and grants 
them a privileged position” (Majid). 


215. “So He can be as Gracious to 
the descendants of Isma‘il as He has 
been to the race of Israel” (Majid). 


216. “This refers to the objections 
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raised by the opponents of Islam to 
the abrogation of certain laws and 
their replacement by others during 
the early days of Islam. The main ob- 
jectors were the Jews. Their objective 
was not to know the truth but to cast 
doubt on the Divine origin of the 
Qur'an. In refutation God states that 
He being the Absolute Sovereign has 
unlimited authority both to abrogate 
previous injunctions and to cause 
people to forget the injunctions He 
wants them to forget” (Mawdudi). 


Ibn Kathir comments: To raise such 
objections is disbelief. In addition, 
there is no basis in reason for such 
objection, for Allah orders what 
He wishes, and He acts as He wills. 
Moreover, abrogation has also oc- 
curred in previous revelations. For 
instance, it was lawful for the sons of 
Adam to marry their sisters. Later it 
was declared unlawful. Again, it was 


161 


Surah 2 


162 


lawful for the children of Israel to 
have two sisters as wives at one time, 
until the Mosaic law prevented it. 
And again, Allah ordered Ibrahim to 
slaughter his son, but later abrogated 
the commandment. 


Majid writes: “There is nothing to 
be ashamed of in the doctrine of cer- 
tain laws, temporary or local, being 
superseded or abrogated by certain 
other laws, permanent and univer- 
sal, and enacted by the same Law 
giver, especially during the course 
of promulgation of that law. The 
course of Quranic Revelation has 
been avowedly gradual. It took about 
23 years to finish and complete the 


Legislation. Small wonder, then, 
that certain minor laws, admittedly 


transitory, were replaced by certain 
others, lasting and eternal....It must 
be, however, clearly understood that 
the doctrine of abrogation applies to 
‘law’ only, and even there to those 
of minor or secondary importance. 
Beliefs, articles of faith, principles of 
law, narratives, exhortations, moral 
precepts, and spiritual verities, none 
of these is at all subject to abrogation 
or repeal.” 


Qurtubi relates the following. Once 
when `Ali (ra) entered the mosque 
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he found a man addressing the peo- 
ple. He enquired what the man was 
doing. He was told he was admon- 
ishing. `Ali said: “He is not admon- 
ishing the people. He wants to be 
known that he is so and so, son of so 
and so.” Then he ordered the man to 
be presented to him. When he came 
he asked him if he knew which verses 
of the Qur’an abrogated others. The 
man said he did not. `Ali told him to 
get out of the mosque and never to 
engage himself in this kind of activ- 
ity again. 


Thanwi points out: The verse carries 
the implication that what descends 
upon a man (causing losses) without 
him being its cause will be replaced 
by something similar or better. So let 
him not grieve over it. 


It might also be pointed out that 
just as abrogation occurred, it also 
happened that a verse, or more, or a 
whole chapter was revealed and then, 
when the contingency was over, was 
removed from the peoples memory 
(Au.). It is reported by Ubayy b. 
Ka‘b and ‘Aisha (ra) that surah al 
Ahzab was originally as long as surah 
al Baqarah (until a large portion of it 
was erased from memory) Qurtubi. 
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[107] Have you not known that to Allah be- 
longs the kingdom of the heavens and the 
earth? And besides Allah you have neither a 


protector nor helper. 


[108] Do you want to make demands on your 
Prophet the way demands were made on Musa 
aforetime?*'’ He who exchanges belief for un- 


belief has indeed lost the right path.?"® 


As for the contingency itself, the 
scholars are agreed that in its early 
days Islam was passing through spe- 
cial circumstances which required 
very special laws. They were repealed 
once those very special circumstanc- 
es disappeared. However, Islam is 
now well established. Neither an ab- 
rogation nor repeal is now allowable 


(Au.). 


217. The rendering into English of 
the original “tasalu” as “make de- 
mand” is in keeping with the later 
part of the verse which condemns it 
as an act of disbelief, and refers to, 
according to one report, the demand 
of the unbelievers on the Prophet to 
bring down a Book right in front 
of their eyes from the heavens (Ibn 
‘Abbas). This is also Ibn Kathir’s pre- 


ferred meaning. 


Nonetheless, Ibn Kathir himself, as 
well as some other commentators 
have applied the verse to instances 
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of the Companions seeking from the 
Prophet minor details of the law. Al- 
lah (swt) forbade them in words (5: 
110): 
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[i esti] 
‘O believers, question not concern- 
ing things which, if they were re- 
vealed to you, would vex you. But 
if you ask about them while the 
Qur'an is being revealed, they will 
be revealed to you.” The Prophet 
(saws) also instructed his Com- 
panions not to ask him too many 
questions. A hadith (of Muslim) 
says the Prophet (saws) told them: 
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“Let me alone so long as I leave 
you alone. Those who went be- 
fore you were destroyed because 
of excessive questioning and their 
disputations with their Prophets. 
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[109] Many of the people of the Book aspire to 
make you unbelievers after you have believed?” 
out of jealousy rising in their hearts? even 
after the truth has become apparent to them. 
Forgive them, and overlook,” until Allah 
sends His command.’” Indeed Allah has pow- 


er over all things.?” 


So, when I forbid a thing, avoid 
it and when I order you to do a 
thing, go ahead and do it to the 
extent possible.” 


Accordingly the Companions asked 
him few questions. Bara’ bin `Azib 
says: “A year would pass and I could 
not ask the Prophet about something 
I wanted to, in awe of him. We used 
to wish that a Bedouin would ap- 
pear (and question him about things 
we did not have the courage to ask, 
since the Bedouins were unlikely to 
know that the Qur’an had frowned 


upon questioning).” 


218. “Lit., ‘whoever takes a denial 
of the truth in exchange for belief’ 
i.e., whoever refuses to accept the 
internal evidence of the truth of the 
Qur’anic message and demands, in- 
stead, an ‘objective’ proof of its di- 
vine origin (Manar I, 416f.) that 
which was ‘asked of Moses afore- 
time’ was the demand of the children 
of Israel to ‘see God face to face’ (cf. 


2:55).” Asad 
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219. It is related that Finhas b. 
‘Azura’, Zayd b. Qays and some oth- 
er Jews met Hudhayfa b. Al Yaman, 
and ‘Ammar b. Yasir after the battle 
of Uhud. They taunted the latter: 
“Can you not see what has befallen 
you? If you had been in the right you 
would not have been defeated. Come 
and join us in our religion. It will be 
a better religion for you, since we are 
better guided than you.” ‘Ammar re- 
plied: “What do you think about the 
breaking of an oath?” They said: “A 
terrible thing.” He said: “Then I have 
given an oath that Pll never forsake 
Muhammad in my life.” The Jews 
said: “This man has turned a Sabe’i 
(so leave him alone).” Then Hudhay- 
fa said: “As for me, I am quite satis- 
fied with Allah as my Lord, Islam as 
my religion, the Qur’an as my guide, 
Ka`ba as my giblah, and believers 
as my brothers.” When the two re- 
turned to the Prophet, he told them: 
“You spoke rightly and you have at- 
tained success.” It was then that this 
verse was revealed: “Many of the un- 
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” (Razi and others). 


believers aspire.... 


220. The word used in the original 
for “jealousy” is “hasad.” There are 
two kinds of hasad. One in which a 
man desires that the person endowed 
with something good be dispossessed 


of it. Such jealousy is prohibited in 
Islam. Says a hadith about this kind 
of hasad (Razi): 
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“Hasad eats away good deeds as 
(fast as) fire eats away wood.” 


The other is the kind in which a per- 
son becomes desirous of obtaining a 
thing after having seen it in, or with, 
another person, but has no rancor- 
ous feeling toward him nor does he 
wish the dispossession of the thing 
by the person envied. This is permis- 


sible. A hadith Sahih says (Qurtubi): 
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“Hasad is not allowed except of 
two persons: One, he whom Al- 
lah gave the (gift of) the Quran 
and he stands with it before his 


Lord day and night; second, 
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a man whom Allah (sw) gave 
wealth and he spends of it day 
and night.” 


Imam Razi has devoted about eight 
pages discussing kinds, causes and 
treatment of hasad. 


221. “Forgive them and overlook” 
are not the best words for “fafu” 
and “isfahu”; for “the first implies a 
forgiveness (behind which there is 
no vindictiveness), while the second 
term implies the removal of all ill 
feelings from the heart concerning 
the person being forgiven” - Qur- 
tubi. Thus “safh” is a higher state of 
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222. The new orders that Allah (swt) 
had promised were issued a few years 
later when He revealed (9: 5): 
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“Therefore, slay the idolaters (of Ara- 
bia) wherever you find them” (Ibn 
Kathir), and (9: 29): 
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“Fight those who do not believe 
in Allah (swt) and the Last Day, 
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and do not forbid what Allah (swt) du op dër ety itt edi 
and His Messenger have forbidden l 
such men as practice not the reli- 
gion of Truth, of those who have The Prophet (saws) asked, “To 
been given the Book until they which of you is the wealth of 


pay the tribute of hand and have his inheritors dearer than his 
been humbled” - Ibn Kathir and 


Ibn Jarir. 
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own wealth?” The Companions 
replied, “To none of us is the 
223. That is, He who has power over wealth of his inheritors dearer 
all things will either forgive them or than his own.” The Prophet said, 


guide them to Islam (Ibn Jarir). “But your wealth is that which 
a man sends forward. And the 


224. A hadith says: wealth of the inheritors is that 
Ju le L i JBL 1a) i óf which he leaves behind.” 


BUs 
u It is reported of `Umar (ra) that 


“When a man dies people en- when he visited the graveyard of 

quire about what he left behind, Baqi` al Gharqad he addressed the 

while the angels ask about what dead in the following words, 

he sent forward.” of vase Le shef e gil feof Sule pL 
But the above hadith could not be eas Cee Bers urbe 8 aa 
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located in major works (Au.). 
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[111] And they say, ‘None shall enter Paradise 
except he who is (according to the Jews) a Jew 
or (according to the Christians) a Christian.” 
These are their illusions.” Tell them, ‘Bring 
your proof if you be true (in your claim).’ 


[112] Nay indeed, whosoever submits himself 
to Allah,”! and he is sincere,” his reward is 
with his Lord. No fear shall be on them, nei- 


ther shall they grieve.” 


“Peace upon you, people of the 
graves! The news from us is that 
yout women have remarried; 
your houses have been occupied; 
and your wealth has been distrib- 
uted.” A voice replied, “O “Umar 
b. al Khattab! Our news is that 
whatever we sent forward, we 
have found it; what we spent, we 
have profited from it; and what 
we left, we lost it”? (Qurtubi). 


225. Nothing materializes from 
dreams. A hadith says: 
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“Intelligent is the man who takes 
account of himself and works 
for the Hereafter. And weak is 
the man who follows his base de- 
sires and fastens hopes (of for- 
giveness) on his Lord” (Razi). 
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The hadith is in Tirmidhi and Ibn 
Majah, with the former declaring it 
Hasan (Au.). 


226. “Lit., “who surrenders his face 
unto God.” Since the face of a per- 
son is the most expressive part of his 
body, it is used in classical Arabic to 
denote one’s whole personality, or 
whole being. This expression, repeat- 
ed in the Qur’an several times, pro- 
vides a perfect definition of islam, 
which derived from the root verb 
aslama, “he surrendered himself” 
means “self-surrender [to God]”: and 
it is in this sense that the terms islam 
and muslim are used throughout the 


Qur’an” (Asad). 


227. It is sincerity on which depends 
the weight and worth of an act. Allah 
(swt) will not accept anything that is 
not purely for Him. The very first 
hadith in Bukhari says: 
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[113] The Jews say, ‘The Christians are on 
nothing.’ And the Christians say, ‘The Jews are #5 
while they both read the Book.” 
So say those who have no knowledge, making 
similar statements.*” Allah will decide between 
them on the Day of Judgment in all those mat- 


on nothing,’ 


ters over which they were differing. 


“Actions are by intentions.” 


‘That is, actions will be judged by the 
intentions behind them. Another 


hadith (of Muslim: Au.) says: 
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“Allah does not look at your fac- 
es or wealth. He looks at your 
hearts and deeds.” 


Intention 


What Imam Razi has written here 
can be summed up as follows: When 
an ignorant man hears about inten- 
tion and how important it is to be 
of good intentions, he says to him- 
self, (sometimes actually uttering the 
words), ‘I intend to please Allah by 
this act ... 
whatever he is engaged in. This is an 


of trade, or commerce, or 


error; for intentions cannot be made 
this way. Intentions are something 
that spring forth from the bottom of 
the heart in a spontaneous response 
to one’s actions, without recourse 
to a choice. A full stomached man 
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cannot say for instance, ‘I intend to 
be hungry, and be actually hungry 
the next moment. That cannot hap- 
pen. Rather, he will have to work 
the means that produce the desire in 
one’s heart for food. Right intentions 
therefore, also need to be produced 
through the conviction of the heart 
and mind. This can be brought about 
by the knowledge of the rewards, 
punishments and consequences that 
result from the deeds, as well as from 
the knowledge, deep seated in the 
soul, that it is Allah alone who has all 
the power, who can reward and pun- 
ish, and none else can do that besides 
Him. The stronger this conviction, 
gained by means of knowledge, the 
purer the intentions. 


228. Thus the verse lays down a rule 
for salvation. It does not lie in being 
a Jew, a Christian, or a Muslim. It 
lies in total submission to Allah and 
in leading a righteous life in accor- 
dance with the dictates of Revela- 
tion. Quite unmindful of this rule, 
the Jews, Christians and Muslims, all 
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[114] And who can do greater wrong than he 
who prevents Allah’s Name from being raised 
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in fear. For them is ignominy in the present 
world and a mighty chastisement awaits them 


in the world to come. 


lead a life of sin with total disregard 
of the Hereafter, and yet fasten hope 
on their Lord that they will be ush- 
ered into Paradise simply because of 
the fact that they are Jews, Christians 
or Muslims (Ma‘arif). 


229. These verses were revealed to 
refute the Jews and Christians, who, 
while drawing inspiration from the 
Holy literature common to them, 
dismissed each other’s faiths as be- 
ing without any basis. Ibn `Abbas 
said (Ibn Kathir, Razi): When the 
Christians of Najran came to see the 
Prophet (saws) in the first year after 
hijrah, the Jews began to argue with 
them. Rafi‘ b. Hurmala (a Jew) told 
them, “You Christians are on noth- 
ing.’ He rejected both ‘Isa as well as 
the Gospels. In reply a man from Na- 
jran told him that the Jews were on 
nothing. He denied Musa as well as 
the Zawrah. Allah revealed this verse. 


230. Making statements of this sort 
requires knowledge of the Scriptures. 
Now, when those who have the 


Scriptures, make such irresponsible 
statements, then, what about those 
who have no knowledge whatsoever 
of the Scriptures? (Au.). 


231. There are two opinions about 
what occasioned the revelation of 
this verse. One, preferred by Ibn Ja- 
rir (and based on opinions of Muja- 
hid, Qatadah, and Hasan al Basri), 
is that it refers to the destruction of 
the Temple in Jerusalem at the hands 
of the (pagan) Romans, in which the 
Christians took active part. A sec- 
ond opinion (based on the opinions 
of Ibn ‘Abbas and Zayd, and of Ibn 
Kathir’s preference), is that it refers 
to the Arab polytheists preventing 
the Muslims from worshipping in 
the Grand Mosque at Makkah. If the 
earlier interpretation is accepted as 
true then the “destruction” (referred 
to in the latter part of the verse) 
would be actual and physical. But, 
if the second interpretation, which 
is weightier of the two, is treated as 
valid, then it is figurative. 
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Asad writes: “It is one of the funda- 
mental principles of Islam that every 
religion which has belief in God as 
its focal point must be accorded full 
respects, however much one may 
disagree with its particular tenets. 
Thus, the Muslims are under an ob- 
ligation to honor and protect any 
house of worship dedicated to God, 
whether it be a mosque or a church 
or a synagogue (cf. the second para- 
graph of 22:40); and any attempt to 
prevent the followers of another faith 
from worshipping God according to 
their own lights is condemned by the 
Qur'an as sacrilege.” 


Mosques 


Since the textual word “masajid” has 
occurred for the first time, Imam 
Razi has dealt with the subject of 
construction, visit, decoration, and 
rules pertaining to the mosques with 
his usual thoroughness. We shall 


present only the main points here. 


Construction: When some Com- 
panions objected to ‘Uthman the 
third caliph’s intention to expand 
the Prophet's mosque at Madinah, 
he said: 
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“I have heard the Prophet (saws) 
say, Whoever built a mosque 
for the sake of Allah, will have 
a house built for him in Paradise 
by Him.” 


(According to Tirmidhi, the hadith is 
trustworthy: Au.). 
Another hadith says, 
BY pa ig aLa pla) y” 
“The best of places in the sight 


of Allah are mosques, and the 
worst, the commercial centers.” 


(Haythami added that except for a 
minor glitch, the report is trustwor- 
thy: Au.). 


Visiting Mosques: A hadith (in 
Bukhari: Au.) says, 
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“When a man makes ablution 
and starts for the mosque for no 
other reason but to offer Prayers, 
then, with his every step a sin is 
erased and with the next step his 
position is elevated in Paradise.” 


A report says that the family of Banu 
Salamah, whose dwellings were a lit- 
tle way off, intended to shift to the 
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vicinity of the Masjid al Nabawi. The 
Prophet (saws) asked them if what he 
heard of their intention was true. 
They affirmed. He said, 
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“O Banu Salamah, stay put in 
your dwellings. Your footsteps 


are registered, your footsteps are 
registered.” 


(The report is in Muslim: Au.). 


Decorating the Mosques: Ibn `Ab- 
bas says the Prophet (saws) said: 


des aN taii tial L 


“T have been ordered not to raise 
the walls of the mosque high.” 


When `Umar the second Caliph or- 
dered a mosque built, he instructed 
the contractor: “Take care to shelter 
the people from rain. And beware 
that you use red or yellow paints. 
That will divert the attention of the 
worshippers.” 


It is reported of Anas that he was 
passing by a place along with a few 
friends. When he intended to offer 
Prayers in a mosque, someone sug- 
gested, “I wish we could Pray in such 
and such a mosque.” He enquired, 
“What mosque?” They said, “A new 
mosque yonder there.” Anas said, “I 
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‘A time will come when my peo- 
ple will compete with each other 
in building mosques. But they 
will not pray in them.” 


Worldly Dealings inside the 
Mosques: The Prophet (saws) has 
said: 
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“If you find a man selling or buy- 
ing in a mosque, say, ‘May Allah 
bless you not in your dealing,” 


Sleeping in the Mosques: Some 
scholars permit sleeping in the 
mosques. But Ibn ‘Abbas used to 
say, “Do not sleep in them, nor take 
your siesta there.” 


Sanctity: A hadith says: 
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“Let him not, who ate onion or 
garlic come into the mosque. The 
angels dislike those smells that 
the humans dislike.” (That is, it is 
the raw ones that have been pro- 
hibited: Au.). 
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whithersoever you turn, there is Allah’s Face. 
Verily Allah is All embracing, All knowing. 


Qurtubi adds the following points: 


With this verse (i.e. “And who can 
do greater wrong than he who pre- 
vents Allah’s Name from being raised 
in the places of worship?”), as the ba- 
sis, the jurists say: 


a) women should not be prevent- 
ed from Praying in the mosques, 


b) another mosque should not 
be built next to one already exist- 
ing, if the intention is to create 
division among the Muslims, 


c) there should not be two Fri- 
day mosques in a single town, 


d) a single mosque should not 
have two Imams, 


e) two congregations should not 
be allowed in the same mosque 


f) once a place is marked for 
Prayers, it becomes public prop- 
erty, and, 


g) ifa man allocates a place in his 
house exclusively for Prayers for 
himself or for the people of the 
house, it remains his property, 
but if he declares it open to the 
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public, it becomes public prop- 


erty and he cannot reclaim it. 


232. Once again there are several 
opinions. We shall state three. First, 
the verse was revealed in answer to 
the Jews who objected to the change 
in the direction of orientation in 
Prayers (qiblah) from Bayt al Maqdis 
in Jerusalem to Masjid al Haram at 
Makkah. Second, it refers to a group 
of Companions who, in a dark night 
during a journey, Prayed in differ- 
ent directions but discovered in the 
morning that they hadn't oriented 
themselves properly. When they 
mentioned this to the Prophet (saws), 
this verse was revealed. A third opin- 
ion is that it was revealed when the 
Prophet (saws) prayed for Najashi 
of Abyssinia at his death. The Com- 
panions were surprised that he died a 
Muslim, and expressed some misgiv- 
ings about what direction he faced 
while offering his Prayers. Allah (swz) 
then revealed: “To Allah belong the 
East and the West.” 


Of course, it is quite possible that all 
these incidents took place in close 
range of time, invoking the revela- 
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tion of this verse (Au.). 


Majid quotes the following from 
“The Muslim World”, New York, 
January, 1937, p.13): “From very ear- 
ly times and in more than one ethnic 
religion, the direction toward which 
the worshipper made his prayer was 
considered of great importance.... 
The Essenes prayed in the direc- 
tion of the rising sun and the Syr- 
ian Christians also turned eastward 
at prayer. The Zoroastrians attached 
great importance to the points of the 
compass in their ritual of purifica- 
tion or prayer and in the building of 
the fire temples, the Bareshnum, and 
the towers of silence ... In the Angli- 
can Church the import and impor- 
tance of the eastward direction is still 
a matter of grave discussion.” 


233. Bukhari has the following to 
report from the Prophet in explana- 
tion of this verse: 
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“Allah said: ‘Son of Adam cries 
lies to Me, while it behooves 
him not to do that. He calls Me 
names which behooves him not. 
As for his crying lies to Me, it is 
his belief that I cannot resurrect 
him in the form and shape he 
was. And his calling Me names, is 
to say that I have a son. Glorified 
Iam and above that I should take 
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a son or a wife. 
And a hadith in the Sahihayn says: 


ÉI hey je Al ye Maes Coal le net ast y 

sis ps gh E igh ls As 
“No one is more forbearing with 
insults than Allah (sw). People 
ascribe a son to Him yet He feeds 


them and gives them peace” (Ibn 
Kathir). 


Majid writes: “According to the 
Christians, God the Son is the sec- 
ond Person of the Blessed Trinity. 
He is the only begotten and eternal 
Son of the Father. He is consubstan- 
tial with the Father’ (CD. p.912). 
The first two articles of the Apostle’s 
creed run: `I believe in God, the 
Father Almighty, Creator of heaven 
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[117] He is The Originator” of the heavens 
and earth! When He decrees a thing He says 


to it, ‘Be’ and itis 


and earth, and in Jesus Christ, His 
only Son, our Lord. The form of 
the words “ittakhadha” ‘Hath taken 
unto him’ suggests that the reference 
is, in particular, to the ‘Adoptionists’ 
Christianity which held that Christ 
as Man was only the adoptive Son of 
God (CD. p. 13). The Adoptionists 
hold ‘that Christ was a mere man, 
miraculously conceived indeed, but 
adopted as the Son of God only by 
the supreme degree in which he had 
been filled with the divine wisdom 
and power (UHW. IV. p. 2331). 
They asserted that ‘Jesus was a man 
imbued with the Holy Spirit’s in- 
spiration from his baptism and so 
attaining such a perfection of holi- 
ness that he was adopted by God 
and exalted to Divine dignity’ (EBr. 
I. p.177)? 


234. It is reported of `Ali (va) that 
he told a Christian: “If Jesus had 
not rebelled against God refusing to 
worship Him, I would have become 
a Christian.” The man protested say- 
ing: “How can you say that about 
Jesus when we know that he was 
totally devoted to God, turning to 
Him in obedience and worshipping 
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Him all the time?” `Ali said: “If Jesus 
was God himself; how come he wor- 
shipped someone else? It is a slave 
and a creation of God that worships 
God.” The Christian had no reply 
(Razi). 


235. The word in the original is badi` 
which is used for the act of creation 
involving no previous example. 


Majid writes: “He is the Creator of 
all that exists; its sole Maker and 
Master. That alone describes the cor- 
rect relationship between Him and 
the world. To ascribe to Him the 
grossly materialistic relationship of 
fatherhood and sonship, in however 
etherealised a form, is the height of 
absurdity.” 


236. That is, the creative act is ver- 
bal and the mode of creation is di- 
rectly opposed to the principle that 
nothing can be created from noth- 
ing. But, is this act of creation with 
a word kun really contradictory to 
scientific postulates? Perhaps not, 
for the substance of all things, is, in 
the final analysis, matter. And matter 
can be converted into energy. In fact 
the physicists say matter is a form of 
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[118] And those who have no knowledge say, 
‘Why does Allah not speak to us or send us a 
sign?’ °°’ So said those who went before them, 
uttering similar words. Their hearts are all 
alike. We have indeed made clear the signs for 


those who believe.?*8 


[119] Indeed, We have commissioned you (O 
Muhammad) with truth: as a bearer of glad 
tiding and a warner. And you shall not be 
questioned about the people of the Fire.” 


energy. Now, if the word can be in- 
terpreted as a form of energy, then 
there will be no mystery in the act 
of creation with a kun. (Adopted 
from “The Quranic Phenomenon” by 
Malek Bennabi). 


However, the point here is to dem- 
onstrate the speed with which the act 
of creation is executed (Razi). 


Ibn Kathir writes: There is no need 
to suggest that Allah (swt) took a son 
simply because Jesus was born with- 
out a father since Allah (swt) creates 
with verbal power, as He said: 
E S be HE psi JES Le aoe GE OY 
[a/o ST] ba 358 Je 
“The example of Jesus with Allah 
(swt) is like that of Adam whom 


He molded from clay and then 
said, ‘be,’ and he was.” 


237. It is reported on the authority 
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of Ibn ‘Abbas that Rafi‘ b. Huray- 
malah challenged the Prophet (saws) 
saying: “Muhammad! If you are tru- 
ly a Messenger of God as you claim, 
then ask God to address us so that 
we can directly hear Him speak.” Al- 
lah revealed this verse. However, Abu 
al ‘Aliyyah, Rabi‘ b. Anas, Qatadah 
and Suddi believe that this verse was 
revealed in reply to the demand made 


by the polytheists (Ibn Kathir). 
238. “The demand that God should 


speak to them directly was too absurd 
even to be answered. The question 
dealt with here concerns the demand 
for a sign that would convince them 
of the Truth. In response to this it is 
pointed out that many signs do exist, 
but all such signs are of profit only 
to those who are inclined to believe” 


(Mawdudi). 
239. “The holy Prophet in the ten- 
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[120] The Jews and Christians will never be 
pleased with you until you follow their reli- 
gion.**? Tell them, ‘Allah’s guidance is the true 
guidance.’ And if you followed their wishes af- 
ter the Knowledge has reached you, you shall 
have no one besides Allah as friend or helper. 


[121] Those unto whom We gave the Book re- 
cite it in the true manner of its recitation.™ 
It is these who believe in it. As for those who 
reject it, it is they indeed who are the losers. 


derness of his heart was exceedingly 
solicitous for the unbelievers. He is 
told now that his responsibility as 
a Prophet ended with his preaching 
the true doctrines and expounding 
the Message. Everyone was account- 
able for his own actions. Why should 
the Prophet burden his heart with 
anxiety on their account?” (Majid) 


Although the application is general, 
some believe that the verse was re- 
vealed in response to the Prophet 
wishing to know where his parents 
were: in Heaven or Hell (Qurtubi, 


Ibn Kathir). 


240. That is, short of accepting their 
religion and culture, their way of life 
and thought, their way of setting up 
a government, managing the econo- 
my, and accepting a subservient po- 
sition in all walks of life, there is no 
way in which you will be able to ap- 
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pease the Jews and Christians (Au.). 


Majid comments: “The argument 
addressed to the Prophet in effect 
is this: 
win the support and goodwill of the 
Christians and the Jews, since it is 
dependent on your accepting and 
adopting their religion which, as 


You cannot by any means 


they exist, are untrue and unsubstan- 
tial to the core. But your acceptance 
of such untruths is impossible, since 
it involves your being accursed of 
God, which you most emphatically 
are not. Your enjoyment of the high- 
est Divine blessings and favors is self 
evident; hence your deviation from 
the right course is an absurdity.” 


241. ‘Umar’s explanation of the 
words, “they recite it in the true man- 
ner of its recitation” is that when the 
reader passes by the verses promis- 
ing Paradise he prays for it and when 
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[122] Children of Israel! Remember My favors 
wherewith I favored you, and (that) I preferred 
you above nations of the world. 
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[123] Fear the day when no soul shall avail 
anything for any other; no ransom shall be ac- 
cepted for it; nor intercession shall be of any 
use;** neither shall they be helped. 


[124] And (recall) when Ibrahim was tested 
by his Lord with certain words,*® and he ful- 
filled them. He told him: ‘I shall appoint you 
an Imam for the nations.” He pleaded: ‘And 
from my progeny (too).’ He answered: ‘My 
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covenant shall not reach the evildoers.’ *# 


passing by the verses mentioning the 
Fire, he seeks Allah’s refuge from it. 
Ibn Mas‘ud’s interpretation is that 
he treats its lawful as lawful, the un- 
lawful as unlawful, reads it exactly as 
Allah (swt) has revealed it, without 
altering a word or giving it a meaning 
that was not intended (Ibn Kathir). 


Asad writes: “[The verse can also be 
worded as]: ‘Apply themselves to it 
with true application’ i.e., try to ab- 
sorb its meaning and to understand 
its design.” 


242. See notes 119 123 above. 
243. The kalimaat of the original has 


been interpreted as the obligations 
incorporated into verse 112 of surah 


al Tawbah; verse 35 of surah al Ahzab, 


verses 1 10 of surah al Mu‘minun; 
and verses 23 34 of al Ma‘arij alto- 
gether 30 commandments (Ibn * Ab- 
bas Ibn Jarir, Ibn Kathir). 


It is also reported of Ibn ‘Abbas 
that the allusion is to the tests that 
Ibrahim was subjected 
ing thrown into the fire, journeys to 
distant lands for the delivery of the 
message, abandoning of wife and 
child in Arabia, sacrifice of his son, 
etc. (Ibn Kathir). 


such as be- 


Majid adds: Of course he was tried 
not because God was unaware of his 
qualities, but in order that the world 
may know the strength of his faith 
and the magnitude of his devotion 


(Majidi). 
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244. After Allah (swt) mentioned 
some of the blessings He bestowed 
upon the Children of Israel, and 
spoke of the disgraceful manner in 
which they responded to those bless- 
ings, He now mentions the story 
of Ibrahim. The reason for doing 
this is that Ibrahim was accepted as 
a religious leader both by the poly- 
theists of Arabia as well as the Jews 
and Christians. His story was related 
to them to impress on them that if 
Ibrahim was given /mamah (leader- 
ship), it was only after he had uncon- 
ditionally submitted himself to his 
Lord, and that one is not qualified 
to leadership automatically, without 
an effort on his part. Ibrahim him- 
self was warned of the non eligibility 
of the Imamah of the evildoers in his 
progeny (Based on Razi’s notes). 


In the words of Muhammad Asad: 
“This passage, read in conjunction 


with the two preceding verses, re- 
futes the contention of the Children 


of Israel that by virtue of their de- 
scent from Abraham, whom God 
made ‘a leader of men’, they are 
‘God’s chosen people’. The Qur’an 
makes it clear that the exalted status 
of Abraham was not something that 
would automatically confer a com- 
parable status on his physical de- 
scendants, and certainly not on the 
sinners among them.” 
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Mawdudi writes here: “A fresh sub- 
ject is now broached. 


(1) At the outset, he (Ibrahim) 
journeyed for many years from 
Iraq to Egypt, and from Syria 
and Palestine to various parts of 
Arabia inviting people to serve 


and obey God. 


(2) Abraham’s progeny descend- 
ed in two main branches. One 
of these, the Children of Ish- 
mael, lived in Arabia...The other 
branch consisted of the Children 
of Isaac. At the time when deca- 
dence flourished, this branch of 
the Abrahamic family gave birth 
first to Judaism, and subsequent- 
ly to Christianity. 


(3) The true mission of Abraham 
was to invite the people to obey 
God...He was himself obedient 
to God and followed the teach- 
ings received from Him, and 
constantly strove to spread it and 
make all human beings live in 
obedience to it. After his death, 
the task of guiding the world was 
entrusted to the branch which 
had issued from Isaac and Jacob, 
and which came to be known as 
the Children of Israel. It is of 
this favour that God again and 
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again reminds these people. 


(4) While addressing the Children 
of Israel in the last ten sections, 
God set forth the criminal record 
of the Jews, exposed their deca- 
dent state at the time of the rev- 
elation of the Qur’an, and made 
it clear to them that they had 
totally lacked gratitude to God 
for His favors and bounties. Not 
only had they ceased to guide the 
world, but had turned away from 
Truth and righteousness to such 
an extent that nearly all of them 
had lost the capacity to do good 
and to respond to Truth. 


(5) It is also intimated that the 
religious leadership of all man- 
kind is not an exclusive privilege 
of Abrahamic blood, but rather 
the fruit of Abraham’s sincere 
obedience and service to God, to 
which he had wholly consecrated 
himself. Only those who follow 
the way of Abraham, and guide 
the world along that way, are 
therefore entitled to the position 
of guidance and leadership. And 
since the Jews had abandoned it 
and become incapable of carry- 
ing out the mission of Abraham 


they were being removed from 


that position. 


(6) At the same time it is hinted 
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that the non Israelite peoples 
who identified themselves with 
Abraham through Moses and Je- 
sus had also veered from the way 
of Abraham. 


(7) It is also made clear that by 
God’s will a Prophet, for whose 
advent Abraham and Ishmael 
had once prayed, was born in the 
other branch of the Abrahamic 
family...(and the) leadership now 
naturally devolves on those who 
follow this Prophet. 


(8) This proclamation of transfer 
of leadership naturally called for 
the proclamation of a change in 
the direction of Prayer. As long 
as the Israelites held the reins of 
the world’s religious leadership, 
Jerusalem remained the centre 
of the mission of Islam and the 
giblah of truth loving people...it 
was proclaimed that...the centre 
of God’s true religion would be 
the place from which the mes- 
sage of the Prophet Muhammad 
(peace be on him) had radiated. 


(9) The proclamation that the 
followers of the Prophet Mu- 
hammad (peace be on him) had 
been designated to the religious 
leadership of mankind, and that 
the Ka ‘bah would now be the fo- 
cal point of man’s religious life, 
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[125] And when We made the House a point of 


(frequent) return for the people, and a sanc- 
tuary**’ and (ordained): ‘Take to yourselves 
Ibrahim’s Station?” for a place of prayer,’ or- 
dering’ Ibrahim and Isma`l that you two 
shall cleanse’? My House*® for the visitors, 
residents and those bowing down and pros- 


trating themselves (therein). 


was followed by directives (be- 
ginning with verse 153 and con- 
tinuing to the end of the surah) 
addressed to the Muslims. These 
directives were aimed at enabling 
the Muslims to acquit themselves 
creditably of the duties laid upon 
their shoulders as the bearers of 
their mission.” 


(Quotation from Mawdudi ends 
here). 


Referring to the later part of the 
verse: ‘My covenant shall not reach 
the evil doers, Sayyid Qutb com- 
ments: “This is what Ibrahim peace 
be on him was told. This declara- 
tion, in such clear and unambiguous 
terms, also disqualifies all those who 
call themselves Muslims today: with 
their transgressions, corruptions, re- 
moteness from the religion of God, 
and their habit of flinging away Is- 
lam behind them...while they declare 
their allegiance to it...while they turn 
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away from it and its demands on life, 
forgetting that false claims cannot be 
the basis for demanding fulfillment 
of promises. 


“Islamic concept (of bonds and rela- 
tionships) does not recognize those 
ties that are not based on faith and 
practice...It severs a generation from 
another, if one contradicts the other 
in faith and belief. Indeed, it severs 
relationships between father and son 
and husband and wife if the string of 
faith binding them together is bro- 
ken. Therefore, pagan Arabs are one 
thing and Muslim Arabs are anoth- 
er. There is no relationship between 
them, neither any binding. Those 
of the people of the Book who be- 
lieved in Islam are one people and 
those who deviated from the religion 
of Musa and ‘Isa are another. There 
isn't any relationship between them, 
nor any binding. The ummah (na- 
tion of Islam) is not the name given 
to a series of generations following 
each other, springing forth from one 
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stock....It is the sum total of believ- 
ers even if their racial origins, na- 
tionalities, and skin colors are differ- 
ent. This is the concept that emerges 
from the words of Allah that have 
been expressed here in this Sacred 
Revelation.” 


245. The rendering of mathabatun 
as “point of frequent return” is based 
on the opinion of Ibn ‘Abbas, Suddi, 
Sa‘id b. Jubayr and others who say 
that “the people never feel they have 
had a heart’s fill with the holy place 
and long to return to it as soon as 
soon they are back home after a visit 
to it.” 


Majid quotes: “A shrine of immemo- 
rial antiquity, one which Diodorous 
Siculus, a hundred years before the 
Christian era, tells us, was even then 
‘most ancient, and most exceedingly 
revered by the whole Arab race’ (Bo- 
sworth Smith, Mohammed and Mo- 
hammedanism, p. 166).” 


246. Even in the days of ignorance 
(jahiliyyah), if a man encountered 
the murderer of his father in the 
Holy House (haram), he would not 
harm him (Ibn ‘Abbas Ibn Jarir). 
Hence, according to Abu Hanifah if 
a murderer takes shelter within the 


Holy Precincts, he might not be ar- 
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rested so long as he remains inside, 
but may be besieged, (and food and 
water withheld), until he dies or 
gives himself up. However, if he kills 
in the haram he can be killed in the 
haram in retaliation (Qurtubi). 


Ibn Kathir adds: In fact, the city of 
Makkah had been declared Sacred by 
Allah (swt) even before the creation 
of the heavens and the earth took 
their final form. It is reported of the 
Prophet that at the time of the fall of 
Makkah he said: 
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“Allah declared town Sacred the 
day He created the heavens and 
the earth. It will remain so until 
the Last Day. Fighting was not 
permitted in its precincts for any- 
one before me. It has not been 
allowed to me save for an hour 
ot so. Therefore, it will remain 
sacred until the Day of Judgment 
by Allah’s order. Let not, there- 
fore, its thorns be plucked or 
its wild animals hunted. Things 
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fallen in its wayside may not be 
picked up by anyone save its 
owner, and its grass may not be 
uprooted.” “Abbas b. `Abdul 
Muttalib interjected and request- 
ed: “Except for the 7zk/ar (a kind 
of grass), O Prophet, for it is for 
their craftsmen and for houses.” 
The Prophet accepted and de- 
clared: “Except for its zx&har.” 


The Prophet (saws) also prayed that 
Madinah be declared a sacred city. 
Muslim has recorded Abu Hurayrah’s 
report: 
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“When the people plucked the 
first fruits of the season they 
would take it to the Prophet. 
He) would pray in the follow- 
ing words: ʻO Allah! Grant us 
increase in our fruits. Bless our 
city. Grant us increase in our 
weights and measures. O Allah! 
Ibrahim was Your slave, Friend 
and a Prophet. I am also Your 
slave and Prophet. He prayed for 
Makkah. I pray to You for Madi- 
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nah for the same things that Ibra- 
him prayed for Makkah, and for 
more. Then he would ask for the 
youngest child among them and 
hand over the fruit to him.” 


Muslim reports another hadith in 
which the Prophet (saws) is reported 
as supplicating in words: 
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“O Allah! Ibrahim declared the 
city of Makkah sacred. And I 
declare what is between the two 
mountains (of Madinah) also sa- 
cred.” 


Ibn Kathir’s quote ends here. 


247. “The Station of Ibrahim” is the 
stone which he employed to climb 
on, in order to raise the walls of the 
Ka‘ bah. He moved it about during 
the construction. And, according to 
a hadith of Jabir, when the Prophet 
(saws) had finished going around 
the Ka‘ba, he offered two cycles of 
prayers (rak‘ah) behind this stone 
and recited this verse (Ibn Jarir, Ibn 
Kathir). According to another report 
of Bukhari and others, ‘Umar b. Al 
Khattab used to say that Allah (swt) 
agreed with him on three issues: one 
of which was “The Station of Ibra- 
him,” about which he suggested to 
the Prophet that he pray near the 
“Station” and Allah (swt) sent His 
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commandment to the same effect 
saying: “Take to yourselves Ibrahim’s 
Station for a place for prayers.” 


It remained around and was close 
to the wall of the House when, ac- 
cording to a report (Fath al Bari: 
Alusi), ‘Umar the second Caliph got 
it moved to its present position. No 
Companion objected to the change 
of position. 


However, another opinion attrib- 
uted to Ibn ‘Abbas, Mujahid, ‘Ata’ 
and Nakha‘i is that the Station of 
Ibrahim includes the entire area of 
the Haram (i.e. the Sacred precincts 
around the Holy Mosque) Majidi. 


248. The word in the text is ‘ahid- 
na which literally means “We took 
pledge,” or “We made covenant.” 
But when it is used with the suffix 
“ila” then it means to enjoin or order 


(Alusi). 


249. The cleansing included physical 


purification such as from filth etc., as 


well as metaphorical, applying to evil 


words, obscenities, idols and poly- 
theism (Ibn ‘Abbas, ‘Ata’, Qatadah 
and others Ibn Kathir). 


250. “...the House is called “My 
House,” to emphasize the personal 
relation of the One True God to it, 
and repudiate the Polytheism which 
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defiled it before it was purified again 
by Muhammad” (Yusuf Ali). 


251. The literal meaning of ta@ifin 
is those who circumambulate the 
House. But here, those are meant 
who visit the House for pilgrimage. 
In contrast, by * akifin those residents 
of the city are meant who come in 
for prayers and rituals. 


Asad says: “The seven fold circum- 
ambulation (tawaf) of the Ka‘bah 
is one of the rites of the pilgrimage, 
symbolically indicating that all hu- 
man actions and endeavors ought to 
have the idea of God and His one- 
ness for their centre.” 


252. The verse served as a predic- 
tion also. One can see a never ending 
stream of visitors entering the city of 
Makkah every day, while the House 
is not neglected by the residents 
themselves who are equally devoted 
to it. Round the clock the House 
is filled with thousands of people 
whose sincere devotion can move the 
hardest of hearts. The attraction to 
the House is so great that in our own 
times, the best hour at which one 
can circumambulate the Ka‘ bah and 
offer two rak‘ah of prayers near the 
Station of Ibrahim somewhat peace- 
fully, is after midnight or later. 
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[126] And when Ibrahim prayed: ‘O My Lord! 
Make this land a peaceful place and provide with 
fruits such of them as those who believe in Allah 
and the Last Day.’ He replied: ‘As for him who 
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will not believe, I shall grant him enjoyment for 
a while and then drive him to the chastisement 


of the Fire an evil homecoming.’ * 


A Neo Muslim, Muhammad Ali of 
American origin, expressed his feel- 
“T have 
had my nice moments in my life. 
But the feelings I had while standing 
on Mount Arafat on the day of ‘hajj’, 
was the most unique. I felt exalted 


ings in the following words: 


by the indescribable spiritual atmo- 
sphere there as over a million and a 
half pilgrims invoked God to forgive 
them of their sins and bestow on 
them His choicest blessings. It was 
an exhilarating experience to see to 
people belonging to different colors, 
races and nationalities, kings, heads 
of states and ordinary men from very 
poor countries all clad in two simple 
white sheets praying to God without 
any sense of either pride or inferior- 
ity. It was a practical manifestation 
of the concept of equality in Islam” 


(Au.). 


253. Ibn Kathir relates a long tradi- 
tion coming from Ibn ‘Abbas, which 
has its origin in Bukhari. 


The Story Of Ibrahim, Hajar and 


T 


Isma`il: 


Ibn `Abbas is reported to have said: 
“Ibrahim brought Hajar and Isma`il 
(peace be on them) and left them 
in Makkah at a barren and deserted 
place called Doha. When he turned 
to go, Hajar followed him saying, 
‘Ibrahim! Are you leaving us in this 
barren and deserted place? Ibra- 
him did not turn to her despite her 
repeated pleading. But when she 
asked: ‘Is this by Allah’s command?’ 
He replied: ‘Yes.’ She said: “Then Al- 
lah will not waste us.’ Ibrahim con- 
tinued. When he was out of sight he 
turned around and prayed (14: 37): 
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‘O Allah! I am abandoning my 
progeny in an arid valley by Thy 
Sacred Holy House, in order, O 
our Lord, that they may establish 
the Prayers. So fill the hearts of the 
people with its love and provide 
them with fruits so that they may 
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give thanks.’ 


“After some time, the water that 
Hajar had brought was exhaust- 
ed and Isma‘il began to cry out of 
thirst. She ran to the nearest hill Safa 
in search of water. She could not 
find any living being around. She de- 
scended and ran to the child again. 
After some time she climbed the hill 
Marwah on the opposite side with 
the same hopes. But there was noth- 
ing but barren lands. She descended 
down to her child. She did that run- 
ning between the hills several times 
seven in all. And the Prophet (saws) 
said, interjects Ibn ‘Abbas, ‘this is 
the reason why a pilgrim is required 
to circumambulate between the two 
hills seven times.’ 


“When she climbed Marwah for the 
last time, she heard a sound and saw 
an angel near her child. He was scrap- 
ing the sand with his wings. Water 


began to gush forth and she began 


to pile sand around it to prevent it 
from flowing away. And, interjected 
Ibn ‘Abbas, the Prophet (saws) said: 
‘May Allah be kind to Umm Isma‘ il. 
I wish she had left it flowing. It 


would have become a river.’ 


“She settled there. Then a branch 
of the Banu Jurham tribe happened 
to pass by. They spotted birds encir- 
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cling and guessed that there must 
be water below there. They sent two 
scouts who reported spotting Umm 
Isma‘il, her son and the water. They 
sought her permission to alight and 
make the place their home. She al- 
lowed them on the condition that 
she would retain her hold on the 
water. They agreed and settled there 
with children. 
When Isma‘il grew up he married a 
woman from among them. 


their women and 


“Then Ibrahim (asws) came on a vis- 
it. (By then Hajar was dead). When 
he reached the place, the son had 
gone hunting. He asked his son's 
wife how they were faring. She be- 
gan to complain of the hard times 
they were facing. Ibrahim left the 
place with the message for Isma`il 
that he was to replace the threshold 
of his door. When Isma`il came back 
he felt that a visitor had been in. On 
enquiry, she narrated the story end- 
ing with the message. He told her, 
“That was my father and he has asked 
me to divorce you.’ He sent her away 
and married another woman from 
the same tribe. 


“Ibrahim came for a second time. 
Again Isma‘il was away. His wife in- 
vited him in and fed him. When he 
asked her how they fared, she praised 
Allah (swt) and said they were happy 
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[127] And when Ibrahim was raising the 
foundations of the House, and Isma`il,™ (both 
supplicating): ‘O our Lord! Accept this (labor) 
from us.*” You indeed are the All hearing, the 


All knowing. 


and satisfied with the blessings of 
Allah (swt). He asked her what they 
lived on and she said, ‘Meat and wa- 
ter. Ibrahim prayed for them and 
departed leaving the message that 
she was to tell her husband to retain 


the door threshold. 


“Ibrahim came for a third time. This 
time the two met and Ibrahim told 
Isma‘il that Allah (swt) had ordered 
him to build a House. The two then 
built the House.” 


Further, it is reported that Ibrahim 
used to come riding on the buraq 


(Ibn Kathir, abridged). 


It may be noted that the story of 
Isama‘il’s slaughter has been ignored 
in this version (Au.). 


254. Bukhari has reported through 
‘Aisha that the Prophet (saws) told 
her: 
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“Do you know that when your 
people rebuilt the Ka‘bah they 
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made it smaller than the original 
construction of Ibrahim?” (Be- 
cause they ran short of building 
material). She said: “Why do you 
not order it rebuilt on Ibrahim’s 
design?” He said: “I would have, 
but for the people’s freshness in 
Islam.” 


According to a report of Muslim, the 
Prophet (saws) said: 
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“If not for the people’s freshness 
in Islam, I would have spent the 
treasure of Ka‘bah in the way 
of Allah, lowered its door to the 
ground level and included the 
‘Hij? (area: or the ‘Hateem’) to 
bring it within the building,” 


According to another report of 


Bukhari, the Prophet said: 
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“T would have broken down the 
Ka‘ bah, and added another door; 
one for entry and the other for 
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exit” (Ibn Kathir). 
Construction of the Ka ‘bah 


Ibn Kathir narrates the following in 


the words of Ibn Ishaq. 


“The Quraysh decided to rebuild 
the Ka‘bah when the Messenger was 
thirty five years of age (and not yet 
a Prophet). They were planning to 
roof it but feared to demolish it, for 
it was made of loose stones above 
a man’s height, and they wanted 
to raise it and roof it because men 
had stolen part of the treasure of the 
Ka‘bah which used to be in a well 
in the middle of it. The treasure was 
found with Duwayk a freedman of 
B. Mulayh b. ‘Amr of Khuza‘ah. 
The Quraysh cut his hands off; they 
say that the people who stole the 
treasure deposited it with Duwayk. 


“Now a ship owned by a Greek mer- 
chant had been cast ashore at Jeddah 
and had become a total wreck. They 
took its timber off and got it ready 
to roof the Ka‘bah. It happened that 
there was a Copt in Makkah who was 


a carpenter, so everything they need- 


ed was ready at hand. Now a snake 
used to come out of the well in which 
the sacred offerings were thrown and 
sun itself everyday on the wall of the 
Ka‘bah. It was an object of terror 
because whenever anyone came near 


Surah 2 


it, it raised its head and made a rus- 
tling noise and opened its mouth. So 
that they were terrified of it. While 
it was thus sunning itself one day, 
God sent a bird which seized it and 
flew off with it. Thereupon Quraysh 
said, ‘Now we may hope that God 
is pleased with what we propose to 
do. We have a friendly craftsman, we 
have got the wood and God has rid 


us of the snake.’ 


“Then Quraysh divided the work 
among themselves; (but) the people 
were afraid to demolish the tem- 
ple, and withdrew in awe from it. 
Al Walid b. al Mughira said, ‘I will 
begin the demolition.’ So he took 
a pick axe, went up to it saying, ‘O 
God, do not be afraid. O God, we 
intend only what is best.’ Then he 
demolished the part at the two cor- 
ners. That night the people watched, 
saying, we will look out; if he is smit- 
ten we won't destroy any more of it 
and will restore it as it was; but if 
nothing happens to him then God is 
pleased with what we are doing and 
we will demolish it.’ In the morn- 
ing al Walid returned to the work of 
demolition and the people worked 
with him, until they got down to the 
foundation of Abraham. They came 
on green stones like camel’s humps 
joined one to another. 
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“A certain Traditionist told me that 
a man of the Quraysh inserted a 
crowbar between two stones in order 
to get one of them out, and when 
he moved the stone the whole of 


Makkah shook so they left the foun- 


dation alone. 


“The Quraysh tribes gathered stones 
for the building, each of them col- 
lecting and building by itself until 
the structure was finished up to the 
black stone, where controversy arose. 
Every tribe wished to lift it to its 
place. Arguments ensued until they 
went their several ways, formed alli- 
ances, and got ready for a battle. The 
Banu ‘Abdul Dar brought a bow! full 
of blood; they and the Banu ‘Adiyy 
b. Ka‘b b. Lu’ay pledged themselves 
unto death and thrust their hands 
into the blood. For this reason they 
were called the blood lickers. Such 
was the state of affairs for four or five 
nights, and then Quraysh gathered 
in the mosque and took counsel and 
were equally divided over the issue. 


“A ‘Traditionist reports that Abu 
Umayyah b. al Mughira b. ‘Abdullah 
b. `Umar b. Makhzum who was at 
that time the oldest man of Quraysh, 
urged them to make the first man to 


enter the gate of the mosque umpire 
in the matter in dispute. They did 
so and the first to come in was the 
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Messenger of God. When they saw 
him they said, “This is the trustwor- 
thy one. We are satisfied. This is Mu- 
hammad. When he came to them 
and they informed him of the matter 
he asked them to bring him a cloak. 
When it was brought, he placed the 
black stone into the cloak and asked 
the leader of each tribe to hold it by 
its edge and lift it together. They did 
that so that when they got it into 
position he placed it with his own 
hand. And then the building went 
on above it.” (Guillumme’s transla- 
tion slightly shortened). 


“The building remained (continues 
Ibn Kathir), on the design of the 
Quraysh until, in the year 60 A.H., 
it was burnt during the time of Ibn 
Zubayr. So Ibn Zubayr razed it to 
the ground and made those changes 
that the Prophet (saws) had wished: 
bringing the door to the ground 
level, adding another on the oppo- 
site side, and expanding it accord- 
ing to the size and shape Ibrahim 
(asws) had built. However, with his 
overthrow, Hajjaj, acting on the or- 
ders of Malik b. Marwan, got the 
building reconstructed on the lines 
of the Quraysh construction. Sub- 
sequently, when Malik b. Marwan 
learned of what ‘A’isha had to relate, 
he regretted that he demolished Ibn 
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[128] O Lord! Make us submissive to You” 
and (generate) from our progeny a people sub- 
missive to You. And show us our holy rites,” 
and turn to us. Surely You are the Relenting, 


the Merciful. 


[129] And O Lord! Raise in them a Messen- 
ger from among them*®® who shall recite Your 
verses to them, instruct them in the Book™? 
and Wisdom,® and purify them?" Indeed 


your are the Mighty,”® the Wise.’ 7° 


Zubayr’s construction. Later, Harun 
al Rashid sought Imam Malik’s coun- 
sel expressing his desire to rebuild 
the House on the pattern the Proph- 
et (saws) had wished. Imam Malik 
discouraged him by saying that if he 
did that, he would make a plaything 
of the House. Since then the House 
has remained as it was. It will remain 
so until, as the Prophet (saws) has 
predicted, an Abyssinian man de- 
molishes it. When that happens, it 
will be time for the appearance of 
Yajuj and Majuj (Gog and Magog). 
Nevertheless, it will be rebuilt and 
the people will continue to visit the 
House for pilgrimage even after the 
appearance of Yajuj and Majuj, as 


stated in a hadith of Bukhari. 


255. It is reported of Wuhayb b. Ward 
that when he read the verse: “O Lord! 
Accept this (effort) from us,” he cried 
out, ‘O Allah’s Friend (“khali?’)! You 


were building the sacred House, and 
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fearing that your deed might not be 
accepted?!’ (Ibn Kathir). 


Alusi adds: Their supplication to the 
effect that their effort may be ac- 
cepted proves that it is not binding 
on Allah (swt) that He reward for a 
deed. 


256. Since they were already submit- 
ted to God, in these words they were 
seeking steadfastness in their devo- 
tion to Him. 


257. The majority of scholars believe 
that by the word manasik it is the 
hajj rites that are meant. However, 
according to others it is the ordi- 
nances that have been alluded to. 


258. The prayer was answered and 
Prophet Muhammad was raised 
among the children of Isma`il (Au.). 


Ibn Kathir writes: Imam Ahmad re- 
lates that Abu Umamah asked the 
Prophet about the beginning of the 
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affair of Prophethood. He replied: 
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“I am the answer to Ibrahim’s 
prayer, fulfillment of the predic- 
tion of Jesus, and my mother’s 
dream who saw that a ‘Light’ had 
emanated from her belly and had 
lightened the palaces of Syria.” 
(The report is in Ibn Hibban 
also: Au.). 


That is, it was first Ibrahim who 
prayed for his appearance. Then all 
subsequent prophets predicted his 
advent until ‘Isa spelled his name, as 
in the verse (61: 6): 
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‘[Jesus said] I am a Messenger 
from your Lord, confirming that 
which is in your hands of the Taw- 
rah, and giving you glad tidings of 
a Messenger who will appear after 
me. His name will be Ahmad.’ 


As for the mention of Syria in the hadith 
in connection with his mother’s dream, 
it is indicative of the fact that Islam will 
acquire a firm foothold in Syria. It is 
Syria that will be the centre of Islam in 
the later days, and it is Syria where Jesus 
(asws) will reappear. A hadith Sahih (in 
Muslim and others: Au.) says: 
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‘A group of my ummah will re- 
main upholding the truth. Those 
who try to disgrace them or op- 
pose them will not succeed. (This 
will be the status) until Allah 
sends His command (concern- 
ing the Day of Judgment), while 
they retain the upper hand over 
the people.” 


Ibn Kathir’s quote ends here. 


Majid adds: “Mark the very clear 
reference in the OT reiterated in the 
NT, to the advent of a prophet from 
among the brethren of Israel, i.e., the 
Ismailites. `I will raise up a prophet 
from among their brethren, like unto 
thee’ (Dt. 18:18). ‘Moses truly said 
unto the fathers: A prophet shall the 
Lord, your God, raise up unto you 
of your brethren, like unto me’ (Ac. 
31:22)? 


259. This prayer was also answered 
and the Qurān was revealed to the 


Prophet Sabuni. 


260. Majid writes: “Hikmah” pri- 
marily is what prevents, or restrains, 
from ‘ignorant behaviour, but is 
usually used in the sense of ‘wisdom.’ 
It also means ‘knowledge in matters 
of religion, and the acting agreeably 
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[130] And who will turn away from the reli- 

gion of Ibrahim save him who is a fool to him- ™ 
self?” Indeed We chose him?® in the present & ap 
world, and in the world to come he will be (in 


the ranks) of the righteous. 


therewith; and understanding.” 


The most widely prevalent interpre- 
tation however is that by the term 
‘Hikmah , the allusion is to the Sun- 
nah of the Prophet. 


261. That is, purify them from “shirk” 
and other base qualities (Au.). 


Majid states the following: 


“The mission of this Ismailite proph- 
et of God was thus to be fourfold: 


a) He will recite and deliver to his 
people the revelation exactly as he 
receives them, and will, in this sense, 
be a trusted Divine Messenger. 


b) He will not only transmit the 


Message but will also expound, in- 
terpret and illustrate the Teachings 
he is commanded to impart, and 
would, in this phase of his life, be a 


Divine Teacher. 


c) Besides explaining to the many the 
injunctions of the Divine law, he will 
also unravel to the elect of his people 
the deeper significance of the Divine 
wisdom, and will initiate them in the 


profundities of spirit and the subtle- 
ties of soul. He will, on this account, 
be known as an exponent of Divine 


Wisdom. 
d) He will, by his words and deeds, 


precept and practice, raise and uplift 
the moral tone of his people, will 
purge them of vice and immorality, 
and will make them pious and godly. 
He will in this capacity be called a 
Divine Reformer and Law giver.” 


262. “Le., able to grant every prayer” 
(Majid). 


263. “Le., granting only such prayers 
as are, in His Infinite, Divine Wis- 


dom, proper” (Majid). 


264. The word used in the original 
is safiha which is applied to some- 
one who is foolish and ignorant and 
hence estimates himself low (Raghib 
and others). 


“These words, saftha nafsah is the ba- 
sis of the proverb, ‘mun ‘arafa naf- 
sah, ‘arafa rabbah’, meaning, “He 
who knows his self, knows his Lord’” 


(Thanwi). 
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[131] When his Lord said to him, ‘Surren- 
der,’ he said, ‘I surrender unto the Lord of the 


worlds, °° 


Zamakhshari says: It is said that the 
cause of revelation of this verse was 
as follows. Two Jews, Salamah and 
Muhajir, were invited by their cous- 
in ‘Abdullah ibn Salam to Islam. He 
reminded them that they were well 
aware that Ibrahim’s religion was not 
Judaism, rather, surrender to God. 
Salamah embraced Islam but Muha- 
jir refused. So Allah said: ‘And who 
will turn away from the religion of 


Ibrahim save him who is a fool to 
himself...” 


265. That is, chose him “as Our 
apostle and the leader of religion” 


(Majid). 


“Tstafa: Chose; chose because of pu- 
rity; chose and purified. It is the same 
root from which Mustafa is derived, 
one of the titles of Muhammad” (Yu- 
suf Ali). 


In its root the word “istafa” is ap- 
plied to the act of chaffing out the 
best part of anything (Alusi). 


266. The term aslim of the origi- 
nal has been used here in the fullest 
sense of the word, i.e. submission 


to the will of Allah (swt, and not 
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in the sense of submitting oneself 
to the rule of Islam; as for example, 
those about whom the Qur’an said 
(49: 14): “The Bedouins say, We have 
believed (aslamna).”” They were told: 
“Nay. But you have not yet believed. 
Rather say that you have surrendered. 
Faith has not yet entered your hearts.” 
What has to be understood is that Is- 
lam is often synonymously employed 
for “iman,” as, for instance, in this 
present verse. However, “iman’” is 
not synonymous to “islam.” Hence 
a “mumin” is necessarily a “muslim,” 
but a “muslim” is not necessarily a 
“mumin too” (Qurtubi). 


This should also clear the doubt about 
the abrogation of previous religions. 
Since what is meant by the term “re- 
ligion” when used in this context is 
the “Shari‘ah” or the Law; what re- 
mains in force and stands confirmed 
is the “Religion of submission to the 
Will of Allah,” which the Jews and 


Christians have abandoned. 


Mawdudi writes: ®° Muslim signifies 
he who bows in obedience to God, 
who acknowledges God alone as his 
Sovereign, Lord and Master, and the 
only object of worship, devotion and 
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[132] Ibrahim enjoined the same to his sons, as 
did Ya`qub (saying), ‘Verily my sons! Allah 
has chosen this religion for you, so see that you 


die not save as Muslims.’ 7°” 


service, who unreservedly surrenders 
himself to God and undertakes to 
live his life in accordance with the 
guidance that has come down from 
Him. Zslam is the appellation which 
characterizes the above mentioned 
belief and outlook which constitutes 
the core and kernel of the religion of 
all the Prophets who have appeared 
from time to time among different 
peoples and in different countries 
since the very beginning of human 


life.” 


267. That is, you do not know when 
death will overtake you; maybe this 
day or this night. Therefore, remain 
submitted to Him every moment 
(Ibn Jarir with some modification). 


“That is, ‘live out a life of surrender 
to Allah;’ for in most cases a man dies 
on what he lives. Further, this does 
not contradict the hadith in which 
the Prophet is reported to have said: 
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“One of you works the deeds 
of the people of Paradise, until 
he is at no more a distance from 
Paradise but an arm’s length. But 
then his written (word) over- 
takes him, he starts to work the 
deeds of the people of the Fire 
and ultimately falls into it. And 
one of you works the deeds of 
the people of Fire, until he is at 
no mote a distance from Fire but 
an arm’s length. But his written 
(word) overtakes him, he starts to 
work the deeds of the people of 
Paradise and ultimately enters it.” 


This hadith does not contradict the 
Qur’anic injunction that requires 
submission until the last breath, 
since other versions (as in Bukhari: 


Au.) of the above hadith add the 


words: 
Wd a — pO Je iS 
“In what appears to the people.” 


That is, it only appears to the people 
that the man is working the deeds of 
the people of Paradise or Fire, while 
in the knowledge of Allah it is other- 
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[133] Why, were you present when death ap- 
peared before Ya qub??°° When he asked his 
sons, ‘Whom will you serve after me?’ They 
said, ‘We shall serve your God and the God of 
Ibrahim, Isma‘il/? and Is-haq 
One God; unto Him we have surrendered.’ *” 


your fathers 


wise (Ibn Kathir). 


The textual phrase also indicates that 
the demand is to remain surrendered 
to Allah (swt) ‘at heart’ and not sur- 
rendered in deeds, even if that is the 
demand during the life. For, at the 
time of death that is the only kind of 
surrender, (i.e. the surrender of the 
heart), that is possible. Hence the 
hadith (as in Tirmidhi, declared Sa- 
hih: Au.): 


“O Allah! Whomsoever of us 
You allow to live, allow him to 
live in Islam and whomsoever 
You give death, let him die on 
iman’ (Alusi). 


268. Yusuf Ali writes: “The whole 
of the Children of Israel are called 
to witness one of their slogans, that 
they worshiped ‘the God of their fa- 
thers.’ The idea in their minds got 
narrowed down to that of a tribal 
God. But they are reminded that 
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their ancestors had the principle of 
Islam in them: the worship of the 
One True and Universal God.” 


The Bible also records the death bed 
talk of Jacob. But it is more of the 
nature of a verdict on the sons, than 
an admonition. Here is an excerpt: 


Assemble and hear, O sons of Jacob, and 
hearken to Israel your father. ... 


Reuben, you are my first born, my might, 
.. unstable as water, you shall not have 
pre eminence ... 


Simeon and Levi are brothers; weapons of 
violence are their swords .... 


Is’sachar is a strong ass ... 
Benjamin is a ravenous wolf ... 


The rest is in the same vein and concludes 
with the words: 


“When Jacob finished charging his sons, 
he drew up his feet into the bed, and 


breathed his last...(Gen, ch. 49) 


The above corruption evoked the 
Quranic statement, “were you pres- 
ent? ..” (Au.). 
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[134] That was a nation that has passed away. 2 j; A EN ad als 
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what you earn. And you will not be questioned 


about what they used to do.*” 


However, as Majid has pointed out, 
apart from the Bible, some other 
Jewish sources have also recorded 
Ya‘qub’s behest. For example, “He 
ordered all his children and grand- 
children to avoid magic, idolatry, 
and all kinds of impurity, and to walk 
in the path of righteousness” (Jewish 
Encycl. 1, 87). Although in the 744- 
mudic version the main point sur- 
render to God is not entirely miss- 
ing, the emphasis is not on it (Au.). 


269. Isma`il (asws) who was Ya‘ qub’s 
uncle has been included in the list 
of the fathers because, with the Ar- 
abs, an uncle is considered equal to 
the father and an aunt equal to the 
mother (Qurtubi, Ibn Kathir). There 
are some ahadith also to this effect. 
For example, the Prophet (saws) is 
reported to have said about ‘Abbas, 
his uncle, 

" SUT ad Ne " 
“This is the remainder of my 
forefathers” (Zamakhshari). 


270. According to Wahidi this verse 
was revealed when the Jews said to 
the Prophet (saws), Do you not know 


VTLS 


that Jacob instructed his sons at his 
death bed to remain Jewish?’ (Alusi). 


Imam Razi points out that Ya`qub 
did not adulterate his last minute be- 
hest with anything else but “surren- 
der to Allah alone until one’s death.” 
He laid great emphasis on that single 
point, as the Quranic text indicates, 
so that they miss neither the point 
nor the emphasis. 


Sayyid Qutb comments: “This scene 
from Ya‘qub’s death bed is an ex- 
traordinary one. It is of great sig- 
nificance...rich in implications... 
and greatly moving. A man is dying! 
What is the affair that occupies his 
mind most - at that hour? What is 
the thing that he is concerned about 
most while in his last breath? What is 
the issue that he wants to be assured 
about and seeks new resolves over? 
What is the legacy that he wants to 
leave behind for his sons? What is it 
that he is anxious that it be received 
by them securely and so wishes to 
hand it over to them in an assembly 
so that they might not miss any de- 
tail? It is the faith. It is the legacy. It 
is the treasure. It is the issue of all 
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issues. It is an issue of such impor- 
tance that even the pains of the last 
hours cannot distract him from it.” 


271. It is a very beautiful way of stat- 
ing that if you believe, O Jews, that 
you are entitled to Paradise because 
of the deeds of your ancestors, as 
your holy literature asserts, then in 
all fairness you should be held re- 
sponsible for whatever wrong they 
might have committed. But since 
you will not accept the responsibil- 
ity for what they did, agreeing with 
the Qur’an when it states, ‘and you 
will not be questioned for what they 
did, then, obviously you cannot be 
rewarded for whatever good they did 
(Au.). 


“The Jews, in contrast to the Chris- 
tian concept of ‘original sin, had 
coined a new term ‘original virtue.’ 
`The doctrine asserts that God visits 
the virtues of the father upon the 
children for His Name’s sake and as 
a mark of grace’ (JE. XII p. 441)” 
Majid. 


Majid also quotes from the Encyclo- 
pedia of Religion and Ethics: “In the 


Jewish scheme of salvation, the ex- 


cellences of the three patriarchs also, 
(though this idea is far less empha- 
sized), and indeed of all the righteous 


Israelites of the past are supposed to 
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be thrown into a common stock for 
the benefit of their people, collec- 
tively and individually, in every age” 
(XI p. 144). And also, “The hopes 
of the individual Jew were based on 
the piety of holy ancestors: `We have 
Abraham as our father (EBr. XII, 
11th. ed. p.184)” 


Qurtubi comments: In this verse is 
the proof that a man earns the deeds 
he works, even if it is Allah (swt) 
who in reality is the Creator of those 
deeds. This is so because he has been 
given the power to discern and dis- 
tinguish between (right and wrong). 


Yusuf Ali writes: “The doctrine of 
personal responsibility is the cardinal 
feature of Islam.” 


Asad adds: “This verse, as well as 
verse 141 below, stresses the funda- 
mental Islamic tenet of individual 
responsibility, and denies the Jewish 
idea of their being “the chosen peo- 
ple” by virtue of their descent, as well 
the Christian 
doctrine of an “original sin” with 


as by implication 


which all human beings are suppos- 
edly burdened because of Adam's fall 


from grace.” 


Zamakhshari wrote: The Prophet 
(saws) is reported to have warned his 
own clan: 
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“O Banu Hashim! Do not come 
to me stressing ancestral connec- 
tions with me, while the people 
come to me with deeds.” 


But the hadith could not be found in 
major works in the above words. The 
words of Muslim are: 
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“O Banu Hashim! Save yourself 
from the Fire. O Banu “Abd al- 
Muttalib! Save yourself from the 
Fire. O Fatimah! Save yourself 
from the Fire, for I have no power 
(of any good) for you against Al- 
lah except that you deserve good 
treatment being blood kin which 
I shall do my best to serve” (Au.). 


Finally, here is Sayyid Qutb’s com- 
mentary: 
makes distinct to us that the line 


which divides the people who have 


“The foregoing passage 


passed. away and those of their prog- 


eny who were confronting this Call. 
It tells us that there is no relation- 
ship between the two. There is no 
question of a legacy, or room for any 
genealogical connection, between 
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those that were present and those 
that have passed away: “That was a 
nation that has passed away. For 
them will be what they earned and 
for you what you will earn. And you 
will not be questioned about what 
they used to do.’ 


“Each had its own measure, its own 
way, its own model, and its own 
characteristics... They were a believ- 
ing nation that bear no relationship 
with the corrupt and evil ones that 
followed. These followers are not the 
tail enders of that virtuous lot. No. 
These are a set of people and those 
were another set of people. These 
have a banner, and they had a banner. 
The concepts of faith of those people 
were different from the concepts of 
faith of these people. The concepts of 
the pagans of one epoch are not very 
much different from those of an- 
other epoch. ‘The relationship with 
these is the relationship of national- 
ity and race. As for the concept based 
in beliefs and faiths, it distinguishes 
between a generation of believers 
and a generation of criminals. Those 
who have beliefs contrary to this are 
not one nation with those who did 
not hold such beliefs. They are two 
different nations by the measure of 
Allah and so they are two different 
nations by the measure of the believ- 
ers also. The nation (ummah) accord- 
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[135] They say, ‘Be Jews or Christians, and 
you shall be rightly guided.’ °” Tell them, 


Al-Baqarah 


hip auai fosa i iss 


2 


‘Rather the Religion of Ibrahim, the upright? = oS ye ee ach a 


and he was not of the idolaters.’”* 


ing to the concepts of faith, is the 
name of a group, the individuals of 
which come from every nationality, 
from every part of the earth, and are 
woven into one unit on the basis of 
faith. They are not a group that as- 
sociates itself with a certain nation, 
or to a certain geographical area of 
the earth. This obviously is a concept 
that is becoming of a man who de- 
rives his humanity from the heavenly 
spirit, and not from the filthy prop- 
erties of the earth.” 


272. It is said that ‘Abdullah ibn Su- 
riya said to the Prophet, “There is no 
guidance save that upon which we 
are. Therefore, follow us Muhammad 
and you will be rightly guided.’ The 
Christians also said the same thing to 
the Prophet. So Allah revealed: “And 
they say, “Be Jews or Christians...’ 
(Ibn Kathir). 


273. Hanif is one who stays firm on 
a straight path, not inclining a bit 
towards anything or accepting any 
distraction. 


“Hanif literally is ‘Inclining to a right 
state or tendency...and particularly 


inclining from any false religion, to 
the true religion’ (LL)” Majid. 


Yusuf Ali adds: “The Jews, though 
taught Unity, went after false gods, 
and the Christians invented the 
Trinity or borrowed it from Pagan- 
ism. We go back to the pure, ‘hanif 
doctrine of Abraham to live and die 


in faith in the One True God.” 


Asad comments: “The expression 
‘hanif is derived from the verb 
‘hanafa, which literally means “he 
inclined [toward a state or tenden- 
cy]” (cf. Lane II, 658). Already in 
pre Islamic times, this term had a 
definitely monotheistic connotation, 
and was used to describe a man who 
turned away from sin and worldli- 
ness and from all dubious beliefs, 
especially idol worship; and ‘tahan- 
nuf denoted the ardent devotions, 
mainly consisting of long vigils and 
prayers, of the unitarian God seekers 
of pre Islamic times.” 


There were at least four persons in 
Makkah who had adopted “tahan- 
nuf.” Waraqah b. Nawfal was one of 
them. 
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[136] Tell them, ‘We believe in Allah, in that 


which has been revealed unto us, that which 
was revealed unto Ibrahim, Isma`l, Is-haq, 
Ya`qub, and the Tribes,” that which was 
given to Musa and ‘Isa, and that which the 
Prophets had been given by their Lord. We 
make no division between any of them.” We 


have surrendered ourselves unto Him. 


274. That is, he was neither a Jew 
nor a Christian for the Jews or the 
Christians to affiliate themselves 
with. He was not a polytheist either, 
for the pagans of Makkah to claim 
affiliation with him as they did. 


275. By the words ‘what was revealed 
unto the Tribes the allusion is to the 
Revelation given to Ibrahim (asws) 
which was followed by his progeny. 
It has been ascribed to them because 
of their close following of the revela- 
tion; as it is mentioned in this very 
verse: ‘We believe in that which have 
been revealed unto us. Now, we know 
that the Qur’an was revealed to Mu- 
hammad and not to his followers. 
But since we accept it as our source 
of Guidance and hold fast unto it, it 
is as if it has been revealed unto us 


(Alusi). 


276. That is because a person who 
rejects one of them, is as though one 
who rejected all (Ibn Kathir). 
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Mawdudi remarks: “The name Ju- 
daism, as well as the characteristic 
features and elaborate body of laws 
and regulations associated with it, 
emerged during the third or fourth 
century B.C. As for Christianity, in 
the sense of the body of dogmas and 
theological doctrines which charac- 
terize it, it came into existence long 
after Jesus (peace be upon him). The 
question that naturally arises is that, 
if man’s guidance depends on follow- 
ing Judaism or Christianity how can 
Abraham and other Prophets and 
righteous people who are accepted as 
having been rightly guided even by 
the Jews and Christians be consid- 
ered so when they were born several 
centuries before the birth of Judaism 
and Christianity. If they were right- 
ly guided, from whom did they re- 
ceive their guidance? Obviously their 
source of guidance and inspiration 
was neither Judaism nor Christian- 
ity since, in their times, these did not 
exist. So man’s rectitude does not de- 
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[137] And (hence), if they believe in the like 


of which you have believed in, then they are 
rightly guided. But if they turn away, then, 
it is they who are in schism. Allah will suffice 
you (O Muslims) against them.*” He is the 


Hearer, the Knower. 


pend on those characteristics which 
led to the rise of Jewish and Chris- 
tian particularisms; it rather depends 
on adopting that universal way to 
Truth which has guided and inspired 
men through the ages.” 


He adds: “ 
particular Prophet and disbelieve in 
others do not in fact believe even 
in that particular Prophet in whom 
they claim to believe; for they have 


Those who believe in one 


not grasped the nature of that uni- 
‘Straight Way (al Sirat al 
mustaqim) which was enunciated 
by Moses, Jesus and other Prophets. 
When such people claim to follow a 
Prophet they really mean that they 


versal 


do so out of deference to their fore- 
fathers. Their religion in fact con- 
sists of bigoted ancestor worship and 
blind imitation of inherited customs 
rather than sincere adherence to the 
directives of any Prophet of God.” 


277. That is, when the truth has be- 


come evident and they show their 
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backs to it, then surely it is they who 
are in schism. Obviously, this schism 
is sooner or later going to take the 
form of hostilities. But, when that 
happens, Allah (swt) will suffice you, 
O Prophet, and after him, his fol- 


lowers (based on Ibn Jarir). 


“We are thus in the true line of those 
who follow the one and indivisible 
Message of the One God, wherev- 
er delivered. If others narrow it or 
corrupt it, it is they who have left 
the faith and created a division or 
schism. But God sees and knows all. 
And He will protect His own, and 
His support will be infinitely more 
precious than the support which 
men can give” (Yusuf Ali). 


Ibn Abi Hatim has reported Ziyad 
b. Yunus as saying that a Caliph sent 
‘Uthman’s copy of the Qurān to 
Nafi` ibn Abi Na`im for him to col- 
late it with other copies. Ziyad asked 
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[138] Allah’s color. And who can be better at 
coloring than Allah??” And we are His wor- 


shippers. 


[139] Say, ‘Do you dispute with us about Al- 
lah? while He is our Lord and your Lord.?” 
For us are our deeds, and for you yours. We 


are devoted in sincerity to Him.?®° 


Nafi‘, “We have heard that when 
‘Uthman was murdered his blood 
fell on the verse, ‘Allah shall suffice 
you against them. He is the Hearer, 
the Knower. Is that correct?” Nafi* 


told him, “Yes, my eyes have seen his 
blood on those words” (Ibn Kathir). 


278. “By the term ‘sibghatullah’ the 
allusion is to ‘the religion of Islan? 
(Qatadah, Abu al ‘Aliyyah, Suddi). 
That is the true ‘baptism water” 


(Majid). 
Majid also writes: “The dye of Al- 


lab’ is grace on His part and absolute 
surrender on ours. ‘Sibgha” is also 
‘Religion’ and ‘sibghatullal’ means 
the religion of God,...because its ef- 
fect appears in him who has it like 
the dye in the garment; or because it 
intermingles in the heart like the dye 
in the garment (LL).” 


It is reported of Ibn ‘Abbas that he 
said: Christians used to bathe the 
newborn on the seventh day of its 
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birth with a colored water (saffron 
color: Razi), after which they would 
declare, ‘Now has the child become 
Christian (Ibn Jarir, Ibn Kathir, 
Qurtubi). 


Alusi, writes: The allusion by the 
word “sibgha,” is to the state of (spir- 
itual) purity that is attained through 
faith in One God (Alusi). 


Another explanation is that the allu- 
sion by “fitrah, is to the tawhid on 
which every child is born (Mujahid, 
Ibn Jarir, Razi, Alusi, Ibn Kathir). 


The meaning, therefore, is that it is 
not baptism or any other ceremony 
of coloring that colors anyone in 
the color of God. It is the belief in 
one True God, and obedience to the 
commands that He has sent through 
His messengers, that color a man in 
a hue that is recognizable in his con- 
duct. It is this color that is approved 
by Allah (swt). It is this which is His 
color (Au.). 
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[140] Or, will you say that Ibrahim, Isma‘il, 
Is-haq, Ya`qub and the Tribes were Jews or 
Christians?” Ask them, ‘Do you know better 
or Allah?’ And who can do greater evil than 
he who conceals a testimony of Allah that is 
with him?**! Allah is not unaware of what you 


do 282 


279. The words, “in God” of the 
original mean “the religion of God,” 
i.e., “Do you argue with us on the 
religion of God and claim that the 
true religion sent by Him is Juda- 
ism or Christianity?” It could also 
mean: “Are you contending with us 
the fact of God choosing a Prophet 
from among the Arabs and not from 
among you?” (Qurtubi and Alusi). 


The Jews and the Christians used to 
claim that they were closer to God 
than the Muslims because they were 
the “children of God.” Allah (swt) re- 
futed their claim, saying that no such 
special relationship exists between 
Allah (swt) and them. It is entirely 
by deeds that people will be judged, 
punished or rewarded (Qurtubi). 


280. Qurtubi writes: Junayd has said 
about ‘ikhlas (sincerity) that it is a 
secret between Allah (swt) and His 
slave. Neither the angel (that scribes 
human deeds) knows about it that 
he can note it, nor Shaytan knows 
it that he can corrupt it, nor yet the 
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man’s own passion knows it so that it 
can corrupt it. 


Alusi adds: Fudayl has defined it in 
these words: ‘(a) To give up doing 
something because of the people, is 
“riya” (hypocrisy), (b) to do some- 
thing to please them is “shirk” (as- 
sociation with Allah), and (c) to be 
free of the two is “ikhlas” (purity of 
thought and action). 


Sulayman Al Darani has identified 
three signs of riya’: (i) To be unen- 
thusiastic about an act of worship 
when out of sight of the people, (ii) 
to do it zealously when in their sight, 
and (iii) to be pleased when praised 
for it. 


281. That is, the Jews and Christians 
know in their hearts that these Proph- 
ets were neither Jews nor Christians, 
but refused to acknowledge the fact, 
thus concealing a testimony from 


their Lord (Ibn Kathir). 


282. That is, Allah (swt is not un- 
aware of your acts of concealment of 
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[141] That was a nation that has passed away. 
For them will be what they earned and for you 
what you earn. And you will not be questioned 


about what they were doing.”® 


[142] Soon the fools’** among the people will 
say, ‘What has turned these (Muslims) away 
from the qiblah they were facing earlier?’ ?® 
Tell them, ‘To Allah belong the East and the 
West. He guides whom He will to a straight 


path.’ 6 


the Truth (Ibn Jarir). 


Abu Hayyan has said: This verse (and 
Allah is not unaware of what you do) 
does not appear in the Qur’an but 
after the mention of a sin, as if to im- 
press that Allah (swż) is not going to 


overlook it (Sabuni). 


283. One explanation for the rep- 
etition of the verse, “That was a na- 
tion that has passed away’ is that the 
first was addressed to the Jews and 
Christians, and the second one to 
the Muslims to emphasize that even 
your efforts to affiliate yourselves 
with these great servants of Allah will 
be of no avail if you do not follow in 


their footsteps (Alusi). 


284. It may be noted that a word 
arising from the same root “safiha” 
(he fooled himself) has been used 
here as was used in verse 130 which 
said, ‘And who will turn away from 
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the religion of Ibrahim save him who 
is a fool unto himself? 


285. A hadith in Bukhari reports 
Bara ibn al ‘Azib as saying: “For six- 
teen or seventeen months after leav- 
ing Makkah the Prophet continued 
to offer prayers at Madinah facing Je- 
rusalem. But it was his wish that the 
Holy Makkan Mosque be declared 
the giblah. (Finally, the command 
came) and the first prayers that he of- 
fered facing the new giblah was the 
after noon Prayers (Asr). A person 
who had prayed behind him passed 
by another mosque and found the 
congregation bowing in Prayers. He 
cried out: ‘I swear by Allah that I 
have prayed with the Prophet (saws) 
facing Makkah.’ Upon this the con- 
gregation turned around (one hun- 
dred and eighty degrees) to the new 
giblah while still in prayer. Some 
Muslims had died before the giblah 
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was changed, so we didnt know 
what to think of them, (whether 
their prayers were valid or not). So 
Allah revealed, Allah was not such as 
to waste away your faith.” (Ibn Jarir, 
Ibn Kathir and others, based on a 
hadith in Bukhari, Muslim and oth- 


ers). 


According to other reports, the 


Prophet (saws) used to pray in 
Makkah in such a way as to keep 
both the Holy Mosque as well as 
Jerusalem before him, but the two 
being on the opposite sides in Ma- 
dinah such an arrangement was not 
possible. Therefore, he had to choose 


Jerusalem. 


Imam Ahmad has reported a hadith 
of ‘A’isha which says that the Proph- 
et said: 
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“The people of the Book do not 
envy us over anything the way 
they envy us over (three things): 
Priday, to which Allah guided us 
and they missed it, the gzblah to 
which we have been guided and 
which they missed, and ‘amin’ be- 
hind the Imam (in the Prayers)” 
Ibn Kathir. 
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“From the incident of the change in 
qiblah is derived the principle that 
the Qurān abrogates the Sunnah, 
as in this case the earlier orientation 
during prayers was based on Sun- 
nah that the Qur’an abrogated. Also, 
the reliance of the Companions on 
a single reporter for changing their 
giblah proves the validity of the prin- 
ciple in Islamic Law that ahadith of 
the ‘aahaad type have sufficient legal 
value” (Qurtubi). 


“Aahaad” ahadith are those that have 
a single narrator (a Companion) at 
the end of the chain of narrators, the 
number of subsequent narrators be- 
ing of no consequence (Au.). 


286. This is the first answer to the 
objection raised by the unbelievers 
and the substance of the answer is: 
‘Who are you to object? It is Allah to 
whom belongs the Kingdom of the 
heaven and the earth. He orders as 
He will. His servants’ duty is to obey 
as ordered and not to question’ (Ibn 


Kathir, Thanwi). 


Furthermore, Ibn Kathir says, it 
is our duty to obey the commands 
and turn to the direction He orders. 
If He orders us to change the direc- 
tion several times a day, then, as His 
slaves and servants we should com- 
ply with the orders. 
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[143] Thus We have appointed you a justly 
balanced nation*®’ that you might be witness- 
es over the people and the Prophet a witness 
over you.” And We did not appoint the giblah 
which you were observing but to distinguish 
between he who follows the Messenger and he 
who turns on his heels;® although, this was a 
hard thing indeed save for those whom Allah 
guided.” And Allah was not such as to allow 
your faith go wasted?” Truly Allah is Most 


Kind, Most Merciful.” 


Wisdom behind the Qiblah 
Mufti Shafi‘ Deobandi has the fol- 


lowing to state in explanation of 
the appointment of a giblah for this 
community: It is commonly known 
that the strength of any collective 
system depends on the unity of its 
individuals. Excessive individualism 
is destructive to collective causes. 
Nations have tried to use race, lin- 
eage, country, geographical area, col- 
or or language as the basis of unity. 
But these are not things of choice. A 
white man cannot become black. A 
Pakistani cannot undergo re-birth as 
an African. Therefore, these kinds of 
factors cannot be used as a basis to 
unite a very large number of people. 
In fact, they are the dividing factors. 
Islam has not tried to unite people on 
the basis of factors over which they 
have no control. So too, it has not 
tried to impose those factors of unity 
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that go against their love of freedom 
and an innate dislike of restrictions. 
It has also not tried to do so on the 
basis of principles that are against 
human reason and aspirations. For 
instance, it did not recommend a 
common dress code, rather, left it to 
the choice of the people, only delin- 
eating limits of exposure of the body. 
Islam unites the people on the basis 
of faith and belief. And to strengthen 
the unity it has taken simple mea- 
sures that are possible for everyone to 
observe without inconvenience and 
at no cost - whether they be villag- 
ers or townsmen, Indian or English. 
One such factor of unity is the direc- 
tion to be observed during the five 


daily prayers (Ma‘arif, abridged). 


287. Literally, “wasat” is the middle. 
Incidentally, this Surah has 286 vers- 
es. One half of that is 143, which is 


the verse in which this term “wasat” 
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occurs (Au.). 


“Wasat” is, according to me, the 
“justly balanced,” since this ummah 
is between two excesses of the Jews 
and Christians. The Jews cried lies to 
their Prophets, killed them and cor- 
rupted the Holy Scriptures sent to 
them, while the Christians declared 
Jesus the son of God, and invented 
priesthood. There is a hadith which 
corroborates this meaning. It is also 
the opinion of Abu Sa‘id al Khudri, 
Ibn ‘Abbas, Mujahid, Qatadah and 
others” (Ibn Jarir). 


Asad writes: “...the community that 
keeps an equitable balance between 
extremes and is realistic in its appre- 
ciation of man’s nature and possibili- 
ties, rejecting both licentiousness and 
exaggerated asceticism. In tune with 
its oft repeated call to moderation in 
every aspect of life, the Qur'an ex- 
horts the believers not to place too 
great an emphasis on the physical 
and material aspects of their lives, 
but postulates, at the same time, that 
man’s urges and desires relating to 
this ‘life of the flesh’ are God willed 
and, therefore, legitimate. On further 
analysis, the expression ‘a community 
of the middle way,” (Asad’s translation 
of ‘wasat’: Au.), might be said to sum- 
marize, as it were, the Islamic attitude 
towards the problem of man’s exis- 
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tence as such: a denial of the view tha 
there is an inherent conflict betwee 
the spirit and the flesh, and a bold a 
firmation of the natural, God willec 
unity in this twofold aspect of huma 
life. This balanced attitude, peculia 
to Islam, flows directly from the con 
cept of God’s oneness and, hence, o 
the unity of purpose underlying al 
His creation: and thus, the mentio 
of the ‘community of the middle way 
at this place is a fitting introductio 
to the theme of the Ka‘ bah, a symbo 
of God’s oneness.” 


Shafi‘ Deobandi adds: This Ummah 
is justly balanced in every aspect of it} 
existence. 


a) In faith and belief: between the ex 
tremes of the Jews and Christians, (af 
pointed out by Ibn Jarir above). 


b) In matters of worship: as agains 
the other nations who either neglect 
ed it altogether, or went to extreme} 
of shutting themselves in monaster 
ies, Muslims follow the middle pat 

and pray five times a day devoting th¢ 
rest of the time to worldly affairs. 


c) In matters of culture and civiliza 


tion: as against other nations whq 


take care to preserve the lives of ani 
mals and plants, but fail to protec 
the lives of human beings, Muslim} 
are very mindful of the human right} 
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at every level of interaction. 


d) Economy: An even distribution of 
wealth in Muslim society is the best 
example of how they are justly bal- 
anced against other people among 
whom either private ownership is 
frowned upon or the whole society 
is engaged in nothing but accumula- 


tion of wealth (Abridged). 


Thanwi adds: Judging by the way 
they react to the injunction about the 
giblah, the Muslims are justly bal- 
anced from this angle also. That is, 
neither such dim-wits that they can- 
not appreciate the wisdom behind 
the command concerning the giblah, 


even when explained, nor such theo- 
rists as to refuse to follow the com- 
mand without knowing the wisdom. 


Another possible meaning is that 
“wasat” stands for “the best,” as 
used in the Qur’an is several places. 
For example, to describe the “salat 
al `Asr the Qur’an used the words: 
“salat al wusta.” The Prophet (saws) 
has also used this term in this sense 
in several ahadith. For example, he 
called Quraysh the “wasat” of the 
Arab tribes” (Ibn Kathir). 


288. “Shuhada”: In his characteristic 
style of seeking the meaning of the 
Quran from the Qur'an, Shangqiti 


writes: “It has not been stated here 
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whether the Prophet (saws) will be a 
witness in this world or in the Here- 
after. It has been made clear else- 
where that it is in the Hereafter that 
he will be a witness. Allah (swt) said 
(4: 41): 


[e/s] Wing fj 
‘How will (it be, O Prophet) when 
We will bring forth a witness in 
the Hereafter, from every nation 
and will bring you forth a witness 
against them?’” 


Ibn Jarir, as well as Ibn Kathir, (whose 
reports are based on those of Bukhari 
and Tirmidhi) state the following: 


Abu Sa`id al Khudri reports the 

Prophet (saws) as having said: 
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Alt cals jee Jsi ¢43,¢% £ ÈA: jýs „Í 
yg a 3s W058 ah 38 OF siais iS 28s 
s4 153 tess ísi Kts as) ds 
Je) “faé Sie Jil Ge yl Je 

(Reve ipa Cote ia i s yi 


“On the Day of Judgment Nuh 
will be asked to appear before the 
people and will be asked, “Did 
you convey the Message that you 
were entrusted with?’ He will say, 
‘I did’ Then the people to whom 
he was sent will be asked: ‘Did he 
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convey the Message?’ They will 
say, ‘No warner none at all ever 
came to us.’ So Nuh will be asked, 
‘Do you have a witness?’ He will 
say, ‘Yes, Muhammad and his fol- 
lowers.’ This is the meaning of 
the verse, “Thus We have made 
you a justly balanced people so 
that you may be witnesses to the 
people and the Prophet a witness 
to you.” 


Another version adds that the Mus- 
lims will be asked, ‘How can you say 
that (the Message was delivered)?’ 
They will say, ‘On the basis of the 
Revelation (the Qur’an) reaching us 
confirming that the Message was de- 
livered.’ 


Ibn Jarir and Ibn Kathir also add: 
Another report of Abu Sa`id al Khu- 
dri, recorded by Ibn Marduwayh and 
Ibn Abi Hatim says that the Prophet 
(saws) said, 
EIL de gids eaS de ULB ag ay wf” 
YIS oh cps Leg cles ail Sy Y tet ll CL 
they Je ay hey ah 8 af gts oy YI agi 
JÄI Le op le oe gga cyl oly) 


“I and my followers will be on 
a raised platform on the Day of 
Judgment looking down upon 
the people (and the proceedings). 
There will be no one but wishing 
to be with us. And there will be 
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no Messenger who will be given 
the lie but we will bear witness 
that he conveyed the Message.” 


The report could not be traced in 
major works (Au.). 


Both Ibn Jarir and Ibn Kathir (with 
some modifications) add the follow- 
ing: It is also reported that, once a 
group of people were with the Proph- 
et (saws) in a graveyard burying a man 
from Banu Salamah, when someone 
remarked, ‘He was the best of them, 
then he went on to count some of his 
virtues. The Prophet (saws) said, ‘Tt 
has become due.’ On another occa- 
sion when they were burying a man 
from Banu Haritha someone said, 
‘He was an evil man, and went on to 
mention some of his evil deeds. The 
Prophet (saws) said, ‘It has become 
due.’ He was asked what he meant 
by that remark. He said, ‘Allah (swt) 
has said: “...so that you might be wit- 
ness to the people.”’ That is, Paradise 
became due because Muslims bore 
witness to the man’s goodness, and 
the opposite also (Au.). Ibn Kathir 
says that according to Hakim, the 
hadith is “Sahih” by the standards of 
Bukhari and Muslim]. 


(Bukhari’s version is as follows: Au.): 
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Ibn Kathir also narrates from 
Bukhari and Nasai: On a similar oc- 
casion during his caliphate, ‘Umar 
related the Prophet’s words: 
"AS eco Sy B90 0 igis he ys" 
joins Jes dy SU." oi" JG otis ub Ju 
ff SS seth ce play ade abl Le a 
“Any Muslim about whom four 
of you bear good testimony will 
be sent to Paradise.’ He was 
asked, “What if three (of us bear 
the testimony).” He said, “Even 
if three.” Then someone said, “If 
two (of us bear the testimony)?” 
He said, “Even two.” After that 


no one enquired about one. 


In yet another hadith the Prophet 
(saws) said, 
Wid GÓ Jat ge hi at ass Sf dag 
Atel ii UL) J ahi Jods G CNS & 
ye Bb Siok, cB HIgh ghT petal 
(S Slay epee colin) slays 


“It is hoped that you will know 
the good ones among you from 


the evil ones.’ He was asked, 
“How would that be O Mes- 
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senger of Allah?” He answered, 
“Through your praise of some 
as virtuous and condemnation of 
others as the corrupt. You are Al- 
lah’s witnesses on the earth” (Ibn 
Kathir, from Ibn Majah). 


However, according to Dahhak, it is 
those of this “ummah” who follow 
the guidance that will be the witness- 
es, and not just everyone (Ibn Jarir). 


289. What is meant by the words: 
‘We did not appoint....but to dis- 
tinguish’ is that the “people might 
know,” since Allah has foreknowl- 
edge of things to happen. Further, 
this applies to every such statement 
in the Qur’an. For example, 


[raaa] 5 shes 
‘And We will try you in order that We 
know the mujahedeen and those that 
persevere among you.’ 


What is meant by the words: “So 
that We know” is “so that the people 
might know” (Qurtubi). 


290. It was a hard thing because the 
pagans said, ‘Muhammad seems to be 
confused. Probably he thinks we are 
better guided, and it is possible he will 
revert to our ancestral religion.’ The 
hypocrites said, ‘Whats wrong with 
Muhammad? Sometimes he asks us 
to pray in one direction and at oth- 
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er times in another direction!’ Many 
abandoned Islam. Some Muslims be- 
gan to ask about those that had died 
praying in the direction of Jerusalem. 
But true Muslims remained steadfast 
and emerged from the test successful 


(Ibn Jarir). 


Mawdudi writes: “One purpose of 
this change in the direction of Prayer 
was to find out who was blinkered by 
the irrational prejudices and chained 
by chauvinistic attachment to land 
and blood, and who, having liber- 
ated himself from those bonds, was 
capable of rising to the heights and 
grasping the Truth. 


“On the one hand were the Arabs 
who were steeped in their national 
and racial arrogance. For them, tak- 
ing Jerusalem as the direction by 
their Prayer (as originally practiced 
by the Prophet) was too hard a blow 
to their national vanity to be accept- 
ed with equanimity. On the other 
hand, the Jews were essentially no dif- 
ferent. They, too, were obsessed with 
racial pride so that it was difficult for 
them to accept any other than the 
direction of Prayer which they had 
inherited from the past. How could 
the people whose hearts were full of 
such idols respond to the call of the 
Messenger of God? Hence, God saw 
to it that the worshippers of such 
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idols were distinguished from the 
genuine worshippers of God by first 
fixing Jerusalem as the direction of 


Prayer. This was bound to alienate all 
those who had worshipped the idol 
of Arabianism. Later, the fixing of 
the Ka`bah as the direction of Prayer 
led to the alienation of those who 
were engrossed in the worship of the 
idol of Israel. Thus there were left 
with the Prophet (saws) only those 
who truly worshipped none but the 
One True God.” 


291. Apart from the interpretation 
that “faith” here alludes to “salah, 
an additional meaning is that Allah 
was not such as to waste away your 
consistency in faith considering the 
fact that you did not doubt and did 


not waver (Zamakhshari). 


292. “Al Rauf’: Though “rafah” has 
the same meaning as “rahmah,” it ex- 
presses greater intensity of kindness” 


(Qurtubi). 


Ibn Kathir comments: Bukhari has 
recorded a hadith which reports that, 
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[144] We have seen your face (O Prophet) 


turning (oft) towards the heavens.” We will 
surely turn you toward the qiblah (that is) dear 
to you. So turn your face (during Prayers) 
in the direction of the Holy Mosque.” And 
wherever you may be (O Muslims) turn your 
faces in its direction.*” Those who have been 
given the Book know that this is the truth from 
your Lord?” And Allah is not unaware of the 


things they do. 


The Prophet saw a woman pris- 
oner searching for her child. Ev- 
ery time she found a child she 
would grasp it, hugged it and be- 
gan to breast feed it. He asked his 
Companions, “Do you think she 
will throw her child into a fire, if 
she has the power not to do so?” 
We answered, “Of course not, if 
she has the choice not to throw 
it.” The Prophet (saws) said: “By 
Allah, Allah (sw#) is kinder to His 
creations than this woman is to 
her child.” 


293. Knowing that since the leader- 
ship had been taken away from the 
Children of Israel, it was only a mat- 
ter of time when their giblah would 
be abandoned in favor of the giblah 
of Ibrahim, the Prophet (saws) used 
to turn often toward the heavens 
in anticipation of orders to reori- 
ent himself toward the Ka‘bah in 
Prayers. 
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Note also that although the order 
concerning the change in giblah was 
expected and would have come any- 
way, Allah (sw) put it in such words 
as if to sound that the order was 
following the Prophet's desire. This 
demonstrates the regard the Prophet 
(saws) enjoys with Allah (Au.). 


294. Ibn ‘Abbas has reported the 
Prophet (saws) as having said: “The 
Holy House is the giblah of those in 
the Holy Mosque. The Holy Mosque 
is the giblah of those in the Haram 
(the Holy Precincts around the Holy 
Mosque). And the Haram is the 
giblah of the Muslims all over the 
world (Qurtubi). 


This report could not be traced in 
major works. 


The “Holy Mosque’ refers to the 
sanctuary invested with holiness and 
sanctity: in the centre of which the 
Ka ‘bah is located. 
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[145] Yet, were you to bring the people of the 
Book all the signs, they will never follow your 
giblah, nor are you going to follow their qi- 
blah;*’ nor any of them is going to follow the 
giblah of the others. And, were you to follow 
their caprice, after the knowledge has come to 
you, surely you will be of the evildoers. 


Mawdudi remarks: “To turn one’s 
face in the direction of the Ka‘ bah 
does not mean that wherever a man 
might be he should turn to the 
Ka‘bah with absolute accuracy. It 
would obviously be extremely dif- 
ficult for everyone to comply with 
such an order. Hence the order is to 
turn in the direction of the Ka‘ bah 
rather than to the Ka‘bah itself. ... 
We may pray in the direction which 
appears correct... However, if a man 
is either at a place where it is diffi- 
cult to determine the direction of the 
Ka‘ bah or if he is in a position where 
it is difficult to maintain the correct 
direction (e.g. when travelling on a 
train, a boat, or an aero plane), he 
may pray in the direction which 
seems correct, or in whatever direc- 
tion it is possible for him to face. If 
he then comes to know the correct 
direction while he is in the state of 
Prayer he should turn his face in that 
direction.” 


295. “A bird’s eye view of the Mos- 
lem world at the hour of prayer 
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would present the spectacle of a se- 
ries of concentric circles of worship- 
pers radiating from the Ka‘bah at 
Makkah and covering an ever wid- 
ening area from Sierra Leone to Can- 
ton and from Tobolsk to Cape Town’ 
(Hitti, History of the Arabs, pp.130 
131)” - Majid. 


296. According to Suddi and Ibn 
Zayd, when the Prophet (saws) be- 
gan to pray facing the Ka`bah, the 
Jews said that if he had remained 
on their giblah, they could have felt 
reassured that he was the Promised 
Messenger and, consequently, would 
have followed him. Allah (swt) then 
revealed: “Those who have been given 
the Book know that this is the right 
(command) from your Lord. And 
Allah is not unaware of the things 
they do’ (Ibn Jarir). 


297. “In fact, the subsequent com- 
mand to Muslims to face in their 
prayers a central point common to 
them alone has powerfully contrib- 
uted to that distinctive feeling of 
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[146] Those unto whom We have given the 
Book recognize him (Muhammad) as well as 
they recognize their offsprings.” Yet a party 
of them knowingly suppresses the Truth. 


[147] The Truth is from your Lord’, so be not 


of the doubters. 


[148] Everyone has a direction to which he 
turns.” So you vie with one another in good 
works.*°' Wherever you may be, Allah will 
gather you all. Verily Allah has power over 


everything. 


unity to this day, in spite of so many 
differences and sectarian dissensions, 
binds the Muslims together into one 
single ummah and makes them re- 
alize that they are a group of their 
own, different from the rest of the 
world. It is impossible to over esti- 
mate this feeling of unity (AS I. p. 
60)” - Majid. 


298. According to Ibn ‘Abbas, Qata- 
dah, Suddi, Rabi‘, Ibn Zayd, Ibn Ju- 
rayj, it is the fact of the Ka‘ bah being 
the right giblah (of the Final Mes- 
senger) that the Jews and Christians 
knew as clearly as they knew their 
offspring (Ibn Jarir). However, oth- 
ers believe that the allusion is to the 
Prophet. That is, they recognize the 
Prophet (saws) as being from God, 
as clearly as they recognize their off- 
spring. Hence, it is reported that 
‘Umar asked ‘Abdullah ibn Salam if 
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he knew the Prophet better than he 
knew his offspring. He said, “Yes. And 
more certainly.’ ‘Umar asked him, 
how he could say that?’ He replied, 
“The Trustworthy from the heavens 
(Jibril) came down to the Trustwor- 
thy on the earth (Muhammad) with 
signs undeniable; whereas I cannot 
be so sure of my child’s mother” (Ibn 


Kathir, Qurtubi, Alusi). 


It is said that the answer pleased 
‘Umar so much that he kissed 
‘Abdullah on the forehead (Za- 
makhshari). 


Majid adds : 
doubt,’ says a Christian biographer 
of the Prophet, ‘that a section of 
the Jews not only hinted, before the 
Prophet, but even affirmed that he 
was that Prophet who the Lord their 
God should raise up unto them of 


“There is no room to 
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[149] From wheresoever you may embark (O 
Prophet), turn your face in the direction of the 
Holy Mosque.°” That indeed is the truth from 
your Lord. Allah is not unaware of what you 


do. 


their brethren’ (Muir, p. 98).” 


299. According to Qatadah and Mu- 
jahid it is Muhammad (saws) who 
is alluded to by the word: “al haqq” 
(the Truth) of this verse (Ibn Jarir). 
According to Ibn Kathir it is what 
Muhammad (saws) has brought. 


300. What’s meant by “everyone” is 
every follower of a religion (Ibn `Ab- 
bas, Mujahid, Suddi and others Ibn 
Jarir, Ibn Kathir, Qurtubi, Alusi). 


301. “There is a subtle gap between 
this sentence and the next, a gap 
which the reader can fill with just a 
little reflection. The idea conveyed 
here is that anyone who prays will, 
after all, have to turn his face in some 
direction. But what is of real signifi- 
cance is not the turning of one’s face 
in some specific direction but one’s 
orientation to righteousness for the 
sake of which one performs the ritu- 
al Prayer” (Mawdudi). 


302. Mufti Shafi‘ brings home the 


following points: 
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Determining the Qiblah 


Since Islam is an ever-lasting reli- 
gion and is meant for peoples of all 
regions of the globe, city dwellers as 
well as villages, those living in ra- 
vines or on top of the mountains, of 
the past, present and future times, its 
demands are simple enough for ev- 
eryone to meet. In case of the giblah, 
for example, the actual direction 
may be determined roughly. There 
is no need for astronomical instru- 
ments to determine the direction 
precisely. Difference of a few degrees 
will do no harm. The Prophet (saws) 
described the giblah for the Madi- 


nans in the following words: 
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‘What is between the east and the 
west is the giblah? Accordingly, 
the practice of the Companions 
and their Followers was that they 
simply followed the gzblah of a 
previously constructed mosque. 
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[150] And, from wheresoever you may em- 


bark, turn your face in the direction of the 
Holy Mosque. And, wherever you may be (O 
Muslims) turn your faces in the direction of 
the Holy Mosque.” (This) in order that the 
people might have no argument” against 
you, save for those among them who are un- 
just. But fear them not. Fear Me (alone). So 
that I may complete My favors on you and so 


that you might be guided. 


Those who constructed later fol- 
lowed the older orientations. As for 
those areas in which no previously 
constructed mosques exists, it is 
enough to determine the giblah with 
the help of the sun, moon and stars; 
similarly, there is no need at all to 
check the giblah of the older mosques 


with the help of instruments. 


303. This is the third time the order 
has been repeated. The reason given 
by Ibn ‘Abbas is that since this was 
the first abrogation in Islam, it had 
to be stressed. Imam Razi, however, 
states that the first order is for him 
who is in front of the Ka‘bah; the 
second for him who is away from it; 
and the third for the peoples of the 
rest of the world. Qurtubi, however, 
believes the third is for the traveler 
(Ibn Kathir). 


The stress was also necessary, says 
Qurtubi, because, being at a great 
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distance from the Ka‘bah people 
would have taken it lightly. Imam 
Razi says there is an added reason for 
repeating the command three times, 
which is, when Allah (swt) said “We 
will turn you toward the giblah that 
is dear to you,” an ignorant man 
might have thought that the change 
in the giblah was instituted solely to 
please the Prophet (saws). Since that 
is not the case, the orders were re- 
peated thrice. 


304. This refers to the objections 
made by the Jews who said, 'Muham- 
mad and his followers could not fix 
their giblah until we guided them, 
and, 'Look at Muhammad. He fol- 
lows our giblah while he denounces 
our religion’ (Ibn Jarir). The Makkan 
pagans also used to say, ‘Since the 
Prophet has finally come around to 
accepting our giblah, he is likely to 
revert to the ancestral religion’ (Qur- 
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[151] Even as We have sent you a Messen- 
ger from among yourselves who recites to you 
Our revelations, purifies you,*” instructs you 
in the Book and the Wisdom,*” and teaches 


you that which you did not know.°% 


tubi, Alusi). Another interpretation 
is that if Jerusalem had continued 
to be the giblah, the people of the 
Book who knew very well that the 
giblah of Islam would be the Ka‘ bah 
would have raised all kinds of objec- 
tions (Ibn Kathir). 


305. That is, do not be afraid of their 


criticism. 


306. That is, from the dirt of ‘shirk’ 
(associations with God) and other 
moral impurities. 


307. By the word “Hikmah” of the 
original the allusion here is to the 
Sunnah of the Prophet (Ibn Kathir, 
Imam Shafe`i, Razi). 


Note the order. The Prophet first re- 
cites the revelations which remove 
the impurities of ‘shirk? It is then 
that the Words of Allah (swt) and 
the secrets of His Wisdom can be 
taught, for which ‘Kufr (the state of 
unbelief) had been a barrier (Alusi). 


308. This is the answer to the prayer 
of Ibrahim (asws) who had suppli- 
cated (2: 128 129): 
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“O Lord! Make us submissive to 
You and (generate) from our prog- 
eny a people submissive to You. 
Show us our holy rites, and turn to 
us (in mercy). Surely You are the 
Relenting, the Merciful. O Lord! 
Raise in them a Messenger from 
among them who shall recite Your 
verses to them, instruct them in 
the Book and Wisdom, and purify 
them” (Ibn Jarir). 


Sayyid Qutb comments: He purifies 
them: “Were it not for Allah, none 
of them would have attained purifi- 
cation, cleansed himself, or risen up 
(in spirit). But He sent His Messen- 
ger to purify 
them ... purify their souls from the 
impurities of ‘shirk, from the filth of 
‘jahiliyyah and from the base con- 
cepts that weigh heavily upon the 


on whom be peace 


human soul crushing it under their 
weight ... purify them from profane 
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lust and eruptions of base desires ... 
in order that their souls may never 
again retract to the immoralities 
(of the past). Those whom Islam 
does not purify from the filth of 
the earth filth whether ancient or 
modern they fall in the poisoned 
quagmire of lust and beastly desires 
which shrink the very humanism of 
the humans to the extent of raising 
animals 
their instincts 
which, in fact, prove to be more sub- 


that are guided merely by 
above them: animals 


lime than what many humans fall to 
without the purifying factor of faith. 
Islam purifies their community from 
usury, deceit, usurpation, mugging 
and looting. These corruptions taint 
human perceptions and sensibilities, 
and pollute life and community. Is- 
lam frees lives from oppression and 
injustice and establishes that pure 
and noble order that human society 
has not experienced in the manner 
it experienced under the influence of 
Islam ... under the rule of Islam ... 
under the polity of Islam. Islam puri- 
fies them from all the scum and filth 
that smudge the face of the ‘jahili- 
yyah, those that attack it from all 
sides, and attack those societies that 
Islam has not purified with its uplift- 
ing, purifying touch. 


cer 


And (He) instructs you in the Book 
and the wisdom: This is in line with 
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what has been stated in the earlier 
parts of this section of the Qur’an 
and summaries in a word the ulti- 
mate objective of the efforts to un- 
derstand the Book, viz. attainment 
of wisdom. Wisdom is the fruit of all 
instructions in the Qur'an. It is this 
faculty by which things are placed in 
their proper order and right perspec- 
tive, and by which they are allotted 
their proper weights. It is this faculty 
that reaches at the very heart of rea- 
son, (causes, and motives) underly- 
ing the injunctions and command- 
ments. This was attained (to the 
highest degree) by those whom the 
Prophet (saws) himself instructed in 


the Book and purified them. 


‘And (He) teaches you that which you 
did not know: This is exactly what 
happened with the first batch of 
Muslims. Islam had picked them 
up from the Arab environs which 
did not provide them but with a 
few unconnected pieces of informa- 
tion: information that was just suf- 
ficient for the needs of a nomadic 
life, or for those minor civilizations 
that flourished amid the sand dunes. 
Islam picked them up from there 


and converted them into a group 
that assumed the clear sighted and 
wise leadership of the people (of the 
world). It was this Qur’an, combined 
with the inspiration that the Proph- 
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[152] Remember Me, therefore, I will remem- 
ber you.” Be thankful to Me; and be not un- 


grateful to Me. 


et himself drew from the Quran, 
which was the nucleus of study. And 
the Prophet’s mosque in which was 
recited the Qur’an along with the in- 
structions of the Prophet 
university from which graduated the 
first generation of leaders who as- 
sumed the leadership of the world: 
that wise and clear sighted leadership 
which the humans have not experi- 


was the 


enced since then. 


“Tt is this system of education (based 
on the Qur’an and the guidance from 
the Prophet) which produced that 
first generation ... and those leaders 
.. that is capable of producing the 
same quality of men and leaders. 
But that, if the ummah will return to 
the same methods, and to the same 
sources; if the ummah will believe 
in the Qur’an in the same spirit; if 
it will adopt its guidance for appli- 
cation in every day life, and not to 
chant words for the pleasure of the 
ears alone.” 


309. Mak-hul reports that he asked 
Ibn ‘Umar, ‘What do you say about 
a person who is a murderer, drinks 
wine, commits theft, fornicates, but 
he remembers God.’ Ibn ‘Umar re- 
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plied, ‘Allah also remembers him but 
with curses, until he gives up (those 
vile practices).’ Ibn ‘Abbas has said, 
‘Allah’s remembrance is not like your 
remembrance. It is of a great mag- 
nitude.’ And a hadith recorded by 
Bukhari says that Allah says, 
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“Allah says, I am by slaves hopes 
and I am with him when he re- 
members me. When he remem- 
bers Me quietly to himself, I re- 
member him in a group better 
than him. And, if he gets closer 
to Me by the span of a hand, I 
get closer to him by a foot. If he 
gets closer to Me by a foot I get 
closer by a yard. And if he walks 
to Me, I run toward him” (Ibn 
Kathir). 


Actually, Ibn Kathir quotes a hadith 
from Musnad Ahmad of the same 
meaning (Au.). 
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[153] O you who have believed! Seek help in 
patience and Prayers, verily Allah is with the 


patient.’ 


Sa`id ibn Jubayr has said: Whoever 
did not obey his Lord, did not re- 
member Him, irrespective of how 
many rosaries (tasbih) he did, how 
much he chanted the greatness of 
God, and however much he recit- 
ed the Quran. Abu `Uthman was 
asked: “Why is it that we remember 
Allah but do not feel its sweet effects 
on our hearts?” He said, “Thank Al- 
lah that He has (at least) inspired a 
member of your body to His obedi- 
ence” (Qurtubi). 


Alusi writes: There are three ways of 
conducting “dhikr” (remembrance). 
First: with the tongue, which is to 
say thanks, chant Allah’s Glory, sing 
His Greatness, recite the Qur'an etc. 
Second: with the heart (and mind) 
which is to think and discover the 
wisdom behind various obligations 
of Islam, to contemplate over the re- 
wards and punishment in the Here- 
after, to understand the Attributes 
of Allah, and unravel Divine secrets. 
And third: to keep every limb and 
joint of the body engaged in acts ap- 
proved by Allah, and restrain them 
from the prohibited acts. Razi has a 
similar statement to make. 
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Yusuf Ali adds: “The word ‘remem- 
ber’ is too pale a word to describe 
‘zikr ... In Sufi devotions ‘zikr repre- 
sents both a solemn ritual and a spir- 
itual state of mind or heart in which 
the devotee seeks to realize the pres- 


ence of God.” 
310. After Allah (sw directed the 


believers in the previous verse to 
be thankful to Him and remember 
Him much, He followed it up by 
directing them to be patient. (This 
is because it will not be possible to 
observe the two without sabr and 
salah: Razi). The two, shukr and sabr, 
go together, even as blessings and tri- 
als go together, the former requiring 
shukr (thankfulness) and the latter 
demanding sabr (patience). Further, 
the best way to endure misfortunes is 
through salah and sabr. The Prophet 
(saws) himself, as reported in a hadith 
of Ahmad, used to rush to salah in 
the face of every major or minor dif- 
ficulty. 


Sabr 


Sabr is of two types. One consists 
in giving up the prohibited and the 


other in carrying out the command- 
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ments. The second of the two is of 
a higher order and carries greater re- 
wards. A third kind of sabr is to show 
patience, forbearance, and steadfast- 
ness in the face of hardships. This is 


also obligatory on a Muslim. 


It is reported of `Ali ibn al Hussain 
Zayn al ‘Abidin that he said: When 
Allah would have gathered the first 
and the last of men on the Day of 
Judgment, a caller will call out: 
‘Where are the sabirin. They may 
enter Paradise without reckoning.’ 
Some people will proceed toward 
the gates of the Paradise. The angel 
guards will ask, “Where are you go- 
ing O children of Adam?’ They will 
reply, “To Paradise.’ They will ask, 
‘Will you, even before the reckon- 
ing has begun?’ They will reply, “Yes.’ 
They will ask: ‘And who are you?’ 
They will reply, “We are the sabirin.’ 
The angels will ask, ‘And what was 
it that you were patient and perse- 
vering about?’ They will reply, “We 
carried out what was ordered and 
refrained from what was forbidden.’ 
They will say, ‘If that is so, then enter 
Paradise: a good reward for the work- 
ers of righteous deeds’ (Ibn Kathir). 


Sabr, however, in the sense of for- 
bearance, must immediately follow 
a calamity, following the Prophet's 
directive, 
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“Sabr is at the first instance of the 
calamity.” It is immediately after 
the calamity that emotions are high. 
Later, after some time, when emo- 
tions have cooled, everyone becomes 
a sabir. Therefore, it is said that 
the wise man is the one who dem- 
onstrates at the time of misfortune 
what an idiot will demonstrate after 
a couple of days. Further, sabr is of 
two kinds. First, of him who refrains 
from evil deeds. The other is that 
of him who continues obeying the 
Lord in everything. As for its sign, 
it is to find peace and tranquility in 
the heart at the time of calamities. 
(Sabr has been variously defined), 
Ruwaym has said that sabr is to de- 
sist from complaining against what 
has occurred. Dhu al-Nun Misri has 
said that sabr is the name of seeking 
none but Allah’s help. And, Abu `Ali 
said that the boundary of sabr is to 
betray grudge, and complain in the 
face of a calamity. (I.e. as soon as one 
begins to complain, or feels a grudge 
in the heart because of a misfortune 
that has befallen him, he is out of the 
state of sabr). As for merely speaking 
about it by way of the description of 
the hardship etc. without the tone of 
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complaint: that does not go against 
sabr. The proof is in the verse which 
says about Prophet Ayyub (38: 44): 
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“We found him a sabir (patient man), 
a good slave (of his Lord).” This was 
said despite the earlier statement in 
which Ayyub said, 
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that, ‘misfortunes have befallen 
me” (Qurtubi). 


Commenting on the words “Allah is 
with the patient,” Majid adds: “This 
consciousness of the accompaniment 
of God, this awareness that He is 
with us, is the greatest comfort that 
the human mind can have in this 
world, and the greatest antidote to 
our sense of loneliness.” 


Sayyid Qutb offers us a detailed 
commentary: “After the new giblah 
has been appointed, and the Muslim 
ummah has been assigned its special 
character and role, the first thing 
that this Nation the justly balanced 
Nation is being instructed is to seek 
help in sabr and salah while attempt- 
ing to accomplish the task it has been 
entrusted with, and to get prepared 
to offer the sacrifices that this role 
demands from those that are its wit- 
nesses (shuhada’): sacrifices of life, 
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property and goods, in the face of 
fear and poverty; and the hardships 
that one has to endure while en- 
gaged in the struggle to establish the 
ways approved by Allah (swt): both 
in the hearts of the people as well 
as in their every day life ...to unite 
the people on the basis of their re- 
lationship with Allah (swt), in order 
to free them for His services, and in 
order that they may live by His com- 
mandments... (all these tasks and all 
these hardships) for the sake of Al- 
lah ... for the sake of His approval, 
His Mercy and Guidance, which are 
themselves the rewards that the heart 
of a believer considers weighty and 
worthwhile enough to attempt: ‘O 
you who believe. Seek help in patience 
and Prayers, verily Allah is with the 
patient.’ 


“The theme of sabr is oft repeated 
in the Quran. This is because Al- 
lah knows the magnitude of the 
task with which the believers have 
been entrusted, the steadfastness it 
requires while treading the middle 
path between various drives and 
inclinations, and while calling the 
people to Allah and His ways, which 
itself requires full control of one’s 
nerves, summoning of all abilities, 
and full awareness of all that is hap- 
pening outside (among the people) 
as well as inside (within the self). All 
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these require patience... patience to 
do the bidding of Allah (swt), pa- 
tience in abstaining from what He 
has forbidden, patience in Jihad, pa- 
tience against deception in its vari- 
ous forms, patience at the slow ma- 
terialization of help, patience at the 
remoteness of the goal, patience at 
the puffing up of the falsehood, pa- 
tience at the small number of sympa- 
thizers, patience in the stretched out 
thorny path, patience at the crook- 
edness of the souls, at the darkness 
in the hearts, at the stubbornness of 
men, and patience against agony in 
the face of people’s unresponsiveness. 


“Then, as time lengthens and strug- 


gle intensifies, patience weakens... 


or would even be exhausted .. if 
there is no fresh supply and renewed 
backing. Hence, Prayers have been 
mentioned along with patience. For 
Prayer is the source of help that nev- 
er dries up, the provision that never 
gets exhausted, the aid that reinvigo- 
rates the powers of man, the wealth 
that enriches the heart; so that the 
cord of Patience gets extended and 
does not severe, and adds to patience, 
contentment, buoyancy, satisfaction, 
faith and trust. 


“It is necessary for man, therefore, 
who is, by his nature weak and of 
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limited resources, to be linked to a 
Greater Power in order that he may 
draw enough help to be able to go 


beyond the limits of his own powers. 


“When he faces the evil powers, both 
internal and external, when constant 
struggle between the just needs and 
lusts of the self becomes a heavy bur- 
den on him, when combating the 
rebellion (against Allah) and cor- 
ruption (in the land) bear heavy on 
him, when the distances appear long 
and the destination far away, for a 
life limited in its tenure... and when 
he looks back and feels that he has 
not covered much while the sun is 
about to set, when he seems to have 
achieved nothing while the life’s span 
seems to be reaching its end, when 
he finds evil blown up and virtue 
thin and lean... with no light on the 
horizon, and no landmark on the 
road.... It is then that the value of 
Prayers comes to light. 


“Prayer is the mortal man’s link with 
the Immortal Power. It is the appoint- 
ed hour when the lonely drop joins 
up with the spring that does not dry 
up. It is the key to the treasures that 
enriches. It is the departure from the 
boundaries of this little earth to the 
unlimited World beyond. It is the 
very soul, the very coolness and the 
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[154] And do not refer to those who are slain 
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in the cause of Allah as dead. Rather they are a 
ee 


living but you do not perceive.*"' 


shade at the midday. It is the tender 
touch for the weary heart. Hence we 
see that whenever the Prophet, on 
whom be peace and blessing, faced a 
difficulty he would order Bilal, ‘Bilal. 
Relieve us with the call to Prayers,’ 
and used to resort to Prayers when- 
ever an affair worried him.” 


311. The verse tells us that those 
who died martyrs are alive in Para- 
dise. We find further elaboration in 
hadith literature. A hadith preserved 
by Muslim says: 


tlt ois U ad 2b oe a Ha 
al sph E bat Ls Di oy bs Jay 
fs Suis Sebi 285 ail) eho pees aus 
itt Fs og ot IIgs ES Ones 
UB cts GSE ig ib ads tes Gs hy 


AS oy Gib ies Of 2 WSS Sel uh 
fa Mins (3 (fe EE Gest g aig! S 35 òf 
"ee oh od Of ch Ub aa 


“The Spirits (of the martyrs) 
are in the form of green birds. 
They have lanterns hanging by 
the “Arsh. They fly about as they 
wish in Paradise. (By evening) 
they return to those lanterns. Al- 
lah turns His attention to them 
and asks, ‘Do you want anything 


else?’ They say, “What more can 
we want, when we flay about in 
the Garden as we will?’ Allah re- 
turns to them with the same ques- 
tion three times until they know 
that they will not be spared the 
questioning, they say, ‘Our Lord! 
We wish You return our souls to 
our bodies so that we are killed 
another time. When He sees that 
they have no other desire, (they 
will be left to themselves.” 


As for the spirits of the believers, ac- 
cording to a hadith in Ahmad, 
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‘The believers soul — when he 
dies - is in the form of a bird that 
feeds on the trees in Paradise, 
until Allah returns them to their 
bodies on the day of Resurrec- 
tior (Ibn Kathir). 


Lives of the Martyrs 


A question arises. In what sense are 
the martyrs alive? The answer is: It is 
a kind of life enjoyed in the Isthmus 
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(barzakh: a stage between this world 
and the Hereafter) that reason and 
intelligence cannot comprehend. 
As Ibn al-Qayyim has written in his 
book “A/ Ruh”: “It is from this realm 
(the barzakh) that the Prophet (saws) 
answers to the greetings addressed 
to him near his grave, although his 
soul is in the highest realms of “‘//- 
liyyun”, in the company of “Al Rafiq 
al A`le” , from where it enjoys a con- 
nection with the body in the grave. 
Although, once again, it is beyond 
our comprehension to judge what 
kind of connection it is. The Prophet 
saw Musa (asws) Praying in his grave, 
while, at the same time, he also met 
with his soul in the sixth heaven dur- 
ing his Me ‘raj journey.” That’s about 
the soul. As for his body, it has been 
preserved, as Sahih ahadith say, from 
destruction. However, as far as the 
life of this world is concerned, they 
are most surely dead. Indeed even the 
Prophet (saws) is dead in this sense, 
a fact which is substantiated by the 
words of Abu Bakr (ra), who, arriv- 
ing at the scene after the death of the 
Prophet said, “By Allah, He will not 
give you two deaths. The first death 
that He had written for you has come 
to pass.” Then he said those famous 
words: “Whoever worshipped Mu- 
hammad may know that he is dead. 
While those who worshipped Allah 
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may know that He is alive, He does 
not die.” Thus we see that Abu Bakr 
and the Companions believed that 
Muhammad had died. If he had not 
died, surely, they would have con- 
sulted him in matters in which they 
disagreed between themselves after 


him (Shanqiti). 


Thanwi has the following plausible 
theory to offer. 


Just as the finger tips and heels are 
both part of the same living body, 
but the signs of life in the former is 
greater than in the latter, in that the 
finger tips are more sensitive than 
the heels, so is also the difference 
in the level of consciousness of the 
dead. Every dead man possesses a 
level of consciousness which, in the 
case of an unbeliever, is enough to 
taste punishment. In the case of the 
believers it is more advanced. In the 
case of the martyrs it is so advanced 
that they are almost alive by the 
earthly standards; even their bod- 
ies are not decompose by the earth. 
Above them are only the Messengers 
of Allah who possess the highest level 
of consciousness after their earthly 
term has expired. They are alive in 
the other world exactly in the same 
sense as people on earth, except that 
in all cases the human mind cannot 
perceive the quality of their life. 
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Sayyid Qutb comments: “Who are 
these shuhada (martyrs), that are 
alive? They are those that were killed 
in the way of Allah... in the way of 
Allah alone, without a thought of 
any other goal, any other purpose, 
any other aim, save Allah... in the 
cause of the true guidance He has 
sent down, in the cause of life that 
He has revealed, in the way of the 
religion that He has chosen for us... 
in its way alone, and not in any other 
cause, nor under any other slogan, 
not even in combination with other 
slogans and causes. The Qurān and 
hadith both have greatly emphasized 
this point so that there remains no 
doubt whatsoever. 


“Abu Musa al Ash‘ari (ra) says that 
the Prophet was asked about some- 
one who fights to display his cour- 


age, another for national or racial 


causes, and yet another hypocriti- 
cally... which of them is in the ‘way 
of Allah?’ The Prophet replied: 
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‘He who fought in order that the 
Word of Allah (i.e. Islam and its 
principles) may triumph, is in the 
way of Allah.” 


“Abu Hurayrah (7a) says a man asked 
the Prophet: 
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‘Messenger of Allah, what will 
you say of a man who takes up 
Jihad for the sake of Allah, but 
has spoils of war also in his 
sight?’ He replied: ‘He will have 
no rewards.’ That was hard upon 
the people so they told the man 
to repeat his question. Perhaps 
the Prophet did not understand 
him. So the man repeated the 
question but the Prophet replied 
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[155] And surely We shall try you with some- 

thing of fear, hunger and depletion in goods, 
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“Do you imagine that you will be 
let into Paradise without those tri- 
als visiting you that came to those é pl B58 G Sp dy OSS SI a 
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Ahmad: Au.), “One day Abu Salamah came to 
ae gy Ly ck. of get ctu ade of re me from the Prophet’s company 


Al-Baqarah 


and said, “Today I have heard the 
Prophet (saws) say something 
that has pleased me a lot. He said, 
“No Muslim on whom a misfor- 
tune has befallen will say, “Io Al- 
lah we belong, and to Him do we 
return, ‘and then supplicate in 
these words: “O Lord! Reward 
me for this misfortune and grant 
me better than what I have lost,” 
but Allah will grant him that.” 


Umm Salamah said: “I memo- 
rized the words from him. When 
Abu Salamah died I prayed to 
Allah (sw in those very words. 
But I said to myself, “What man 
can be better for me than Abu 
Salamah? Sometime later the 
Prophet (saws) visited me. At that 
moment I was tanning a hide. I 
washed my hands and let him in. 
I placed a cushion for him on 
the floor and he sat down on it. 
As he spoke he offered to marry 
me. I told him, ‘Messenger of 
Allah! There is no reason why I 
should not accept your offer. But 
the thing is I am a jealous wom- 
an (ghayrah) and am afraid that I 
may say ot do something (that 
will displease you) and in conse- 
quence I may suffer Allah’s pun- 
ishment. Also, I am getting old. 
Finally, I have children (that may 
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bother you). He replied, “Well, as 
for jealousy, hopefully Allah (sw) 
will cure you of it. As for age, 
I’m getting old too. And, as for 
the children, well, your children 
are my children!” 


Umm Salamah accepted him, 
and used to say, “For sure, Allah 
gave me a better husband than 
Abu Salamah” (Ibn Kathir). 


Another report of Tirmidhi says, 
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“When a man’s child dies, Allah 
asks the angel of death: ‘Have 
you taken away the child of My 
slave? Have you taken away the 
light of his eyes and the peace of 
his heart?’ The angel says, ‘Yes.’ 
Allah asks (and He knows what 
has been said): ‘And how did 
My slave react?’ He replies: ‘He 
praised You and said, “To Allah 
we belong, and to Him do we re- 
turn.” Allah says: “Build for him 
a house in Paradise and call it the 
House of Praise” (Qurtubi, Ibn 
Kathir). 
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Lord peace and mercy.’ It is these who are 


rightly guided. 


Abu Bakr al Razi used to say that the 
verse: “To Allah we belong, and to 
Him we return” has two command- 
ments hidden in it: one obligatory 
and the other non obligatory. The 
obligatory is to feel no grudge over 
the misfortune, (i.e. show total sub- 
mission to Allah, and make no com- 
plaints to anyone other than Allah) 
and the non obligatory is to say these 
words. 


314. Safa and Marwah are two hills 
near Ka`ba. Passages from the Grand 
Mosque now lead directly into the 
passage where the “walking” is to 
be done between the two in Hajj 
or ‘Umrah. The distance between 
the two is, according to Majid, 493 
paces. 


Muhammad Asad writes: “Dis- 
traught with thirst and fearing 
for the life of her child, Hagar ran 
to and fro between the two rocks 
(when, following God’s command, 
Ibrahim had left them there: Au.) 
and fervently prayed to God for suc- 
cor: and, finally, her reliance on God 
and her patience were rewarded by 


the discovery of a spring existing 


to this day and known as the Well 
of Zamzam which saved the two 
from death through thirst. It was 
in remembrance of Hagar’s extreme 
trial, and of her trust in God, that 
As Safa and Al Marwah had come 
to be regarded, even in pre Islamic 
times, as symbols of faith and pa- 
tience in adversity: and this explains 
their mention in the context of the 
passages which deal with the virtues 
of patience and trust in God (Razi).” 


Sayyid Qutb comments: “It is impor- 
tant that we halt here for a moment 
and reflect over the mobilization of 
the Muslim forces... the mobiliza- 
tion against hardships, sacrifices, 
death, hunger, fear, and, loss of lives, 
goods and fruits... the mobilization 
for a long struggle, that was bound 
to be filled with pains and burdens 


of great magnitude. 


“Allah places them... all these... in 
one pan and in the other pan of the 
scale only peace and mercy, and the 
assurance that they will be rightly 
guided! Here, at this point, He does 
not promise them His succor, does 
not promise them their consolida- 
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[158] Verily, Safa and Marwah are among the 
Symbols of Allah.?® There is no sin upon him, 
therefore, who, when he visits the House for 
Hajj or for Umrah, to walk around them.°'° 
Whosoever volunteers a good (deed, will) 
surely (find) Allah Appreciative and Aware.’ 


tion, nor booty. Nothing at all ex- 
cept peace, mercy, and guidance. 
Allah was promising the first set of 
Muslims things that were more im- 
portant than their own selves, things 
of greater consequence than their 
lives. Therefore, He was divesting 
them of every other objective and 
of every desire and inclination that 
humans tend to set as their goal in 
life even the longing for victory for 
Truth. He was cleansing them of ev- 
ery adulteration in order that they 
be totally free of all abstractions, and 
be devoted to Him and His Call. It 
was for them to walk in the ‘ways 
unhindered by anything and uncon- 
cerned of anything but His peace, 
mercy, and guidance. This was the 
goal. This was the end to which they 
were directed. This was the sweet 
fruit toward which their hearts were 
to hasten ... As for what Allah (szw2) 
had ordained of the help, succor, 
and consolidation that was for the 
Call itself, for which they were work- 
ing... and which they were carrying 
on their shoulders.” 
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315. “Sha‘airullah means ‘all those 
religious services which God has ap- 
pointed to us as signs... or the rites 
and ceremonies of the pilgrimage, 
and the places where these rites and 


ceremonies are performed” (Majid 
from LL). 


316. ‘Urwah ibn Zubayr (who was 
then very young Ibn Jarir) says I 
told ‘Aisha, “By Allah, in view of 
the verse: ‘Safa and Marwah are 
among the Symbols of Allah. There 
is no sin upon him, therefore, who, 
when he visits the House for hajj or 
‘umrah to walk between them, .. 
(in view of this verse) PII not walk 
between them.” ‘Aisha said, “You 
missed the point. Had the verse 
meant to say what you have under- 
stood, the words would have been, 
‘It is no sin for a man if he does not 
walk between them.’ Those words 
were added because to walk between 
the hills of Safa and Marwah dur- 
ing the pilgrimage was a practice 
from the Ibrahimic times instituted 
in remembrance and appreciation of 
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Hajar’s run between the two Hills in 
search of water for her infant. The pa- 
gans had in subsequent times placed 
two idols Isaf and Nailah on them, 
which the Madinans considered a 
sacrilege. Accordingly, some people 
had given up the practice in the days 
of ignorance itself, and others did so 
after embracing Islam, assuming that 
it would be a sin to walk between the 
hills (so decorated). So Allah (swt) 
revealed this verse, (which says that 
far from sin, the two hills are Allah’s 
symbols, and hence it will be a vir- 
tue to walk between them in Hajj 
and ` Umrah)? Ibn Jarir, Ibn Kathir, 
Qurtubi and others. 


Accordingly, it is reported in a long 
hadith of Jabir in Muslim that when 
the Prophet (saws) had finished cir- 
cumambulating the House, he went 
out through the Safa door, to begin 
walking between the hills saying: “I 
begin with what Allah began” (i.e. 
Safa) Ibn Kathir and others. 


The connection between this verse 
and the previous passage is that the 
earlier passage spoke of the change 
in the direction of giblah from Je- 
rusalem to the Ka‘bah. And since, 
walking in between the two hills 
Safa and Marwah is part of the Hajj 
and ‘ Umrah rites, and the bona fide 
of this act had come to be doubted, 
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it was mentioned immediately after 
the command changing the giblah. 
Another reason is that Allah spoke of 
sabr in the previous verses and prom- 
ised rewards. He followed it up by 
mentioning a hajj rite to remind the 
believers of the exemplary patience 
of Hajar (asws), and to note how, 
when her patience was accepted by 
Allah, he rewarded her by making 
her act of running between the hills 
a rite of pilgrimage (Razi). 


Legal Points 


Sa‘i is the rite of hajj and ‘umrah, 
and consists in going to and fro be- 
tween the two hills Safa and Mar- 
wah seven times. Starting from Safa 
and ending at Marwah is one round, 
and then from Marwah to Safa sec- 
ond, and so on. It is a rukn (fard, 
or integral part) of Hajj and ‘Um- 
rah according to Imam Shafe*i and 
Ahmad ibn Hanbal, Sunnah accord- 
ing to Imam Malik (another report 
suggests he too considered it a rukn 
Sabuni), and wajib according to the 
Hanafiyy school (Qurtubi). 


According to the Hanafiyy school, 
wajib is that act which is not fard 
but almost so i.e. between fard and 
Sunnah. Hence, if it is not done in- 
tentionally, and despite the availabil- 
ity of the means, then such a Hajj or 
‘Umrah is invalid. It must be repeat- 
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[159] Verily, those who conceal what We have 
sent down of the clear proofs and Guidance’ 
after We have proclaimed them in the Scrip- 
tures itis such who are accursed of Allah and 


accursed of all those who curse.’ 


ed. However, if it is left out due to an 
acceptable excuse, then it would be 
enough to sacrifice a goat in the Ha- 
ram area in expiation, and the Hajj 
or ‘Umrah would be complete. As 
against wajib, rukn to them is that 
article without which Hajj or ` Um- 
rah would not be complete, whether 


left out intentionally or due to a rea- 
son (Au.). 


317. The original for what has been 
rendered as “Appreciative” is shakir. 
“Shakir, like shakur, when applied to 
God, means, ‘He who approves, or 
rewards, largely: He who gives large 
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rewards for small, or few works. 


(Majid from LL). 


318. Although opinions vary about 
what the people of the Book used to 
conceal, some saying the guidance it- 
self (Qatadah), and others that it was 
the prophecy of Prophet Muham- 
mad (Ibn `Abbas), it surely applies 
to anything of the religion of Allah 
that can be concealed from the peo- 
ple as says a hadith: 
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“Whoever concealed a piece of 
knowledge granted to him by 
Allah) will have on the Day of 


Resurrection a rein of fire in his 
mouth.” 


Accordingly, Abu Hurayrah used 
to say quoting this verse, that ‘were 
it not for a verse in the Quran, I 
would not have narrated ahaditl 
(Ibn Jarir, Ibn Kathir). In contrast is 
Ibn Mas*‘ud’s statement which says, 
“Never will you pass on a piece of 
knowledge to those who are fresh- 
men and immature of minds, but 
you will plant doubts and suspicions 
among some of them.” The Prophet 
(saws) also said on one occasion, 
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“Speak to the people in accor- 
dance with their intellectual ca- 
pacity. Do you want Allah (sò 
and His messenger denied?” 


(But Bukhari has said that the above 
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is a remark made by `Ali: Au.). 


The two statements refer to the kind 
of knowledge that can be misunder- 
stood or put to wrong uses by the 
people. For instance, the knowledge 
that helps the ruler in deceiving 
his subjects, or the leniency of the 
Shariah which the ignorant will use 
to escape from the obligations of Is- 


lam (Qurtubi). 


319. Mawdudi comments: “The big- 
gest failure of the Jews was that they 
kept the teachings contained in the 
Book of God confined to a limited 
class of people, the rabbis and profes- 
sional theologians, instead of spread- 


ing them. They did not allow this 


knowledge to filter through even to 


the Jewish masses, let alone the non 
Jewish peoples of the world. Later, 
when errors and corruptions spread 
among them owing to widespread 
ignorance, the Jewish theologians 
made no serious effort to root them 
out. Moreover, in order to maintain 
their hold on the Jewish masses they 
lent their tacit approval to every cor- 
rupting deviation from the true faith 
that gained currency. 


“The Muslims are being admonished 
to refrain from this kind of behav- 
iour. The nation which has been 
charged with the guidance of the en- 
tire world is duty bound to do its ut- 
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most to radiate true guidance, rather 
than keep it under lock and key as a 
miser hoards his money.” 


Mawdudi’s comments end here. 


As for the identity of those who 
curse, the opinion of Mujahid and 
‘Ikrimah is that it is the beasts, rep- 
tiles and creepers that are meant by 
the words “those who curse.” They 
say, “It is the sins of the children of 
Adam that held back rains from us.” 
But Qatadah and Dahhak believe 
that it is the believers and the angels 
who curse (Ibn Jarir). A hadith in 
Ibn Abi Hatim records Bara b. ‘Azib 
as reporting that the Prophet (saws) 
said, 
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“When an unbeliever is buried he 
his struck between the two eyes 
(with a force) that everyone, save 
men and Jinn hears. Every ani- 
mal that hears the sound curses 
him. Allah said in this connec- 
tion, “Curses them Allah and all 
those who curse” (Ibn Kathir). 


The above report’s different versions 
are in Bukhari, Abu Daud, Nasa'i, 
Ibn Abi Hatim and others (Au.). 
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[160] Except those who repent, make amends, 


and bring to light, it is such to whom I turn 
(in mercy). And I am Oft turning, Most Mer- 


ciful.°” 


Alusi explains: When cursing is at- 
tributed to Allah (swt), it means that 
He has distanced the object of curse 
from His Mercy. 


Yusuf Ali remarks: “A curse is not a 
matter of words: it is a terrible spiri- 
tual state, opposite to the state of 
Grace. Can man curse? Not of course 
in the same sense in which we speak 
of the curse of God. A mere verbal 
curse has no effect... But if men are 
oppressed or unjustly treated, their 
cries can ascend to God in prayer, 
and then it becomes God’s ‘wrath’ or 
curse, the deprivation of God’s Grace 
as regards the wrong doer.” 


Majid notes: “The Christian concep- 
tion of ‘curse’ is singularly amusing, 
“The 


non observance of the law, St Paul 


if not actually blasphemous: 


teaches, puts men under a curse: 
from this curse Christ redeems them 
by becoming Himself a curse on 


their behalf? The proof that Christ 


t 
m n 


did become a curse is given in the 
form of a reference to the Crucifix- 
ion: it is written, ‘Cursed is every 
one that hangeth on a tree’... In His 
death on the cross He was identified 
under God’s dispensation with the 
doom of sin: He became a curse for 
us; and it is on this our redemption 


depends’ (DB. I. p.535).” 
320. The God of Islam is a kind God. 


He loves man seventy times more 
than a mother does her child. He will 


be angry with only those who will 
waste away the opportunity given to 
them of a whole lifetime and, instead 


of submitting themselves to such a 
Kind God, choose to serve others. It 
is such who will be punished. As for 
those who submit themselves, He is 
very Kind, very Merciful. Says Ma- 
jid: “The God of Islam, unlike the 
God of so many religions, is neither 
jealous nor vindictive. This requires 
frequent reiteration not only in 
view of the doctrines of the pagans 
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[161] Those who insisted on rejection and died 
in the state of unbelief, it is such on whom 
is Allah’s curse, that of the angels and of the 


mankind combined.’ 


[162] They shall abide therein forever, the 
chastisement shall not be lightened for them, 


neither shall they receive respite. 


[163] And your God is one God. There is no 


god save He: the Kind, the Merciful.*” 


but also of the teachings of the Bi- 
ble (which says: ed.)..... He is a holy 
God: he is a jealous God; he will not 
forgive your transgression nor your 
sins’ (Jo. 24:19)” 


321. There is no difference of opinion 
that the unbelievers may be cursed. 
‘Umar b. al Khattab and others of 
the Companions used to curse the 
unbelievers in their (Qunut) prayers. 
As for an individual specific unbe- 
liever, the opinion of one section 
of the scholars is that he may not 
be cursed by name because nobody 
knows whether he will die on be- 
lief or on unbelief. Their opinion is 
based on this verse which, it will be 
noted, limits the curse to “those who 


have died on unbelief’ (Ibn Kathir). 
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322. This verse was revealed when 
the pagans asked the Prophet (saws) 
to describe what the Lord was like 
(Tabari, Ibn Kathir, Alusi). 


Ibn Kathir states that according to a 
hadith of Tirmidhi and Ibn Majah, 
Al Ism al A`zam happens to be con- 
cealed in this verse and that of Aal- 
‘Imran, verse 1l and 2: 
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Adds Razi: Allah is One in three as- 
pects. One in His Person, Being and 


Essence, uncomposed of other units, 
so that He cannot be divided. One 
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[164] Lo! In the creation of the heavens and 


the earth,” in the alternation of night and 
day, in the ships that sail across the sea (laden) 
with what is beneficial to men, in the water 
that Allah sends down from the sky, reviving 
the earth therewith after its lifelessness, in His 
scattering abroad of all kinds of animals there- 
in, in the turning about of the winds, and in 
the clouds hanging between heaven and earth 
.. are signs?” for people who contemplate.” 


in Attributes so that no one shares 
His Attributes in their uniqueness 
with Him. And One in His Acts of 
creation so that no one can imitate 
His Acts. 


323. It is said that when Allah re- 
vealed the verse, ‘And your God is 
One God, there is no god save He, the 
polytheists, who had set up 360 idols 
around the Ka‘bah, objected: ‘How 
can a single God suffice for this vast 
world?’ So Allah (swt) revealed the 
verse: ‘Lo! In the creation of the heav- 
ens and the earth... to point out that 
the unity of creation proves the unity 
of the Creator. According to another 
interpretation the Quraysh asked 
the Jews and Christians about the 
miracles given to previous prophets. 
When they learnt of Musa’s staff and 
‘Isa’s quickening of the dead, they 
demanded that Muhammad (asws) 
produce similar miracles. So Allah 
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(swt) revealed this verse (Tabari). 


324. Imam Razi, who died in early 
13th century after Christ, devotes 
several pages to explain the cosmos 
and the signs of the Creator evi- 
dent in it. He argues that the earth 
is spherical and therefore when it 
is morning in one place, it has to 
be noon at another and evening at 
another. He also argues that since 
physical features of every man on the 
earth are at variance with another's, 
it must be assumed that the same is 
already present in the semen (nut- 


fab). 


Thus he is not far away from the 
modern findings in the field of ge- 
netics (Au.). 


325. ‘Aisha (ra) reports that the 
Prophet (saws) said: 
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[165] Yet among the people are some who take 
to themselves compeers to Allah,” bestow- 
ing on them the adoration that is due to Al- 
lah. While those who have believed love Allah 
much more ardently.’ And were those that 
have wronged themselves to realize, when 
they will face the Punishment, that all Might 
belongs to Allah, and that Allah is severe in 
chastisement. 


[166] When those that have been followed will 
disown those who followed them and will wit- 
ness the punishment, and the relationship be- 
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tween them will be cut asunder.’ 


“Woe unto him who passed over 
this verse but did not contem- 
plate over it” (Alusi, Zamakh- 
shari). 


Thanwi has a point: The invitation 
to contemplate is indicative of the 
fact that religious “principles” (such 
as the oneness of Allah, the need for 
Prophets, etc.) are rooted in reason. 
However, it does not mean that the 
“details” (of religion) should conform 
to the prevalent standards of reason 
and logic. It is enough if such details 
are not in total violation of reason 
and logic. Many immature minds 
that cannot distinguish between the 
two, are led away from Islam. 


326. The word in the original is an- 
daad (sing. nidd compeer, equal). 
According to Qatadah, Mujahid and 


others, the allusion is to deities. Oth- 
er commentators believe those of the 
chiefs and important men are meant 
whom the masses obey. While yet 
others (such as Suddi, Ja‘ far al Sadiq 
and the Sufiya) say that anything that 
diverts one’s attention from his Lord 


is His nidd (Alusi, Razi). 


327. The words “ashaddu hubban” 
indicate that other kinds of love 
can co exist with the love of Allah. 
(However, the believer’s love of Al- 
lah should exceed that of everything 


else) - Thanwi. 


328. That is, the relationship of love, 
veneration and obedience that exist- 
ed between them in this world will 
be cut asunder and, in place, hatred 
will appear as said in the Qur'an (29: 
25): 
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[167] Then those that had followed will say, 
‘Had we another chance we would disown 
them as they have disowned us.°” Thus will 
Allah show them their deeds as (cause of) re- 
gret for them and they will be never let out of 


the Fire. 


wae baby ky Rae BS uta on F 
[vo/os] Cox, 
“And then on the Day of Judg- 
ment you will deny each other and 
some of you will curse others.” 


And, at another place (43: 67), 


v/s 
“Close friends that day will be en- 


emies unto each other save the 
righteous” (Qatadah: Ibn Jarir). 


It will actually happen that the unbe- 
lievers will be shown their places in 
Paradise which they would have in- 
herited, had they believed and lived 
righteously. Then they would be or- 
dered to proceed to the Fire. It is at 
that juncture that they will bitterly 
regret not having believed (Ibn Jarir, 


Qurtubi). 


Thanwi adds: Even ordinarily, the be- 
liever’s love for Allah is greater than 
the unbeliever’s love for his idols and 
deities. As against the believer who 
knows that everything that happens 
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to him, good or bad, proceeds from 
his Lord, yet loves Him, those who 
worship the deities always hope to 
be rewarded for their devotion. Were 
they to know that the deity will 
harm them, surely they would aban- 
don them. Hence the believer’s love 
for Allah (swt) is more ardent and 
worthier. 


Also, a believer never loses his faith 
in Allah. In comparison, those who 
worship deities abandon them when 
in serious trouble and begin to call 
their true Lord One God, as is the 
experience. In fact, it is reported of 
the Bahilah tribe, (whose idol was 
made of dates), that at times of fam- 
ine they would devour the idols that 
they normally worshipped. Hence 
what is meant by “more ardent in 
Otherwise, 
some of the believers in idols are seen 


love” is consistency. 
carrying out more arduous tasks for 
their false god, than the believers in 
true God (Alusi). 


329. “Here particular reference is 
made to the dismal end of those so 
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and good,’ and do not follow in the footsteps 
of Satan.**' Verily, he is your declared enemy. 


called religious leaders who mislead 
people, and of their gullible follow- 
ers who fall easy prey to their decep- 
tion. This has been done in order to 
warn the Muslims to beware of the 
errors which misled former nations, 
and to impress upon them the need 
to develop the capacity to distinguish 
between true and spurious leaders so 
as to avoid being led by the latter” 
(Mawdudi). 


330. Thanwi says: This demonstrates 
the folly of those who go to extremes 
in the renunciation of the pleasures 


of the world. 


Further, the halal of the original has 
been interpreted by Ibn Jarir as that 
which has been given free access to, 
as they say in Arabic: huwa laka hil- 
lun, i.e. everything is allowable for 
you. 


What it means, says Ibn Kathir, is 
that nothing that has been forbidden 
to you by your customs and taboos 
is really forbidden save what Allah 
(swt) has forbidden. Muslim records 
the Prophet (saws) as having said: 


(eh) IE due WA Ju g 


“Allah says, ‘All that I have creat- 
ed for My servants is lawful unto 
them,’ 


Allah (swt) also says, 
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‘I created My slaves hunafa’ (believing 
in One God). Then came to them the 
Shayatin who diverted them from their 
Rehgion.” 


Ibn Marduwayh records Ibn ‘Abbas 
as saying that this verse: ‘People! Eat 
of the earth what is lawful and good 
was recited before the Prophet (saws). 
Sa`d ibn Waqqas stood up and said, 
‘Pray for me O Messenger of Allah 
that I be of those whose supplica- 
tions are answered.’ The Prophet 
(saws) told him, 
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‘Sa`d! Eat of the clean and law- 
ful, you will become of those 
whose prayers are answered. By 
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[169] Surely, he will command you (only) to 
evil and indecency, and that you fasten upon 
Allah what you have no knowledge of.*” 


Him in whose hands is my soul, 
a man partakes of one mouthful 
of the forbidden and Allah (sw) 
rejects forty days of Prayers (acts 
of worship) because of it. And 
whosoever has his flesh made up 
of the unlawful and usury is bet- 
ter suited for the Fire.” 


But Albani thought that the hadith is 
weak (Au.). 


Qurtubi notes: Sa`id ibn Yazid is re- 
ported to have said, “There are five 
things that encompass (true) knowl- 
edge. Knowledge of Allah, knowl- 
edge of the Truth, deeds for the sake 
of Allah (swt) alone, deeds being in 
accordance with the Sunnah, and 


partaking of only the lawful’ 


331. Explaining what the footsteps 
of Satan mean, Ibn Kathir reports 
that once someone vowed that he 
will sacrifice his son. When Masruq 
learnt of it he remarked, “This is ‘the 
footsteps of Satan, and advised him 
to slaughter a goat instead. It is re- 
ported that once udder and salt were 
placed before ‘Abdullah ibn Mas`ud. 


He began to eat. He found a man 
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avoiding it. He said, “Pass it on to 
your friend.” The man said, “Not 
for me.” “Why not, are you fasting?” 
asked Ibn Mas`ud. The man replied, 
“I have vowed that IIl never eat ud- 
der.” Ibn Mas`ud said, “This is ‘the 
footsteps of Satan.’ Eat a little and 
expiate your oath.” In another report 
Abu Rafe’ says that his wife swore 
that she “would be a Jew one day 
and a Christian the next day, and all 
her slaves would be free, if he will 
not divorce his wife (i.e. herself).” 
Abu Rafe’ took the case to `Abdul- 
lah ibn ‘Umar. He said, “This is ‘the 
footsteps of Satan.” Then he went 
up to Zaynab, the daughter of Umm 
Salamah, who was the most learned 
scholars of the women of Madinah. 
She also said the same words. Later, 
he took the case to ‘Asim and Ibn 
‘Umar. They both used the same 
words in answer. 


But, of course, the word covers all 
that is of the nature of sin, innova- 
tion and opposed to the Sunnah 


(Qurtubi). 


332. Such as to suggest that such and 
such a thing is unlawful for you, or 
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[170] When they are told, ‘Follow that which 
Allah has sent down,’ they say, ‘Nay. Rather, 
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our forefathers.’ Even if their forefathers did 
not use reason nor were they rightly guided ?*** 


such and such a thing is lawful, while 
it is not. 


333. Qurtubi has the following to 
state at this point about taqlid. 


Taqlid 


Some people have used this verse to 
prove the illegality of taqlid. This is 
true in case of those who follow oth- 
ers in matters of sins and disbelief. As 
for taqlid involving the Truth, it is, it 
must be known, an accepted princi- 
ple in Islam, and a means for the ig- 
norant lacking in-depth knowledge 
of things, to resort to and safeguard 
their religion. 


Accordingly, it is obligatory on a 
man who does not have an expert 
knowledge of Islam to look for the 
most knowledgeable person of his 
time and place following the com- 


mandment of Allah (16: 42): 
[er J] ós Y AS 3; Shy gat iin 


“Ask those who are the people of 
knowledge if you know not (your- 
self).” In this search he may use his 


own faculties and may accept as his 
guide one on whom most people of 
his time have converged. 


In fact, taglid is incumbent upon 
that man of knowledge also who is 
unable to form his own opinion in 
matters complicated and involved, 
especially when there is no time for 
research and delay in offering an 
opinion may affect the performance 
of a religious obligation. The one to 
be resorted to for help and guidance 
in such cases may be a Companion 
of the Prophet (saws), or a latter day 
mujtahid [a legalist formulating in- 
dependent decisions in legal or theo- 
logical matters, taking his research to 
the ultimate end, safe from refuta- 
tion: Au.]. 


(According to the Hanafiyy school of 
law, however, it is not an individual 
opinion of a Companion, rather, the 
unanimous opinion of the Compan- 
ions which is the criterion. As for the 
later day mujtahid, only he is con- 
sidered as qualified who has been 
declared a mujtahid by the scholars 
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[171] And the likeness of those who disbelieve 
is as the likeness of one who shouts to (a beast) 
who hears nothing, save a call and a cry deaf, 
dumb and blind (they are), and so they will 
not use their reason.” 
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[172] Believers! Eat of the good things that 
We have provided you, and give thanks to Al- 
lah if it is Him you worship.” 


[173] He has indeed forbidden you only the 
carrion,”® blood, flesh of swine,” and that 
which has been consecrated in the name of 
other than Allah.®! Nonetheless, whoever has 
been driven by necessity,” but (does it) with- 
out desiring (it), and without transgressing 
(the limits), there is no sin upon him. Verily 
Allah is Most Forgiving, Most Merciful.**° 


of the ummah, and not one who is 
popularly treated by the common 
people as one: Au.). 


Scholars are unanimous over the 
opinion that there is no taglid in 
matters of faith and belief (such as 
oneness of Allah, His Attributes, etc. 


334. “This parable has two aspects. 
On the one hand, it suggests that 
these people are like herds of irratio- 
nal animals, dumb cattle that always 
follow their herdsmen, moving on 
as they hear their calls without un- 
derstanding what they mean. On the 
other hand, it also suggests that when 
the Truth is preached to them they 


show such insensitivity to it that one 
may as well be addressing animals 
who merely comprehend sounds but 
are incapable of understanding their 
meaning” (Mawdudi). 


335. Alusi and Razi report a hadith 
according to which the Prophet 
(saws) says, 
D g HW a Als als bey je a SB” 
See s Gil gc Srb te s GET be 
” EFE 
“Allah says, ‘I and mankind and 
jinn are involved in a serious af- 


fair. I create them, and they wor- 
ship others. I feed them and they 
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thank others.” 


336. Under this comes all that is oth- 
erwise lawful but died of its own self, 
without being slaughtered. Excluded 
are those mentioned in a hadith of 
Daraqutni which records the Proph- 
et as having said: 


ade Al ue Sil Óp Si ab of A ate 38 
> ge P 2 Aof tun te 
ott) Ub oss outs BELA" JG -elos 

"Vedas iKi ouin vhs sii BAG 


“Two kinds of carrion are law- 
ful to us: fish and locust; and, 
two kinds of blood: lever and the 
spleen.” 


The above report could not be 
checked for its authenticity (Au.). 


According to another report the 
Prophet (saws) said: 


ás es gif SUS.” akea ALI fle agili gh" 
a 2 2, 2L Čas 
“(The sea): its water is clean and 


its dead is lawful” (Qurtubi, Ibn 
Kathir). 


Mufti Shafi* adds the Hanafiyy view 
point: Except for the flesh and fat 
(which cannot be eaten or used in 
any way), other parts of the dead 
animal are lawful to use, such as its 
skin, hair etc. 


337. Although the words used are 
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“flesh of swine,” nothing of this ani- 
mal is lawful, by the consensus of 
the scholars, (except Imam Shafe`i: 
Sabuni), save its hair, which is lawful 
and not unclean (Qurtubi). Accord- 
ing to the Hanafiyy school of law, 
however, it can only be used to stitch 


leather products (Mufti Shafi‘). 


338. Under this comes all that is 
slaughtered in anyone’s name other 
than Allah. However, it makes no dif- 
ference whether the name of some- 
one “other than Allah” is actually 
pronounced or not, such as in the 
case of the idol worshippers expressly 
saying at the time of slaughter, “In 
the name of such and such a deity.” 
It is unlawful all the same. In other 
words, animals slaughtered by them 
are unlawful for a Muslim, notwith- 
standing what they utter at the time 
of slaughter (Qurtubi). 


Also, it may be noted here that it 
has been the practice among many 
a people to consecrate an animal in 
the name of a saint, idol or deity, and 
then set it free. The practice, as well 
as the animal is unlawful in Islam. 
Included in this, adds Mufti Shafi* 
are those animals, chicken, goats 
etc. that are set free in the name of 
a saint or a divine (sheikh, waliyy, or 
pir) and slaughtered only when he 
descends as a guest or visitor. 
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Finally, those food articles are also 
included that are sent by Muslims 
to the graves of the saints, or by the 
non Muslims to their temples (Mufti 
Shafi‘). 


Qurtubi mentions the story of a 
woman who celebrated the play- 
ful marriage of her dolls by actually 
slaughtering a goat. When Hasan al 
Basri’s opinion was sought he ruled 
that its flesh was unlawful. 


339. That is, if one is so hungry that 
he fears he will die, and finds noth- 
ing but one of the unlawful items, 
then he is allowed to partake of it in 
just a sufficient quantity to kill his 
hunger, neither relishing it nor eat- 
ing to the fill (which is the explana- 
tion of “ghayra baghin wa la ‘adin” 
of the text). 


Lawful and Unlawful 


Qurtubi and Shangqiti have the fol- 
lowing to say on the subject: When 
one is forced to partake of the un- 


lawful, first preference is to be giv- 


en to that which is otherwise law- 
ful in general but unlawful to the 
one in straightened circumstances, 
such as fruits hanging by the trees, 
or sheep wandering over the moun- 
tains, which do not sanction the am- 
putation of the hand if stolen. This 
is based on a hadith in Ibn Majah 
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which reports that the Prophet was 
asked by his Companions: 
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“What is lawful for us of the 
property of Muslims, if we are 
constrained, O Messenger of Al- 
lah?” He replied: “One may eat, 
but not carry, and drink but not 
carry.” 


Ibn Majah has recorded another in- 
cident in which `Abbad b. Shurahbil 
reports: 
Se dist Gh i bu tot gush 
dalo tab Sus 3 hilaa Uli; is 
di do- efi E36 up deh ges wd 
prdu" acl jús ee ail ale 
“Soe O03 aie Y i i Bw ó 
K od) Sp play ale dl le ft) Sl 
gj ial Ñ ab Yo shy d ply 
“When we were experiencing 
a year of drought, I set out for 
Madinah. There I entered an 
orchard. I began to pluck corn, 
eating some and packing the rest 
in my cloak. The owner chanced 
on me. He beat me and took 
away my cloak. I went up to the 
Prophet and complained to him. 
He called for the owner, and re- 
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[174] Those who conceal that which Allah has 
revealed of the Book and barter in its return a 
partly price, do not fill their bellies but with 
Fire“! Allah will not speak to them on the 
day of Resurrection” nor will He will purify 
them, but rather, there will be a painful chas- 


tisement® for them. 


buked him saying, “You did not 
feed him if he was hungry, and 
did not instruct him if he was 
ignorant. Then he ordered the 
man to return me my cloak, and 
hand over to me some amount of 
grain.” 


The above report of Ibn Majah is also 
found in Hakim’s Mustadrak which 
Dhahabi declared trustworthy: Au.). 


In other words, “dire needs annul the 
illegality” (Qurtubi). And, although 
some legists are opposed to it, many 
others believe that the rule applies to 
human flesh as well (Qurtubi, Shan- 
qiti). 

Regarding medicines, it is a matter 
of dispute whether such medicines 
as those in which the unlawful has 
been added could be used in ordi- 
nary circumstances, or should they 
be resorted to only in time of emer- 
gency. There is consensus of opinion 
however they should not be used if 
alternatives are available (Shafi`). As 
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for the amphibious animals, such as 
frogs, turtles, alligators, etc., there is 
a strong disagreement among the ju- 
rists over their lawfulness. Most seem 
to abhor their consumption, even if 
some of them declare their lawful- 
ness. Differences in opinion also 
prevail over those sea animals that 
have their counterparts on the land 
prohibited, such as the sea-dogs, sea- 
lions, etc. However, there is no dif- 
ference of opinion over the unlaw- 
fulness of those birds that use their 
talons to hold their prey, nor over the 
predatory animals (Shanqiti). 


340. That is, although it is a grave sin 
to consume any of the above, Allah 
is Most Forgiving and Most Merci- 
ful, and has therefore allowed their 
consumption in the state of extreme 
compulsion. Allah is also Most For- 
giving and Most Merciful toward 
him who happens to commit excess- 
es unintentionally in partaking of the 
unlawful in such situations (Au.). 


341. Jewish scholars used to con- 
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[175] These are a people who have purchased 
error at the price of guidance, and chastise- 
ment at the price of forgiveness. So how cou- 


rageous they are for the Fire! ??* 


[176] This because Allah revealed the Book 
with the Truth but those who at variance with 
the Book, are indeed in a distant schism.” 


ceal the truth about the Prophet 
from their masses from fear of los- 
ing them to Islam. Their loss would 
have meant them financial losses 
since they survived on gifts they re- 
ceived from them in cash and kind 
for rendering them religious services. 
But Allah (swt) was to make evident 
the truth so that a time came when 
some of the Jews embraced Islam 
and fought against them in the com- 
pany of the Prophet (Qurtubi, Ibn 
Kathir, Alusi). 


342. Not that Allah (swt will not 
speak to them at all; He will, But in 
anger (Shangiti). 


343. Abu Hurayrah (7a) reports the 
Prophet (saws) as having said: 
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“There are three persons with 
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whom Allah (sw will not speak, 
not look at, nor purify them, in- 
stead, there will be a painful chas- 
tisement for them: an aged adul- 
terer, a lying ruler and a proud 
but destitute” (Qurtubi, Ibn 
Kathir, from Muslim). 


344. The verse (and the threat it car- 
ries) also applies to those Muslims 
who conceal any part of the Book 
of Allah (swz) for the sake of worldly 
gains (Qurtubi). 


345. Majid comments: 
variance with truth, and constantly 


“les at great 


disputing among themselves. The 
divisions and subdivisions of the 
Christians are only too well known. 
Draper, while speaking of the inter- 
minable wrangling and bickering 
of the Christian sects, refers to the 
incomprehensible jargon of Arians, 
Nestorians, Entychians, Monothe- 
lites, Monophysites, Mariolatrists, 
and an anarchy of countless dispu- 
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[177] Piety“ is not (in) that you turn your 
faces towards the east or the west.**’ Rather pi- 
ety (is in) him who believed in Allah, the Last gji qe Ká 5 ids ol sj ei 
Day, the angels, the Books and the Prophets. 2 vale ah gal iA Sj Si o Asii 
And he gave wealth despite it being dear** Te eI SI KS aS 
to the kindred, orphans,™® the destitute,” ee ae as 2 ae i ae 
the wayfarer ™ to those who ask, and, to “3 Sl gp $ Æ Jul 
(ransom) slaves.’ Moreover, he Prayed (dili- 35 ons etl ails GS laili 
gently and spiritedly),”* and gave the za- oaiiy 5G 3 15 SalI alls ÉJI 
kah.*™® And those who fulfill their promises iti Lally IAs 15) 

when they make them. And those who endure ~ Soe ha Taaa 


with fortitude poverty, illness,*° and, (remain p gi ai hh: ues ela 
steadfast) at moments of great stress in the AVVV® Sykkcthl z aias 
battlefield.” It is these who are truthful, and 

it is these who are godfearing.*** 


tants” (History of the Intellectual De- 348. That is, he gave despite such 
velopment of Europe, I. p. 333). obstacles of the inner self (Au.). 


346. Ashraf Ali Thanwi calls the vir- ‘Abdullah ibn Mas`ud has said: 
tues listed in this verse as the “Doors ‘The meaning is: “(He spent despite) 
to Virtue” (abwab al birr). greed, without any great internal de- 


; ; ; ; sire (to give, rather, on the contrary) 
347. That is, there is no virtue in you 8 4 


doing prayers (etc.) but not practic- 
ing (the rest of Islam): Ibn `Abbas 
Ibn Jarir, Ibn Kathir. There is in fact, a hadith also (in Fath 
al Bari), to this effect (Ibn Kathir). 


wishing to get richer, and fearing 
poverty” (Ibn Jarir). 


‘Thanwi adds: The verse indicates that 


mere “appearances” are not enough. Abu Hamza says: I asked Sha‘bi: “Is 


a man’s wealth pure after he has paid 


“Tslamic worship, it must be mani- 5 . . 
ps . the zakah?” He recited this verse In 
fest to the reader, is not directed PEN eck. ie 
reply: “Piety does not consist in.... 


toward any direction as such east, 
west, north, or south, but toward a Fatimah bint Qays says the Prophet 
particular House, on whatever side said: 

of the worshipper it may happen to EA coe UL JUI G S” 
be” (Majid). 
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“There are other rights of the 
people on your wealth apart 
from gakah? and recited this 
verse” (Ibn Jarir, Ibn Kathir, and 
Qurtubi). 


The last mentioned, however, adds 
that the dependability of the chain 
of narrators has been questioned but 
not the meaning it conveys). 


And when the Prophet (saws) was 
asked, “What charity is the best,” he 
replied: 


CIS BIBI sd de Lab) tg 


“Of a person who has to struggle 
to give from his little, to the kin 
who bears grudge against him” 


(Ibn Jarir). 


The authenticity of the report’s sec- 
ond half part could not be traced 
(Au.). 


There is another hadith on the topic. 
It is in the Sahihayn. When asked 
about the best of charity, the Prophet 
replied: 


pi 22 Red Ree GR áá èf 
ENES 


“That you should spend in char- 
ity while you are healthy, parsi- 
monious, fearful of poverty and 
hoping for wealth” (Ibn Kathir). 


349. “An orphan is defined as one 


Surah 2 


who has lost his father and is a mi- 
nor. He deserves charity if he has no 
one to provide for, and is unable to 
earn his own living. However, once 
he attains maturity, he is no more an 
orphan, as declared by the Prophet” 
(Ibn Kathir). 


350. Miskin (destitute) is some- 
one who does not have enough for 
his food, clothing, or housing. Abu 
Hurayrah (ra) has been recorded in 
the Sahihayn quoting the Prophet 


(saws) as having said: 


-pls tle i) ho i Sys Sf ed Uf ge 
Sda sii Sight tig Eke gi" Je 
otin iiy okib dobby abe tir Je 
Y cdi” Jó AI Jats G aLe ta ihe" 
Jes Vy le Ghats I pbb Yt gi Je 

ts gÓ 


“Miskin is not one who goes 
about begging people who can be 
sent away with a morsel or two or 
a date or two.” They asked him, 
“Who then is a true miskeen, Mes- 
senger of Allah?” He answered, 
“He is someone who does not 
find enough for his needs; but 
who does not make his situa- 
tion obvious so that he could be 
helped” (Ibn Kathir). 


351. A wayfarer is someone who is in 
journey, but has no means to contin- 
ue, or who wants to start on a jour- 
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ney in the way of Allah but does not 
find enough means. According to Ibn 
‘Abbas, however, every guest (who 
drops in to spend a day or two) is a 
wayfarer. This is also the opinion of 
Mujahid, Sa`id ibn Jubayr, Abu Ja‘ far 
al Baqir, Hasan, Qatadah and others 
(Ibn Kathir). 


Ibn Jarir adds: Qatadah used to say 
that “ibn al sabiľ includes the guest. 
He also reported the Prophet (saws) 
as saying: 
Spe yib AY iy Ob YB OS ga 
Eng 
“Whoever believes in Allah and 


the Hereafter may say good or re- 
main silent.” 


(The report is in Bukhari: Au.). He 
also reports the Prophet as saying: 
3 OS Je Clot iS agi BSE ical Js 
Bis 


“The guest’s right of hospitality is 
three days. Anything beyond that 
is sadaqah.” 


(The report is also in Ahmad but 
could not be checked for its authen- 
ticity: Au.). 


A casual visitor, individual or family, 
is not ibn al-sabil (Au.). 


352. The saail of the original is any- 
one who asks for help. The Prophet is 
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reported to have said, 
Íu IE de oy ded os ed ci bG ie 
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{e 
“The beggar has the right (to be 
given), even if he comes on a 

horse” (Ibn Kathir). 


353. By the al riqab of the origina 
those slaves are meant who have en 
tered into an agreement with thei 
masters about redemption but ar¢ 
unable to raise sufficient funds (Ib 

Kathir). Qurtubi adds: According tq 
Imam Malik (it applies to the prison 
ers of war also) who should be released 
at all cost, even if it means spending 
away all the wealth of the people. 


Asad comments: “By including thif 
kind of expenditure within the essen 
tial acts of piety, the Qur’an implie} 
that the freeing of people from bond 


age and, thus, the abolition of slav 


ery is one of the social objectives of 


Islam. At the time of the revelation o 
the Qur’an, slavery was an established 
institution throughout the world, anq 
its sudden abolition would have bee 
economically impossible. In orde 
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to obviate this difficulty, and at the 
same time to bring about an eventual 
abolition of all slavery, the Qur’an 
ordains in 8:67 that henceforth only 
captives taken in a just war (Jihad) 
may be kept as slaves. But even with 
regard to persons enslaved in this or 
before the revelation of 8:67 
other way, the Qur’an stresses the 


in any 


great merit inherent in the freeing of 
slaves, and stipulates as a means of 
atonement for various transgressions 
(see, e.g., 4:92, 5:89, 58:3). In addi- 
tion, the Prophet emphatically stated 
on many occasions that, in the sight 
of God, the unconditional freeing 
of a human being from bondage is 
among the most praiseworthy acts 
which a Muslim could perform. (For 
a critical discussion and analysis of 
all the authentic Traditions bearing 
on this problem, see Nayl al Awtar 
VI, 199 Tt). 


354. Agama al salah: That is, prayed 
on time, doing the bowing and pros- 
tration properly, and with full at- 
tention of the heart and mind (Ibn 
Kathir). 


355. Aata al zakah: \t could be al- 


luding to the cleansing of the soul 


from base qualities, as well as to the 
charity that Allah has stipulated, as is 
the opinion of Sa‘id ibn Jubayr and 
Muaatil b. nas As Musa said to 
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“Would you then, like to be cleansed?” 
(Ibn Kathir). 


356. Qurtubi cites a hadith in which 
the Prophet is reported to have said: 


ade al bo atl Sou, JU: JG dn al oe 
CAB Se adel IB] Abs abl SEs ple a 
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et Sle eral le Stead = ok d 
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“Allah says, “When I test one of 
My slaves with a sickness, and he 
does not complain to his visitors, 
I change his old flesh for a bet- 
ter one, and his old blood for a 
better one. So that, if I deal him 
death, he returns to My Mercy, 
and if I cure him, he is without a 
sin.” They asked, “In what sense 
does his flesh become better 
than his old one?’ He replied: ‘A 
flesh that has not sinned.’ He was 
asked, ‘In what sense does his 
blood become better than his old 
one?’ He replied, ‘A blood that 
has not sinned.” 


357. Sayyid Qutb comments: “Let 
us look at this important verse more 
closely. What’s the true value of faith 
in Allah, in the Hereafter, in the an- 
gels and in the Prophets? 
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“Faith in Allah is the point of depar- 
ture in the life of a person from the 
worship of various powers, objects 
and opinions ... to ... the worship of 
one Allah ... the faith that liberates 
him from all other kinds of worship, 
raising him to the level of everyone 
else of the humankind on to a single 
platform, in a single row in front of 
One God! It is also the point of tran- 
sition from anarchy to discipline, 
from aimlessness to purpose in life, 
from disunity and fragmentation 
to unity of purpose ... Belief in the 
Hereafter is belief in the system of 
justice instituted by Allah ... and for 
awareness that this life is not point- 
less, rather, a good deed here will be 
rewarded for, if not in this life, then 
in the next ... Belief in the angels is a 
part of belief in the unknown which 
makes the difference between ani- 
mals and man, the former incapable 
of feeling anything but that which is 


palpable through physical senses ... 
Faith in the Books and Prophets is 
the faith in the unity of humankind, 
in the unity of its God, in the unity 
of its religion, and in the unity of the 
divine system (of guidance). 


“Again, what is the point in spending 
money despite it being dear on the 
relatives, orphans, destitute, travel- 
ers, those who ask, and the prison- 
ers and slaves? Spending liberates the 
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humans from the shackles of greed, 
avariciousness, weakness and selfish- 
ness ... liberates them from the wor- 
ship of wealth ... and from greed. 
This is a very important element in 
the sight of Islam. It endeavors to 
liberate a man first from his evil in- 
ner forces, before attempting to lib- 
erate him from external forces. The 
spending on the kin, orphans, des- 
titute, travelers, those that ask, the 
all these 
have their place and value. Spending 
on the kin strengthens the family ... 
which is the first seed of the larger 
tree of community ... Spending on 


prisoners and the slaves ... 


the orphans levels up the young with 
the old, the weak with the strong. 
Neglect of these results in their ex- 
posure to all kinds of evils. Spend- 
ing on the destitute gives them the 
assurance that no individual of the 
society suffers neglect. Spending on 
the traveler gives him the feeling that 
the whole world is his world, and ev- 
ery town is his home town. Spending 
on those who ask, is, in the Islamic 
system of life, spending on someone 
who is in dire need of help, for Islam 
advises him to work and not ask, to 
be content and not beg, and there- 
fore, he must have been forced by 
totally unavoidable circumstances to 
ask. Finally, spending on the slaves 
and prisoners indicates that the Is- 
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lamic system of life has declared war 
against these institutions. 


“Prayers! Whar’s their value? It is not 
simply the movements of the body 
and limbs in a prescribed manner; 
nor it is simply a spiritual exercise 
as understood by the Sufis. It is the 
combination of bodily movements, 
mental attention, and spiritual con- 
centration. 


“What about zakah?! To mention 
it after charity is a clear indication 
that there are other demands on the 
wealth of a man ... that charity is 
voluntary while zakah is enforced by 
the state. 


“Again, the oft repeated injunction 
to fulfill promises? What about it? It 
the 
atmosphere of trust between man 
and his God, between man and man, 
between state and state. 


creates the right atmosphere ... 
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“Finally, the injunction about stead- 
fastness in the face of difficulties is to 
teach the individuals that they may 
not get overly excited with every new 
event nor die out of despondency at 
every misfortune. 


“Thus in a single verse the Qur'an 
has assembled together all the virtues 
that are the basis of the Islamic sys- 
tem and which cannot be established 
if any of them is missing.” 


358. “This is one of the noblest vers- 
es in the Qur'an ... Faith in God and 
benevolence toward man is clearly 
set forth as the essence of religion. It 
contains a compendium of doctrine 
as well as of precept to be practiced 
in life.’ It is something after all to 
have these words of commendation 
by so irreverent a critic of Islam as 


‘reverend’ E.M. Wherry” (Majid). 
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[178] Believers,” (law of just) retribution has 


been prescribed*® for you in matters of the 
slain: a free man for a free man; slave for slave, 
and female for female"! But he who has been 
forgiven something by his brother, then, let the 
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pursuing be honorable, and let the other pay to 
him in a goodly manner.’ This is a leniency 


from your Lord, and a mercy. He who com- 
mits an aggression after that, will have a pain- 


ful chastisement.° 


359. Asa writes: “After having point- 
ed out that true piety does not con- 
sist in mere adherence to outward 
forms and rites, the Qur’an opens, 
as it were, a new chapter relating 
to the problem of man’s behaviour. 
Just as piety cannot become effective 
without righteous action, individual 
righteousness cannot become really 
effective in the social sense unless 
there is agreement within the com- 
munity as to the social rights and 
obligations of its members; in other 
words, as to the practical laws which 
should govern the behaviour of the 
individual within the society and the 
society's attitude toward the indi- 
vidual and his actions. This is the in- 
nermost reason why legislation plays 
so great a role within the ideology of 
Islam, and why the Qur'an consis- 
tently intertwines its moral and spir- 
itual exhortation with ordinances 
relating to practical aspects of social 
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life. Now one of the main problems 
facing any society is the safeguarding 
of the lives and the individual secu- 
rity of its members: and so it is un- 
derstandable that laws relating to ho- 
micide and its punishment are dealt 
with prominently at this place... 


“As for the term gisas occurring at 
the beginning of the above passage, 
it must be pointed out that accord- 
ing to all the classical commentators 
it is almost synonymous with mu- 
sawaah, i.e., ‘making a thing equal 
[to another thing]’: in this instance, 
making the punishment equal (or 
appropriate) to the crime a mean- 
ing which is best rendered as ‘just 
retribution.” 


> 


360. That is, it has been made oblig- 


atory. 


361. This verse was revealed to insti- 
tute justice. In pre Islamic times some 
people considered themselves supe- 
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rior to others, enforcing their superi- 
ority with force. In matters of blood 
money, for instance, certain tribes 
considered males of other tribes un- 
equal to males of their own, so that 
when one of their slaves was killed 
by another tribe, in retaliation they 
demanded a free man’s life or blood 
wit double in amount. Likewise if a 
female of their tribe was killed by a 
female of another and lower tribe, 
they demanded a male’s life or blood 
money of a free male in retaliation. 
Banu Nadir for instance demanded 
from Banu Qurayzah double the 
blood wit, although both were Jew- 
ish. In fact, cases of similar nature 
were pending decision between two 
other tribes when Islam appeared. 
Although both the tribes embraced 


Islam, one of them remained de- 


manding retribution according to 
the old order. Allah (swt) revealed 
this verse which purports to say: If 


a woman kills a woman, only the 
woman may be punished in retalia- 
tion. And, if a slave kills a free man, 
only the slave may be punished, and 
so on (Ibn Jarir, Ibn Kathir). 


Mawdudi comments: “In pre Islam- 
ic Arabia people tried to take blood 
revenge upon the murderer’s family 
and tribe, and the retaliation corre- 


sponded to the value placed on the 
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blood of the victim. Their desire for 
revenge was not quenched merely by 
putting the murderer to death. They 
preferred to put to death tens and 
even hundreds of people for the one 


life they had lost.... 


“This attitude is not confined to the 
Ignorance of that bygone age. Even 
today those nations that are suppos- 
edly the most civilized will often pro- 
claim, officially and quite brazenly, 
that if one of their citizens is killed 
they will execute scores of the killer’s 
compatriots.” 


362. This refers to the situation in 
which the heirs of the victim either 
show leniency to the criminal and 
accept legal compensation in lieu 
of life for life, or agree not only to 
waive away their claim to his life 
but also forgive a part of what is due 
from him as diyah (blood money). In 
such cases, the Qur’an, first of all re- 
minds them both that their relation- 
ship of brotherhood remains despite 
the crime, and then exhorts them to 
be good and kind to each other. It 
exhorts the heirs to be patient and 
not press for payments, as it advises 
the aggressor to pay the sums due as 
soon as possible, and in excess if he 
can: a message hidden in the words 
‘adaun ilayhi bi ihsan (Au.). 
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[179] There is life in you in the (law of just) 
retribution, O men of understanding. So that 


you may refrain” 


363. Ibn ‘Abbas is reported to have 
said: “There was no system of blood 
wit in the law of the Israelites. A man 
had to necessarily die as a punish- 
ment for homicide. Islam instituted 
the system of blood wit. Hence this 
is a mercy from our Lord.” Qatadah 
goes further and says that among 
the Israelites either it was death for 
murder or forgiveness. No system 
of blood wit prevailed. The sys- 
tem prevalent among the Christian 
did not allow for a murderer to be 
killed. He was to be pardoned alto- 
gether. As against these two extremes 
Islam offered a third course (which 
is the middle, practicable and equi- 
table course) and hence the law is 
a mercy from Allah (Ibn Jarir, Ibn 
Kathir) The report by Ibn ‘Abbas is 
in Bukhari (Qurtubi). 


The fear of punishment restrains a 
man from the crime and thus there 
is life in this law of retribution (Qa- 


tadah: Ibn Jarir). 


“Thus, the objective of qisas is the 
protection of the society, and not 
“revenge” (Asad). 
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364. The allusion is to the one who 
killed the murderer after accepting 
indemnification, or legal reparation. 
No mercy will be shown to him in 
this world, so that no blood wit will 
be accepted from him, rather, he 
will be executed, and, in addition, 
he will be punished in the Hereafter. 
The Prophet (saws) said about him: 
“I will not forgive a man who killed 
(the killer) after accepting blood wit” 
(Ibn Jarir, Ibn Kathir). 


365. “This refutes another notion of 
Ignorance, a notion ingrained in the 
minds of many people, both past and 
present. On the one hand, there are 
some people who, entrenched in Ig- 
norance, tend to exceed the limits of 
moderation in revenge. At the other 
end of the spectrum stand those who 
are opposed in principle to the con- 
cept of executing a murderer... 


“The Qur'an, however, addresses this 
question to wise and intelligent peo- 
ple and cautions them against such 
immoderate leniency by proclaim- 
ing that the survival of human so- 
ciety rests on the application of the 
death penalty for homicide. A soci- 
ety which holds inviolable the lives 
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of those who disregard the sanctity 
of human life is in fact rearing snakes 


and serpents” (Mawdudi). 
Legal Points 


1. The law of Qisas (just retribu- 
tion) is applicable only to premedi- 
tated murder (and not accidental) 
[Ma`arifl. It is not applied to an 
insane or a minor (A/ Arba‘ah). For 
the awliya (next of kin) there is no 
recourse but to one of the three: life 
for life (i.e. they demand that the 
murderer be punished with death), 
forgiveness, or acceptance of blood 
wit. 


2. There is no difference of opinion 
over the rule that all punishments 


involving murder (in fact all cases 


involving hudud major crimes for 
which punishment has been pro- 
nounced by the Qur'an), are to be 
administered by the state or a ruling 
authority, and not by individuals or 


groups (Qurtubi). 


3. The majority of scholars are of 
opinion that a free man may not be 
killed in retaliation of the murder of 
a slave, or a Muslim for a dhimmi, 
rather only blood money would be 
due. However, the Hanafiyya’s opin- 
ion, and that of ‘Ali ibn Abi Talib, 
Ibn Mas`ud, Thawri, Ibn Abi Layla, 
Said ibn al Musayyib, Qatadah, 
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Ibrahim Nakha‘i and Ibn ‘ Uyayna is 
that a free man will be killed in re- 
taliation of a slave and a Muslim for 


killing a dhimmi (Qurtubi). 


4, Opinions vary between the lead- 
ing scholars over whether a man 
would be killed in retaliation if he 
murdered his own son. 


5. If, for instance, a murdered man 
has left only two sons as his legal 
heir, and one of them agrees to for- 
give the murderer but the second re- 
fuses, then the murderer will be set 
free and required to pay only one 
half of the blood wit amount to the 
second son (Ma`arif). 


6. Blood wit amount is the value of 
one hundred camels, 1000 Dinars 
or 10,000 Dirhams (of the Prophet's 
time) when a Dirham was equal to 
about 3.5 masha of silver (Ma‘arif). 
[One Indian tola = 12 masha = 
11.66 grams, and hence one masha 
= 0.972 gm. Thus the blood money 
today will be equal to (10,000 x 3.5 
x 0.972) about 34 kg. of silver or its 
equivalent in currency: Au.]. This in 
principle is the diyah (blood money) 
in case of accidental manslaughter. 
The amount might be increased (by 
the judge) for premeditated murder 
(Al Arba ah). 
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[180] It has been prescribed for you, when 


death approaches one of you, and he is leaving 
wealth (behind him),°°° that he make testament 
in favor of his parents and kinsmen, in a just 
manner?” an obligation on the godfearing.** 


7. The inheritors will divide the 
blood money among themselves in 
the same ratio in which the Shari`ah 
has allotted them the shares in inher- 
itance (Ma‘arif). 


8. The murderer will not get any 
share from the murdered person if 
he happens to be one of the heir (A/ 
Arba ah). 


9. Will a group of people be pun- 
ished if they jointly commit a mur- 
der? Hanafiyyah and Shafe‘iyyah 
say yes. Malikiyyah add conditions. 
Hanabilah say no (Al Arba‘ah). 


10. “‘Whenever retaliation for mur- 
der or hurt is compounded, the 
money payable as consideration can 
be realized only from the offender 
himself. So also, when compensa- 
tion is ordered in cases where there 
is a doubt as to the willful nature 
of the homicide. Similarly, when 
the hurt caused has not resulted in 
death, the wrong doer alone can be 
called upon to pay compensation. 
But when death has been caused by 
negligence or mistake, the offender's 
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Akilas (Aqila: Au.), that is, his tribe, 
or regiment, or the inhabitants of 
the town to which he belongs, are to 
pay the blood money to the heirs of 
the deceased. The reason is, that it is 
the duty of a person’s Akilas to watch 
his conduct and the law presumes 
that the wrong doer would not have 
acted in the way he did unless they 
neglected their duty.’ (Abdur Ra- 
him, Muhammadan Jurisprudence, p. 


359)” - Majid. 


366. “The word khayr occurring in 
this verse denotes “much wealth” and 
not simply “property” (Ibn Kathir, 
Qurtubi, in Asad’s words). Accord- 
ingly, it is reported of ‘Ali (ra) that 
he visited a cousin of his at the time 
of his death. The man said he wanted 
to write down his will. ‘Ali told him, 
“Don't do that, for you are not leav- 
ing wealth behind you.” The man 
was leaving behind 700 900 Dir- 
ham (Ibn Jarir). It is also reported 
of ‘Aisha (ra) that a man wanted 
to write down his will while he was 
leaving a lot of children behind him 
and about 400 Dinars. ‘A’isha said, 
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“I dont see any virtue in (you writ- 
ing) it down” (Ibn Jarir). 


Thanwi adds: (The use of the word 
khayr which is synonymous with 
“much wealth”) is indicative of the 
fact that possession of wealth is not 
against taqwa, so long as various dues 
are paid and obligations met. 


367. “The term ma`ruf occurs quite 
frequently in the Qurān. It refers to 
the conduct which is reckoned fair 
and equitable by the generality of 
disinterested people. The generally 
accepted usages and customs of life 
are called ‘urf'and ma‘ruf in Islamic 
terminology, and they are considered 
valid in all those matters not spe- 
cifically regulated by the Shari'ah” 
(Mawdudi). 


368. According to the great major- 
ity of scholars, this verse has been 
abrogated by verse 7 of surah al Nisa’ 
which says: 
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“For men is their share of what their 
parents and relatives leave behind, and 
for women is their share of what their 
parents and relatives leave behind 
whether little or much that they leave 
behind a share allotted (by Allah).” 


However, since quite a few of the kin 
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are left out without a share allotted 
to them by the Quranic verses of 
mirath, it can be said that this verse 
of al Bagarah remains unabrogated 
for a person who is leaving a lot of 
wealth and many relations behind 
him, whom he may allot their share 
through his will, acting on the verse 
under discussion and on the hadith 
of Bukhari which says, 
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“Tt is not right of a man who has 
some wealth that he pass two 
nights without the will written 
down.” 


Accordingly, Ibn ‘Umar used to say, 
“I have not spent a night since | 
heard this from the Prophet without 
the will written down” (Qurtubi, Ibn 
Kathir). 


As for the amount one can bequeath, 
there is consensus of opinion that it 
may not exceed one third of the es- 
tate (i.e. the sums that will remain 
after all debts have been paid). This 
is in light of the hadith of Sa`d b. 
Mu`adh in the Sahihayn whom the 
Prophet visited in his sick bed. 
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[181] And whoever alters (the will) after hav- 
ing known it, ® surely the sin will be upon aoe eso 
those who alter it. Allah is All hearing, All OVA) PR het Gi OY Bhs 
knowing. 
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Sa`d was reported as saying, “I of hadith in Bukhari and others, 
fell sick and the Prophet came 


to visit me. I said, ‘Messenger 
of Allah, pray Allah for me that “Bequething in favor of an in- 
He may not turn me back (apos- heritor is disallowed.” 

tate)? He said, ‘Maybe Allah will 
raise you (in rank) and people 
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Yet, it is not the best thing to spend 
one’s wealth at the death bed, in view 
of the hadith of Nasa'i which reports 
the Prophet (saws) as having said: 


will benefit from you. I said, 
‘I wish to leave a will. I have a 
daughter and so I wish to will for 
half? He said, ‘Half is too much,’ (Geil fee alge ie Gran gf Gay GAL fee 
I said, “Then a third?’ He said: “A toy Le der She 
third, yes. But even a third is too 


much.” Accordingly, Ibn “Abbas “Whoever spends or eves away 
in charity at the time of his death 


is like he who gifts away (a food 
article) after he has had his full” 
(Qurtubi). 


used to say that he wished people 
would remain within one fourth 
since the Prophet said that even 
a third was too much (Qurtubi, 


Ibn Kathir). 369. Sami'‘a has also the connota- 


tion of “he came to know” (Asad). 
However, one may bequeath more 


than one third also, provided all the 
legal heirs give their consent (Thanwi). 
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[182] However, if anyone fears from the tes- 


tator, an inclination (to injustice),*” or a sin 
and so makes peace between them, then there 
is no blame upon him.*” Surely, Allah is very 


Forgiving, very Kind.*” 


370. Janafa of the original means to 
incline or deviate. That is, he who 
deviates from the course of justice. 
This is applicable to the situation in 
which a man is present beside a tes- 
tator who is not doing justice while 
writing down the will. He tells him, 
‘Look! Don’ give this man so much.’ 
Or, ` I believe the other man is more 
deserving, and so forth (Ibn Jarir). 


371. That is, if a testator commits 
wrong or does not do justice by his 
will, and the next of kin (waliyy) or 
the ruler of the time makes correc- 
tions in accordance with the Qur'an 
and Sunnah, then there is not sin 
upon them. According to Suddi, 
parents and relatives can also make 
alterations through mutual consul- 
tations without incurring a sin (Ibn 
Jarir). 


372. Daraqutni has related through 
Anas b. Malik that the Companions 
of the Prophet (saws) used to begin 
their testament with the following: 
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“This is the testament of so and 
so, son of so and so. He bears 
witness that there is no deity 
save Allah, the One who has no 
partners; and he bears witness 
that Muhammad is His slave and 
Messenger. The Hour will arrive, 
there is no doubt about it; and 
that Allah will resurrect those in 
the graves.” 


(He would then admonish those he 
was leaving behind of his kin to): 


“Fear Allah in the manner in which 
it is befitting; to be good and fair 
with each other; and obey Allah 
and His Prophet if they are true in 
their claim to faith. (He would also 
admonish them in the words Ibra- 
him (asws) admonished his progeny 
when he said: ‘O my children, Allah 
has chosen this religion for you, so 
die not save on submission).’” 
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[184] Days numbered; yet, if one of you were 

to be sick or traveling, then, (let him) count Fi Lai ous oe ish uel 
(and fast equal number) on other days. As it F 
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redemption. And whosoever does good of his Tr 2A lága of; es gies 
own accord, that is better for him.°” Therefore, gy A i 5 gale a$ o 
that you should fast is better for you, if you í 
but knew.°”* 


(Then, after this preamble, would the ers! Fasting has been prescribed for 
Companion state his will - Qurtubi). you .. until ‘As for those who can 
fast (but with great exertion), for 


373. “And whosoever does good of 


: ; them is feeding of a needy person as 
his own accord, that is better for 5 YP 


him:” That is, if anyone of you gave 
twice the amount prescribed, or 
both fasted as well as fed the needy, 
then surely that is good for him Ibn 
Mas`ud, Ibn ‘Abbas, Mujahid, Txus 
etc. (Ibn Jarir, Ibn Kathir). 


(a means of) redemption...” There- 
fore, whoever wished to fast, fasted, 
while he who did not, fed the poor 
instead. (And there was no blame on 
him). This remained the practice un- 
til Allah revealed: “Therefore, let him 
who is present in this month, fast 
374. Mu`adh ibn Jabal reports: the month.’ This made it obligatory 
When the Prophet arrived in Madi- on every healthy person in the town 
nah, he used to fast on the days of to fast, leaving out only the very old 
‘Ashura in addition to three days each who could yet feed the poor instead” 
month. Then Allah revealed: ‘Believ- (Ibn Jarir, Ibn Kathir). 
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[185] Ramadan is the month wherein the 
Qur’an was sent down,*” a guidance for the 2, so 42 fe yee 
people and as clear proofs of the Guidance, and an ae | 88 J3 es n 
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that you may be thankful. 


375. Ibn ‘Abbas is reported to have journey), and the month of Rama- 
said that the Qur’an was sent downas dan arrived, I would halt my journey 
one whole from the Zubur (Al Lawh there” (Ibn Jarir). 

al Mahfuz) to the Al Bayt al Ma`mur 
(also known as Bayt al `Izzah) at 
the firmament nearest to the earth, 
in Ramadan, on the night of Qadr. 
Then from there it was revealed in 
twenty three years to our Prophet U Y eah pis Yi ptas ya Yo pe 
in quantities that the varying situa- 
tions in his call required (Ibn Jarir, 


Ibn Kathir). 


377. Accordingly, the Prophet in- 
structed Mu`adh ibn Jabal and Abu 
Musa Al Ash ‘ari while sending them 
to Yemen as his deputies: 


“Make it easy and not difficult. 
Give them glad tidings, do not 
repulse them. And co operate, do 
376. Following these words some not differ” (Qurtubi, Ibn Kathir). 


of the Companions of the Prophet 378. “And podam AS great- 


(saws) used to discourage a person tess: According to Ibn “Abbas, yd 


Toe the ae oe - eee b. Aslam and Sufyan, the allusion is 
dan moon had been sighted. ‘A’isha . f f 
to the takbirat that one is required 


(ra) for instance inquired a visiting aa 
.© to say upon sighting the moon of 
woman about her brother. She said . E 
Shawwal until the Imām enters the 


mosque for the sermon on the day of 


` Eid (Ibn Jarir, Ibn Kathir). 


he was preparing to travel. She told 
her to tell him not to go, and add- 
ed: “If I were to be on the way (in a 
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[186] And when My slaves inquire you con- 
cerning Me, (let them know): surely I am 
close.°” I answer the call of the caller when he 
calls to Me.**° Therefore, let them respond to 
Me, and have trust in Me, haply so they may 


be led aright. 


379. There are two opinions about 
the cause of revelation of this verse. 
One version says that it was revealed 
when some people asked the Prophet 
about Allah, whether He was close 
so they could whisper their supplica- 
tions, or far, that they might cry out 
loud to Him. Another version is that 
some people asked the Prophet about 
the hour that was best for supplica- 
tions. In either case, it was answered 
that Allah is close and does not fail to 
respond to the call of the suppliant 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


Abu Musa Al Ash‘ari says, 
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“Once we were on a journey with 
the Prophet (saws). We did not 
descend a hill, ascend another, or 
match into a valley but raised our 
voices in unison chanting Allah’s 


greatness. The Prophet came up 
from the rear and said: ‘People. 
Show mercy to yourselves. The 
One you are calling is neither 
deaf nor away. You are calling 
the Hearer, the Seer” He also 
added, “The One you are calling 
is nearer to you than the neck of 
the beasts (you are riding)”’ - Ibn 
Kathir. 


(The above hadith is in Sahih of 
Muslim: Au.). 


Qurtubi and Ibn Kathir state some 
rules that should be borne in mind 


while making supplications. 


The verse under discussion promises 
that Allah will answer the call of the 
suppliant. This can happen in a va- 
riety of ways, as stated in a hadith 
which says, 
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“No Muslim makes a supplica- 
tion in which he does not ask 
for a sinful thing, or severance 
of blood relationship (qati`at al 
rahm) but Allah grants him one 
of the three things: either He 
grants him what he has asked for 
in this world, or, reserves it for 
him for the Hereafter, or wards 
off an evil of equal magnitude.” 
Someone said: “Then we shall 
increase (in our supplications).” 
The Prophet said: “Allah will in- 
crease (in His bestowals).” 


However, there are conditions that 
must be observed. 


Supplication Rules 


1. The suppliant should ask with full 
confidence. He should realize that 
the One he is asking has power over 
everything, and so can have no dif- 
ficulty in granting him any request. 


2. The suppliant should not be hasty, 
to say, “I supplicated and supplicat- 
ed, but nothing happened.” When 
he says that, his supplication is re- 
jected. 


3. Another obstacle to the accep- 
tance of supplications is partaking of 


the prohibited. A hadith says, 
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“A man in a long journey, hair 
dishevelled, covered in dust, rais- 
es his hands to the heavens and 
cries out: ‘O Lord! O Lord!’ But 
his food is unlawful, his drink 
is unlawful and his clothes are 
unlawful. So how can he be an- 
swered?!”’ 


4. The suppliant should make sup- 
plication with full attention of heart 
and mind. Allah (swt) does not an- 
swer prayers coming from an inat- 
tentive heart. 


5. He should make his pleading with 


utmost humility and self abasement. 


6. There are moments when prayers 
stand greater chance of being an- 
swered. Such as: at dawn, at the time 
the fast is broken, the interval between 
the Call and start of the Prayers, (ad- 
han wa iqamah), the time between 
afternoon and evening prayers on 
Wednesdays, at times of difficulties, 
during journeys, when one is ill, when 
it is raining and when the troops line 
up in the battle field against the en- 
emy (Qurtubi, Ibn Kathir). 


7. Finally, there are some whose sup- 
plication is not rejected. The Prophet 


said in a hadith: 
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“There are three whose suppli- 
cation is not rejected: 1) A just 
ruler. 2) A fasting man until he 
breaks his fast, and 3) The call 
of the oppressed whose call is 
raised up to the heavens (and 
Allah says), “By My Greatness. I 
shall help you, even if it be after 
a while.” 


(The above report is in Sahih Ibn 
Hibban: Au.). 


Qurtubi adds that the supplication 
should not be chanted out (as, for 
instance, one does with the verses of 


the Quran). 


Imam Razi points out that the pur- 
pose of supplications is not to in- 
form Allah (of one’s conditions). It 
is to demonstrate servitude, humil- 
ity, and one’s total attachment to and 


dependence on Allah. 


Qurtubi also reports, 
breed WE ge WL Le: edt cp eal he 
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Ibrahim b. Ad-ham was asked as 
to ‘why is it that we supplicate 
but are not answered? He re- 
plied, “Because: 


You have known Allah but did 
not obey Him. 


You have known the Prophet but 
did not follow his Sunnah. 


You understood the Qur’an but 
did not live by it. 


You devoured the blessings of 
God but did not offer thanks. 


You have known Paradise but did 
not seek it. 


You have known the Fire, but did 
not try to avoid it. 


You have known Satan but did 
not declare war against him, rath- 
er, you befriended him. 


You have known death but did 
not prepare for it. 


You buried the dead but did not 
draw lessons from it. 


And, you forgot your own defects 
and busied yourselves with the 
defects of the others.” 


Iha old OLA edeg e atte Iga old Sys 
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380. That is, when I respond to your 
calls, while the fact is that I do not 
need you, you should also respond 
to My call, noting that you need Me 
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[187] It has been made lawful unto you to go 
into your women in the nights of Ramadan: 
they are your mantle and you their mantle.°**" 
Allah was aware that you were betraying your- 
selves but He relented towards you and par- 
doned you.*” So you may go into them now, 
and seek what Allah has ordained for you.*® 
And eat and drink until the white streak of 
dawn becomes distinguishable from the black 
streak (of night);>** then observe the fasts un- 
til nightfall; but do not approach them while 
you are in devotional retreat in the mosques.°® 
These are the bounds set by Allah, so keep well 
within them. Thus does Allah make clear His 
commandments for the people in order that 
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they may refrain. 


(Razi). 


381. One interpretation is that be- 
cause of the intimate relationship 
and closeness that the husband and 
wife enjoy with each other, they be- 
come like garments unto each other: 
two personalities wrapped in one 
mantle. (They also cover each other’s 
defects and that which happens be- 
tween them when in privacy: Au.). 
Another interpretation attributed 
to Rabi‘, Mujahid, Qatadah, Suddi, 
and Ibn Zayd is that libas has been 
used in the sense of sakan (rest and 
comfort) i.e., each is a source of rest 
and comfort for the other as the 
usage in the verse 47 of Al Furqān 
which says: 


D ta] eg gel las 


“It is He who made the night for you a 
source of comfort (libasa)? (Ibn Jarir, 


Qurtubi). 


382. This verse was revealed to grant 
relaxation in the rule which initially 
required that the Muslims abstain 
from food, drink, and sex during the 
nights of Ramadan. They were free 
to eat, drink and have sex after the 
sunset but only until they went to 
bed. Once they had slept everything 
became prohibited until the next 
sunset. It so happened that Qays 
b. Sarmah came home one evening 
from a day’s hard work in the fields. 
He enquired if there was anything to 
eat. His wife said no, but promised 
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to get something from the neigh- 
bors. However, by the time she could 
return, he had fallen asleep. He con- 
tinued his fast into the next day but 
collapsed by the mid-day. This was 
reported to the Prophet. The second 
incident causing the revelation of 
this verse involves ‘Umar (ra). It is 
said that one evening he invited his 
wife to the bed. She told him she 
had already had a nap, (and so she 
was in the next day’s fast). ‘Umar 
thought she was seeking an excuse 
and despite the protest had sex with 
her. Later, however, he realized the 
mistake and reported to the Prophet 
(saws). The Prophet told him that he 
did not expect this from a man like 
him. Nevertheless, Allah Most High 
in His mercy revealed this verse 
which brought great relief and joy to 
the Muslims (Ibn Jarir, Qurtubi, Ibn 
Kathir). 


383. “And seek what Allah has or- 
dained for you:” that is, children. This 
is the opinion of Abu Hurayrah, Ibn 
‘Abbas, Anas b. Malik, Qadi Shurayh, 
Mujahid, ‘Ikrimah, Sa‘id b. Jubayr, 
‘Ata, Zayd b. Aslam, Hakam b. *Ut- 
bah, Muqatil b. Hayyan, Hasan al 
Basri, Qatadah, Dahhak and others 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


384. `Adiy b. Abi Hatim (who em- 
braced Islam after the fall of Makkah) 


Al-Baqarah 


said: “When this verse was revealed I 
took two strings, one black and an- 
other white, and placed them under 
my pillow. I pulled them out and 
looked at them if I could distinguish 
one from the other when I could I 
suspended eating and drinking. Next 
day I mentioned this to the Prophet. 
He said: 


Se JD så G Saye hegi ly) stay Oy 


“You seem to have a pretty large 
pillow. It is the whiteness of the 
dawn and darkness of the night 
that has 
Kathir) 


been meant.” (bn 


As for the statement: “You seem to 
have a pretty large pillow’, perhaps 
what the Prophet meant is that you 
seem to have a pillow that is large 
enough to accommodate the horizon 


(Au.). 


Mawdudi adds: “In fixing the time 
of obligatory rites, Islam has been 
mindful that these timings should 
be so clear and simple that people, 
at all stages of development, should 
be able to follow them. That is why 
Islam bases its timings on conspicu- 
ous natural phenomenon and not on 


the clock.” 
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Suhur 


Regarding the pre dawn meal 
(suhur), the Prophet has encouraged 
that we do not miss it. He said in a 


hadith of Bukhari: 


"8S gill GO lcd" 


“Do not forget the suhur. There 
is barakah in it” (Ibn Kathir). 


As for the time-limit for suhur, there 
seems to be sufficient flexibility, so 
that one can gulp down a hurried 
meal or a quick drink close to the 
dawn. Hudhayfah (ra) has been re- 
corded by Ahmad, Nasai, and Ibn 
Majah as saying: 


ail lem a Jyh as Spas JU URE Be 
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“I took the pre dawn repast with 
the Prophet until it was almost 
the daybreak save that the sun 
had not risen.” 


(The authenticity note on the above 
report could not be located: Au.). 


However, cautions Ibn Kathir, this 
should be understood as expressing 
the proximity to the day and not 
meaning the day break itself. This 
in view of the hadith of Bukhari and 
Muslim which records Zayd Ibn 
Thabit as saying: 
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“We ate our pre dawn meal with 
the Prophet (saws) and then 
stood up for Prayers.” At that 
Anas asked Zayd: “What was 
the time gap between the Call to 
Prayer (adhan) and the Prayers?” 
He said: “About (the time re- 
quired to recite) 50 verses.” 


Nonetheless, Ibn Kathir also reports 
the opinion of many who were not 
very rigid about the exact limits of 
the suhur period. Among them were 
many Companions of the Prophet 
such as Abu Bakr, ‘Umar, ‘Ali, Ibn 
Mas`ud, Hudhayfah, Abu Hurayrah, 
Ibn `Abbas, and Zayd ibn Thabit. 
He also reports (as also does Ibn Ja- 
rir) Ibn `Abbas as saying: “There are 
two kinds of dawn: the one that ap- 
pears in the horizon. This one does 
not make anything lawful or unlaw- 
ful. It is the other one that appears 
on the mountain peaks that makes 
(eating) and drinking unlawful. Ibn 
Jarir also records several incidents 
from the earlier days to demonstrate 
that the suhur time was not followed 
very rigidly. Here are some: 

ol sb cas é olay gt gore 
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[188] And do not usurp one another's proper- 
ty by unjust means (nor) present (your cases 


Al-Baqarah 
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you may sinfully devour a part of people’s 


property, while you are aware.°* 


“Bara’ said, “I finished my pre 
dawn repast and then went to 
see Ibn Mas`ud. He said: ‘Here, 
drink some.’ I said: ‘I am finished 
with my subur? He said: ‘Drink 
some.’ So I drank. Then we went 
out together to the mosque and 
the people were in (faj) Prayer.” 


(The authenticity of the above report 
could not be checked: Au.). 
J54 Le > a ede g L ai J6 Ole oF 
Leyes SLAs! Col 
Hibban says, “We ate with `Ali 


and when we came out we found 
the people in (fajr) Prayers.” 


(The above report is trustworthy: 
Au.). 
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“Amir b. Matar says, “We went 
to see Ibn Mas`ud. He presented 
the left over of the subur meal 
and we ate with him. Then the 
Prayers began, we went out and 
joined the congregation.” 


“This, cautions Mufti 


Shafi’, “should not allow one to grant 
himself undue leniency in view of 


however,” 


the warning contained in the words: 


“These are bounds set by Allah” 


385. “It was the practice of the 
Prophet (saws) to spend several days 
and nights during Ramadan and oc- 
casionally at other times also in the 
mosque, devoting himself to prayer 
and meditation to the exclusion of 
all worldly activities, and since he 
advised his followers as well to do 
this from time to time, seclusion in 
a mosque for the sake of meditation, 
called i‘tikaf; has become a recog- 
mode of 
devotion among Muslims, especially 
during the last ten days of Ramadan” 
(Asad). 


386. Ibn ‘Abbas, Mujahid, ‘Ikrimah, 
Hasan, Qatadah, Suddi and others 


say that this was revealed concern- 


nized though optional 


ing the man who knows in his heart 
that some money is due on him for 
another man, but the other man 
lacks evidence. (Instead of confess- 
ing), he argues before the judges in 
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[189] They ask you concerning the new 


moons. Tell them, they are for the people (a 
means of) computing time?” and (determin- 
ing dates of) Pilgrimage.” There is no piety 
in that you should enter houses (during Hajj) 
from the rear. ’® Rather, piety is (in him) who 
fears Allah. Therefore, come to the houses by 
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their doors," and fear Allah haply you may 


prosper.**! 


order that he may unjustly usurp it, 
making use of the weakness of the 
case. The Prophet (saws) made the 
unlawfulness of such acts more ex- 
plicit through a hadith (of Muslim: 
Au.) reported by Umm Salamah (ra) 
which says: 
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“You bring your cases to me. 
Now, it may happen that one of 
you is smarter in presenting his 
arguments than the other, and 
depending on what I hear, I may 
judge in his favor. But if I allot 
him what is rightfully his broth- 
ers, let him not accept it, for 
I would have given him a piece 
of fire” (Qurtubi, Ibn Kathir). 
According to other reports, 
the Prophet said this when two 
people came to him quarrelling 


over some money, and that when 
he admonished them thus, they 
were in tears (Au.). 


Another possible meaning is, “do not 
gift properties to the authorities in 


order to bribe them” (Qurtubi). 
Adds Yusuf Ali: “Besides the three 


primal physical needs of man, which 
are apt to make him greedy, there is 
a fourth greed in society, the greed 
of wealth and property. The purpose 
of fasts is not completed until this 
fourth greed is also restrained.” 


387. Ibn ‘Abbas reports that some 
people asked the Prophet about the 
new moons, as to why it appears thin 
in the beginning and then grows big- 
ger as the days pass by. Allah revealed 
this verse (Ibn Jarir, Ibn Kathir). 


It must be noticed that the question 
was about a natural phenomenon 
and the answer expected was an ex- 
planation of the phenomenon per- 
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haps in astronomical terms. But Al- 
lah (swt) turned their attention from 
a knowledge that would have been 
useless to them, to what was of use to 
them. The answer to this particular 
phenomenon would have required 
an exposition that would have taxed 
the minds of the people during times 
when scientific truths about celestial 
objects was of a very primitive or- 
der. If given a scientific answer they 
would not have appreciated it. Even 
if they had, by any stretch of their 
imagination, it would have been of 
no practical use to them. So their at- 
tention was turned from what was 
futile to what was useful. Accord- 
ingly, the Prophet said in a hadith 
declared Sahih by Hakim with Dha- 


habi making no remarks: 
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“Allah (sw has placed the moons 
to be a means of computing the 
time (and date). Therefore, start 
fasting with its appearance and 
break the fasts (after a month) 
with its appearance. But if you 
are in doubt (because of clouds) 
then complete your 30 days” 
(Au.). 
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Asad writes: “The reference, at this 
stage, to lunar months arises from 
the fact that the observance of sev- 
eral of the religious obligations insti- 
tuted by Islam like the fast of Ra- 
madan, or the pilgrimage to Mecca 
(which is dealt with in verses 196 
203) is based on the lunar calendar, 
in which the months rotate through 
the seasons of the solar year. This fix- 
ation on the lunar calendar results in 
the continuous variation of the sea- 
sonal circumstances in which those 
religious observances are performed 
(e.g. the length of the fasting period 
between dawn and sunset, heat or 
cold at the time of the fast or the pil- 
grimage), and thus in a correspond- 
ing, periodical increase or decrease of 


the hardship involved.” 


388. Hajj was specifically mentioned 
because the Arabs used to alter the 
calendar at will, which, apart from 
other evils, affected the dates of this 
important pillar of Islam (Qurtubi). 


389. It is said that in pre Islamic 
times when the people of Yethrib re- 
turned from a journey, or when they 
had put on the pilgrim’s garb (hram) 
for Hajj or ` Umrah, they would en- 
ter their houses from the rear. They 
followed the practice, shared by 
many other tribes on other occasions 
too, as well as during the period of 


Al-Baqarah 


Hajj. On such occasions they either 
went into the house through a hole, 
or climbed over a wall from the rear. 
The Quraysh and some other lead- 
ing tribes did not follow this practice 
though. They considered themselves 
exempt because they were upholders 
of the religion. Allah revealed this 
verse to abrogate the baseless prac- 
tice. 


It is also reported that during the 
Hudaybiyyah treaty the Prophet 
came out of (according to a ver- 
sion in Tabari, went in) an orchard 
followed by an Ansari called Qutba 
b. ‘Amir. People complained to the 
Prophet about Qutba’s action, who 
was then in ihram (and not supposed 
to use the front door). The Prophet 
asked Qutba why he had done so. 
“Because you did so,” he replied. The 
Prophet told him that for him it was 
permissible because he was “Ahmas,” 
(someone staunchly committed to 
the defense of his religion). The man 
said: “Your religion is my religion,” 
and Allah revealed this verse (Ibn Ja- 
rir, Qurtubi, Ibn Kathir). 


390. “ILe. true piety does not consist 
in approaching questions of faith 
through a ‘back door’, as it were 
that is, through mere observance 
of the forms and periods set for the 


performance of various religious du- 
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ties (cf. 2: 177). However important 
these forms and time limits may be 
in themselves, they do not fulfill 
their real purpose unless every act 
is approached through its spiritual 
‘front door’, that is, through God 
consciousness. 
cally, the word bab (‘door’) signifies 
‘a means of access to, or of, a thing’ 
(see Lane I, 272), the metaphor of 
‘entering a house through its door’ is 
often used in classical Arabic to de- 
note a proper approach to a problem 


(Razi)” - Asad. 


Since, metonymi- 


Yusuf Ali has also something of this 
nature to note. He says: “This is a 
Muslim proverb now, and much 
might be written about its mani- 
fold meanings. (For instance) ‘If you 
want to achieve an object honorably, 


go about it openly and not by the 
back door.” 


Qurtubi presents a very useful point 
here: What Allah (swe) has not insti- 
tuted as a means of gaining His Plea- 
sure, does not become so by anyone's 
will or desire. He explains with Ibn 
Khuwayzmandad’s_ illustration: ‘If 
one runs into confusion about what 
falls in the domain of the approved 
and what does not, (of those deeds 
that do not have explicit sanction by 
the Shari‘ah), one has to look for the 


particular deed’s equivalent among 


271 


Surah 2 


2/2 


[190] And fight” in the Way of Allah’? with 
those who fight you, but do not transgress. 
Surely Allah does not approve of the trans- 


gressors.>** 


what have already been made obliga- 
tory or confirmed by the Sunnah. 
If one can find its equivalent there, 
then the deed in question can also 
be treated so (i.e. a means of gaining 
virtue). This is deduced from an in- 
cident of the Prophet’s time. It is said 
that he passed by a man who was 
standing in the sun. He enquired 
about him and was told that the man 
was Abu Israil who had vowed that 
he would remain standing, not sit 
down, would not go into a shelter, 
would not talk to anyone and would 
fast on the day. The Prophet said: 
“Tell him he can talk, go into the 
shelter, sit down, but complete his 
fast.” Thus the Prophet confirmed 
the man’s many articles of vow what 
was otherwise a virtue (i.e., the fast) 
and invalidated the rest, which did 
not match with any of the virtuous 
acts prescribed by Islam.’ 


391. “Two entirely distinct, rather 
mutually destructive, emotions are 
covered by the same word ‘fear.’ One 
is baser, selfish, and servile, always 


arising out of thoughts of danger to 


self. Fear, in this sense, is negatived 
in the Quran of all righteous and 
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Godly persons, in verses like the fol- 
lowing reiterated again and again: 
‘No fear shall come upon them, nor 
will they grieve.’ 


“But there exists also a noble, high- 
er, and disinterested variety of fear, 
which has its roots not in cowardice 
or timidity at all but in man’s feel- 
ing of awe at what his Lord is, and in 
his contemplating his own utter in- 
significance and unworthiness. Fear, 
in this sense, attracts; it does not re- 
pel. It has the effect of drawing the 
man closer and closer to his Lord; 
and he entirely surrenders himself to 
His will. It is this ‘fear of Allah’ that 
is inculcated in a thousand and one 
ways in the Qur'an, and is described 
as the master key to all success: ‘Fear 
Allah that ye may thrive” (Majid). 


392. Abu al ‘Aliyyah says this is the 
first of the set of verses that were 
revealed concerning fighting in the 
way of Allah. Following this revela- 
tion the Prophet (saws) fought those 
who fought him and let alone those 
who let him alone until Allah (sw2) 
revealed the first few verses of surah 
al Tawbah (and other verses of this 
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chapter) Qurtubi, Ibn Kathir. 
393. “(That is), fight in the cause of 


His true Religion; in the cause of 
truth, justice, equity and humanity... 
to combat the dark forces of polythe- 
ism, superstition, perfidy, irreligion, 
and religious persecution; and not 
for the greed of booty or for self ag- 
grandizement, nor yet to extend the 
‘sphere of influence’ of this country 
or that. Is the extermination of mor- 
al evil, in any sense, an unworthy ob- 
ject of war?” (Majid) 


Sabuni quotes in his Rawae’ al Bayan 
a poetical stanza that ‘Abdullah ibn 
Mubarak wrote to the well known 
ascetic Fudayl bin `Iyad: 
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Cab soll 


LS Uy see AS ge ads wee OS cys 


fe Usd... Job g abs Cat ols i 
d a n s \ 


Une JA, pS nell &y 
Labi Shali 


Eb! AI «- 


Gale fre igo. led Sl op ttt ad, 
bis 

bless tsal cash. cy AM Ls Gs eye Y 
d 45 4b 

ly GS a) OLS lia 
Li y 


Surah 2 


O thou given to devotions in the Holy 
Harams, had you seen us, 


Youd realize that your devotions are 
mere amusement. 


He who dyes his cheeks with tears that 
roll down, 


(Does he know that) with blood do we 
dye our necks? 


He who tires his horse in playful re- 
past, 


(May know that) our horses exhaust 
themselves on the day of spoils. 


For you be the best of perfumes, but 
for us, 


Sweeter the (aroma of) dust rising from 
the earth. 


To us has come the saying of our 
Prophet, 


A word unerring, true, that cannot be 
denied, 

Not equal are the dust of the horses in 
Allahs path 

In the nostrils of a man, and the smoke 
of the Fire, flaming 

Here is Allahs Book speaking be- 
tween Us, 


The martyrs is not dead, a fact undeni- 
able. 


When Fudayl read these lines he 
broke into tears and said: “By Allah 
he admonished us!’ 


394. According to Ibn ‘Abbas, 
Hasan al Basri, ‘Umar b. ‘Abdul 
‘Aziz, Muqatil b. Hayyan and oth- 
ers, the transgression mentioned here 
would include all those acts during a 
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war that Islam has forbidden, such as 
mutilating the dead, killing women 
or the old, etc. This can be corrobo- 
rated with a hadith which, as record- 
ed by Muslim reports Buraydah (ra) 
as saying that the Prophet used to 


say: 
DŽI Bl AS iA bG A Loe A gl Ig 
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“Fight in the way of Allah. Fight 
him who denies Allah. Fight, but 
do not steal from the booty, do 
not deceive (therein), do not mu- 
tilate the dead, and do not kill 
a child” (Ibn Kathir); unless of 
course, if women, children, old 
men and priests take up arms 
against the Muslims (Qurtubi). 


(Note that the Crusading Church 
had sent an army of children to re- 
trieve Jerusalem. Starting from Eu- 
rope, many children died on their 
way, some were kidnapped, and some 
sold out as slaves by the Christian as 
they passed through their countries, 
and the child Crusaders failed to 
reach Muslim lands: Au.). 


It seems this could also apply to the 
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conquerors. Ibn Kathir reports a 
hadith preserved by Imam Ahmad 
which says that the Prophet (saws) 
said: 
fal bG Amey BRD cfal igi gs o” 
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“There (was the case of) a weak 
and poor people opposed by their 
strong and tyrannical enemy. Al- 
lah (sw?) gave victory to the weak. 
But they in turn began to perse- 
cute and exploit the former op- 
pressors. This angered Allah (and 
He will remain angry with them) 
until the Day they meet Him.” 


(Haythami gives his approval to the 
above report: Au.) 


395. According to Qatadah, Rabi’, 
Dahhak, Mujahid, and Ibn Zayd, by 
the fitnah of the original the allusion 
is to idolatry (Ibn Jarir, Ibn Kathir). 
However, another interpretation is 
that the allusion is to persecution 


(Qurtubi). 


There is no doubt that “idolatry” is 
worse than death. In fact, even per- 


Al-Baqarah 


[191] Slay them wherever you get hold of them, 
and expel them from where they expelled you, 
for persecution is worse than slaughter.” But 
do not fight by the Holy Mosque unless they 
attack you there.” Nonetheless, if they attack 
you (there), put them to the sword. Such is the 


recompense of the unbelievers. 


[192] Yet, if they desist, surely Allah is For- 


giving, Kind. 


secution is worse than death. Says 
Zamakhshari: “ 


cution that a man is subjected to is 


Torture and perse- 


worse than slaughter. Someone asked 
the wise men: “What is worse than 
death?’ They answered: “The state in 
which you wish for death.” 


396. Speaking of the sanctity of the 
Grand Mosque and its precincts, the 
Prophet (saws) said on the day he en- 
tered Makkah triumphant: 
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“Verily Allah sanctified this city 
the day He created the heavens 
and the earth. So it will remain 
by the order of Allah until the 
Day of Judgment. Its sanctity has 
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not been lifted save for an hour 
of the day - which is this hour - 
for me alone. And, for me too, 
it was made lawful for a short 
while. So, it will remain sanctified 
by the order of Allah. Its thorn is 
not to be uprooted, nor its wild 
animals disturbed. Its lost items 
are not to be picked up except by 
him who knows it, nor should its 
grass be uprooted.” 


Another report of Bukhari adds, 
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“Therefore, if anyone seeks to 
justify bloodshed in it in view of 
it being made lawful to the Mes- 
senger of Allah, tell him that 
Allah had made it lawful to His 
Messenger but has not done so 
for you” (Ibn Kathir from Sharh 
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[193] And fight them until there remains no F ny 5,85 y gs shyly 


unbelief and the Religion becomes Allah’s.°” 
But if they desist, then there is no hostility 


save against the oppressors.°” 


al Sunnah). 
397. “(That is), God can be wor- 


shipped without fear of persecution, 
and none is compelled to bow down 
in awe before another human being” 


(Asad). 
The Prophet said: 
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“I have been ordered to fight the 
people until they say, “There is no 
god save Allah? Once they have 
said that, their lives and prop- 
erty become inviolable, save for 
what is Allah’s right. (As for their 
deeds), it is for Allah to judge 
them” (Ibn Jarir, Ibn Kathir). 


(However, the opinion of some 
scholars is that by the word “peo- 
ple” in the above hadith the Prophet 
meant only the people of the Ara- 
bian Peninsula, who had no choice 
but to either accept Islam or leave 
the land, since two religions would 
not be tolerated in this land. As for 
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the non Muslim peoples of the rest 
of the world, there is a difference 
of opinion among the scholars over 
whether Islam should be on the of- 
fensive or defensive with them. We 
shall deal with this subject in detail 
in surah al Anfal, in sha Allah. (See 
Foreword to the surah). In the pres- 
ent context, perhaps a few sentences 
from Ibn al Qayyim’s Zad al Ma`ad, 
summing up the issue, would be of 
interest. 


“\.. (Fighting) was initially ‘forbid- 
den’, then ‘permissible’, then an ‘ob- 
ligation in the face of attack, then an 
‘(unqualified) obligation’ according 
to one opinion, but ‘optional’ (fard 
kifayah) according to the majority 
opinion against the idolaters of all 
times”: Au.). 


Nafi* reports that when Ibn Zubayr 
claimed Khilafah, two people came 
to Ibn ‘Umar and said: “People are 
lost. You are the son of ‘Umar (ibn 
al Khattab) and a Companion of the 
Prophet. What prevents you from 
joining forces with (this or that par- 


ty)?” He replied: “Because Allah has 
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declared my brothers blood unlaw- 
ful to me.” They said: “Did Allah not 
say, And fight them until there is no 
fitnah?” He replied: “Yes. We fought 
until there was no fitnah and the Re- 
ligion became Allah’s. Whereas you 
wish to fight until fitnah reappears 
and the Religion becomes other than 


Allah’s.” 


Naafi` also reports another occasion 
(during the same turbulent period) 
when a man came to Ibn ‘Umar and 
said: “O Abu ‘Abdul Rahman! What 
makes you go for Hajj one year and 
stay back the next, but stay away from 
Jihad in the Way of Allah, while you 
know its virtues?” He said: “Islam is 
built on five (pillars): faith in Allah 
and His Messenger, Prayers, zakah, 
Fast, and Hajj.’ They said: “O Abu 
‘Abdul Rahman! Havent you heard 
Allah (swt) say: ‘And if two group of 
Muslims quarrel among themselves, 
make peace between them. But if 
one of them rebels against the other 
(after peace has been made) then, 
fight against that (group) which reb- 
els, until it falls back to accepting 
Allah’s rule.’ And, at another place, 
‘And fight them until there remains 
no fitnah?” Ibn ‘Umar replied, 
“That we did alongside the Prophet 
when the Muslims were few and a 
man was persecuted for his religion. 


The pagans would either kill him or 
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subject him to prolonged torture. 
That was the state until Islam grew 
strong.” They asked him, “What do 
you have to say about ‘Uthman and 
`Ali?” He said: “As for ‘Uthman, Al- 
lah has declared that He was pleased 
with him, but it seems you are not 
pleased with him. As for ‘Ali, well, 
he was the Prophet’s cousin and his 
son in law.” Then he pointed with 
his finger and said: “That's his house 
that you see over there” (Ibn Kathir). 


What he meant by pointing to the 
house, perhaps, is that ‘you may 
look at the simplicity of the house in 
which he lived, and compare it with 
your own dwellings, to know what 
he fought for and what you are fight- 
ing for (Au.). 


398. The zalimin of the original ei- 
ther means those who remain on un- 
belief, or those who begin hostilities 
against the Muslims (Qurtubi). 


399. Qurtubi - who was the chief 
justice of Spain - takes up a practi- 
cal problem at this point. It is that 
of wrongs done to people who do 
not have the lawful means to correct 
those wrongs. What should they do? 
He says in effect: 


Righting the Wrongs 
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[194] Sacred month for sacred month: holy 


things (demand) reciprocation. 


with the righteous." 


According to some scholars it is per- 
missible for a man who has been 
wronged to retaliate and take his 
right secretly (if necessary), in the 
same measure as he was wronged. 
This is the opinion of Imam Shafe`i 
and others. According to one version 
it is also the opinion of Imam Malik. 
However, some Maliki scholars say 
that it is only for the judicial author- 
ities to decide and not for the people 
themselves, especially in money mat- 
ters, following a hadith (of Daraqut- 
ni) which says: 
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‘Deliver back the trust to those 
who trust you. Do not deceive 
him who deceives you.’ 


(The above hadith is also in Abu 
Daud, Tirmidhi and Hakim: Au.) 


This is also the opinion of Imam 
Abu Hanifah who rests his opinion 


Therefore, 
whosoever commits aggression against you, 
you also retaliate against him in the same mea- 
sure in which he commits aggression against 
you.’ Fear Allah, and know that Allah is 
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on this hadith as well as verse 58 of 
surah al Nisa which says: 
ast Gy ctu ibe of sak ar by 
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‘Allah orders you to deliver trusts back 
to those who trust you.’ This is also the 
opinion of `Atag al Khurasani. Qu- 
damah b. al Haytham said, ‘I asked 
‘Ata’ b. Muyessarah al Khurasani: “A 
man owes me something. He denies 
it and I do not have any proof. Shall 
I take from his money what I think is 
my due?” ‘Ata replied: “Look. If he 
were to rape your maid, are you go- 
ing to retaliate in the same manner?” 


[The above is the opinion of Ibn `Ab- 
bas also, as stated by Ibn Kathir, who 
is reported to have said that after Al- 
lah (swt) gave power to Islam, Mus- 
lims should take all their disputes to 
judicial authorities only Au.]. 


However, (continues Qurtubi), the 
preferable opinion, which is that of 
Imam Shafe`i, Malik, Ibn al Mundhir 
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and (Abu Bakr) Ibn al ‘Arabi, is that 
it is permissible to retaliate and take 
one’s right. Such a measure will not 
be called deception for one is taking 
what is his right. The Prophet (saws) 
has said: 
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‘Help your brother: be he the op- 
pressor or the oppressed.’ 


To take one’s right from an oppressor 
is to help him. Further, when Hind 
b. ‘Utbah the wife of Abu Sufyan 
complained to the Prophet that Abu 
Sufyan was a miser who did not give 
her enough for her and her children’s 
maintenance, so, could she steal 
some money from him? He replied: 
‘(You might) take from him (with- 
out his knowledge) what will suffice 
you and your children, in a goodly 
manner.’ Finally, the verse in discus- 
sion is itself sufficient to substantiate 
this point.” 


The scholars also differ over wheth- 
er, if one is wronged in financial af- 
fairs, can he take his right in kind. 
One opinion, and which seems to be 
the heavier, is that he may. Another 
opinion is that he may not since the 
categories are different. Some say, 
however, that he may calculate the 
equivalent in the other category and 


take his right. This (according to me) 
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is the right opinion based on argu- 
ments presented above. 


(Qurtubi’s quote ends here). 
400. Ibn ‘Abbas gives the following 


as the reason for the revelation of this 
verse. In the sixth year after hijrah the 
Prophet set out with the intention of 
‘Umrah. He was stopped a few miles 
off Makkah at a place called Hu- 
daybiyyah and refused entry. Sub- 
sequently, the Quraysh made peace 
with him on condition that he return 
to Madinah that year and come back 
the next, yet for three days alone. 
Accordingly, the Prophet set out for 
Makkah the next year in the month 
of Dhu al Qa‘idah, which was one 
of the four consecrated months dur- 
ing which war was prohibited. But 
the Muslims feared that they might 
be taken by surprise and attacked, 
and they would not be able to re- 
taliate because of the holy month. 
Allah relieved them of their anxiety 
by revealing this verse: “The sacred 
month is for the sacred month: holy 
things (demand) reciprocation” (Ibn 
Jarir, Ibn Kathir). 


Ibn Jarir reports Ibn Zayd as saying 
that this verse was abrogated by the 
verse that was revealed later which 


said (9: 36), 
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[195] Expend in the Way of Allah and do not 
contribute to your destruction at your own 
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hands.” And do things well. Verily Allah ce a b; esh KiE d 
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loves those who do things well. 


[r/n] 


“And fight the polytheists all of them 
as they all fight you” and (surah al 
Tawbah, verse 123): 
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“Fight those of the unbelievers who 
are nearest to you (i.e. the Arabs).” 
When the Prophet had done that, 
Allah revealed further (surah al Taw- 
bah, verse 29): 
% i ei Vo áy bhg Y gl be 
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“Fight those of the people of the Book 
who do not believe in Allah, nor the 
Last Day, nor do they treat as unlaw- 
ful what Allah and His Messenger has 
made unlawful, nor they accept the 
true religion: of those who were given 
the Book, until the pay Jizyah at hand 
and they are subdued,” meaning the 
Romans. Accordingly, the Prophet 
turned his attention to them (and 
went as far as Tabuk to confront 
them: Au.). 


401. According to Ibn `Abbas, Mu- 
jahid, Qatadah, Ikrimah, Suddi, 
Hasan al Basri, ‘Ata, and Dahhak, 
the “self destruction” of the verse re- 
fers to holding back contributions to 
war (Ibn Jarir). 


Others believe, however, that it re- 
fers to abandoning Jihad. Abu `Im- 
ran says that when Muslim armies 
were facing the Romans under the 
walls of Constantinople, a solitary 
Muhajir rushed into the enemy forc- 
es from one side and emerged from 
the other side. The people cried out: 
“He contributed to his destruction 
with his own hands.” Abu Ayyub al 
Ansari (ra) was also present. He said: 
“People, you give the verse a wrong 
interpretation. We know very well 
whom the verse applies to. It was 
revealed concerning us. We helped 
the Prophet and fought along with 
him until Islam spread far and wide. 
When that happened we Ansar got 
together and said to ourselves: ‘In- 
deed Allah (swt) favored us by mak- 
ing us the Companions of His Mes- 
senger. We helped him until Islam 
spread far and wide. We gave him 
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preference over our families, chil- 
dren, and property. Now that peace 
has prevailed let us return to our 
wives and children and attend to 
our worldly affairs. In response Al- 
lah (swt) revealed: ‘Expend in the Way 
of Allah and do not contribute to your 
destruction with your own hands.” 


Destruction, therefore, refers here to 
engaging oneself in worldly affairs to 
the neglect of Jihad (Ibn Jarir, Qur- 
tubi, Ibn Kathir). 


Qurtubi also discusses the case of a 
man who rushes into the enemy lines, 
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or exposes himself to great dangers, 
whether he would be considered as 
one who contributed to his own de- 
struction. He proves with the help 
of various incidents from the life of 
the Companions and their Follow- 
ers that the man’s actions will not 
be considered so, even if he loses his 
life, so long as he is sincere in seek- 
ing Allah’s Pleasure, and sure that if 
captured alive and tortured, he will 
not cause any harm to the Muslims 
or to his own religion. 


402. Hajj: Hajj is Pilgrimage to 
Makkah. As a precondition the pil- 
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[196] And complete the Hajj and ‘Umrah for 
Allah (alone).*” But if you are prevented, then 
whatever is possible with ease of the sacrifice 
(animal). But do not shave your heads until 
the sacrifice reaches its (appointed) place.*” 
However, if any of you is sick or has ailment 
in his scalp, then in redemption either fasts, 
or alms giving, or sacrifice (of an animal).* 
But when you are in peace then whoever en- 
joys the ‘Umrah with the Hajj, (for him) is 
(prescribed) a sacrifice (that he can offer) with 
ease. But if he who does not find (the means) 
then (for him) are (prescribed) three days of 
fasting during the Hajj and seven when you 
return.*” Those are ten complete (days).*”° 
This (combining of Hajj and ‘Umrah) is for 
him whose family does not reside by the Holy 
Mosque. Fear Allah, and know that Allah is 
terrible in retribution. 
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grim puts on ihram (or pilgrim’s 
garb normally two seamless cloaks) 
before entering into Makkan ter- 
ritory, known as mawagit. It starts 
with a few hours stay in the plains of 
‘Arafah (about 15 km off Makkah) 
on the ninth day of the 12th Islamic 
month (Dhu al Hijjah). He engages 
himself there in prayers and sup- 
plications. By sunset he proceeds 
to the Muzdalifah plain and spends 
the night there, either resting or en- 
gaged in prayers and supplications. 
The next day, (the tenth of Dhu al 
Hijjah) he proceeds to the valley of 
Mina where he stones Shaytan on 


three consecutive days (at spots Ibra- 
him stoned him for trying to tempt 
him away from the sacrifice of his 
son). Subsequent to the stoning on 
the first day in Mina, the pilgrim 
sacrifices an animal, shaves his head 
(or cuts the hair short; which women 
also do, shaving being disallowed for 
them), removes his ihram to wear 
ordinary clothes. One of these days 
he goes up to Makkah (about 12-15 
km) to circumambulate the Ka‘bah 
and walk seven times between Safa 
and Marwah (hillocks between 
which Hajar ran, centuries back, in 
search of water). He returns to Mina 
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to spend two more days stoning the 
Shaytan everyday. With that the Hajj 
terminates, having lasted four days. 
Hajj is obligatory once in a life time 
on every Muslim who can afford 
the journey. Originally instituted by 
Ibrahim (saws) it was also practiced 
by the pre-Islamic Arabs but in a cor- 
rupt form. 


‘Umrah: ‘Umrah is lesser Pilgrim- 
age which consists in donning the 
ihram, circumambulating the House 
seven times, walking between the 
hills Safa and Marwah and shav- 
ing off the hair (or cutting it short). 
With that ‘Umrah is complete. It 
can be performed at any time during 
the year, and, according to most ju- 
rists, is not obligatory though highly 
recommended: Au.). 


Majid quotes Hitti: “The socializing 
influence of such a gathering of the 
brotherhood of believers from the 
four quarters of the earth is hard to 
over estimate. It afforded opportu- 
nity for Negroes, Berbers, Chinese, 
Persians, Syrians, Turks, Arabs rich 
and poor, high and low to fraternize 
and meet together on the common 


ground of faith.” 


The verse itself has been interpreted 
in various ways. (i) Complete the 


Hajj and ` Umrah rites once you have 
begun them. (ii) Intend nothing else 
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save Hajj or ‘Umrah while starting 
for them and (iii) Perform Hajj and 
‘Umrah for Allah alone (Ibn Jarir). 


The third interpretation is in view of 
the practice of the pre Islamic Arabs 
who used to perform Hajj to display 
pride, assemble on the Hajj sites to 
boast of the glory of their forefa- 
thers, or engage in commerce, never 


intending to please Allah (Qurtubi). 


403. Hajj is a very complicated rite. 
Ibn Jarir devotes over 25 pages pre- 
senting the views of various scholars 
in explanation of this verse alone. 
‘The preferred opinion regarding this 
portion of the verse is as follows: If 
one is prevented from proceeding to 
Hajj or ‘Umrah by reasons beyond 
his control such as sickness, war etc., 
he might send forward a sacrifice to 
the Haram, shave his head (or cut 
short the hair) and remove his pil- 
grim’s clothes (éhram) as soon as the 
sacrifice has reached the Haram and 
has been slaughtered. It is incum- 
bent upon him, however, to perform 
another Hajj or ‘Umrah later, when 
circumstances permit. 


404. As it happened with Ka`b b. 
‘Ujrah whose head was full of lice. 
He complained to the Prophet (saws) 
and he told him to shave and in re- 
demption either fast three days, feed 
six poor persons, or sacrifice a goat 
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[197] Hajj months are well-known.” There- 


fore, whoever undertakes to perform Hajj®” 
in those months, (may be aware that) there be 
no sensual indulgence, no ungodliness,” 
nor wrangling during Hajj. And whatever 
you do of the good, Allah knows about it. And 
take provision with you. However, the best 
provision is right conduct. Therefore, fear Me 


(alone), O those who have wisdom.*"' 


(Ibn Jarir, Ibn Kathir). 


405. ‘This injunction applies to 
those who combine Hajj and ` Um- 
rah (either in the form of Tamattu` 
or Qiran: see Figh books for further 
details). A sacrifice (in gratitude) is 
incumbent upon them. But if they 
be poor and cannot afford a sacrifice, 
they may fast for three days during 
Hajj, and seven after returning home 


(Ibn Kathir). 


406. Commenting on the word “ka- 
milan” of the original (rendered as: 
“in all”), Imam Razi first quotes the 
objection of the antagonists who say 
that we know that three plus seven 
is ten. Why did Allah (swt) add “ka- 
milan?” Is not the word redundant? 
Then he answers that one possible 
explanation, apart from others, is 
that the word “kamilan” qualifies the 
Hajj in which sacrifice was offered. 
The Hajj became “kami? (com- 
plete in all sense) rather than “ghayr 
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kamil? (incomplete, or lacking in 
perfection, when sacrifice was not of- 


fered). 


407. According to most of the early 
scholars, these are the tenth and elev- 
enth months of the Islamic calendar 
plus the first ten days of the twelfth 
month. That is, the whole of Shaw- 
wal, Dhu al Qa`dah, and ten days of 
Dhu al Hijjah. Although a minor- 
ity opinion is that the whole of the 
month of Dhu al Hijjah is included 
(Ibn Jarir, Ibn Kathir). 


But this only means that these are the 
months specified for Hajj, and not 
that ‘Umrah (the lesser pilgrimage) 
is not lawful in these days (Qurtubi). 


407a. “Fareedah” of the text alludes 
to the time the Jbram is put on 
(Tabari). 


408. Some translators have rendered 
rafatha of the original as “obscen- 
ity.” But all classical commentators 
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are agreed that the word stands for 
sexual intercourse and the amorous 
talks and acts that precede it. How- 
ever, since there is no equivalent for 
it in the English language, the trans- 
lation can reflect only one aspect of 
the meaning. 


409. In the Islamic terminology “Fu- 
sug’ refers to every act that disregards 


the Shari'ah. 


410. It is reported of some tribes of 
Yemen that prior to Islam they used 
to set out for Hajj without carrying 
their provision with them claiming 
that they depended on God. But 
they used to beg in Makkah. Allah 
revealed this verse to disapprove the 
practice (Ibn Jarir, Qurtubi, and oth- 
ers, from Bukhari and other Hadith 
books). 


Qurtubi reports (Abu Bakr) Ibn al 
‘Arabi as saying: “Allah has ordered 
the man of means to equip himself 
with provisions. As for him who has 
no means but specializes in a trade, 


he might earn on the way, or even 


beg (if, against his hopes, he can- 
not find work). The verse is not ad- 
dressing him. Rather, it is addressing 
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those who had the means and yet 
used to abandon them saying, “We 
trust in God.’ (They did not realize 
that) trust (tawakkul) has certain 
rules. Whoever observes them might 
journey without provision. The verse 
does not prevent him.” 


Qurtubi also reports that a man told 
Ibn Hanbal that he was planning to 
journey to Makkah without provi- 
sion, placing his trust in Allah. Ibn 
Hanbal told him: “Fine. But travel 
alone and not in a caravan.” The 
man said: “No. Rather with them.” 
Ibn Hanbal replied: “Then your 
tawakkul is on the pots of the fellow 
travelers.” 


Another possible meaning of the 
word “tazzawwadu” can be: “Fur- 
nish yourself (with taqwa)” in view 
of the sentence following it: “And 
the best provision is taqwa” (Razi, 


Zamakhshari). 


411. That is, the demand of wisdom 
is that one fear Allah (swt). If one 
does not, then he lacks wisdom (Za- 


makhshari). 


412. Ibn Kathir records several re- 
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[198] And there is no sin upon you that you 


should seek your Lord’s bounty.*” Then, when 
you have surged downward from ‘Arafat re- 
member Allah much at Mash‘ar al Haram (i.e. 
Muzdalifah). Remember Him in the manner 
He has directed you. Indeed you were earlier 


among those unguided. 
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[199] Then surge onwards from where the 


people surge onward? and implore Allah's 
forgiveness.* Verily Allah is Oft forgiving, 


Very Kind. 


ports to the effect that in pre Islamic 
times fairs used to be held during 
the Hajj period at ‘Ukaz, Majnah 
and Dhu al Majaz. However, (Ibn 
Jarir), some tribes stayed away from 
any buying and selling during Hajj. 
With the advent of Islam some Mus- 
lims also began to wonder whether 
it would be right to indulge in trade 
during these days. So Allah revealed 
this verse making it lawful for a man 
to trade while performing Hajj. 


And the connection with the previ- 
ous verse seems that if you cannot 
start with provisions, you can earn it 


during Hajj (Au.). 


413. This had to be said because 
while the rest of the Arabs started 
from ‘Arafat, the Quraysh refused 
to go farther than Muzdalifah on 
grounds that they were exempt be- 
cause of their special position (Ibn 
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Jarir, Ibn Kathir). 


Asad remarks: 
thus the pilgrims are called upon to 
submerge their individualities, at the 
supreme moment of the pilgrimage, 


“Surge onward’...: 


in the consciousness of belonging to 
a community of people who are all 
equal before Allah, with no barrier of 
race or class or social status separat- 
ing one person from another.” 


414. Ibn Kathir records a hadith 
from Ibn Marduwayh which says 
that “Sayyid al Istighfar’ is the fol- 
lowing: 
Gis Ale ch gi EAM AY gy e i 
Po by Dy bti Cahn u faig dogs Je 
gi DD tals Ge Beaty a tpl Lae u 
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[200] And then, when you have completed 


your rites, remember Allah as you were wont 
to remember your forefathers, or with a stron- 
ger remembrance.*” And among the people are 
some who pray: ʻO Allah give us our due in 
this world itself.’ There is no share for such in gy i 


the Hereafter.“ 


ail Nae hore = ty 
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[201] While there are some among them who 


pray: ‘ʻO Allah, give us of good things in this 
world and good things in the Hereafter, and 
save us from punishment of the Fire.’ #7 


“O Allah. You are my Lord. 
There is no deity besides You. 
You have created me, and I am 
your slave. I am on the covenant 
and the promise (of obedience) 
that I gave You, to the extent 
of my power. I seek your refuge 
from the evil that I have commit- 
ted. I acknowledge Your favors 
to me and I admit my sins. There- 
fore, forgive me; for no one can 
forgive sins save You.” 


“Whoever said this,” the Prophet 
added, “on a night and died in that 
night will enter Paradise. Whoever 
said this on a day and died that day 
will enter Paradise.” 


415. This was said because it was the 
Arab practice to talk of their ances- 
tors and boast of their deeds dur- 
ing gatherings at Mina instead of 


as BAN g GT Gy Jah oF pas 
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dp 


remembering Allah (Ibn Jarir, Qur- 
tubi, Ibn Kathir). 


416. In the days of Ignorance when 
the Arabs camped at Mina they 
prayed for such things as rains, in- 
crease in cattle, victory over their 
enemies, etc., completely neglecting 
the Hereafter (Ibn Jarir). 


417. Ibn Kathir says that accord- 
ing to a hadith of Ahmad and Mus- 
lim, Qatadah asked Anas about the 
prayer words the Prophet used most. 
He replied that he used to say: 

G as FAM Gy Eos GLI g GT g 


[Y e/a] JÅ! ols 


According to a report in Bukhari and 
Muslim, 
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[202] For these are their rewards in accordance 
with what they earn.*® And Allah is swift in 


reckoning." 
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Someone was seriously ill during 
the time of the Prophet (saws). 
When he visited him he found 
that he had shrunk to the size 
of a chicken. The Prophet asked 
him if he had supplicated to Al- 
lah about something. The man 
replied: “Yes. I prayed to Allah 
that if You are going to punish 
me in the Hereafter, do it now, 
in this world.” The Prophet told 
him: “Glory to Allah. You can- 
not bear it. Why did you not say: 
‘O Allah give us of the good 
things in this world (as well as) 
good things in the Hereafter, and 
save us from the Fire? The man 
supplicated to Allah (swġ in these 
words and he was cured (Ibn Ja- 
tir, Ibn Kathir, Alusi). 


According to Qurtubi, one mean- 


ing of the words: “good things of the 
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Hereafter” is that the man may not 
enter the Fire in the Hereafter and 
then wait for an intercessor to rescue 
him. 


Further, it is reported that these are 
the prayer words that ‘Umar (ra) 
used to say during his tawaf (circum- 
ambulation) of the Ka‘ bah. 


Abdul Majid Daryabadi presents a 
“This is 


one of the most puzzling paradoxes 


Christian scholar’s puzzle: 


in Islam. As to recognizing, using 
and enjoying this world, Islam is a 
most practical religion, but on its 
doctrine of salvation, it is absolutely 
and entirely other worldly” (Mcdon- 
ald, Religious Life and Attitudes in Is- 
lam, p.43). 


418. That is to say that mere suppli- 
cations and good intentions are not 
enough. The next step after the ex- 
pression of good wishes is to come 
up with deeds that match with those 
wishes (Au.). 


419. ‘Ali (ra) was asked: “How will 
Allah (swt) take account of the deeds 
of the people in a single day?” He 
replied: “Even as He feeds them all 
everyday” (Qurtubi). 
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[203] And, remember Allah much through 
the appointed days.*? Whoever hastens in two 
days has no sin upon him, nor upon him who 
delays so long as he strives to gain piety. Fear 
Allah therefore, and be of knowledge that to 


Him you will return.“ 


420. It is the tenth, eleventh, twelfth 
and thirteenth of Dhu al Hijjah, that 
are meant by these words. They are 
also known as “Ayyam al Tashriq” 
(Ibn ‘Umar, Ibn Zubayr, Abu Musa, 
‘Ata, Mujahid, ‘Ikrimah, Sa‘id ibn 
Jubayr, Abu Malik, Ibrahim Nakha‘i, 
Yahya ibn Kathir, Hasan, Qatadah, 
Suddi, Zuhri, Rabi’ b. Anas, Dah- 
hak, Mugatil b. Hayyan, ‘Ata al 
Khurasani, Malik b. Anas and others 
Ibn Kathir). Ibn Kathir also reports 
a hadith on the authority of Ibn Jarir 
that the Prophet said: 


ale ail de atl guy 6 rode cattle oe 
IST OUT cay Sy tall ebi ape ge ploy 
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“The Prophet prohibited fasts on 
these days. He said, “These are 
days of feast and Allah’s remem- 
brance.” 


These are also the days of “takbirat,” 
chanted in slightly raised voice after 
the five daily Prayers, starting from 
the “Fajr” of the tenth until the 
““Asr” of thirteenth Dhu al Hijjah 
(Au.). 
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421. That is, Muslims should remind 
themselves that similar to their gath- 
ering at the Hajj sites and dispersion 
to all parts of the world, there will 
be another and final gathering be- 
fore Allah on the Day of Resurrec- 
tion, and dispersion and entry into 
Heaven or Hell (Ibn Kathir). 


Taqwa 


Sayyid Qutb writes: “Thus we see 
here 
tions 


as we have seen in earlier sec- 

that teachings concerned 
with faith and concepts ... teachings 
concerned with matters of worship, 
teachings concerned with fight- 
ing, ... are all assembled in a single 
strand and all of them are followed 
by warnings of punishment, that re- 
mind of Allah (swt), and the need for 


the humans to fear and obey Him. 


“The discussion over the entry into 
the houses from the rear is followed 
by corrections in the concept of pi- 
ety, concluding with the exhortation 
that piety does not consist in physi- 
cal gestures. It is in being God con- 
scious: “There is no piety in that you 
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should enter houses from the rear. 
Rather, piety is (in him) who fears 
Allah. Therefore, come to the houses 
by their doors, and fear Allah haply 


so you will prosper.’ 


“While the 


Qur'an instructs the people not to 


discussing warfare, 


transgress, and links it with the love 
of Allah and His dislike of it by say- 
ing: ‘Allah does not approve of the 


transgressors.’ 


“While discussing fighting in the 
consecrated months, it terminates 
by saying: ‘And fear Allah and know 
that Allah is with the righteous.’ 


“The discussion on charity also ter- 
minates with: ‘And do things well. 
Verily Allah loves those who do 
things well.’ 


“Discussing Hajj rites Allah says: 
‘And fear Allah, and know that Allah 


is terrible in retribution, 


“While declaring sensual indulgence, 


wickedness and wrangling as against 
the spirit of Hajj, the Qur'an ter- 
minates the passage by saying: ‘And 


take provision with you. However, 
the best of provision is godfearing. 
Therefore, fear Me (alone), O those 
who have wisdom.’ 
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“Even after exhorting the people 
to remember Allah (swt) much, the 
words that follow are: “And fear Al- 
lah, and be of knowledge that to Him 


you will return. 


“Thus we see that all these numer- 
ous commands of varying nature are 
strung together in a single strand ... 
the strand which grows out of the 
very nature of this religion, which 
does not allow for differentiation be- 
tween methods of worship and those 
of the improvement of the heart and 
soul, or for the divorce of its admin- 
istrative affairs from the affairs of the 
next world. In fact, this religion will 
not be established without the merg- 
er of the affairs of this world with the 
affairs of the next, those of the heart 
and soul with those of the social and 
international relationships, and not 
until this religion is allowed to or- 
ganize the whole life so that it may 
shape it into one single and complete 
entity ... give it a single direction and 
a single system. This single system 
is specifically its very own, which is 
built on the application of the Law 
of Allah to all affairs of life.” 


Al-Baqarah Surah 2 


[204] And among the people is one whose talks 
in worldly affairs will amaze you. He will put 
forward Allah as a witness with regard to 
what is in his heart - although he is a most 
stubborn disputant.” 
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[205] When he turns his back, he strives to 
spread corruption in the land and destroy 
crops and cattle,” even though Allah does not 
approve of mischief. 


led Lots i Gg Ao Up h 
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[206] When he is told: ‘Fear Allah,’ he is led by Ay A aÍ ctu E 3-13 Wg 


arrogance to more sins.** Hell shall suffice for 


him an evil place to rest indeed . 


422. These verses describe the hypo- 
crite, although it is the behavior of 
Akhnas b. Shurayq that occasioned 
their revelation. He came to the 
Prophet swearing his faith in Islam 
but when he passed by a place he 
burned the crop and destroyed the 
cattle. 


At this point Ibn Kathir relates sev- 
eral ahadith which say that the most 
abominable in the sight of Allah 
(swt) is the “alad al khisam”: one 
who is stubborn in arguing against 


the Truth. 


423. When people lead a corrupt 
life, Allah (sw) holds back rains as 
punishment which causes death of 
animals and vegetation (Mujahid 
Ibn Kathir). 


Gy 1b Sell tls pee Usd 


Qurtubi adds: The verse implies that 
the multiplication and growth of an- 
imals and vegetation should be pur- 
sued in Islam. 


424. Qurtubi records ‘Abdullah 
(Ibn Mas`ud Alusi) as having said: 
“Tt is enough of a sin for a man that 
his brother should tell him, ‘Fear Al- 
lah, and he should reply, “Look af- 
ter yourself. Does a man of your sort 
lecture me?!’” 


Qurtubi also reports the incident ofa 
Jew who had to see Harun al Rashid 
for an affair. He waited for one 
whole year to reach him but failed. 
One day the man stood at the palace 
gate and when Harun came out he 
rushed forward and placing himself 
in front of him said: “Fear God, O 
Commander of the Faithful.” Harun 
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[207] While among the people is one who will 
readily sell himself in search of Allah’s Plea- 
sure. Allah is full of kindness towards such of 


His slaves.*° 


[208] O you who have believed, enter into Is- 
lam whole heartedly and do not follow in the 
footsteps of Satan,*”° indeed he is your avowed 


enemy. 


alighted and went into prostration. 
When he lifted his head he ordered 
that the man’s need be attended to. 
Someone questioned him if he had 
to come down from his beast in reac- 
tion to a Jew reproaching him. He 
said, “No. Not necessarily. But I was 
reminded of the verse: ‘And when he 
is told: “Fear Allah,” He is led by arro- 
gance to more sins. (Beware) his abode 
is Hell fire an evil place to lie.” 


Thanwi adds: The verse pronounces 
the rule of ‘cessation of admonition 
when faced with the stubborn arro- 
ganice..’ 


425. Although the application can 
be general, Suhayb Rumi (ra) was 
the cause of revelation of this verse. 
When he wanted to migrate to Ma- 
dinah the Makkans blocked his 
way. He asked them whether they 
would let him go if he gave them his 
wealth. They agreed. He gave them 
all his wealth and walked away emp- 
ty handed (Ibn Kathir). According 


Al-Baqarah 
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to another report recorded by Ibn 
Jarir, in which Suhayb (7a) has not 
been mentioned by name, he gave 
away his house also. Qurtubi points 
out that Suhayb was then in his ad- 
vanced age! 


Yusuf Ali adds: “This second type of 
man firm, sincere, devoted, willing 
to give his life for the faith that is in 
him was common in early Islam. 
Such men were its pillars. Through 
persecution, obloquy, torture, threat 
to their own lives or the lives of those 
dear to them, they stood by their 
leader and many of them gave their 
lives. That is what established Islam. 
We are asked in the next verse to fol- 
low this type and shun the other or 
evil type. If we do that, our Cause is 
safe.” 


426. Those are addressed whose Is- 
lam is on their tongues. They are be- 
ing advised that they enter into Islam 


wholeheartedly (Ibn Jarir, Qurtubi). 


Another report suggests that this 
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[209] But if you backslide” after the clear 
signs have come to you, then be aware that Al- 


lah is Powerful, Wise.”’ 


[210] Are they but awaiting that Allah should 
come to them in canopies of clouds,” with the 7 
angels, and the affair be settled?*° And to Al- 


lah the affairs are returned.*' 


verse was revealed when new con- 
verts from Judaism requested the 
Prophet that they be allowed to fol- 
low the Tawrah (Qurtubi, Ibn Kathir 
and others). 


427. Yusuf Ali notes: “If you back- 
slide after the conviction has been 
brought home to you, you may cause 
some inconvenience to the Cause, or 
to those who counted upon you, but 
do not be so arrogant as to suppose 
that you will defeat God’s Power and 
Wisdom. The loss will be your own.” 


428. That is, Allah (swt) is Powerful, 
so nothing can prevent Him from 
punishing you, but He is Wise, so 
He gives you time to repent. 


It is said that someone recited this 
verse ending with “Ghafurur Rahim,” 
(instead of “‘Azizun Hakimun”). A 
Bedouin was passing by. He said if it 
is Allah’s revelation it cannot remind 
of His kindness while disapproving 
of “backsliding” (Qurtubi, Alusi, 
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Zamakhshari). 


Qurtubi adds: The verse implies that 
the responsibility of a knowledgeable 
man is far greater than that of the ig- 
norant. 


429. Ibn Jarir says that the verse has 
been interpreted in several ways. 
However, all of them confirm that 
Allah will arrive. Abu al *Aliyyah’s ex- 
planation is that it is the angels that 
will arrive in the canopies of clouds, 
while Allah will arrive ‘on whatev- 
er He will. Mujahid, Qatadah and 
‘Ikrimah are also close to this opin- 
ion. Nevertheless, Ibn Jarir adds, Al- 
lah’s coming has been interpreted in 
several ways: one, real movement, 
another, as the coming of His com- 
mandment, and a third, as the com- 
ing of His rewards and punishments. 


Ibn Jarir, however, is personally in- 
clined to believe in the movement 
of Allah. He narrates a long hadith 
which reports Abu Hurayrah as say- 
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ing: When the people will be ex- 
hausted by the ‘standing’ in the Field 
of Judgment they will approach the 
Prophets, one after another, starting 
with Adam (asws) ending up with 
our Prophet (saws). He will accept 
to intercede and will prostrate him- 
self under the ‘Arsh praying to Allah 
that He come to judge between the 
people. Allah will accept his interces- 
sion and with the splitting open of 
the firmament closest to the earth, 
then the next, then the next, until 
the seventh, the bearers of the ‘Arsh, 
angels of each firmament and, final- 
ly, Allah will Himself come down in 
canopies of clouds (abridged). 


Imam Razi is of the firm opinion that 


Allah neither comes nor goes nor 


does He move, being everywhere at 
any given moment time and space 
being His creations. The strange part 
of this opinion is that he says this is 
the confirmed opinion of the Salaf 
al Salih. He concludes, all the same, 
that no interpretation can be offered 
to the words: “Are they but awaiting 
that Allah should (Himself) come to 


them...” 


In the absence ofa Sahih hadith, there 
are differences in opinion over the 
explanation of these words. Qurtubi 
quotes various opinions but rejects 
the possibility of Allah’s movement, 
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as a characteristic of physical bodies. 
He reports Ibn `Abbas through Abu 
Saleh, that these words are of the 
unknowable class (mutashaabihaat), 
that ought to be left un-interpreted. 


Ibn Kathir re narrates the hadith of 
Abu Hurayrah (ra) from Ibn Jarir, 
but in a much shortened form and 
without passing, against his usual 
habit, his personal judgment with 
regards to its authenticity. He quotes 
a few more ahadith on the subject of 
Allah’s coming but disqualifies them 
as untrustworthy. Nonetheless, he is 
inclined to believe in the “coming” 


of Allah. 
Shawkani drops off the hadith of 


Abu Hurayrah, recounts various pos- 
sible meanings, as discussed by Ibn 
Jarir and Razi, and ends up re nar- 
rating a few of those reports that Ibn 
Kathir rejects as weak, including one 
of Ibn Mas`ud which attributes to 
the Prophet the words that Allah will 
descend down from the ‘Arsh on to 
the Kursiyy. This report however has 
been, according to Sayyid Ibrahim, 
evaluated as weak by Dhahabi and 
Albani. 


Rashid Rida, who quotes Imam 
Ghazali’s opinion that the allusion is 
to the “removal of the veils,” is him- 
self, along with his mentor Sheikh 
Muhammad `Abduh, of the opinion 


Al-Baqarah 


that the words: “Are they but await- 
ing that Allah should (Himself) come 
to them in canopies of clouds..” are 
of the mutashabihat type that should 


be left to themselves. 


Alusi interprets the word “comes” 
as “zuhoor” (appearance) but warns 


that the Salaf al Saleh firmly refused 


to discuss these matters. 


Sabuni concludes by quoting Ibn 
Taymiyyah: “The practice of the Salaf 
has all along been that they described 
Allah (swt the way He described 
Himself, or as the Prophet (saws) 
described Him, without quantifying 
or qualifying. Allah is One the like 
Whom does not exist. Therefore, if it 
is asked, ‘How can Allah move?’ the 
reply would be: ‘Just as His Being is 
unknowable, so are His Attributes.’ 


Ibn Hibban, however, (d. 353 A.H.) 
has the following to say as Abu Ha- 
tims note to the hadith that speaks 
of Allah’s coming down to the firma- 
ment closest to the earth during the 
last third part of the night: 
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“Allah’s Attributes ought not to 
be qualified or quantified, nor 
should they be likened to those 
of His creations. For, as Allah 
speaks without the means of the 
teeth, the tongue or the lips, as 
so also He 
comes down without any means, 


His creations do, ... 


without moving and without 
shifting from place to place. (Sa- 
hih Ibn Hibban bi Tartib Ibn Balban, 
hadith 920, vol.3, p. 200). 


430. That is, are they waiting for the 
Day of Resurrection? (Ibn Kathir). 


The “F? preceding the “Zulalim min 
al ghamami” has been interpreted as 
“ma‘a i.e. “with.” As in the phrase: 


Sel Boe fol 


“Agqbala al Amir fi al `askar? 
where, what is meant is that the 
Amir came down with his troops. 


There have been other interpreta- 
tions, but Ibn ‘Abbas is reported to 
have said that the verse is of the kind 
whose interpretation should not be 


sought (Qurtubi). 


431. That is, when full justice will be 
done so that, as a hadith says, every 
oppressor will be made to compen- 
sate to the one he or she oppressed, 
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[211] Ask the Children of Israel how many a _ o 
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substitutes a favor of Allah*® after it was re- 
ceived (should know that) Allah is stern in 


punishment. 


to the extent that a hornless goat will 
receive retribution from a horned 
goat (that had hit her without cause) 
Ibn Jarir. 


Legal Points 


1. According to the Hanafiyy school, 
it is quite lawful that one perform 
‘Umrah during the Hajj season and 
return home without performing 
Hajj. However, if he stays back with- 
in the Migat then it is obligatory on 
him to also perform Hajj the same 
year (llag al Sunan). 


2. Explaining “Wuquf al ‘Arafah,” 
Qurtubi has stated that it is allow- 
able to stay in ‘Arafat on an animal’s 
back. If one cannot afford that, he 
may stand on his feet, although 
he could also sit down, but at all 
events engaged in supplications and 
prayers. However, to be on the back 
of a beast is better. He reports Imam 
Malik as having said that he would 
prefer to be on the back of a beast in 
‘Arafat rather than on his feet. 


3. According to the Hanafiyyah and 
Malikiyyah, the period within which 


Bele U ks oye al 


the “Eid al Ad-ha” sacrifice should 
be made extends to the evening 
of the thirteenth of Dhu al Hijjah. 
But, according to the Hanabilah and 
Shafe*iyyah, the period extends only 
to the twelfth of Dhu al Hijjah (Al- 
Arba ah). 


432. For instance, they were given 
the Zawrah but they refused to ac- 
cept its commandments. The sea was 
divided for them, but they began to 
worship the heifer. They were given 
Mann and Salwa but they insisted 
on the produce of the earth. Proph- 
ets were sent down among them but 
they murdered them (Ibn Jarir and 
‘Thanwi condensed). 


433. By the term “favor” it is the 
Religion of Allah (swt) sent through 
the Prophets that has been intended, 
while “substitution” refers to distor- 
tion, disbelief and rejection (Muja- 


hid, Suddi, Rabi‘, Ibn Jarir). 
434. Who has made this life allur- 


ing to the unbelievers? One answer 
is: the Devil. Another possibility is 
that it is Allah (swt) since in the ul- 
timate analysis it is He who creates 
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[212] The life of this world has been made al- 
luring to the unbelievers, ** so they make fun 
of those that have believed. But those that have 
attained to piety will be (far) above them on 
the Day of Resurrection. Allah bestows 
upon whomsoever He will without measure.*° 


thoughts, ideas and propensities 
(Razi). 


435. Why did Allah say “those that 
attained to piety” and not simply 
“the believers” as one would expect 
in the light of the unbelievers mak- 
ing fun of "the believers,” as stated 
in the earlier part of the verse? The 
answer is: it is to impress that Para- 
dise will be inherited by those be- 
lievers who attain to piety. However, 
the sinning Muslim cannot be ruled 
out altogether in view of the Pardon 
(that Allah will grant to whomsoever 
He will) Razi. 


436. “Allah bestows upon whomso- 
ever He will without measure,” i.e. 
Allah bestows His blessings of all 
kinds in great measure on whomso- 
ever He will. Hence His slaves should 
not hesitate to expend of what He 
has bestowed on them as said the 


Prophet in a hadith: 
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“Son of Adam! Spend, and it will 
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be spent on you.” 


He also said: 


"IS, Aal 3 oe BEY I Gal” 


“Spend O Bilal. Do not fear a 
decrease from He who ownsHe 


also said in a Sahih hadith, 
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No day dawns but two angels de- 
scend from the Heavens morn- 
ing and say: “O Allah, bestow 
on him who spends that which 
will last; and bestow on him who 
holds back that which will fizzle 


29 


out. 


In another Sahih hadith he said: 
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“Son of Adam says: ‘My wealth, 
my wealth. But is there any 
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[213] Mankind was one community.*’ (But 

differences arose), so Allah sent Messengers 
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out of contention with each other. Therefore, E ari EN 
Allah guided by His will those who had be- 2) 7 7% 7 A a ; 
lieved to the right course in matters concern- or al A o ee Ay ey 
ing the truth wherein they were contending.*” gY \ re oe 
And Allah guides whomsoever He will to the 

straight path. 


wealth for you save what you ate mankind was one community:’ This 
and finished off, what you wore implies that originally there was but 
and tore it out, what you spent one religion in the world the reli- 
and is gone? What remains will gion of Monotheism. Contrary to 
be for others when you are gone.” the conclusion arrived at by an older 
i eneration of scientists and pseudo 
In another hadith preserved by Ah- gener a a 

scientists, recent discoveries both in 
mad he said: 


Archaeology and Anthropology have 
d Jis Y o gat Ua J ole Ye slo BI proved that monotheism not poly- 


esad de Tile honei theism, was the religion of the oldest 
races of mankind. ‘The evidence of 
Anthropology,’ says a leading archae- 
ologist of the day, Sir Charles Mar- 
ston, ‘will be cited in these columns 
to prove that the original religion of 


has no home (in the Hereafter), 
and wealth for him who has no 
wealth (in the Hereafter). Only 
he amasses wealth for it who 


is short of intelligence” (Ibn h | i 
Kathir). the early races was actually Mono- 


theism or something very like it 
(This last hadith was declared weak (The Bible is True, p.25). “The theory 
by Haythami: Au.). of the evolution of Religion is con- 
tradicted by the evidence of both 


437. Majid notes: ‘(In the beginning) Archacoloey and Authropolow? p: 
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29), “This is the very careful and de- 
liberate conclusion of Dr. Langdon, 
Professor of Assyriology at Oxford, 
probably the greatest living authority 
As a result 
of his excavations at Kish, Dr. Lang- 


on cuneiform literature ... 


don writes: ‘In my opinion, the his- 
tory of the oldest religion of man is 
a rapid decline from monotheism to 
extreme polytheism and wide spread 
belief in evil spirits. It is in a very true 
sense the history of the fall of mar’ 
(pp. 58, 61). “Thus is the evidence, 
from the most ancient libraries of 
cuneiform tablets, that Monotheism 
was the original religion. And there 
is confirmation of this great fact 
from other sources, especially from 


the Science of Anthropology. Along 
with this is the evidence of a univer- 


sal belief in Future Life’ (p. 265). 


According to a trustworthy report 
Ibn 
twenty generations between Adam 
and Nuh: all of them following the 
true religion, until corruption be- 
gan to appear and Allah (swt) began 


sending down His Prophets as war- 


‘Abbas says that there were 


ners and evangelists (Ibn Jarir, Ibn 


Kathir). 


Ibn Jarir quotes a poetical piece from 
Nabigha to show that the term “um- 
mah” (as used in the Qur'an here) is 
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also used in the sense of “religion.” 


438. Ibn Hibban has recorded a 
hadith which says that Abu Dharr 
(ra) asked the Prophet (saws): 


WL” JU Pel JW one os a a b ed 
(CHE) 


“How many Prophets (anbiya) 
have there been?” He replied: 
“One hundred and twenty four 
thousand.” He asked: “And how 
many Messengers (rusul)?” He 
said: “Three hundred and thir- 
teen. And that is a lot” (Alusi). 


(Haythami declared this 


weak: Au.). 


report 


439. With reference to this verse: 
“Therefore, Allah guided by His Will 
those who had believed to the right 
course in (all those) matters concern- 
ing the truth in which they (who 
had disbelieved) were contending,” 
Abu Hurayrah (ra) reports that the 
ag said: 


c agii th CAES óY gan 
S si Hig IAs | á «US fe GUS FA 
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m "aÉ Ae juai 106 bagdi o as 
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“We are the last (to appear) but 
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shall be the first in the Hereafter. 
We will be the first of the peo- 
ple (to enter Paradise), although 
they were given the Book earlier 
than us. Allah (sw guided us to 
this day (Friday) in which they 
differed among themselves. But 
Allah guided us. Therefore, the 
other people are our followers; 
tomorrow (Saturday) is for the 
Jews and the day after (Sunday) 
for the Christians” (Ibn Jarir, Ibn 
Kathir). 


Ibn Zayd said: Allah guided us to Is- 
lam. They (the Jews and Christians) 
disagreed over the Prayers, so that 
some pray facing the east, while oth- 
ers facing Jerusalem. Allah guided us 
to the right Qiblah. They disagreed 
over fasts so that some fast a part of 
the day, others a part of the night. 
Allah guided us to the right way. 
They disagreed over Friday so that 
the Jews chose Saturday for them- 
selves and the Christians Sunday. 
Allah guided us to Friday. They dis- 
agreed about Ibrahim (saws), so that 
the Jews said he was a Jew and the 
Christians said he was a Christian. 
Allah exonerated him of all that and 
declared him a Hanif'and a Muslim. 
He also exonerated him of what the 
polytheists had fabricated about him 
that he was an idol worshipper. They 
disagreed about ‘Isa so that the Jews 
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alleged impropriety on the part of 
Maryam (asws) and the Christians 
made a god of Jesus. Allah guided us 
to the truth about him. This is the 
meaning of Allah saying: “ Therefore, 
Allah guided by His Will those who 
had believed in the right course in (all 
those) matters concerning the truth in 
which they (who had disbelieved) were 
contending’ (Ibn Jarir, Ibn Kathir, 
Alusi: the report is by Ibn Abi Ha- 


tim). 


The sum and substance of the above 
has been reported in ahadith also 
(Au.). 


Traditionists have recorded a hadith 
from ‘A’isha according to which the 
Prophet used to say the following 
prayer words during his night vigils 
(tahajjud): 
5 ea" Suis te a Jo wp a6 Sy OWS 
MG SIGN BE Ls Kg Cyt 
Lid Ane ci ASE eH syts aah des 
BN Se 48 GH LS gal OA 43 Ip 
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“O Allah, the Lord of Jibril, 
Mika‘il and Israfil, the Creator 
of the heavens and the earth, the 
Knower of the seen and the un- 
seen. You who judges between 
the people in affairs in which 
they differ Guide me by Your 
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[214] Or do you reckon that you will enter 


Paradise, while (trials) similar to those (that 
visited others) before you, have not yet come to 
you ?*° Suffering and adversity touched them, 
and they were shaken*' until the Messenger 
and those who had believed in him cried out: 
‘When (will come) Allah’s help?’ *” Lo! Al- 


lah’s help is close. 


leave in affairs in which they dif- 
fer concerning the truth. Indeed 
You guide whomsoever to the 
Right Path.” 


(The hadith is in Tirmidi, Abu Daud, 
and Ahmad which although declared 
weak by Tirmidhi was recorded by 
Ibn Hibban in his Sahih: Au.). 


Another supplication of the Prophet 

used to be in the following words: 
JEU bjs caclsl Lajly LS aH bf ceel 
lde Ul akó Yq caleY Lag Wl 


“O Allah, show us the Truth 
as Truth, and help us follow it. 
Show us falsehood as falsehood, 
and help us avoid it. Do not let 
it remain a matter of doubt for 
us, for then we will be misguided. 
And make of us leaders of the 
righteous” (Ibn Kathir). 


(The authenticity of the above report 
could not be established: Au.). 


Sth iy ah Le oi Sa ai 
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440. With reference to the words, 
“Do you think that you will enter 
Paradise..?” it is reported that this 
revelation came when, unable to bear 
the persecutions of the Quraysh, 
Khabbab b. al Art asked the Prophet 
to pray to Allah for help. The report 
is as follows: 
fsa Angst sis pii oe a oa ca és 
gd ES Rii bs 
TER 
bús bisi Sis ia or AS ju ie 
bite grat $ E ip sibie S Ua ah 
sb GAs le HELI Ross so Le HS 
Esty we Ye Ub Ba oh Ges 
Sp sso Be EST ms GF AY (de a 
ANY) OE u ojaa 


Khabbab said, I went up to the 
Prophet while he was resting 
on his (folded) cloak under the 
shade of the Kabah. We had en- 
countered quite harsh treatment 
at the hands of the pagans. I 
said, “Will you not pray against 
the pagans?” His face turned 
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red. He said, “Such people have 
passed before you who would 
have a saw run through the mid- 
dle of the skull until it arrived 
between his legs, but that would 
not deter him from his religion. 
An iron comb would be used to 
comb through his flesh until it 
scratched the bones but it would 
not deter him from his faith.” 
Then he added: “By God, Allah 
will complete this religion (and 
give it victory over others) until 
a rider will travel from San‘a to 
Hadrmawt fearing none but Al- 
lah.” (According to other reports, 
nothing will worry him about his 
cattle save the wolf. But you are a 
people who are impatient)” - Ibn 
Kathir, Razi, Alusi. 


Majid remarks: “Entry into Heaven 
presupposes some measure of suffer- 
ing maybe in certain cases, exceed- 
ingly slight either mental or physical 
in this world. The higher one’s spiri- 
tual ambitions, the greater the trials 
and tribulations one is expected to 
undergo. And none could be greedi- 
er of spiritual advancement than the 
Muslims of the Prophet’s time, his 
‘companions.’ Hence their readiness 
to undergo the hardest affliction in 
the service of God’s religion.” 
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Tests and Trials 


Tirmidhi has recorded a hadith of 
Abu Sa`d who says he asked the 
Prophet: 


Jey Yr SB al g BO g 
seni 2 Y Je eS AAT At cof cat 
OF OB ays Gas Je Yh) ets ns 
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“Messenger of Allah, which of 
the people is tried most.” He said: 
“The Prophets, and then those 
closest to them and then those 
closest to them. A man is tried 
in proportion to the strength of 
his faith. If there is strength in 
his religion, tests are increased in 
severity. But if there is weakness 
in his religion, he is tested ac- 
cordingly. And tests keep on de- 
scending on a man until he walks 
on the earth without a sin upon 
him” (Au.). 


441. “And they were shaken:” The 
Companions of the Prophet had to 
pass through tests that shook them 
to their core. One of the occasions 
was during the Battle of the Trench 
which the Qur’an has described in 
these words (33: 9 12): 


Sts Bg pS gaei as ape ca piau 3 
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[215] They ask you concerning what it is that 
they should expend.** Tell them, ‘Whatever 
you expend of the wealth is for the parents,“ 
the kindred, the orphans, the destitute and the 
wayfarer.” Indeed, Allah is Aware of whatever 


good you do. 


By Skis pid St cabs jai 
Noa Vig Why Shekel JB! auch p 
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[r-i Aos] g Vy i a 


“When they descended upon you 
from your front and from the 
rear, when eyes became down- 
cast, and the hearts began to leap 
to the throats and you began to 
imagine wild things about Al- 
lah. It was then that the believ- 
ers were tested and shaken with 
high tremors. When the hypo- 
crites and those in whose heart 
is a sickness began to say, ‘Allah 
and His Messenger did not make 
but false promises to us” (Ibn 
Kathir). 


442. “When will come Allah’s help?”: 
Since these words betray despair and 
impatience which are not the quali- 
ties of prophets, the interpretation 
offered by some scholars is that the 
words “when will come Allah’s help” 
was from the followers of the proph- 
ets and “verily, Allah’s help is nigh” 
from the prophets (Qurtubi, Za- 
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makhshari). Razi, however, expresses 
his reservations about the interpreta- 
tion, and so does Alusi. 


If the statement is accepted as com- 
ing from a Prophet, then Thanwi’s 
note might throw light on another 
aspect. He says: “The cry emphasiz- 
es the entirely human nature of the 


prophets.” 
443, According to Ibn ‘Abbas (ra) 


this verse was revealed in response to 
the enquiry of ‘Amr b. al Jamuh who 
was an old and rich man and who 
asked the Prophet about what and 
on whom should he spend (Alusi). 


Yusuf Ali notes: “Three questions 
arise in charity: (1) What shall we 
give? (2) to whom shall we give? and 
(3) how shall we give? The answer 
is here. Give anything that is good, 
useful, helpful, valuable. It may be 
property or money; it may be a help- 
ing hand; it may be advice: it may be 
a kind word: ‘whatever you do that is 
good’ is charity. On the other hand if 
you throw away what is useless, there 
is no charity in it...To whom should 
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[216] Prescribed for you is fighting» though 
it be hateful to you.“° But it is possible that 
you dislike a thing and it is good for you, and 
it is possible that you love a thing and it is 
harmful to you. Allah knows, and you know 


not. 


you give? It may be tempting to earn 
the world’s praise by a gift that will 
be talked about, but are you meet- 
ing the needs of those who have their 
first claim on you? If not, you are like 
a person who defrauds creditors: it is 
no charity.” 


Mahran b. Maymun has said: “Such 
are the objects of expenditure. It 
might be noted that Allah (swt) did 
not mention musical instruments, oil 
paintings, or murals” (Ibn Kathir). 


444, Qurtubi reports Imam Malik’s 
opinion that if the father is in need 
of getting married again, but cannot 
by himself, the son should help him 
out. Also, the step mother is includ- 
ed in the term ‘parents’ with same 
material rights. 


445. Ibn Kathir quotes Zuhri’s opin- 
ion: “Jihad is obligatory on everyone 
without exception, it being immate- 
rial whether one actually takes part 
in a battle or not. Someone who stays 
back from the battlefield, is required 
to help (materially) whenever there is 


Al-Baqarah 


85 i shy J E OF 

J is 02 So 
if al a as $2 hy Ed 12 
gy1 óli S 


a call. But when he is asked to come 
out and take part in the fighting, he 
should, sitting back only when he is 
not required.” Accordingly, a hadith 
(of Muslim) says: 

eb Ou nb y ÒI i dy ou ga" 


“Whoever died without tak- 
ing part in a Jibad and without 
intending to do it, died on died 
on a branch of hypocrisy” (Ibn 
Kathir). 


Majid adds : “War, it has been truly 
said, is sanctioned by the law of na- 
ture the constitution of man and 
the constitution of society ... Islam, 
the ideal practical religion, has al- 
lowed it, but only in cases of sheer 
necessity. In Christianity, ‘the com- 
ing of the Lord is associated with 
terrible wars ... In the Epistles, St. 
Paul shows in a dozen references to 
a soldier’s career that he looked at it 
with interest and even with sympa- 


thy’ (DB. IV p. 895).” 
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Legal Points 
1. Jihad is obligatory (fard ‘ayn) on 


every Muslim in the event of the land 
of Islam being attacked and condi- 
tionally obligatory (fard kifayah) 
when hostilities are taking place in 
the lands of the enemy (Alusi). 


2. Jihad becomes fard ‘ayn (an un- 
conditional obligation) on those liv- 
ing in the area attacked. However, if 
the Muslims of the area are unable to 
fight off the invaders then it becomes 
fard ‘ayn on those nearest to the area 
of conflict. It also becomes fard ‘ayn 
if the Amir al Muslimin (the ruler of 
the area) orders everyone (or a par- 
ticular person) to participate in the 


Jihad (Ma ‘arif). 


3. However, if a situation arises in 
which no Jihad is taking place in 
any part of the world then all Mus- 
lims will be considered sinful. This 
is in view of the reports that “Jihad 
will continue until the Last Day” 


(Ma'arif). 


4, According to the Hanafiyyah and 
a few others, Jihad should be con- 
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ducted by an Islamic state at least 
once in a year (Au.). 


5. So long as Jihad has not been de- 
clared fard ‘ayn it is not permissible 
to go without the permission of the 
parents (Ma‘arif). I.e., if someone 
happens to be the only son of par- 
ents who are too old to look after 
themselves, he cannot leave without 
his parent’s leave (Au.). 


446. “Persecuted, harassed, afflicted, 
poverty ridden, exiled, and small in 
numbers, as the Muslims were at the 
time of the enactment of warfare, it 
was but natural that they were not 
too fond of crossing swords with the 
mighty forces that had conspired for 
their extirpation. Nothing short of 
express and emphatic Divine com- 
mand could urge them on to the 
field of battle. And yet the Islamic 
Jihads are declared to be ‘designed’ 
by the Prophet ‘to satisfy his discon- 
tented adherents by an accession of 
plunder!’ (Margoliouth) Such is this 
European scholar’s love of veracity! 
Such is his wonderful reading of his- 
tory!” (Majid). 
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[217] They ask you concerning fighting in the 
Sacred month.’ Tell them, ‘Fighting therein 
is (a) grave (offence); but to bar from the 
way of Allah, disbelief in Him, and in the Holy 
Mosque, and expelling its people from it are 
(crimes of) greater (dimension) in the sight of 
Allah. And persecution is worse than slaugh- 
ter. They will never cease fighting you until 
they have turned you back from your religion 
if they are able. But whosoever turns back 
from his religion, and dies in the state of unbe- 
lief, it is such whose works will go waste both 
in this life as well as in the next." These are 
companions of the Fire. They shall abide in it 
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forever”? 


447. The following incident became 
the cause of revelation of this verse. 
The Prophet sent eight of his Com- 
panions headed by ‘Abdullah b. Ja- 
hash (a cousin of the Prophet: Alusi), 
giving him a letter and instructing 
him that it was not to be opened un- 
til they had reached such and such 
a place. When the letter was opened 
it instructed them to move into the 
territory between Makkah and Tayf, 
and monitor the enemy movements. 
It also instructed that no one was 
to be forced along, rather, be given 
the choice to either continue or re- 
turn. Despite the extreme risk to 
their lives, since the Makkans killed 
any Muslim found in their territory, 
of the eight none returned. On the 


night of the last day of Jumada IT they 
ambushed a small Makkan caravan, 
killing one man ‘Amr al Hadrami 
and capturing two. Thereafter they 
returned to Madinah with the booty. 
The first thing that the Prophet told 
them was: “I had not asked you to 
fight in the Sacred month!?” He kept 
the decision about the booty and the 
prisoners pending. This dismayed 
those who had participated in the 
campaign, and they thought they 
were doomed. 


The Makkans of course seized on the 
opportunity and accused the Prophet 
(saws) of the violation of the sanctity 
of the sacred month that of Rajab, 
while ‘Abdullah ibn Jahash and his 


men maintained that it was the last 
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day of Jumada IT. It was then that Al- 
lah (swt) revealed this verse. 


This of course did not sanction fight- 
ing in this month, but the point was 
made that if bloodshed had occurred 
at all in a holy month, the polytheist 
had committed greater crimes that 
of expelling the Prophet and his fol- 
lowers from Makkah, persecuting 
the Muslims and barring their entry 
into Makkah for Pilgrimage. 


Subsequent to the revelation of this 
verse, those who had participated in 
the ambush enquired the Prophet if 
they would be rewarded for their ac- 
tion. In response Allah (swt) revealed 
the verse (2: 218): 
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“Those who believed, and those 
who migrated and struggled in the 
Way of Allah, it is such who (right- 
ly) hope to win Allah's Mercy. 
And Allah is very Forgiving, very 
Kind” (Ibn Jarir, Ibn Kathir). 


448. The rule, however, banning 
fighting in the Scared months (Ra- 
jab, Dhu al Qa`dah, Dhu al Hijjah, 
and Muharram) has been, according 
to the majority of scholars, abrogat- 
ed. The Prophet attacked his enemies 
during these months (Ibn Jarir, Qur- 
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tubi, Alusi). Imām Razi says he does 
not know any contemporary scholar 
of Hejaz, Syria or Iraq who holds a 
different opinion. 


However, there is no general consen- 
sus over the issue (Ma‘arif). 


449. Slaughter brings misery to the 
people in this world alone. But re- 
ligious persecution destroys all that 
is good in this life, forcing a man to 
abandon his religion, bringing upon 
him the everlasting misery of the 
Hereafter (Au.). 


450. The addition of these words: 
“Tf they are able,” gives assurance that 
they will never succeed in changing 


the religion of the Muslims by force 
(Alusi and others). 


451. Majid adds a very useful note: 
“Rebellion annuls all previous deeds 
of loyalty and virtue.” 


There is difference of opinion wheth- 
er the good works of days of Islam 
of the apostate remain in his credit 
if he reverts back to Islam or has he 
to work again and repeat the obliga- 
tory acts such as Hajj, zakah etc. Abu 
Hanifa’s opinion is that all is lost and 
must be regained. As for one who 
is a born unbeliever, his good deeds 
hang in balance. If he embraces Is- 
lam they are written down in his ac- 
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[218] Surely, those who believed, and those 
who migrated and fought in the way of Al- 
lah,” it is such who (rightly) hope to win Al- 
lah’s Mercy.** And Allah is very Forgiving, 


very Kind. 


count, otherwise they are lost. This is 
supported by the hadith: “You came 
into the fold of Islam by virtue of 
your good deeds” (Ma‘arif). 


452. There is no difference in opin- 
ion that someone who reverts to 
Kufr from Islam is to be punished 
with death. The majority of scholars, 
however, believe that he should be 
persuaded to come back and allowed 
sufficient time to think over the issue 
and weigh the arguments well (Au.). 


The rule of course does not apply to 
one who reverts from a religion other 
than Islam to another religion, such 
as Judaism to Christianity (Qurtubi). 


However, this is for a male. An apos- 
tate woman's punishment is impris- 
onment for life (Ma‘aarif). 


Majid writes: “Compare with this 
the Law of Moses which does not al- 
low for repentance and re entry into 
faith. It recommends unconditional 
execution. (The Zawrah says): ‘If thy 
brother ... 
ing, let us go and serve other gods, 
... thou shalt surely kill him. ... And 


entice thee secretly, say- 
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thou shall stone him with stones that 


he die’ (Dt. 13: 6 10).” 


Christianity too, is not far behind. 
Majid quotes from the Encyclope- 
dia of Religion and Ethics: “Willful 
apostasy was, of course, an inexpia- 
ble offence, and ranked with murder 


and adultery’ (I, p. 623).” 


453. Jihad is fighting in the way of 
Allah. (Although included by impli- 
cation), striving in the way of Allah 
is not, strictly speaking, Jihad per se. 
In this verse itself it has been used, 
as pointed out by Ibn Jarir, in the 
sense of “those who fought,” since 
it is preceded by the words, “those 
who believed, and those who left their 
homes,” which are themselves a kind 
of ‘striving to the utmost in the way 
of Allah’ (a form of Jihad). A Jihad 
which is sometimes defined by some 
people as: “striving to the utmost” is, 
what can be called for want of a bet- 
ter phrase, a passive Jihad and inferi- 
or to the active Jihad which involves 


fighting. Allah said (4: 95): 
seal Ji FB Gab) gs Syed egies Y 
dad tently ab a) Joo g biata 
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[219] They ask you concerning wine and 


gambling.*® Tell them: ‘There are grave sins 
in both, although there are (some) benefits for 
mankind. However, the sin in them is greater 
than their benefits.’ And they ask you con- 
cerning what it is that they should expend. 
Tell them, ‘That which is in surplus.’ ®’ Thus 
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does Allah make clear His commandments in 


order that you may reflect 


Erne) Se ently ith quest a 

[4 o] shai] 4555 
“Not equal among the Muslims are 
those who sit back without (going 
through any) suffering, and those 
who struggle with their selves and 
their wealth in the way of Allah. 
Allah has given preference in rank 
to the mujahideen over those who 
sit back.” 


Some people who do not understand 
this point have worked hard in their 
lives for various causes of Islam with- 
out ever thinking of participating in 
an active Jihad under the belief that 
what they are engaged in is active /i- 


had (Au.). 


454. The words: “They hope to win 
Allah’s Mercy” indicate that in the fi- 
nal analysis it is not on our deeds that 
we can depend on, rather on Allah's 
Mercy for forgiveness and entry into 
Paradise. Qatadah has said: ‘People 


who were addressed by these words 


i.e., the Companions were the best 
of people on earth, yet Allah referred 
to them as those who hoped. Indeed 
it is the “hopeful” that will ask (for 
Allah’s forgiveness); while he who is 
overwhelmed with fear will look for 
the escape route” (Rawa7’). 


455. Imam Ahmad, Abu Da’ud, Tir- 
midhi and Nasai have reported that 
it was ‘Umar ibn al Khattab (ra) who 
pressed for a ruling on wine. When 
he first prayed to Allah that a clear 
commandment be sent, this verse 
was revealed: 


BBs SoS gd OB pli AH) oé Byles 
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“They ask you (O Prophet) concern- 
ing wine and gambling. Tell them: 
‘They are grave sins, though there are 
benefits for the people;’ although the 
sin in them is greater than the ben- 
efits in them.” (During those very 
days Mu`adh b. Jabal drank after a 


dinner and then led the Prayers dur- 
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ing which he recited the Qur’an er- 
roneously: Zamakhshari). Therefore, 
‘Umar supplicated for a clearer in- 
junction. In answer, verse 43 of surah 
al Nisa’ was revealed which said: 
É th DEN ids VST ea Í g 
[er/clLusi] 


“Believers. Do not come near the 
Prayers while you are drunk.” Ac- 
cordingly, the Prophet (saws) used 
to have it announced that whoever 
had drunk wine may not come for 
Prayers. (During those days Sa‘d b. 
Waqqas hosted a drinking party dur- 
ing which the people came to blows 
under intoxication: Zamakhshari). 
However, ‘Umar (ra) was dissatisfied 
with this also and prayed for a clearer 
injunction. It was then that the verse 


completely prohibiting intoxicants 


was revealed. The verse, 91 of surah 


al Maidah, said: 
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“Believers, surely wine, gambling, 
stones (dedicated to altars), and 
(divination by) arrows are abomi- 
nation and Satan's handiwork” ... 


until ...”Will you then abstain?” 
(Ibn Jarir, Ibn Kathir). 
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‘Umar himself has defined wine as 
“anything that intoxicates.” (Further, 
both small and largequantities of 
anything that intoxicates is prohib- 
ited: Qurtubi). Also prohibited is its 
buying and selling (Ibn Kathir). 


Qurtubi narrates the singular in- 
cident of a drunken man who was 
washing his face with his own urine 
and saying: “Allah be praised for hav- 


ing guided me to Islam!” 


Qurtubi also relates the following 
story: ‘It is said that A`shi, the fa- 
mous poet, decided to embrace Is- 
lam. On his way to Madinah he met 
a couple of pagans. They asked him 
about his intentions and on learn- 
ing that he was going to Muham- 
mad (saws) they told him: “Do not 
go, for he will order you to Pray.” He 
replied: “(That does not matter for) 
a man is obliged to worship God.” 
They told him: “He will ask you to 
spend money on the poor.” He said: 
“Ordering good deeds (of this sort) is 
(also) an obligation.” They said: “He 
prohibits adultery.” He replied: “It’s 
a vile act and an unreasonable thing. 
Moreover, I am an old man and no 
more in need of it.” Finally, they told 
him: “He prohibits wine.” This had 
its effect. He said: “As for this, I do 
not think I can restrain myself.” So 
he turned back saying: “Let me drink 
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for a year and then I will go (and em- 
brace Islam).” But, he did not reach 
home. On his way back he fell from 
his mule, broke his neck and died.’ 


Mufti Shafi` states the following: 
‘Abdullah ibn ‘Umar (ra) has re- 
ported that when the announcement 
about the prohibition of the intoxi- 
cants was made, those who had them 
in the vessels, broke those vessels, 
those who were drinking stopped 
immediately, and those who had the 
cups at their lips threw them away. It 
is said that so much wine was spilled 
that day that it flowed like rain wa- 
ter in the lanes of Madinah. Later, 
the Prophet (saws) got collected all 
the wine that was with the mer- 
chants, destroyed some with his own 
hands and got the rest destroyed at 
the hands of his Companions. More 
amazing was the case of a Compan- 
ion whose main business was liquor. 
He was in Syria when the prohibi- 
tion came. He arrived with a whole 
caravan load of wine. Learning of the 
prohibition, he left the goods a little 
out of town and presented himself to 
the Prophet. He asked him what he 
was to do with the merchandise. The 
Prophet told him to destroy it. He 
went back and destroyed it all and 
entered Madinah empty handed. 
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Nonetheless, these incidents were, 
according to an eminent Western 
biographer of the Prophet, of trag- 
ic nature. He pours his grief in the 
following words quoted by Majid: 
“When the revelation came, zealous 
followers went round the houses of 
the Moslems and emptied their ves- 
sels of all liquor which was supposed 
to be intoxicating, in many cases 
breaking the vessels themselves; and 
trading Moslems who brought wine 
home from Syria after this event 
were compelled to pour their earn- 
ings away...!” 


The irony is that the same Oriental- 
ists have popularized the notion that 
Islam spread by the sword (Au.). 


456. Gambling: Every game of 
chance involving exchange of money 
or assets is gambling. 


457. The meaning of spending the 
““afw” (surplus: Ibn ‘Abbas), has 
been well brought out by a hadith 
according to which, 
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The Prophet encouraged hismen | came to him with a piece of gold the 
to expend. A man said: “I have size of an egg that he had found in a 
a Dinar.” The Prophet told him: mine. He said: 
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“Spend it on yourself.” The man 
said: “I have another.” He told 
him: “Spend it on your wife.” 
He said: “I have another.” He 
told him: “Spend it on your chil- 
dren.” The man said: “I have yet 
another.” The Prophet told him: 
“Then you know better (who de- 
serves it most)” - Ibn Jarir, Ibn 
Kathir. 


(The above hadith is also in Hakim 
who declared it as of a good chain, 
and so said Arnaut: Au.). 


According to another hadith (in 
Bukhari: Au.) the Prophet said: 
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“The best of charity is that which 
is spent out of the surplus. The 
upper hand is better than the 
lower. And, begin (by spending) 
on someone with a large family.” 


This verse is the basis of the opinion 
that treasuring is undesirable (Than- 
wi). 

Ibn Jarir also reports a hadith related 
by ‘Abdullah ibn Jabir who says that 


once while the Prophet sat in the 
company of his Companions a man 


Jat He IE GUNN A we oF le 28 
Kan Jis ts ole SY play ale al Lo i 
Dads bys odds Ecol fl Íh G Jl AS Be 
te cop ek dul u tte 25 lds 
JB Se SEF peg ale ah lem ÁI Sts 
ia BENG Me pi s s us ANN a 
hen sil jyy: as a yi 4 JB 
dys WIE ails ga e a — Leg ade al 
thiol $8 & Biss -oleg ale dh do ÁI 
ade aii e- ál J IG Sa] PES 
tiv aia Jakó a due G Stat sh " -els 
Se OE Heal 3 pth Eases ah G 
B pS dys = ago Gl ge =" Se ib 
bi de mamo dudo lia” : Jig Stel 

eI aila. olet do c elns 


“Here. Accept this, O Messenger 
of Allah, as charity. And by Al- 
lah, I have nothing in the world 
save this.” The Prophet turned 
to the other side. The man fol- 
lowed him and came to him from 
that side. The Prophet turned to 
the other side. The man came to 
him from the other side. At this 
the Prophet took it from him and 
threw it away with such a force 
that had it struck a man it would 
have hurt him. He said angrily: 
“One of you comes to me with 
all that he possesses to be spent 
as charity. Then he will sit down 


Al-Baqarah 


Surah 2 


[220] Over the present world as well as the 


next. ®! And they ask you about the orphans. 
Tell them: ‘The best thing is promotion of their 
welfare.’ Therefore, if you mingle (your food) 
with theirs, then, they are your brethren.*° 
And Allah knows the corrupt from the well 
intending. Had Allah willed He could have 
made things difficult for you, verily, He is 


Mighty, Wise. 


begging the people. Charity 
should be from what’s left over.” 


Nevertheless, it is said that (if spend- 
ing of the surplus was obligatory) the 
rule has been abrogated by the in- 
junctions of zakah. This is the opin- 
ion of Ibn ‘Abbas, ‘Ata Khurasani, 
and Suddi. However, Mujahid and 
others say that the verses concerning 
zakah are explanatory of this verse 


(Ibn Jarir, Ibn Kathir). 


458. That is, in order that you may 
realize that this world is ephemeral 
and the Hereafter is everlasting and a 
place of reward (Ibn ‘Abbas, Hasan 
al Basri, Qatadah, Ibn Jurayj and 
others Ibn Jarir, Ibn Kathir). 


Here are some hints from Thanwi 
about when and how to spend: If 
it is a sinful affair, then spending 
is prohibited. If it is to please Al- 
lah, then, if the head of expendi- 
ture is a religious obligation 
as zakah 


such 


then spending is obliga- 
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tory; but if the head of expenditure 
is non obligatory such as common 
charity then, if such spending af- 
fects the rights of the dependents, 
it is not permissible. If the rights of 
the dependents are not affected, but 
the man feels about himself that he 
might not be able to observe absti- 
nence in a goodly manner, (rather, 
will look at others with greed and 
envy), then also spending (of the sur- 
plus) is not permissible. Otherwise it 
is permissible. If it is neither the case 
of meeting a religious obligation, 
nor that of common charity, but of 
the nature of good food etc., then, if 
the intention is to strengthen oneself 
for further obedience, it is worthy 
of rewards; but if the intention is to 
commit a sin, then the spending is 
punishable. Finally, if the intention 
is simply to please himself, then (if it 
does not amount to self indulgence) 
it is permissible (mabah) [an act 
which goes with neither reward nor 
punishment: Au.]. 
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[221] And marry not idolatresses until they 


believe. Surely, a believing slave girl is better 
than an (free) idolatress, even if she is allur- 
ing to you. And give not in marriage (your 
women) to idolaters until they believe. Surely, 
a believing slave is better than a (free) idolater 
though you may admire him.*® These beckon 
you to the Fire while Allah beckons you to 
Paradise and pardon by His leave. And He 
makes clear His commandments to the people; 


haply so they may remember. 


459. Ibn Jarir reports Ibn ‘Abbas, 
Mujahid, ‘Ata’, Sha‘bi and others 
as saying in explanation of this verse 
that when Allah (swt) revealed verse 
as of surah Bani Israil which said: 
BUY pal du yy Yi 
[Y e/a yi] 525i 


“Do not go near the property of the 
orphans save in a goodly manner,” 


and verse 10 of surah al Nisa which 
said: 


5 alt Á lb aed Sigal det zal ó, 
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“Those who eat up the property of the 
orphans unjustly, eat nothing but fire 
into their bellies. Soon they will reach 
a blazing Fire,” 
were revealed 


when these verses 
those who had or- 
phans under their care segregated 
them in matters of food and drink to 
the extent that even the left over was 
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preserved until it got rotten. (Some 
of them separated their [sweet] water 
also: Ibn Jarir). But this was getting 
hard to manage so they presented 
their difficulty to the Prophet and 
Allah revealed this verse. Similar re- 
ports are in the collections of Abu 
Daud, Nasai and others (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


460. It is reported that ‘Abdullah ibn 
Rawaha had a black slave girl. One 
day he got angry with her and slapped 
her. Then he felt guilty and reported 
the matter to the Prophet (saws). The 
Prophet asked him: “What kind of 
woman is she, O ‘Abdullah?” He 
said: “She fasts, Prays, does her ablu- 
tion (wudu) well and bears witness 
to Allah’s Oneness and your Messen- 
gership.” The Prophet told him: “O 
‘Abdullah. She is a believer.” At this 
‘Abdullah ibn Rawaha said: “I shall 
free her and then marry her.” After 
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he had done that some people began 
to criticize him for his action saying 
that he need not have to marry a slave 
girl when so many Makkan free girls 
(even if idolatresses) were available. 
At this Allah (swt) revealed: “Marry 
not idolatresses until they believe” 


(Qurtubi, Ibn Kathir, Alusi). 


Of course, women of the people of 
the Book (Jews and Christians) are 
exempt from this rule in view of the 
commandment in verse 5 of surah al 
Maidah. As for the disapproval re- 
ported of `Umar (ra), it could be be- 
cause he feared that the Companions 
of the Prophet many of whom had 
migrated to Syria and Iraq might 
marry them in large numbers giving 
rise to social problems (Ibn Kathir). 


Thanwi, however, warns that the 
faith and beliefs of the modern day 
Christians should be checked before 
one of their woman is taken into 
marriage, for a great majority of the 
so-called Christians of today neither 
believe in Jesus (asws) nor in the 
Scriptures as the God sent revelation. 
In fact, many of them are downright 
atheists. Marriage with such people 
is not permissible. 


In fact, the injunction should be 
generally applied and one should 


not marry a woman mainly for her 
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beauty. Says a hadith: 
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“A woman is married for four 
reasons: wealth, social position, 
beauty, and religion. Marry them 
for their religion. That will bring 
blessings.” Muslim has a simi- 
lar report in his collection (Ibn 
Kathir and others). 


Note also the difference between 
“marry not idolatresses until they 
believe,” and “give not in marriage 
(your women) to idolaters until they 
believe.” This is the basis of the rule 
that a woman should normally be 
married off by her waliyy (guardian) 
Ibn Jarir, Qurtubi. 


Legal Points 


1. If a woman married to an unbe- 
liever (of whatever faith), embraces 
Islam, their marital relationship is 
broken, unless the husband also ac- 
cepts Islam. Divorce is not necessary 
for separation (Thanwi). 


2. The same ruling applies to a case 
in which the Muslim husband has 
become an apostate. In both cases 
she must spend her waiting period 


(iddah) before remarriage (Thanwi). 
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[222] They ask you concerning menstruation. 


Tell them, ‘It is a hurt.’ So stay away from 
(your) women during the menstruation. Do 
not approach them till they are cleansed.“ 
And, when they have cleansed themselves then 
go into them as Allah has commanded you.*” 
Verily, Allah loves those who turn to Him 
constantly and those that keep themselves 


pure and clean.*® 


3. If a man married to an idolatress 
embraces Islam, he should also break 
his marriage with her (Au.). 


461. Imam Ahmad has reported 
Anas (ra) as saying that the Jews seg- 
regated their women during their 
monthly courses to the extent of 
denying them company on the din- 
ing table. The Ansar, influenced by 
them, treated them similarly. The 
Prophet was asked about it and Allah 
(swt) revealed this verse, to which the 
Prophet added: “Everything is per- 
missible save intercourse.” When the 
Jews heard about it they remarked: 
“This man seems to be bent on op- 
posing us in everything that we do.” 
When Usayd b. Hudayr, and ‘Abbad 
b. Bishr (ra) heard this remark they 
said to the Prophet: “(If the Jews say 
so) why should we not allow inter- 
course also (during the periods, in 
order to provoke them to greater 
frustration)?” At this the Prophet was 
so angry with the two that they were 
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afraid he would order them pun- 
ished. So they went out and brought 
in some milk as gift. (When they had 
left) he sent a man behind them to 
call them back and made them drink 
the milk so that they would know 
that he was not angry with them 
(Qurtubi, Ibn Kathir). 


‘Aisha (ra) herself reports that while 
she was in her periods, the Prophet 
would rest on her back and read 
the Quran. During those days he 
would drink from the same bowl and 
sleep with her in the same bed (Ibn 
Kathir). 


In contrast, note the injunctions of 
the Bible as quoted by Majid: “She 
shall be put apart seven days. And 
whosoever toucheth her shall be un- 
clean until the even. And everything 
that she lieth upon in her separation 
shall be unclean; everything also that 
she sitteth upon shall be unclean. 
And whosever toucheth her shall 
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wash his clothes, and bathe himself 
in water, and be unclean until the 
even” (Le. 15:19 21).” 


Majid also quotes the opinion of 
medical men: “Even in a perfectly 
healthy woman this (menstruation: 
au) affects the whole organism to a 
more or less marked degree... There 
is increased nervous tension and 
greater muscular excitability; reflex 
action is more marked and there 
may be slight twitching of the legs; 
also yawning and stiffness in the 
neck, and sleep is heavier than usual. 
There is loss of appetite and a cer- 
tain amount of digestive and intes- 
tinal disturbance with a tendency 
to flatulence” (Havelock Ellis, Man 
and Woman, pp.289 290).” And: 
“During menstruation, a woman is 
exceptionally sensitive and irritable, 
so that she may be greatly excited by 
trifling matters which at other times 
would arouse no obvious response... 
The statistics of criminality in wom- 
en show that a very large majority 
of crimes committed by women are 


committed during menstruation” 
(Bauer, Woman and Love, pp. 283 
284).” 


Sabuni adds: With reference to the 
words, “Wa la taqrabuhunna,’ a lin- 
guistic point may be noted. When it 
is said “/a tagrab” it means, as Shashi 
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has pointed out, “do not do a thing.” 
But when you say “/a taqrib” then 
you mean to say “do not go near it.” 
Therefore, here it means, “do not go 
into your women” (Rawae’). 


Legal Points 


1. The maximum length of a men- 
strual cycle is, according to the 
Shafe‘iyyah, Hanabilah and Mali- 
kiyyah, 15 days. According to the 
Hanafiyyah it is 10 days. If the dis- 
charge continues beyond these peri- 
ods, then the woman is in the state 
of “istihada” during which she is 
required to resume her Prayers and 
fast (Al Arba‘ah). The main differ- 
ence between the two discharges is in 
color and density former is dark red 
(bluish, or of the color of the soil: 
Thanwi) and thick, while the latter 
of the same color as blood, but thin- 


ner (Razi and Al Arba‘ah). 


2. Sexual intercourse is allowed dur- 


ing istihada (Razi). 


3. In individuals whose normal pe- 
riod is well known, anything lasting 
more is “istihada’ (Thanwi in Ba- 


hishti Zewar). 


4. It is 24 hours after the cessation 
of discharge of the menstrual cycle 
that a woman is in the state of pu- 
rity and hence liable to Pray, fast, 
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etc. A grand ablution is necessary (A/ 
Arba‘ah). According to the Hanafi- 
yyah, however, the time allowed is 
the time between one Prayer and the 
next. After the lapse of that time she 
should bathe herself and start pray- 
ing (Bahishti Zewar). 


5. Can a woman recite the Qur'an 
during her menstrual cycle? The an- 
swer given by the four fuqaha is that 
she cannot. She could as such quote 
or read a part of a Quranic verse, 
but not recite the Qur’an or even 
handle it (just like a man cannot do 
it in a state of major uncleanliness). 
She can however, read Hadith litera- 
ture (Au.). 


6. During this period she may not 
offer Prayers, observe fasts, en- 
ter a mosque or touch the Qur’an. 
However, fasts have to be observed 


later, while Prayers are forgiven (Al 


Arba ah). 


7. According to most jurists a wom- 
an must bathe herself after the peri- 
ods before intercourse (Ibn Kathir). 
However, according to the Hanafiyy 
school cessation of blood is enough, 
although a bath is recommended 
and intercourse is undesirable before 


it (Qurtubi). 


8. The discharge before and after the 
birth of a child is known as “nifas” 


Al-Baqarah 


Its maximum period ranges from 
40 to 60 days depending on vari- 
ous schools of figh. The minimum is 
the cessation of discharge. The rules 
of Prayers, fasts etc. are the same as 
with menstrual cycles (Al Arba‘ah). 


9. Someone who loses control and 
has intercourse with his wife dur- 
ing her periods, commits, according 
to the majority of scholars, a sin for 
which he must seek Allah’s forgive- 
ness, but no expiation has been pre- 


scribed (Qurtubi, Ibn Kathir). 
462. The original words: “min haythu 


amara kumullah” lend various mean- 
ings (Razi). That expressed in the 
translation implies that one might 
go into his women from whatever 
direction it pleases him: the front or 
the rear, from the sides, lying down, 
sitting or standing (Ibn Jarir, Qurtu- 
bi), from above or below (Thanwi). 
It is said that the Ansar were under 
the influence of the Jews who held 
the belief that coitus from the rear 
(in the vagina) produced squint eyed 
children. The Makkans, however, 
believed in no such restriction. So 
when some of them migrated to Ma- 
dinah and married Ansari women, 
their wives protested at their liberty 
and complained to the Prophet. This 
verse was revealed to remove the ta- 
boo. 
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[223] Your women are a tilth for you, so ap- 
proach your tilth howsoever you wish,** but 
send forward (good deeds) for yourselves.*® 
Fear Allah and remember that you are to meet 
Him. And give glad tiding to the Believers. 


[224] And make not Allah by your oaths a 
hindrance to acts of virtue, piety, or to pro- 
mote peace between the people.*” Allah is All 


hearing, All Knowing. 


It might also be noted in this con- 
nection that anal sex is strictly pro- 
hibited. According to several ahadith 
(of various strength), Allah will not 
look at the man who molested his 
wife that way. In some reports he 
is called “the accursed one.” As for 
the reports that have come from Ibn 
‘Umar that he saw no sin in it, they 
are all untrustworthy. On various 
occasions he denied having ever ut- 
tered such a thing. The same is true 
of Imam Shafe*i, to whom reports 
of its lawfulness are attributed but 
against which his stand has been 


made clear in no less than six books 
(Ibn Kathir, condensed). 


463. Majid writes: “Compare and 
contrast the Christian aversion to 
bathing and personal ablutions. `Je- 
rome warns ascetics against warm 
baths as morally enervating, and 
in a letter to one of his female dis- 
ciples denounces every sort of bath- 
ing for women. Augustine allows a 
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bath once a month only (DCA, II, 
p. 959). 


464. That is, in the vagina (Ibn ‘Ab- 
bas, Mujahid, ‘Ikrimah Ibn Kathir). 


465. There are at least two other in- 
terpretations to the textual words wa 
qaddimu li anfusikum: (1) Seek chil- 
dren, (2) Pronounce Allah’s name 
before intercourse. The latter prac- 
tice, according to a hadith, will bring 
children free of Satanic influences 


(Qurtubi, Ibn Kathir and others). 


Majid adds: “A powerful reminder 
that moral and spiritual ends are not 
to be lost sight of even in the height 
of carnal pleasures.” 


466. That is, if you have by any 
chance vowed that you will not do 
a thing, while doing it is an act of 
welfare, or piety, or will make peace 
between people, then you ought not 
to be hindered by the oath. Rather, 
break it and go ahead and do those 
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[225] Allah will not take you to task for your 


unintentional oaths, but will take you to task <7) a ao 
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drop pe 


for what your hearts have earned.**’ Allah is 


All forgiving, All clement. 


things. A good deed cannot be aban- 
doned in the name of God! 


The Prophet (saws) is reported to 
have said in a hadith of the Sahihayn: 


eee a ae ò Asa 


“By Allah, and by His Will, I do 
not swear against doing a thing, 
but do it if I find that doing it 
would be better, and break my 
oath.” 


In another hadith of the same sourc- 
es he told Abdul Rahman ibn Samu- 
rah: 
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“O Abdul Rahman ibn Samu- 
rah! Do not ask to be entrusted 
with a state authority (imarah), 
for if it is imposed on you while 
you are undesirous of it, you will 
be helped (by Allah). But if you 
seek it and are given then you will 
be left to yourself to manage it. 
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Further, when you have vowed 
a thing, but find something else 
better than what you have sworn 
against, then go ahead and break 
your oath, do that thing and then 
atone for it” (Ibn Kathir). 


467. That is, those words of oath that 
people utter without meaning them 
“No, by God, yes by God,” 
etc. These are not oaths, and there is 
no expiation for breaking them. It 


such as: 


may also apply to those things about 
which one believes that he is right 
(and so swears on it), but is proven 
wrong later. (There is no expiation 
for them also: Au.). Expiation is pre- 
scribed for those deeds about which a 
man makes a firm intention (` Aisha, 
Ibn ‘Abbas and others: Ibn Jarir, Ibn 
Kathir). 


Though written ina different context, 
the following lines from “Jslam Be- 
tween East and West” by the Bosnian 
President (1996) Alija Izetbegovic, 
are worth reproducing: “All men 
believe in the soul and act accord- 
ingly, even if they do not speak up. If 
somebody has committed a murder 
and admits it, but insists that he did 
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[226] For those who forswear their wives is 


(prescribed) a waiting period of four months.*° 


Pras 


If they reconcile*” then Allah is All forgiving, 


All merciful.*” 


[227] But if they resolve on divorce, then Al- 


lah is All hearing, All knowing. 


it unintentionally, what follows then 
with the prosecutor, the defense, 
the witnesses, the experts and the 
court? Why do they deliver learned 
speeches, analyze every detail and 
so on, when the very deed has been 
admitted to and its consequences are 
evident. All their efforts are not con- 
cerned with external objective facts, 
but with an inner problem: that of 
intention. It is not a question of 
what really happened, but what hap- 
pened in the heart of the murderer. 
Moreover, everyone involved in the 
case spontaneously believes that the 
intention is more important than 
the consequence. That means that 
everyone, maybe unconsciously, pre- 
fers the soul to the facts. A worker 
who, unintentionally, causes a mine 
disaster in which hundreds of miners 
are killed, will be less responsible and 
less punished, than a man who kills 
an old woman in order to rob her. 
... Man’s judgment tries to imitate 


God’s judgment” (p. 244).” 
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468. One way in which people im- 
pressed on their recalcitrant wives 
that things had come to a serious 
pass, was to swear that they would 
not go into them. In the Islamic ter- 
ila 
However, in pre Islamic times this 


cc) 33) 


minology this is known as 


was often misused and employed as a 
tool for oppression. Men used to for- 
swear and stay away from their wives 
for endless periods causing them 
psychological and physical suffering. 
This verse was meant to correct the 
situation (Au.). 


‘Ile Rules 


Someone who has vowed that he will 
not go into his wife has four months 
to decide on his future course. Either 
he reconciles himself with her (in 
which case he offers expiation for the 
oath: Sabuni), or says good bye to 
her and divorces her. (According to 
the Hanafiyyah, divorce automati- 
cally takes effect with the lapse of 
four months: Sabuni. According to 
others, it does not: Au.). If he does 
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not decide upon either of the two 
courses, the woman can apply to the 
courts for separation. A simple but 
sure way of expressing reconciliation 
is to resume the conjugal relation- 
ship. Hence Allah (swt) said: “If they 
reconcile”, wherein “reconciliation” 
(faa’u of the original) refers to sexual 
intercourse: Ibn ‘Abbas, Masruq, 
Sha‘bi, Sa‘id b. Jubayr and others. 
However, in cases where that is not 
possible, verbal reconciliation should 
suffice: Ibrahim Nakha‘i, Zuhri, 
‘Alqamah, Abu Hanifa, and others 
(Ibn Jarir, Ibn Kathir) . 


Commentators generally quote the 
following incident to emphasize that 
the four months period that this verse 
has allowed as the maximum period 
that a man can be allowed to abstain 
from his wife is in keeping with the 


biological requirement of a woman. 
It is said that once when ‘Umar ibn 


al Khattab (ra), was patrolling the 
town of Madinah in his usual night 
rounds he heard the following lines 
from a woman whose husband was 
at the frontiers in Jihad: 
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The night has prolonged, its fringes have 
darkened, 


O miserable me without my sweetheart to 
play with. 

By God! But for Allah’s fear, 

Pedestals of this couch would be quiver- 
ing. 

‘Umar (ra) inquired his daughter 
Hafsa (ra) as to how long a woman 
can manage without her husband. 
She said: “Four months.” So ‘Umar 
stipulated four months as the longest 
period a man could be kept away 
from his wife (Qurtubi, Ibn Kathir, 
Sayyid Qutb). 


469. The statement, “If they rec- 
oncile”, implies that to get married 
(and raise a family) is not against 


zuhud (Thanwi). 


470. “Allah is All forgiving, All mer- 
ciful,” and so He will not take to task 
for those of the conjugal rights of the 
woman that were neglected because 


of the oath (Ibn Kathir). 


471. The word “talag” usually trans- 
lated as “divorce” means, in its root, 
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[228] And divorced (women)*” shall wait by 
themselves for three periods.*” It is not lawful 
for them to conceal that which Allah has cre- 
ated in their wombs if they (truly) believe in 
Allah and the Last Day.*” And their husbands 
have the right to take them back if they intend 
to set things right.“ And for them is the same 
as is upon them in a fair manner;*” although 
men have a degree over them.*” And Allah is 


All mighty, All wise. 


“freedom”, and “tallaga” would 
mean “He freed (in this case, the 
woman who was bound to him).” It 
is, however, as a hadith says, the most 


hateful of the permissible things in 
the sight of Allah (Qurtubi). 


Divorce 


Majid writes: “The course of divorce, 
.. among ancient nations has been 
erratic, some making it too loose, 
others making it too tight... The 
Jewish law allows it as a matter of 
no great concern. ‘If husband finds 
some uncleanness in her, then let 
him write her a bill of divorcement, 
and give it in her hand, and send her 
out of his house. And when she is de- 
parted out of his house, she may go 
and be another man’s wife.’ (Dt. 24: 
1,2) Christianity, on the other hand, 
.. has interdicted divorce altogether. 
The Catholics hold: ‘When the sacra- 


ment of matrimony has been received 
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by a man and a woman and ratified 
by their cohabitation as husband and 
wife, their union cannot be dissolved 
except by death.’ (CD. p. 41) ... The 
Protestants allow no doubt, but only 
on grounds ... of fornication. Islam 
has steered its course midway be- 
tween the two, avoiding the extremes 
of either making divorce too rigid or 
banning it altogether, or of making 
it too loose and frivolous. Islam has 
adopted the only wise course open 
that of imposing certain conditions 
and limitations upon the right of the 
husband to dissolve the matrimonial 
bond, the object of which is ‘to en- 
sure that the husband was not acting 
in haste or anger and that the separa- 
tion becomes inevitable in the inter- 
ests of the husband and the wife and 
the children’ (Abdur Rahim, op. cit, 
p. 336)” 


472. The word in the original is 
“quru: sing. “qar”, which is pri- 
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marily used for a “period of time”, 
but also for the state of impurity of 
a woman (/ayd), as well as for that 
of her purity (tuhur). Hence there 
is difference of opinion between the 
scholars whether here the reference 
is to the period of monthly cycle or 
the period of purity between one 
monthly cycle and next (Ibn Kathir). 


473. It could either refer to preg- 
nancy or to their menstrual period 
(Ibn ‘Abbas, Ibn ‘Umar, Sha‘ bi and 
others). Further, the phrase “Jf they 
believe in Allah and the Last Day” had 
to be added because these are things 
that only women know about them- 
selves. There is no way for another 
person to verify (Ibn Kathir). 


Asad says: “The primary purpose of 
this waiting period is the ascertain- 
ment of possible pregnancy, and thus 
of the parentage of the as yet unborn 
child. In addition, the couple are to 
be given an opportunity to recon- 
sider their decision and possibly to 
resume the marriage.” 


474, When a man having consum- 
mated his marriage divorces his wife 
for the first time, the “talag” is tech- 
nically known as the “talaq al raja‘i” 
(the revocable divorce). With such a 
divorce the woman has to wait for 
three periods (guru‘), during which 


she can share the same apartment 
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with him, after which she can re- 
marry. However, this waiting time, 
known as “` iddah” gives the husband 
the opportunity to reconsider his de- 
cision. If he feels that it was a hasty 
step he can revoke the divorce (either 
by express words or conduct: Abdur 
Rahim Majid), and continue to live 
with her as before without a remar- 
riage. But if he does not i.e., within 
the “‘iddah” but wants to remarry 
her, after the lapse of the period, he 
can still do it, provided of course, 
she is willing, and obviously, on new 
terms of marriage, such as, for in- 
stance, anew “mahar” (dower) Au. 


475. The Prophet (saws) has fur- 
ther enlightened us on the subject 
through various statements. For in- 
stance, at the time of his Hajj he said: 
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“Fear Allah (sw in matters in- 
volving women. You have made 
them lawful unto yourself by 
an oath and a promise given to 
Allah. It is your right that they 
should not allow someone you do 
not approve to enter your house 
in your absence. If they do that, 
you may beat them, but without 
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injury. As for their rights, it is that 
they should be fed and clothed in 
a goodly manner.” 


[Explaining “you may beat them,” Ibn 
‘Abbas said: “With your tooth stick 
(miswak): Au.]”: According to an- 
other hadith the Prophet (saws) was 
asked: “What are the rights of our 
women, O Messenger of Allah?” He 
replied: 
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“That you should feed them and 
clothe them as you will yourself, 
not hit them in their faces, not in- 
sult them, and not abandon them 
save within the four walls of the 
house.” 


Ibn ‘Abbas (ra) used to say: “I like to 
present myself to my wife as neat and 
clean as I like that she should pres- 
ent herself to me in a pleasant form. 
This is following Allah’s injunction: 
‘And they (the women) have the 
same (rights upon men) as (the men 
have their rights) upon them” (Ibn 
Kathir). Her rights also include that 
if the husband is unable to satisfy her 
in the bed, he should seek medical 
help (Qurtubi). It is also her right 
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that the man should not climax be- 
fore the woman does (Alusi). 


However, it must be understood that 
each has his or her rights and obli- 
gations that suit him or her. If, for 
instance, a woman cooks food and 
washes linen, it does not mean that 
in return the husband should cook 
food and wash linen for her. Rather, 
it is the case of one right against an- 


other (Zamakhshari). 
Women’s Position in the Old World 


Comparing the treatment of women 
by other religions with that of Islam, 
Majid says: “This bold and explicit 
declaration of the right of women 
centuries and centuries before a Mill 
dreamt of writing on the ‘Subjection 
of Women, has no parallel in the 


pages of another Divine Scriptures. 
Contrast with this the attitude of the 


Bible which as a punishment of the 
sin of Eve makes wife a subject to 
her husband who is to rule over her. 
‘According to the Old Testament, 
woman is responsible for the fall of 
man, and this became the corner- 
stone of Christian teaching...It is a 
remarkable fact that the Gospel (bar- 
ring divorce, Matt. 19:9) contains 
not a word in favour of woman... The 
epistles of St. Paul definitely insist 
that no change can be permitted in 
the position of women...St. Jerome 
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has aught but good to say to woman. 
“Woman is the gate of the devil, the 
road of evil, the sting of the scorpi- 
on.” Canon law declares: “Man only 
is created in the image of God, not 
woman: therefore woman shall serve 
him and be his handmaid.” The Pro- 
vincial Council of Mocon (sixth cen- 
tury) seriously discussed the ques- 
tion ‘whether woman has a soul at 
all.’ (Kraft Ebing, Psychopathia Sexu- 
alis, p.4 n. 12th Ed.) The effect of 
the teachings of the Jewish Rabbis 
and Christian fathers was that in the 
course of history “woman was rep- 
resented as the door of hell, as the 
mother of all human ills. She should 
be ashamed at the very thought that 
she is a woman’ (Lecky, History of 
European Morals, Il. p. 142).” 


476. What exactly is the meaning of 
the words: “And men have a degree 


above them?” Some scholars (Mu- 
jahid, Qatadah) have said that the 
words refer to the natural advantages 
that men enjoy over women such as 
they do not miss their Prayers be- 
cause of menstrual cycle, can partici- 
pate in Jihad, which is not obligatory 
on women, etc. (Granted the mean- 
ing usually taken, [Kashshaf and 
Baydawi: “men have an edge over 
Majid], it only 
points to the added responsibility 
of men and not to their superiority, 


women in rights 
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in the light of the Quranic dictum, 
“the most honorable among you in the 
sight of your Lord is the most fearful 
of Him”: Sabuni) However, Ibn `Ab- 
bas has said that it is the fulfillment 
of marital obligations on the part of 
men, and observation of patience 
and grace in the face of ill behavior 
by their wives which is the demand 
of the statement: “And men have a 
degree above them” (Ibn Jarir). 


That men are superior to women 
cannot be derived either from this 
verse or from another (4: 34): “Men 
are the managers of the affairs of wom- 
en” However, complete freedom to 
women has also proved disastrous 


(Ma‘arif). 


Majid adds: “Man, perhaps even 
down to the protein molecules of his 
tissue cells is biologically different 
from woman ... The revolutionary 
principles collide with the very im- 
portant circumstances, namely the 
biological inequality of the sexes. We 
must recognize the unquestionable 
existence of the biological inequal- 
ity of the sexes. It goes deeper and is 
of fare greater import than it would 
appear to those not familiar with 
natural sciences’ (Nemilov, Biological 


Tragedy of Woman, pp. 75 78).” 


477. One reason, (apart from the fact 
that a woman is not obliged to spend 
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[229] (Revocatory) divorce*” is twice.” Then 
either honorable retention or release with 
kindness.*” And it is not lawful for you that 
you should take back anything of what you 
gave them*® unless the two may fear that they 
might not be able to observe Allah's bounds. 
But if you are afraid that the two may not ob- 
serve Allah’s bounds,**! then there is no sin 
upon the two in what she will (pay and) re- 
lease herself with.*” These are the bounds of 
Allah. So do not transgress them. Those who 
transgress Allah’s bounds, such indeed are the 
wrongdoers. 
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anything of her wealth at the time of 
or after the marriage), why a woman 
has not been given the right to break 
the marriage tie by pronouncing the 
word talaq, is that women are more 
emotional and easily excited to anger 
(Al Arba ah). An added reason is that 
it is men who expend their money on 
women, by way of dower, etc. How 
can women who are at the receiving 
end through and through be allowed 
to divorce their husbands? (Au.). 


478. Allah (swt has allowed two 
revocations because when someone 
lives with another, he does not know 
how he will feel when separated from 
him or her. Had Allah (swt) ordered 
separation with one pronouncement, 
surely it would have caused suffering 


(Razi). 


479. Another tool of oppression for 
the husbands in the pre Islamic Ara- 
bia was to divorce a woman, revoke 
the divorce after some time, re di- 
vorce and go on and on to torture 
the woman. A Muslim fresh in Islam 
promised his wife the same treatment 
and Allah revealed this verse which 
curtailed the practice, (Abu Da‘ud 
Ibn Jarir, Qurtubi, Ibn Kathir), 
while keeping the door of separation 
open (Au.). The Prophet is reported 
to have said to Mu`adh bin Jabal in a 
hadith preserved by Daraqutni: 
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“O Mu`adh! There is nothing 
that Allah (sw loves more than 
redemption of a slave. And there 
is nothing more hateful to Him 
than divorce. Therefore, if a man 
says to his slave, ‘If Allah wills 
you ate free. then he is free, and 
there is no other option. But if 
he says to his woman, ‘If Allah 
wills you are divorced, then she 
is not divorced and there is no 


option” (Qurtubi). 


Abu Dhar reports (in a hadith of Ah- 
mad) that someone recited this ayah 


and asked, 
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Messenger of Allah, “Where is 
the third divorce?” The Prophet 
told him: “It is (in the words) ‘re- 
lease with kindness”’ (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


Majid notes: “The goal of matrimony 
in Islam is to unite two lives, to bring 
happiness to the couple, and to instill 
mutual amity, harmony, responsible 
co partnership and good fellowship 
in the pair. Now human nature be- 
ing what it its, it sometimes happens 
that even with the best of motives 
and after repeated trials, the union 
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remains unhappy. The only remedy 
then is to unfasten the wedding tie. 
Even then, the husband is enjoined 
by the Qur’an not to dismiss the wife 
in disgrace, or with a view to humil- 
iating her but to let her off kindly, 
with due regard to his chivalry and 
her tenderness, and with a view to 
securing peace of mind both for her 


and himself.” 


480. That is, if a man divorces his 
wife, it is not lawful for him to take 
back anything that he gave her at the 
time of marriage or during the mar- 
ried life, in cash or kind (Au.). 


481. That is, the two are afraid that 
they might not be able to fulfill their 
respective conjugal duties (Ibn Jarir, 


Qurtubi). 


482. This applies to the situation 
in which the man does not wish to 
divorce his wife (because of the ex- 
penses he would have incurred, in 
addition to the mahr he would have 
paid) but the woman finds it impos- 
sible to live with him and hence de- 
mands to be released. To compensate 
his losses she agrees to pay back a 
certain amount in return of the free- 
dom (Au.). Technically this is known 
as khul’. An incident of this sort 
took place during the Prophet’s life. 
Preserved by Bukhari the report says 
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that the wife of Thabit b. Qays b. 
Shimas told the Prophet that she did 
not find any fault in the man’s reli- 
gion but that she could not stand the 
sight of him. (According to another 
report “so ugly that, if not for the fear 
of Allah, I could spit in his face”). 
The Prophet asked her if she would 
give back the orchard he had gifted 
her. (According to other reports two 
orchards). She readily agreed and the 
Prophet ordered Thabit to release her 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


It is also reported that during ` Umatr’s 
reign a woman came to him seeking 
separation from her husband. `Umar 
ordered her locked up in the garbage 
yard. The next day he asked her, (ac- 
cording to other reports he locked 
her up for three days), “How did you 
like it?” She said, “For the first time 
in my life I was happier (in there in 
the garbage yard) than I ever was 
with him.” ‘Umar ordered the man 
to release her (Ibn Jarir, Ibn Kathir). 
According to the majority, however, 
the man can in no case take from her 
more than what he gave her. Nev- 
ertheless, that is in a case in which 
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the woman demands separation. If 
the tie is broken by the man, then 
he can take back nothing. However, 
some scholars believe that in certain 
cases he can demand and get more 
than what he gave her (Qurtubi, Ibn 
Kathir). 


However, if the man is at no fault, 
and the woman does it to ruin him 
financially, or simply out of mischief, 
then there are ahadith that warn of 
severe punishment (Au.). One hadith 
says: 
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“Forbidden is the smell of Para- 
dise to a woman who seeks di- 
votce without a good reason” 
(Abu Da‘ud Ibn Jarir, Ibn 
Kathir). 


483. An added condition is that the 
marriage should have been consum- 
mated before the second husband 
divorces her of his own free will. It is 
then that the woman will be able to 
re-marry her first husband. 
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[230] Then, if he divorces her (for the third 


time) she is not lawful unto him until she 
weds a man other than him. So, if he (the sec- 
ond husband) divorces her then there is no sin 
upon the two that they should reunite pro- 
vided they believe they will observe Allah’s 
bounds.*® These are the bounds of Allah which 
He makes clear for a people who know.*** 
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The Prophet (saws) was asked 
about a man divorced a woman, 
then another married her, closed 
the door behind him with her in- 
side and then divorced her, with- 
out having had intercourse with 
her, will she be lawful to the hus- 
band of the first marriage? He 
replied: “No. Not until he tastes 
her sweetness and she his” (Ibn 
Jatir, Ibn Kathir). 


Several ahadith have been recorded 
by various collectors forbidding an 
arranged “marriage and divorce” 
with the purposes of making a wom- 
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an lawful to her previous husband. 
In some ahadith both the first and 
the second husbands involved in 
the affair of trying to make a wom- 
an lawful this way are equated with 
those who partake of interest money 
and have been cursed by the Prophet 
(Qurtubi, Ibn Kathir). 


484. This is because the ignorant 
cannot remember such numerous 
and involved laws; only the men of 
understanding can (Qurtubi). 


485. What is actually meant by the 
words, “and when they have reached 
their period of waiting’ is that they 
are “about to complete their waiting 
period” since after completion of the 


period, the choice is lost (Qurtubi). 
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[231] And when you have divorced your wom- 
en and they have reached their period (of wait- 
ing)® then either retain them honorably**® or 
release them honorably. Do not retain them by 
way of harm to take undue advantage. Whoev- 
er does that will wrong his own soul.**’ And do 
not make a mockery of Allah's injunctions, 
but rather, rehearse Allah’s favors unto you*® 
and that He sent down the Book and the Wis- 
dom*° whereby He admonishes you. Fear Al- 
lah and be aware that Allah has knowledge of 
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everything. 


486. According to Imam Shafe‘i, 
Ahmad and Malik these words: “re- 
tain them honorably” imply that if 
a man is not able to provide for his 
wife she can be separated from him. 
However, others believe she ought 
to observe patience; and the state 
should provide for her since Allah 
has indicated to us through a verse 


(24: 32): 
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“And marry the single among 
you, the virtuous ones among your 
male and the female slaves: if they 
be poor Allah will enrich them 
with His bounty.” Thus, despite 
poverty a man and a woman can 
wed. Obviously, if they can wed, 
they can also remain in wedlock in 
poverty (Qurtubi). 


487. He will wrong himself in this 
world also; for when it is known 
how he treated his previous wife, no 
decent woman would like to marry 


him (Razi, Alusi). 
488. So that a word of “talaq” will be 


treated as a divorce even if the man 
says “I was only joking.” A hadith of 
Abu Da‘ud, Nasai and Ibn Majah 
says: 
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“There are three i which 
will be taken seriously: marriage, 
divorce, and revocation (of the 
divorce)” 


Qurtubi, Ibn Kathir. Other reports 


include redemption of slaves. Imām 
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[232] And when you have divorced your 


women, and they have completed their peri- 
od (of waiting), do not prevent them*' from 
marrying their (former or new) husbands, 
if they mutually agree on equitable terms.*” 
These (are the words) by which is admonished 
he among you who believes in Allah and the 
Last Day. This is the (course for making) most 
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virtue and purity amongst you. Allah knows, 


and you know not. 


Malik has recorded in his Muwatta 
that a man came to Ibn ‘Abbas and 
said: “I have divorced my wife a hun- 
dred times. So what do you have to 
say about it?” He replied: “With the 
first three she gets separated from 
you. The rest of the ninety seven 
are a mockery of Allah’s command- 
ments.” It is also mockery to seek Al- 
lah’s forgiveness while continuing to 
indulge in a sin (Qurtubi, Razi). Fur- 
thermore, not to carry out the com- 
mandments of Allah in real earnest, 
or to do them badly is also to make 
mockery of them (Zamakhshari). 


489. “We are asked to remember in 
our own minds and to proclaim and 
praise, and be proud of God’s favors 
on us. His favors are immeasurable: 
not the least are His Revelations, and 
the wisdom which He has given to 
us to enable us to judge and act up to 


His guidance” (Yusuf Ali). 


490. The Hikmah of the original al- 
ludes to the Sunnah, (since both have 
Divine origin) Alusi. 


491. It is the custodian (waliyy) of 
the woman who has been addressed 
and the indication is that it is the 
waliyy who should marry her off, 
instead of the woman arranging her 
own marriage (Ibn Jarir, Ibn Kathir). 
However, according to the Hanafi- 
yyah, who base their opinion on an 
earlier verse viz., “...until she weds 
a man other than him (no. 230),” a 
woman may give herself in marriage, 
although it is undesirable that she 
should do so (Alusi). 


492. This verse was revealed when, as 
in Bukhari, Tirmidhi and other col- 
lections, the sister of Ma‘ qal b. Yasar 
was divorced by her husband. But 
both were inclined to each other so 
that when she was out of her wait- 
ing period he came back requesting 
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her hand. Ma`qal told him: “No. 
You greedy man, son of a greedy 
man. I honored you by marrying my 
sister to you but you divorced her. 
By God, she will never go back to 
you.” (The narrator interjects: But 
Allah knew of his fondness for her 
and her fondness for him). So Allah 
revealed: “When you have divorced 
until, “This is the 
(course of Law for making) most 


your women, .. 


virtue and purity amongst you. And 
Allah knows, you know not.” When 
Ma‘qal heard this he said: “Hear- 
ing and obedience is for our Lord.” 
Then he sent word for his sister’s for- 
mer husband and told him: “I will 
marry her to you, and shall accord 
you full respect (as before).” [Ibn 
Marduwayh adds: “And will expiate 
my oath]” Ibn Jarir, Qurtubi, Ibn 
Kathir, Alusi. 


Although such were the circum- 


stances of revelation of this verse, the 
application is common so that, also 
prohibited is the practice, prevalent 
in some Muslim societies, of placing 
obstacles in the path of a woman get- 
ting married to a person of her choice 
in the hope of the family members 
obtaining gifts from another, more 
gullible, suitor (Ma ‘arif). 


Yusuf Ali writes: “The termination 
of a marriage bond is a most serious 
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matter for family and social life. And 
every lawful device is approved which 
can equitably bring back those who 
have lived together, provided only 
there is mutual love and they can live 
on honorable terms with each other. 
If these conditions are fulfilled, it is 
not right for outsiders to prevent or 
hinder re union. They may be swayed 
by property or other considerations.” 


Legal Points 


1. Divorce is the most hateful of the 
“lawful” in the sight of Allah. The 
following, however, is the process 
when it becomes inevitable: 


a) According to the majority, the Sun- 
nah way of divorce is to pronounce 
the divorce when the woman is in 
the state of purity (tuhur), in which 
state sexual intercourse with her has 
not taken place, and the woman is 
not pregnant (A/ Arba‘ah). This will 
be the first talaq. Nevertheless, the 
husband and wife can continue to 
live together. If the husband does not 
revoke his divorce within the waiting 
period (either in words, or by way of 
resumption of conjugal relationship 
[according to the Hanafiyy and Ma- 
liki schools, even amorous activities 
such as kissing, caressing, etc. would 
suffice: Rawai‘]), then the woman is 
divorced and she must be sent away 
in a goodly manner, that is, with 
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gifts etc. Nevertheless, the man can 
re marry her if she is willing (Au.). 


b) However, according to the Com- 
panions, if a man has made up his 
mind about separation the best way 
would be to let the divorce become 
absolute by default, i.e., by the expi- 
ry of the period of probation (Majid, 
Ma‘ arif). 


c) Notwithstanding how the hus- 
band acts 
the divorce within the waiting pe- 


i.e., whether he revokes 


riod, or remarries the same woman 
he has two more divorce pronounce- 
ments to his credit. 


d) If he divorces her again, the pro- 
cess of the first divorce must be re- 


peated. 


e) If he revokes his divorce for the 
second time, he can continue to live 
with her with another divorce pro- 


the final 


one which will entail permanent 


nouncement to his credit 


separation. 


f) But if he does not revoke his di- 
vorce after the second pronounce- 
ment and she completes her period 


of waiting then his inaction will be 
considered a third divorce and she 


will be separated from him. They 
cannot reunite until she marries an- 
other man who divorces her of his 
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own free will. 


2. When a woman has been divorced 
for the first or second time, and she 
completes her period of waiting, then 
the husband has a right to re marry 
her 
the woman has the right to decide 
whether she will accept him. That is, 
after the waiting period the former 
husband will be on the same footing 
as any other suitor (Qurtubi). 


albeit on new terms. However, 


3. The husband is required by the 
law to provide for his wife, exactly 
in the same manner as before, dur- 
ing the period of waiting. Also, she 


cannot be asked to vacate the house. 


4. According to the Hanabilah khul* 
is revocation (faskh) of the marriage 
contract and not talaq. Hence the 
pair can reunite later under new 
terms, even if the husband had di- 
vorced her twice earlier (AZ Arba‘ ah). 
This is also the earlier opinion of 
Imam Shafe‘i and one of the two 
opinions of Ahmad ibn Hanbal. 
However, according to Imam Ma- 
lik, Abu Hanifa, and a later opinion 
of Shafe*i, it is just another kind of 
talaq (Shangiti). Nevertheless, the 
scholars of these schools have set 
some more conditions depending on 
which it will be either talaq or faskh 
(revocation) - Al Arba‘ah. 
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5. It is highly repugnant that a man 
should pronounce the word talaq 
three times in one go, which entails 
irrevocable separation. The Prophet 
was extremely upset when some- 
one did it during his time (Nasa`i: 
Ma`arif and others). Yet, and al- 
though against the Sunnah, the 
majority of scholars Hanafiyyah, 
Shafe*iyyah, Malikiyyah (and ac- 
cording to Imam Nawawi, even 
Imam Ahmad b. Hanbal: Ma‘arif) 
treat it as three separate pronounce- 
even if the man did not 
mean it and said it only in anger. 


ments 


Ibn Taymiyyah and some later-day 
scholars declare it only one divorce. 
Triple talaq in one session (such as 
to say: You are divorced, you are di- 
vorced, you are divorced, or to say: 
“Your are divorced three times”) 
were considered, according to a re- 
port of Ibn ‘Abbas, as one during 
the Prophet, that of Abu Bakr Sid- 
diq and the first two or three years of 
‘Umar’s caliphate. But then cases of 
three pronouncements became com- 
mon and ‘Umar changed the rule to 
treat it as three with the rest of the 
Companions not disagreeing with 
him (Qurtubi, Ibn Kathir, and oth- 


ers). 


The truth is that the majority opin- 
ion is stronger, that is, three pro- 
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nouncements in one sitting (or one 
pronouncement of the three: Au.) 
will be treated as three separate pro- 
nouncements entailing final separa- 
tion. Disagreeing with the ijma* of 
the Companions and ¿jma of the 
ummah is not an easy matter indeed 
(Rawae’). There are reports, howev- 
er, that show that even the Prophet 
(saws) treated three one sitting pro- 
nouncements as three only, and not 
as one. The hadith of Ibn ‘Abbas 
has not been properly understood 


(Ma‘arif). 


6. Talaq during the menstrual period 
is innovative (talaq bid‘i), but it is 
talag all the same with all legal im- 
plications. 


7. There is general agreement among 
the legists that talaq pronounced in 
anger entails talag (Al Arba‘ah). 


The rules of talag take many other 
factors into consideration. The above 
are only for a general understanding 
and not for specific application. It is 
advisable to consult a faqih in mat- 
ters of divorce (Au.). 


493. Ibn Kathir comments: A hadith 
preserved by Tirmidhi reports the 
Prophet as having said: 
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[233] Mothers may suckle their offspring two 
whole years. (This) for him who desires to go 
to the full length of the suckling period.*® It is Aas ahs ES Ren naig 


for the father to provide and clothe them in a | Let eg 
j f . of sri 
just manner.** No soul is charged save to its ay es i S e ol Shl Sa) 


capacity. Neither should a mother be made to BIG Y yai, ¢ oe oe, ® ú 
suffer on account of her child nor he to whom Ls, Bus Sad Y ang Wy gut 
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suckled (by a wet nurse), then there is noharm  %j ialen zi ips 2i, Pes 
in that so long as you hand over in kindness 

what you (mutually) agree upon.*” Fear Allah € E iat SGA 
and be aware that Allah sees all that you do. 


aal AS IG «cs opinion that the laws of suckling are 


applicable even to grown up men. 
“There is no suckling (with foster i i 
implications) save what reaches According to Imām Abu Hanifa, 


the intestine from the breast and however, the age-limit is two and a 
after the child has been weaned.” half years (Razi). 


Hence any suckling after this maxi- Legal Points 
mum period of two years prescribed 
by the Qur’an, will have no legal im- 
plication (such as the woman becom- 


1. The condition for suckling, for the 
enforcement of all legal implications, 


is that the child should have received 


ing the foster mother, her daughters a full feed from the breast. A drop 
forbidden in marriage to the suck- 


led, and so on). This is the opinion 
of the majority of scholars. The term 


or two will have no legal implication. 
(It is women’s practice, at least in the 


in East, to press a crying family child 
majority of scholars (jumhur) itself against their breast to pacify it, and 


is applicable to the four Imams, the Suckle even if their breasts are dry: 
seven fuqaha of Madinah and the (Au.). 


senior Companions of the Prophet. 
However, ‘Nisha (ra) was of the 2. In view of the hadith that suckling 
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has no legal binding after the child 
has crossed two years of age, the ma- 
jority of scholars believe that if the 
husband, overcome by emotions, 
happens to suck his wife’s breast, 
their marital relationship is not af- 


fected. 


3. A woman in wedlock, or divorced 
but still in waiting, cannot demand 
separate payment for suckling her 


child (Arba‘ah). 


4, According to the majority the 
mother is obliged to suckle her child, 
not because of an explicit injunction 
to this effect, but because of the age 
old customs and practices, the excep- 
tion being (in the opinion of Imam 
Malik) the woman of the aristocratic 
class amongst whom it has been the 
practice throughout the ages to get 
the child nursed by others to free the 
ladies for activities more pleasing to 
their men (Qurtubi). 


5. According to the Hanafiyyah, it is 
not allowable that the child be given 
away to someone else for suckling if 
the mother is prepared to do it her- 
self (Alusi). 


6. According to Imam Malik and 
Abu Hanifa, a divorced woman has 
greater right to the custody of the fe- 
male child until the girl’s marriage, 
and the male child until the age 
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of eight when he will be given the 
choice between the father and the 
mother. However, all scholars agree 
that she loses this right if she remar- 
ries or disqualifies herself by other 
means such as overwhelming social 
activities, wandering habits, etc. 


(Qurtubi). 


7. According to the Hanafiyyah, 
Shafe‘iyyah, and Malikiyyah a di- 
vorced woman who has completed 
her waiting period and is suckling a 
child born of her deserves to be paid 
by the father of the child, (or the 
heir) separately for: a) Suckling, b) 
Nursing (bringing up) and c) other 
expenses (of the child). However, 
Malikiyyah say that she need not be 
paid for the second item (i.e., nurs- 


ing of the child) - Al Arba‘ah. 
494. That is, a sum fixed taking into 


consideration the needs of the wom- 
an, her social status and the financial 
strength of the child’s father (Ibn Ja- 
rir). 
Allah (swt) said at another place (7: 
65): 
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“Let the man of means spend ac- 
cording to his means. As for him 
who is in straitened circumstances, 
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let him spend from what Allah has 
given him. Allah does not charge 
a soul but within what He has be- 
stowed. And soon Allah will cause 
ease after want” (Ibn Kathir). 


495. That is, neither should the child 
be given away for suckling to a wet 
nurse with the intention to cause 
grief to the divorced mother, nor 
should the divorced mother refuse to 
suckle the child merely to make the 
father suffer (the economic conse- 
quences) Ibn Jarir, Ibn Kathir. Nor 
should she demand as wages more 
than what she truly deserves, or he 
give her less than what she deserves 


(Kashshaf). 


496. Opinions vary over the identity 
of the “heir” alluded to: whether it 
is the heir of the deceased man, the 
blood kin of the deceased, one of the 
two parents, the heir of the child or 
the child itself (Qurtubi, Alusi, and 
others). Law books may be referred 
to for a detailed discussion (Au.). 


Following this injunction the 
Hanaftyyah and the Hanabilah ar- 
gue that providing a destitute is the 
responsibility of the kindred which, 
in fact, is also the opinion of the ma- 


jority of scholars (Ibn Kathir). 


497. The word used in the origi- 
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nal is “tashaawur.” It has its root 
in “shawr, which is applied to the 
process of extracting honey from the 
honeycomb (Sabuni). 


It means to say that no unilateral 
decision should be taken about the 
child by either of the parents because 
it is possible that either the mother 
is wary of giving suck or the father is 
miserly (Alusi). 


498. Therefore, none of the parents 
can take a unilateral action regarding 
suckling or weaning of the child (Ibn 
Jarir, Ibn Kathir). 


499. It is possible that the divorced 
mother may not be able to give suck 
to the child, due to reasons of health, 
in which case the child may be suck- 
led by a wet nurse, on wage, while 
the mother needs also to be provided 
for in a reputable manner (Ibn Jarir). 


500. However, this applies to the 
woman who is not pregnant. For one 
who is, the period of waiting before 
she can remarry is delivery of the 
child. This is in view of the verse 4 of 
surah al Talaq which says: 
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“The waiting period of the preg- 
nant women (whose husbands 
have died) is delivery (of the 
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[234] And those of you who die leaving behind 
their spouses, let them (the spouses) restrain 
themselves for four months and ten days.°” 
However, when they have attained their pe- 
riod there is no sin upon you in what they do 
with themselves in a reputable manner.” Al- 


lah is well aware of what you do. 


child).” 


An incident also confirms this. It is 
reported by Abu Daud on the au- 
thority of Subay`ah bint Harth who 
says that she gave birth to a child 
fifteen days after the death of her 
husband Sa`d b. Khawla. When she 
was out of her confinement she ap- 
plied cosmetics and came out well 
dressed. Somebody told her: ‘Prob- 
ably you intend to get married again. 
Well, you can’t do it for four months 
and ten days.’ She went straight to 
the Prophet who told her that with 
the delivery of the child she was out 
of the period of waiting. He advised 
her to get married if a good proposal 
came up (Ibn Jarir, Qurtubi, Kash- 
shaf, Ibn Kathir, Razi). The waiting 
period itself is to ascertain that the 
widow is not carrying child from 
the deceased husband (Ibn Jarir, Ibn 
Kathir and others). 


The status of women in pre Islam- 
ic Arabia can be judged from the 
hadith quoted by Ibn Jarir here. Our 
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mother Umm al Salamah (ra) reports 
that a woman in mourning came to 
the Prophet complaining that she 
had some problem in her eyes and 
wanted permission to apply kohl. 
The Prophet (saws) told her: 
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“Was it not so in the pre Islam- 
ic times that a woman was sup- 
posed to mourn her husband’s 
death for one year, wearing the 
most filthy dress she could? 
When a dog came near her in 
that state, she chased it away by 
throwing camel dung at it! (That 
was in the bygone days). Now the 
period of mourning is only four 
months and ten days.” 


Legal Points 


1. A widow may not use perfumes, 
wear make up or put on attractive 
clothes for the full period of waiting. 
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This is prohibited by several ahadith 
(Ibn Kathir). However, it is not nec- 
essary that she appear shabby as is 
the custom in certain societies (Au.). 
‘Aisha (ra) used to say that she may 
not wear either white or black clothes 


during this period (Ibn Jarir). 


2. A widow in waiting should contin- 
ue to live in her deceased husband’s 
house, if he owned it; and, of course, 
if she is carrying child, then, until 
she has delivered the baby (Qurtubi). 
She may go out for errands during 
the day but may not spend a night 
outside (Ma‘arif}. Some scholars 
have expressed the opinion that she 
can also spend her waiting period in 
her own house if she wishes (Ibn Ja- 
rir and others). 


501. In saying: “And when they (the 
women) have attained their period 
there is no sin upon you (O men) in 
what they do with themselves in an 
honorable way,” Allah (swt) has hint- 


ed that it is for men to prevent their 
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women from committing unethical 
acts. They will be sinning if they do 
not (Alusi). 


Basing their opinion on this verse: 
the Hanafiyyah argue that a woman 
has the right to marry without the 
consent of her legal guardian (wali- 


yy) Razi. 


Nonetheless, another rule worked 
out by the Hanafiyyah safeguards a 
gullible woman from shrewd men. 
It says that the waliyy can seek sepa- 
ration through the courts if he feels 
that the girl has married a wrong 
man. 


502. What is meant by the origi- 
nal words “La tuwa‘idu hunna sir- 
ran?” According to Abu Mijlaz, Abu 
Sha‘ sa, Jabir b. Zayd, Hasan al Basri, 
Ibrahim Nakha‘i, Qatadah, Dah- 
hak, Rabi* b. Anas, Sulayman al Tay- 
mi, Mugatil b. Hayyan and Suddi, 


the meaning is: “Do not commit 
adultery with them.” Ibn Jarir (and 
on his authority Ibn Kathir also), 
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[235] And there is no harm in the hints of 
proposal that you may send to the (widowed) 
women or conceal (such intentions) in your 
heart. Allah knows that you will remember 
(and talk to) them. Yet, do not make firm 
promises of marriage,” save that you say J 

something honorable. But do not resolve upon &# - 
the marriage tie until the prescribed term (of 
waiting) has been completed.°°? And be aware 
that Allah knows what is in your hearts, there- 
fore, beware of Him and know that Allah is All 
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forgiving, All clement. 


prefers this meaning. However, Za- 
makhshari argues that although it 
is correct that “sirran” normally im- 
plies sexual intercourse, here it has 
been employed in the sense of mar- 
riage and hence it will mean, “Do 
not make marriage promises.” This is 
also the meaning stated in the Jala- 
layn. Yet, there seems to be room for 
the meaning commonly adopted by 
the modern translaters viz., “Do not 
make secret promises,” though not as 
commonly preferred by the classical 
commentators (Au.). 


503. The meaning is that a direct 
proposal may not be made to a 
woman in waiting. Rather, one may 
reveal his intention by saying things 
like: “Be of good cheer, you will be 


taken care of, or, ‘I hope to find a 
suitable partner for myself and you 
are a pretty woman, or say to her 
guardian, “Do not forget to talk to 
me when you receive a proposal for 
her, etc. (Ibn ‘Abbas, Mujahid, Sa‘ id 
b. Jubayr: Ibn Jarir, Ibn Kathir). Ac- 
cording to Ibrahim Nakha‘i, he can 
even send her gifts (to reveal his in- 
tention) Ibn Jarir. 


504. What is meant here by the 
words: “women you have not 
touched” is 
you have not consummated the mar- 
riage.” Nonetheless, some fuqaha 
make a difference between a man and 
woman coming together in complete 
privacy, (known as khalwah) and ac- 
tual consummation of marriage. Ac- 


“women with whom 
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[236] There is no sin upon you that you di- 
vorce women you have not (yet) touched,” 
nor have settled a dower upon them." How- 
ever, bestow (gifts) on them: upon the afflu- 
ent according to his resources while upon the 
straitened according to his resources a gift 
(made) in an honorable manner, due from 
those who do things well. 


[237] However, if you divorce them before you 
consummate (the marriage) but have settled 
upon them a dower, then (the due is) one half of 
what you have settled, unless they (the wom- 
en) forgive (their half) or he forgives (his half) 
in whose hand is the knot of marriage?” (i.e., 
the husband).°°’ Should you forgive, then, that 
is nearer to piety. Therefore, forget not gener- 
osity (while dealing) with each other. Verily, 
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Allah is aware of what you do.°” 


cordingly, rules governing the two 
situations can be different (Au.). 


505. Imam Razi points out that 
the verse proves by implication that 
marriage without agreeing upon the 
exact sum of the dower is perfectly 


legal. 


506. The opinion of a minority of 
scholars is that by the words, “He for- 
gives in whose hand is the knot of mar- 
riage, the allusion is to the guard- 
ian of the virgin girl who can use his 
discretion and forgive the husband 
the one half of the dower receivable. 
This is the opinion of Ibn ‘Abbas, 
Hasan and ‘Alqamah and the ear- 


lier opinion of Qadi Shurayh, Taus 
and Mujahid before the last three re- 
tracted their opinion and said that it 
is the husband who has been alluded 
to. However, the majority opinion is 
that the allusion is to the husband 
since it is he who holds the tie of 
marriage (Ibn Jarir). 


507. The idea for the words in pa- 
renthesis here has been taken from 


Zamakhshari (Au.). 


Thus there are four kinds of divorces, 
each with its own ruling so far as the 
dower is concerned. 


1. A marriage in which the dower 
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was not fixed and which was not 
consummated: Nothing is obliga- 
tory save that the husband ought to 
offer some gifts in accordance with 
his means. 


2. A marriage in which the dower 
was fixed but the marriage was not 
consummated: Due in this case is 
one half of the dower agreed by the 
two parties. 


3. A marriage in which the dower 
was not fixed but the marriage was 
consummated: Due is the dower in 
accordance with the status of the 
woman (mahr al mith). 


4. A marriage in which the dower 
was fixed and the marriage was con- 
summated: Due is what was mutu- 
ally agreed upon (Qurtubi, Razi and 
Alusi). 


508. It is reported of Jubayr bin 
Mut`im that once he visited Sa`d b. 
Abi Waqqas. Sa`d proposed that he 
marry his daughter. He agreed and 
the marriage took place then and 
there. But when he went back he di- 
vorced her and sent her dower in full. 
He was asked: “Why did you marry 
her in the first place?” He replied: 
“Because he proposed and I did not 
like to say no.” He was asked: “But 
why did you send the dower in full?” 
He replied: “What about generos- 
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ity?” (Zamakhshari). He was refer- 
ring to the “fadl of this verse (Au.). 


`Ali ibn abi Talib said: 
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“A time will come when tenacity 
will be of a high order. In those 
times a man of means will hold 
fast to what he has in his hands 
although he has not been com- 
manded that, while Allah has said, 
‘And forget not generosity with 
each other” The people would 
deal with the most desperate to 
trade with, while the Prophet 
has prohibited dealings with the 
most desperate, from trading in 
the unknown (commodities) and 
from fruit that is not yet ready 
(on the trees)” (Ibn Kathir). 


The report is from Abu Daud but 
which has a weak chain, as judged by 
Mundhiri in ‘Awn al-Ma‘ bud (Au.). 


509. A hadith preserved by Bukhari 
and Muslim has Ibn Mas`ud saying 
that he asked the Prophet (saws): 
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[238] Guard the (daily) Prayers*” and (espe- 
cially) the Wusta?’ Prayer, and stand before 


Allah in all humility. 
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“What deed is the most virtu- 
ous?” He answered, “Prayers at 
their appointed hours.” I asked 
“Which one after that?” 
He replied: “Treating the par- 
ents well.” I asked: “Which one 
after that?” He replied, “Jihad in 
the way of Allah.” Ibn Mas`ud 
adds, “Had I asked him for more 
he would added to the list” (Ibn 
Kathir). 


him: 


What is the connection between the 
injunctions dealing with women’s 
rights and Prayers? Mawdudi writes: 
“Having mentioned the laws for the 
guidance of human society, God 
rounds off this address by emphasiz- 
ing Prayer, for it is Prayers which in- 
still in man the fear of God. They in- 
culcate the feelings of goodness and 
purity and the disposition to obey 
the ordinances of God, and foster 
adherence to righteousness. With- 
out Prayer it would be impossible 
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for men to persist in observing the 
laws of God, and they are likely to 
be swept away by a current of defi- 
ance and disobedience, as happened 
in the case of the Jews.” 


Asad adds: “In accordance with the 
system prevailing throughout the 
Qur’ān, any lengthy section dealing 
with social laws is almost invariably 
followed by a call to God conscious- 
ness (taqwa: Au.): and since God 
consciousness comes most fully to 
its own in prayer, this and the next 
verse are interpolated here between 
injunctions relating to marital life 
and divorce.” 


Imam Razi has his own point. He 
says: While ordering us to guard the 
Prayers, Allah (sw) used the form in 
Arabic which is used for two persons 
participating in an act. “Quatala” for 
instance would imply that there are 
two persons who fought with each 
other. Therefore, “haafaza” would 
imply that the act of guarding is be- 
ing performed by two parties. One 
of them is the Muslim? Who is the 
other? There are two possibilities. 
First, Allah is the other, guarding 


the devotee against various calami- 
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ties while the man himself takes 
good care of the Prayers. Second, the 
Prayers guard him. And the Prayers 
guard in at least three ways. One, 
they guard him against committing 


sins as Allah said (45:29): 


5 os 5 ; 424i oe ee Si i by 
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“Indeed Prayers come in the way of the 
obscene and the unseemly (things).” 
Second, they guard him against vari- 


ous ordeals, as Allah said (): 
[yor /s,adi] Aa shally i 


“Seek help with Prayers and Patience.” 
And third, they will guard him from 
the Fire on the Day of Judgment, 
since one who Prays, recites a lot of 
Qur’an and, as we know, the Qur'an 
will intercede on the Day of Judg- 
ment. 


510. Ibn Kathir writes: Authorities 
are at variance over the Prayer that 
is alluded to by the words “Salaut al 
Wusta.” Opinions range as far and 
wide as to cover (a) each of the five 
daily Prayers, (b) all five of them 
combined, (c) none of them in spe- 
cific, and (d) even the Friday and (e) 
‘Eid Prayers. However, based on the 
number of scholars behind them, the 


opinions narrow down to Fajr and 
‘Asr Prayers. Further, between the 
two the ‘Asr Prayer seems to be the 
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most favored. 


Fajr Prayer: According to a report 
in Al Muwatta of Imam Malik ‘Ata 
al ‘Utaradi once performed his Fajr 
Prayers with Ibn ‘Abbas who did 
the qunut (supplication in the sate 
of Qiyam). Then he turned around 
and said, “This is the Salatu al Wus- 
ta. Abu al ‘Aliyyah reports a similar 
incident involving Ibn ‘Abbas in the 
mosque of Basra. This also seems to 
be the opinion of Ibn ‘Umar, Abu 
Umamah, Anas, Abu al ‘Aliyyah, 
‘Ubayd b. ‘Umayr, ‘Ata’, Mujahid, 
Jabir b. Zayd, ‘Ikrimah and Rabi‘ b. 
Anas. This is the opinion of Imām 
Shafe`i too. It is said that it has been 
called Salatu al Wusta (the middle 
Prayer) because it falls between two 
Prayers (‘Isha and Zuhr) which are 
four rak‘ah each, shortened to two 
in a journey, while the Fajr Prayer is 
two rak‘ah and is not shortened. It 
is also said that the reason is that it 
falls between two Prayers in which 
the Quran is recited loudly, i.e., 
Maghrib and ‘Isha, and two Prayers 
in which the recitation is not loud, 
i.e., Zubr and ‘Asr. 


‘Asr Prayer: Tirmidhi and Baghawi 
have said that the opinion of the 
great majority of Companions and 
scholars of later period is that it is 
the ‘Asr Prayer which is the Wusta 
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Prayer. Qadi al Mawardi has said 
that this is the opinion of the great 
majority of the Tabe`iyyun (Follow- 
ers). 


The latter has in fact devoted a whole 
book to this subject in which he has 
presented no less than 39 different 
opinions, but eventually settles on 
‘Asr Prayer as the Wusta Prayer: Tuh- 
fatu al Ahwadhi. 


Ibn ‘Abdul Barr says this is the opin- 
ion of the great majority of the Tra- 
ditionists (AA/ al Athar). Ibn `Ati- 
yyah has said in his tafsir that this 
is the opinion of the majority of the 
scholars. Hafiz Abu Muhammad has 
reported in his book on this subject 
that it is the `Asr Prayer in the opin- 
ion of ‘Umar, ‘Ali, Ibn Mas`ud, Abu 
Ayyub, ‘Abdullah ibn “Amr, Samu- 
rah b. Jundub, Abu Hurayrah, Abu 
Sa‘id, Hafsa, Umm Habibah, Umm 
Salamah, Ibn ‘Umar, and, the cor- 
rectly traced opinion of Ibn ‘Abbas, 
and ‘Aisha (may Allah be pleased 
with them all). Such is also the opin- 
ion of ‘Ubaydah, Ibrahim Nakha‘i, 
Razin, Zir b. Hubaysh, Sa‘id ibn 
Jubayr, Ibn Sirin, Qatadah, Dahhak, 
Hasan, Muqatil, ‘Ubayd and oth- 
ers. This is also reported of Ahmad 
b. Hanbal ... and, according to Ibn 
al Mundhir, it is the opinion of Abu 
Hanifah, Abu Yusuf, Imam Muham- 
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mad and Ibn Habib Maliki. 


They base their opinion on the 
hadith of Khandaq reported by `Ali 
in Bukhari, Muslim and others. It 
says that one day during the battle 
of the Trench (khandagq) the assault 
by the polytheists was so intense that 
the Prophet (saws) could not offer 
his ‘Asr Prayer until the sunset. The 
Prophet said in anger: 


De J Oks US YE Mats pii ai St 
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“May Allah fill their graves and 
homes with fire. They prevented 
us from the Wusta Prayer until the 
sun disappeared,” and it was the 
‘Asr Prayer.” Eventually, he of- 
fered this Prayer after the Maghrib 
and before the “Isha Prayers. 


Yet another opinion is that the 


knowledge of the Wusta Prayer was 
withheld like the knowledge of the 
Qadr Night was withheld, in or- 
der that people may seek it in all 
the Prayers and do their utmost to 
achieve excellence in each of them. 


Quotation from Ibn Kathir ends 
here. 


Sa‘id b. Mysayyib, the famous 
Tabe`i says: “The Companions of 
the Prophet were as much in dis- 
agreement over the Salatu al Wusta 
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[239] However, if you are in fear then on foot 
or riding." But when you are in peace, then 
remember Allah as He taught”? you what you 


knew not. 


as these,” he passed the fingers of 
one of his hand into those of the oth- 
er” (Ibn Jarir, Ibn Kathir, Qurtubi, 
Alusi). 


Why is it so, seeing that the terms 
used in the reports in Bukhari, Mus- 
lim, Tirmidhi, Ibn Majah and other 
hadith collections are unambigu- 
ous? One answer is that the hadith 
of Khandaq did not reach every- 
one during or immediately after 
the Prophet’s time leading to such 
variance in opinion. Later, with the 
spread of the hadith literature the 
‘Asr Prayer came to be accepted by 
most scholars as the Wusta Prayer. In 
fact, Hafsa (ra) was so sure about it 
(Ibn Kathir and others), that she had 
the words Salatu al ‘Asr included 
in her personal copy of the Qur’an, 
either as an explanatory remark, or 
under assumption that it was part of 
the text. Moreover, the Companions 
of the Prophet were men of action 
and not theorizers. For them every 
Prayer was Wusta Prayer to each of 
which they applied themselves with 
equal zeal (Au.). 
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511. “This relates to the dangerous 
situation for instance that of war 
where, remaining for any length of 
time at one place would only in- 
crease the peril. In such an event, the 
obligatory prayers may be offered in 
any way that is feasible, even without 


consideration of the giblah” (Asad). 


In addition to the permission to do 
the Prayers on foot, or on a beast (or 
a vehicle) through gestures, if neces- 
sary, Prayers have been shortened for 
situations of fear. The four rak‘ah 
of the ordinary times, become two 
in a journey, and one in situations 
of fear. This is the opinion of Ibn 
‘Abbas, Hasan al Basri, Thawri and 
others (Ibn Jarir, Ibn Kathir). How- 
ever, the shortening to one rak‘ah is 
only when a congregational Prayer 
as specified by the Qur'an and ex- 
plained in the ahadith is not possible 
(Ibn Jarir). Nevertheless, the major- 
ity of scholars believe that Prayers at 
times of fear are also shortened to 
two and not one (Razi). 


512. I.e., Offer the Prayers in their 
completeness and with the qiyam 


347 


Surah 2 


348 


[240] As for those of you who (fear they may) 
die leaving behind wives, (they may make a) 
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testament for the widows (specifying) a year’s 


provision without being dislodged.” How- 
ever, if they depart (on their own), then there 
is no blame upon you in what they do with 
themselves honorably. And Allah is Powerful 


and Wise. 


(standing), ruku` (bowing) and sujud 
(prostration) done properly. Reports 
also suggest that people used to say 
a few necessary words to each other 
during their Prayers until Allah (swż) 
revealed this verse. After this they 
were forbidden from speaking to 
each other while in Prayers. Once 
(following the old practice), when 
the Prophet (saws) was greeted while 
he was in Prayers, he did not an- 
swer. After terminating the Prayers 
he recited this verse (Ibn Jarir, Ibn 
Kathir). 


For further discussions see al-Nisa’ 
note 272. 


513. According to the great majority, 
who base their opinion on a report in 
Bukhari, this verse has been abrogat- 
ed by the verses preceding it. Howev- 
er, the opinion of Ibn ‘Abbas is that 
it has been abrogated by those verses 
of surah al Nisa which deal with in- 
heritance. Abu Musa al Ash‘ari, Ibn 
Zubayr, Mujahid, Ibrahim, ‘Ata’, 


ae 
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Hasan, ‘Ikrimah, Qatadah, Dah- 
hak, Zayd ibn Aslam, Suddi, Muqa- 
til, ‘Ata al Khurasani, and Rabi* b. 
Anas also hold the opinion that this 
verse is abrogated. Ibn Zubayr asked 
‘Uthman ibn `Affan at the time the 
Qur'an was being compiled as to 
why the verse should be included at 
all if it was abrogated. ‘Uthman’s an- 
“Brother. I am not going 
to remove anything from its place.” 
What he meant was that this was 
a matter of Divine judgment (amr 
tawgift) and not a thing for humans 
to meddle with (Ibn Kathir). 


Swer Was: 


A minority opinion is that there has 
been no abrogation and that the hus- 
band can still make a testament to 
the effect that his widow be provided 
for a year and not expelled from the 
house for that period; although the 
injunction about the testament is 
not obligatory (Ibn Jarir). 


514. Without a hadith on the sub- 
ject, it is difficult to say what histori- 
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[241] And for the divorced (of every category) 
is a bestowal in a suitable manner; an obliga- 
tion on the godfearing. 


[242] Thus does Allah make clear His signs to 
you in order that you may reflect. 


[243] Have you not heard of those who aban- 
doned their homes although they were in 
their thousands for fear of death?! Whereup- 
on Allah said unto them: ‘Die. Subsequently 
He brought them to life. Verily Allah is full of 
bounty for the people, but most people do not 
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give thanks.” 


cal incident the Qur’an is referring 
to. The classical commentators offer 
the following as their comment. 


Said b. Jubayr reports Ibn ‘Abbas 
as having said that these were four 
thousand in number who were flee- 
ing from plague (or Jihad: Ibn Jarir, 
Qurtubi, Alusi, Zamakhshari from 
Ibn ‘Abbas). They said, “We shall go 
to a land where death will not over- 
take us.’ When they had reached the 
intended destination, Allah (swt) or- 
dered: “Die.” They fell dead. Some 
time later a prophet happened to 
pass by their remains. He prayed to 
Allah that they be given a new life. 
Allah restored them to life. Accord- 
ing to some the prophet was: Hizqil 
(Ezekiel of the Old Testament: Au.) 
Ibn Jarir, Qurtubi, Ibn Kathir and 
others). 


As for the modern interpretation 
that the dying and bringing back to 
life allude to the wandering of the Is- 
raelites in the desert for forty years, 
suffice it to say that it has no basis 
either in idion or in tradition. It is 
entirely conjectural (Au.). 


Plague 


With reference to plague, Ibn Kathir 
reports a hadith from Musnad Ah- 
mad and Sahihayn the substance of 
which is that when ‘Umar ibn al 
Khattab (ra) arrived in Syria for in- 
spection, he met Abu ‘Ubaydah ibn 
al Jarrah and his companions who 
informed him that plague had struck 
the Syrian region. Abdul Rahman 
ibn ‘Awf appeared and told him: “I 
know something about this. I have 
heard the Prophet (saws) say, ‘If it 
breaks out in a place then, if you are 
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there, do not run away; but if you are 
not there, do not go there either.” 
‘Umar thanked Allah and left the 
place. (Abu ‘Ubaydah objected to 
‘Umar going away saying, ‘Are you 
running away from the gadr [the 
Divine Decree] of Allah? ‘Umar re- 
plied, ‘I wish it was not you who said 
that. Yes, (I am running away) from 
Allah’s gadr to Allah’s qadr: Qurtu- 
bi). 


What the above report tells us is that 
a time is allotted to each individual. 
No one can die before completing 
his term. There is no escape from 
qadr nor from Allah save towards Al- 
lah. Therefore, there is no point in 
running away from a place where an 
epidemic has struck. This of course, 
adds Ibn Kathir, is also applicable to 
Jihad (during which a lot of people 
die, but they would any way, even if 
they did not participate in it: Au.) 


Zamakhshari adds: “After all one has 
to die; so why not in the way of Al- 
lah?” 


Accordingly, Allah said (Ibn Jarir) in 


the following verse: 
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[vé e/a] 
“Fight in the way of Allah, and 
know that Allah is the All seeing, 
the All knowing.” 
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He also said at another place (3: 
168): 
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“Those who told their compatriots, 
while they themselves remained 
behind, ‘Had they listened to us 
they would not have been killed.’ 
Tell them, ‘Stave off death from 
yourselves, if you are true.” And, 
at another place (4: 77,78): 
oh Jol yagi WW Jd we ee g 
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“They said, `O Lord! Why did You 
prescribe fighting for us? Why did 
You not give us a respite?’ Tell 
them, “This world’s pleasures are 
meagre. The Hereafter is better 
for him who fears Allah. And you 
shall not be wronged. Wherever 
you might be, death will overtake 
you, even if you were in fortified 
forts.” 


It has also been reported to us that Al- 
lah’s sword Khalid ibn Walid said in 
his death bed: “I have been through 
such and such dangerous situations. 
There is not a part of my body where 
there is no mark of injury. But look. 
I’m dying in this bed like a wild ass.” 


Quotation from Ibn Kathir ends 
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here. 


According to a report in Bukhari, the 
Prophet was asked about plague. He 
said: 
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“It is a punishment that was 
(originally) sent down upon the 
Israelites, or (he said) upon those 
before you. If you hear that it has 
struck a land, do not go there. 
But if you are there, then do not 
run away from there, trying to es- 
cape it.” 


According to another hadith in 
Bukhari the Prophet (saws) said 
when enquired about plague: 
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“Tt is a scourge that Allah sends 
down upon whomsoever He will. 
Now, Allah has made it a means 
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of mercy for the believers so that 
there is no believer who stays 
put patiently in a place struck 
by plague, firmly believing that 
nothing will happen except that 
which has been preordained by 
Allah, but he will be rewarded in 


the same measure as a martyr.” 


However, there is no difference in 
opinion between the scholars, that 
this is not applicable to the situation 
of the enemies of Islam overrun- 
ning a Muslim territory, or dacoits 
raiding a district in which circum- 
stances the Muslims are allowed to 
move to places of safety. Also, if one 
leaves the area affected by plague, for 
reasons other than escape, then it 
should be permissible, in view of the 
words of the hadith which disallow 
the movement as a means of escape. 
Accordingly, we do not know of any 
Muslim scholar running away from 


plague (Qurtubi). 


515. The way of Allah: Imam Malik 
has said, “Ways of Allah are many. 
There is not a “way of Allah” that is 
not fought for, or against, or in its 
cause. The noblest of these (“ways of 
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[244] Fight in the way of Allah” and know 
that Allah is the All hearing, the All knowing. 


[245] Who is it that will offer Allah a goodly 
loan°'® so that Allah may increase it many 
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fold?” And Allah withholds and gives?'® 


(whomsoever He wills);>!° and it is to Him 


that you will return.°?° 


Allah” for which one may fight), is 
Islam’ (Qurtubi). 


516. According to ‘Umar and some 
others of the Salaf; “Goodly loan” 
refers to what is spent in the way of 


Allah (Ibn Kathir). 
Goodly Loan 


Three points must be observed while 
spending: (i) It should be the best 
of what one possesses, (ii) it should 
be done to win Allah’s approval and, 
(iii) it should not be with the inten- 
tion of placing someone under an 
obligation. 


“The first is concerned with the 
thing itself that is being spent, the 
second is between the bestower and 


His Lord, and the third between the 
bestower and the bestowed upon” 


(Ibn al-Qayyim). 


517. The Qur’an itself says in verse 
261 of this surah that Allah (swt) 
increases the reward of good deeds 
seven hundred fold. There are sev- 


reo oes shy bids 


eral ahadith, although some weak, 
but the combination of which makes 
the meaning acceptable, to the effect 
that Allah (sw) increases the reward 
of a good deed by a million or more 
times (Ibn Kathir). 


518. Since the “giving” and “with- 
holding” are both means by which 
Allah reveals His Powers, both the 
(and 
should be equally welcome to a be- 
liever) - Thanwi. 


“states” are commendable 


519. It is reported that once in Madi- 
nah the prices of commodities rose up 
sharply. The people came to the Proph- 
et and suggested that he fix up the pric- 
es. He told them: “It is Allah who is the 
Bestower, the Withholder and the Pro- 
vider. I hope to meet my Lord in a state 
in which no one will be complaining of 
a wrong done to him by me in matters 


of life or property” (Ibn Jarir). 


520. Ibn Abi Hatim has reported 
that when this verse: “Who is it 
that will offer Allah a goodly loan, 


so that Allah may increase (for him 
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[246] Have you not heard of the elders of the 
Children of Israel after Musa? When they said 
to a Prophet of theirs,” ‘Appoint a king over eo LS ot ys JF í 
us so that we may fight (under his command) Wea ï ee ists 3! er 
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fighting was prescribed for them they turned gy £ “> rJ ÚI, 
away save for a few of them. And Allah knows 
best the transgressors. 


the reward) many fold,” was revealed, and caled Umm Dahdah and 
Abu al-Dahdah al Ansari went to the children without entering into it: 
Prophet and asked him: “Come out O mother of Dah- 
dah for I have lent this orchard 
to my Lord” (Ibn Jarir). (The 
version above is from Majma`u 
az-xawa'id). Ibn Marduwayh also 
reports this through `Umar (Ibn 
Kathir). 
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Blain ad abilo — bile 4) owl us JU 
43 ghal aly LLL Si go oie eld = alt 
JU thd eSB cle al L iota (Ube, 
ohl le gil oly — “eh anoi a ee 

cowl Jde de gi Slay OU Ldbg 521. It is said that the Prophet re- 
ferred to was either Sham‘un (Si- 
mon) or Shamwil (Samuel) Ibn Ja- 
rir, Ibn Kathir. 


g= pi 


“Does Allah want a loan from 
us?” The Prophet said, “Yes. O 
Abu Dahdah.” Abu Dahdah said, 
“Will you stretch your hand?” As for Talut, he is Saul of the Bible 
When the Prophet did that he (Au.). 

said, “Be witness that I have lent 


my orchard to my Lord” (The 522. This request was made by the Is- 


transmitter of the report adds: A aa Ta E 
“There were six hundred trees a A ee Wee ed ee 


in that orchard”). Abu Dahdah them from their homes and enslaved 


then proceeded to the orchard their children (Ibn ‘Abbas: Ibn Jarir). 
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[247] Their prophet told them, ‘Verily Allah 


has appointed over you Talut a king.’ They ob- 
jected, ‘How can kingship be for him over us 
when we are more deserving of kingship than 
he?>** nor has he been given abundant wealth.’ 
He replied, ‘It is Allah who has chosen him 
above you. Further, He has given him a de- 
cisive edge over you in knowledge and physi- 
cal strength.° And Allah bestows His sover- 
eignty upon whomsoever He will. Allah is All 


Embracing, All Knowing.’ 


523. “Obviously, a reference to the 
many invasions of their homelands 
by their perennial enemies, the Phi- 
listines, Amorites, Amalekites and 
other Semitic and non Semitic tribes 
living in and around Palestine; and, 
by implication, a reminder to the 
believers of all times that ‘fighting 
for God’s cause’ (as defined in the 
Qur’an) is an act of faith” (Asad). 


524. It is said that of the twelve tribes 
of the Israelites, one, Yehuda, was 
known for producing prophets and 
the other, Levi, for producing rul- 
ers. Talut was from neither of them. 
He was a Benjamite (Ibn ‘Abbas, 
Suddi, Qatadah, Dahhak, Wahab b. 
Munabbih Ibn Jarir, Qurtubi). 


The verse implies that Imamah is not 
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necessarily hereditary (Razi). 


525. Having had an edge over them 
in physical prowess did not necessar- 
ily mean Talut was tall and robust. It 
implies rather that he was endowed 
with power and courage. As for ex- 
ample, the Prophet told his wife: 
“First to join me would be the one 
with the longest arm.” His wives be- 
gan to measure each others arms. 
But the first to die after him was Za- 
ynab (ra) who used to work with her 
hands and was the most generous of 


hand (Qurtubi). 


526. The following has been report- 
ed about the Tabut. 


The Tabut 


According to Jewish sources, this 
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[248] Their Prophet also told them, ‘The sign 
of his kingship is that the Chest will come 
back to you wherein is sechina®’’ from your 
Lord and a remnant of what the family of 
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Musa and the family of Harun left behind: the 


angels bearing it. Verily in this is a sign for 


you if you are believers.’ 


was a wooden chest lined with gold. 
It contained, according to Ibn `Ab- 
bas, the rod of Musa (saws) and 
the Tablet on which the Law was 
originally written. Qatadah, Sud- 
di, `Ikrimah and Abu Saleh add to 
the list a copy of the Tawrah, some 
mann, and clothes worn by Musa 
and Harun, peace be upon them. 
The Israelites carried it into the bat- 
tlefields as a source of comfort and 
blessing. (When religious and moral 
perversion became rampant: Ibn 
Jarir, Qurtubi, Zamakhshari), they 
lost it to their enemies (according to 
one report, Amalekites: Ibn `Abbas, 
Ibn Jarir). There are two opinions 
about how it came back. Ibn `Abbas 
is reported to have said that it was 
brought down by the angels from 
the heavens right into the midst of 
the Israelites. Another version is that 
those who had captured it took it 
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to Jericho and placed their idols on 
it. One day they found their idols 
fallen down and broken. They at- 
tributed this to the casket and put- 
ting it on a bullock cart pushed it on 
the road leading to the Israeli settle- 
ments and there onwards angels took 
charge (Qurtubi, Ibn Kathir, Alusi, 
Zamakhshari). Ibn Jarir adds: “I am 
told that the rod and the casket are 
buried in Tabariyyah (a lake in Pales- 
tine), and that they will be excavated 
before the end of the world.” 


527. The verbal meaning of the word 
Sechina is peace or comfort. Yet Ibn 
Jarir, Qurtubi, Ibn Kathir (and oth- 
ers) offer various interpretations, 


probably of Jewish origin. 


528. The intransigence and unreli- 
ability of the Israelites, despite clear 
signs, and their hostility towards 
their Prophets and rulers was well 
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[249] When Talut set forth with his troops he 
told them, ‘Verily, Allah is going to test you 
at the stream.” Whosoever drank from it, is 
not of me. But he who did not partake of it is 
of me, except for him who takes a sip out of his 
hand." But, they drank from it (their fill) save 
for a handful of them.°?? When he had crossed 
it along with those who had believed in him,” 
they began to say, ‘We have no strength this 
day against Jalut and his forces.’ But those 
who believed that they would meet their Lord 
exclaimed: ‘How many a small band overcame 
a big band, with the help of Allah?” And Al- 
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lah is with the patient.’ °°? 


known. Allah, therefore, put them to 
test at the stream in order that those 
who were weak in faith and meager 
of patience could be distinguished 
and separated out before they met 
their mighty enemy in the battlefield 
(Qadi: Razi). 


529. “The symbolic implication is 
that faith and, thus, belief in the 
justice of one’s cause has no value 
unless it is accompanied by height- 


ened self discipline and disregard of 


one’s material interests” (Asad). 


530. According to a report in 
Bukhari the forces with Talut num- 
bered many thousand. But, after the 
crossing of the stream, as many were 
left as the Muslims were at Badr, i.e. 
three hundred and a few over ten. 


The rest were left behind (Ibn Jarir). 


The stream itself, according to one 
version, was a river between Jordan 
(city: Au.) and Palestine (i.e. river 
Jordan: Au.) Ibn ‘Abbas, Rabi‘, 
Qatadah: Ibn Jarir). 


It may also be noted that just as the 
result of the historical battle at Badr, 
the result of the battle between the 
forces of Talut and Jalut also proved 
to be a decisive one. It led to the es- 
tablishment of the powerful king- 
dom of David and Solomon (Au.). 


531. It seems it was the ordinary be- 
lievers who were awed at being so 
overwhelmingly outnumbered by the 
enemy forces led by Jalut (Goliath of 
the Bible). Those that were strong in 
their faith were at peace and (Ibn Ja- 
rir, Qurtubi) advised those who were 
losing heart not to look at numbers 
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[250] So, when they came face to face with 
Jalut and his forces, they prayed, ‘O Lord, 
shower upon us patience,” make firm our feet, 
and help us against the unbelieving people.’ *** 


as Allah’s help does not hinge on 
numbers, rather on who is fighting 
for a just cause (Ibn Jarir). 


532. Qurtubi, the Chief Justice of 
Spain, laments in the 13th century 
of the Christian era: Is this not what 
we are required to do? (i.e., coura- 
geously face our powerful enemies 
with faith and patience). But our 
ugly deeds combined with our un- 
holy intentions deter us. In fact, our 
large forces get knocked out at the 
hands of a small force of the enemy 
as has repeatedly happened. ‘This 
is because of what our hands have 
earned. Bukhari records Abu Darda’ 
as saying, “You fight with your deeds 
(as your arms). The Prophet has said, 
‘Are you not fed and helped but be- 
cause of your weaker sections (of the 
society)?’ But our deeds are corrupt, 
the weaker sections disdained, pa- 
tience is little, trust is gone and fear 
of Allah is lacking; while Allah has 
said, “Verily Allah is with those who 
fear Him and those who do things 
well.’... These then are the factors 
that decide whether Allah’s help will 


descend or not. And these are lack- 
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ing in us. Inna lillahi wa inna ilayhi 
raji`un. Indeed nothing remains of 
Islam but its name, nor of the reli- 
gion but appearances, because of the 
corruption that has dug deep, the 
increase in sins and rebellion, the de- 
terioration in conduct, until our en- 
emy has overpowered us everywhere: 
east and west, over land and sea. 
Hence trials have multiplied, tribu- 
lations have become severe and there 
is no one who has escaped but he 
with whom Allah has been merciful. 


533. The “afrigh” of the original sug- 
gests outpouring of a thing into a re- 


ceptacle (Razi, Alusi). 


534. When our Prophet faced his 
enemies in the battlefield his prayer 
words used to be: 
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“O Lord, we entrust their throats 
unto You and seek Your refuge 
from their evil” (Razi, Alusi). 


Note the order in the verse under 
discussion: “O Lord, shower upon us 
patience (and perseverance), make 
firm our feet, and help us against the 
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[251] Thereupon they routed them by Allah's 
will, and Da’ud slew Jalut. Allah gave him 
kingship and prophethood, and taught him 
what He willed.**° And, were not Allah to re- 
move one set of people by means of another, the 
earth would be utterly corrupted,’ but Allah 


is bounteous upon all the beings. 


unbelieving people.’ Victory requires 
firmness. And patience is the pre 
requisite for firmness (Thanwi). 


535. According to Jewish sources, 
Jalut was a huge and powerfully 
built man. He came out challenging 
a duel but no one responded. Talut 
announced that he would give his 
daughter in marriage to anyone who 
killed him. Da‘ud, a young man, 
not yet a prophet, and not as mas- 
sively built, accepted the challenge, 
fought him and killed him. In con- 
sequence he married Talut’s daughter 
and thus entered the royal family in- 
heriting the rule after Talut. Subse- 
quently, Allah made him a Prophet 
also. Accordingly the “Hikmah” of 
the original should be interpreted as 
“prophethood” (Ibn Jarir, Qurtubi, 
Ibn Kathir, Bayan). 


‘The account given both by the classi- 
cal as well as modern commentators 
concerning Da‘ud and Jalut (David 
and Goliath) heavily rely upon Bib- 
lical sources, (Samuel 1, Chap. 17 
& 18), where fiction goes hand in 
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hand with truth and hence we have 


dropped them out (Au.). 


Majid says: “Kingship is Islam is not 
incompatible with the highest spiri- 
tual achievements. It can co exist 
even with prophethood. In fact it is 
on occasions a special Divine reward 
an excellent opportunity to serve 


> » 
one’s fellow creatures. 


Alusi and Razi add: It implies that 
knowledge (of revelation) and (an 
organized) government are the two 
basic requirements for bringing 
about peace in the land (Alusi, Razi). 


536. This could refer to the manu- 
facturing techniques of armory, (Ibn 
Jarir) or the understanding of the 
language of the birds, (Qurtubi, Alu- 
si), or even the knowledge of religion 
sent through revelation. The phrase 
itself was perhaps added to point out 
that no man not even a prophet 
can at any stage in his life dispense 


with knowledge (Razi). 


537. “That is, were not Allah to re- 
place the wicked and the mischie- 
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[252] These are the revelations of Allah that 
We recite to you with Truth and verily, you 
are of the Messengers.”’’ 
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[253] Those (were) Messengers some of whom 
We preferred above others: to some Allah spoke 
(directly) while others He raised in rank.?*° 
And We gave ‘Isa, son of Maryam, clear proofs, 
and strengthened him with the Holy Spirit?” 
And, had Allah willed, those who succeeded 
them?” would not have fought one against the 
other after the evidences (of truth) had come 
to them but they differed among themselves, 
so that some of them believed and some of 
them disbelieved.°* Yet, had Allah willed they 
would not have fought one against the other, 
but Allah does what He will. 
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vous with the righteous and the 
rightly guided, the earth would be 
filled with mischief” (Majid). 


In the words of Mawdudi: “Were the 
dominion of one nation or party to 
endure for ever, and were its capacity 
to perpetrate wrongs granted perpe- 
tuity, God’s earth would become full 
of corruption and wickedness.” 


538. These revelations of Allah are 
a clear proof of your messenger- 
ship; otherwise, how could you, O 
Muhammad, being unlettered, re- 
late these events of the past, in such 
detail and with such accuracy? (Ibn 


Jarir). 
539. Adam, Musa and Muhammad 


(peace on them all) were cases in 
point with whom Allah spoke di- 
rectly (Ibn Kathir, Shangiti). 


540. Thus, prophets hold various 
status and ranks with Allah. This 
was demonstrated to our Prophet 
at the time of his nocturnal jour- 
ney. He met them in various firma- 
ments which indicated their status. 
A question arises: If the status of the 
prophets varies, why did our Prophet 
instruct us not to raise one prophet 
over the other? A hadith, for exam- 
ple, preserved by Bukhari and Mus- 
lim says, 
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Once a Jew and a Muslim argued 
over some trade commodity when 
the Jew said, “No, by Him who 
chose Moses over the (people of 
the) world.” An Ansari Muslim 
who heard him slapped him say- 
ing, “Do you say He chose Musa 
over the people, and over Mu- 
hammad?” The Jew complained 
to the Prophet. He was quite up- 
set. He said: “Do not raise me 
above other Prophets; for on the 
Day of Judgment everyone will 
pass out. I will be the first to re- 
gain myself, and I will find Musa 
(saws) holding the “Arsh. Now, I 
don’t know if Musa would not 
have lost his consciousness at all, 
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or would have been spared be- 
cause of what happened to him 
(when he desired to see Allah in 
Person) at Mount Tur.” (The tr. is 
shortened). 


The question, therefore, in view of 
the Qur’ānic statement that there are 
ranks among the Prophets, remains 
to be answered. There can be several 
answers: a) The Prophet said this out 
of humility, b) The forbiddance is 
for situations of arguments, c) One 
should not seek to raise him above 
other prophets out of prejudice 
against them, and d) It is not for us 
to judge their status. It is for Allah 
to judge. For us, it is only obedience 


(Ibn Kathir). 


Following a hadith in which the 
Prophet mentioned himself as of the 


highest of rank among the sons of 
Adam, it is allowed that we refer to 
him as the best of Prophets and the 
most exalted of all the Messengers, 


making it a general statement. How- 
ever, it is not allowed that we say he 
is better than so and so, specifically 
naming a prophet, or calling him 
inferior to our Prophet (Qurtubi). 
The best that has been said about 
the subject is that there is no differ- 
ence among the prophets as proph- 
ets; being all equal in the qualities of 
prophethood. The difference among 
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them is in their personal qualities 
as well as in their ‘states’ (Qurtubi, 


Shangiti). 


541. “(He is) not the ‘third person 
of Trinity’ but the arch angel Gabri- 
el, who was in constant attendance 
upon Prophet Jesus, and protected 


him amere mortal from the wiles 
of his enemies” (Majid). 


542. That is, after Musa and ‘Isa 
(Qatadah, Rabi‘: Ibn Jarir). How- 
ever, it seems it is applicable to all 
the prophets whose succeeding gen- 
erations generally quarreled among 
themselves after them (Qurtubi). 


543. “This, in a nutshell, has been 
the history of the prophets and their 
peoples. The moral for the holy 
Prophet of Islam is to derive comfort 
by contemplating on this uniform 
fact of history, and not to expect 
wholesale conversion” (Majid from 


Thanwi). 


Mawdudi elaborates: “God did not 
appoint the Prophets as policemen to 
force people to faith and obedience. 
He sent them, instead, with reason- 
able arguments and clear signs in or- 


der to invite people to righteousness. 
Hence the cause of all the differences 


and wrangling and fighting which 
took place was that people, in exer- 
cising the free will granted to them 
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by God, followed divergent courses. 
In short, people follow divergent 
ways precisely because of God’s om- 
nipotent will that men should have 
a choice. It would be a grave mis- 
understanding to hold that people 
follow different paths because God 
failed to persuade people to follow 
the path which He wanted them to 
choose.” 


544. Sayyid Qutb comments: “This 
fighting (between the people) did 
not take place against Allah’s Will. 
Nothing can happen in this world 
without His Will. It was His Will 
that man’s nature should be what it 
is ... with the capacity both for good 
as well as evil ... and that he should 
have the freedom to choose between 
right and wrong. Therefore, all that 
happens within his soul, all that he 
strives for and all that he achieves, 


fall within the scope of Allah’s Will. 


“Further, the differences in capabili- 
ties between one individual and an- 
other are by the design of Allah ... 
and so is the diversity despite the 
unity of origin in order that these 
different capabilities may match 
with the different functions of Kh- 
ilafah (that the humankind has been 
entrusted with). Allah was not such 
as to make all the people a carbon 
copy of each other ... while the func- 
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[254] Believers! Expend of what We have pro- 
vided you before a Day comes wherein shall 
be no buying (or selling) nor friendship nor 
intercession (will be of any use). The unbeliev- 
ers indeed are the wrong doers.”® 


[255] Allah! There is no deity but He: the 
Living, the Self subsisting by whom all 
subsist. Slumber does not overtake Him nor 
does sleep.” To Him belongs whatever is in 
the heavens and the earth. Who is there that 
can intercede with Him save by His leave?” 
He knows what lies ahead of them and what 
is behind them,”™® while they comprehend not 
aught of His knowledge, save such as He wills. 
His Kursi°” extends over the heavens and the 
earth; and their preservation tires Him not. 
He is the Exalted, the Supreme.” 
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tions and responsibilities of Khila- 
fah on the earth, and the all round 
growth and development of life in 
it, was to take such varying and di- 
vergent forms. Indeed, when Allah 
(swt) wished diverse responsibilities 
for man, He also placed divergent 
capabilities in him, as a means of the 
completion and unification of the 
efforts towards realization of their 
goals. (But, instead, they chose to 
differ with these wide ranging facul- 
ties and took to quarrelling among 
themselves).” 


545. ‘Ata ibn Dinar has been quoted 
by Ibn Abi Hatim as saying: “Praise 


to Allah that He said, “The unbe- 
lievers are the wrong doers”, and not, 
“The wrong doers are unbelievers” 


(Qurtubi, Ibn Kathir). 
546. The Living, i.e., the Eternal, 


who had no beginning and who will 
have no end. In other words, this is 
His Attribute and not the quality of 
He being alive (in the sense in which 
we understand life: Au.) Ibn Jarir, 


Qurtubi. 


547. Denial of slumber would not 
have meant denial of sleep and denial 
of sleep would not have included de- 
nial of slumber. Hence both had to 
be separately mentioned (Shawkani). 
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“Ihis repudiates the Jewish and 
Christian idea of God ‘resting’ on 
the seventh day after His great exer- 
tion in creating the universe. ‘And 
on the seventh day God ended his 
work which he had made. And God 
blessed the seventh day and sanc- 
tified it: because that in it he had 
rested from all his work which God 
created and made’ (Genesis 2: 2, 3)” 
- Mawdudi 


548. The commentators have the fol- 
lowing to say on intercession: 


Love and Intercession 


The denial of love and intercession in 
the Hereafter concerns the unbeliev- 
ers. The sentiments of love between 
the believers will survive. According- 
ly, they will intercede for each other 
with Allah’s leave (Razi). 


‘The same thing (i.e. possibility of in- 
tercession only after leave has been 
granted: Au.) has been stated by the 
Prophet in the famous hadith known 
as the Hadith al Shafa‘ah. He said: 
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“The people will come to me and 
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I will proceed to seek my Lord’s 
permission. I will be granted 
leave. When I see Him, I will fall 
prostrate. He will allow me to re- 
main in that state so long as He 
will. Then it will be said: ‘Mu- 
hammad, raise your head and ask, 
you will be heard, and intercede, 
your intercession will be granted.’ 
Then I will praise my Lord with 
words that He will reveal to me 
then. Thereafter I shall begin to 
intercede; but a limit will be set 
(about what kind of people it 
is for whom I could intercede). 
Consequently, I shall take them 
out of the Fire and usher them 
into Paradise” (Ibn Kathir). 


Ordinary believers will also be al- 
lowed to intercede for those Muslims 
they knew (Qurtubi). Accordingly, 
here are a few ahadith (Au.): 
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Anas reported the Prophet as hav- 
ing said, “My intercession will be for 
those who committed major sins.” 


And, 
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“Through the intercession of a 
person of my Ummah, mote peo- 
ple will enter Paradise than the 
population of Banu Tameem.” 
He was asked, “(Will he be) oth- 
er than your” He answered, “Yes, 
other than me.” 


In contrast with the Islamic princi- 
ple that salvation depends primarily 
on one’s own faith and deeds, and 
intercession will only be allowed in 
favor of the deserving, who fell just 
short of the target, but were right on 
the track, the two preceding great 
religions, Christianity and Judaism, 
have both relied heavily on unlim- 
ited and unrestricted intercession for 
salvation. Majid quotes from Chris- 
tian sources: “We were saved through 
the merit of one mediator, our Lord 
Jesus Christ.” ... 


And from the Jewish belief as stated 
in the Jewish Encyclopedia: “The Fa- 
ther who created the universe has 
given to His arch angel and most 
ancient Word a pre eminent gift to 
stand on the confines of both: while 


separating the created things from 
the Creator he pleads before the im- 
mortal God on behalf of the mortal 
race which sins continually, and is 
the ambassador sent by the Ruler to 
the subject race.” 


549. Hakam, Mujahid, Ibn Jurayj 
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and Suddi, however, believe that by 
the words ma bayna aydihim the 
reference is to this world and by ma 
khalfahum to Hereafter (Ibn Jarir). 


Asad writes: “Another interpretation 
is ‘that which took place before them 
and that which will take place after 
them (Zamakhshari). It would seem, 
however, that in all these interpreta- 
tions the obvious meaning of the 
idiomatic expression ma bayna ya- 
dayhi (‘that which lies open between 
one’s hands’) is lost sight of: namely, 
that which is evident, or known, or 
perceivable; similarly, ma khalfahu 
means that which is beyond one’s 
ken or perception. Since the whole 
tenor of the above Qur’ān verse re- 
lates to God’s omnipotence and om- 
niscience, the translation given by 
me seems to be the most appropri- 
ate.” (Asad’s rendering of the phrase 
is: “He knows all that lies open be- 
fore men and all that is hidden from 
them:” Au.). 


But Majid agrees with the mean- 
ing that has come from the earliest 
scholars, phrasing it differently but 
succinctly. He writes about Ma bay- 
na aydihim wa ma khalfahum: “That 
which is in front of them as well as 
that which is behind them, i.e. ‘In 
point of space as well as in point of 


> 


time. 
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Yusuf Alis comment is also close 
to it: “God’s knowledge is absolute, 
and is not conditioned by Space or 
Time.” 


It can both mean, they cannot know 
about anything save what He will, as 
well as, they cannot know about His 
Attributes and Qualities save what 
He will (Ibn Kathir). 


550. The word Kursiyy appears only 
once in the Qur'an while ‘Arsh has 
appeared several times (Au.). 


Ibn Abi Hatim reports Ibn ‘Ab- 
bas (who bases his judgment on the 
words that follow, viz., “their preser- 
vation does not tire Him”: Ibn Jarir) 
as having said that the term Kursiyy 
signifies knowledge. (But Albani 
declared the report weak: no. 9, Al 
Ahadith al Sahihah: Au.). 


On the other hand, several reports, 


varying in their degree of reliability, 
say that Ibn ‘Abbas (as well as Abu 
Musa, Suddi, Dahhak: Ibn Jarir) also 
said that the Kursiyy is where our 
Lord rests His Qadamayn. (Hakim 
has declared this report of Ibn ‘Ab- 
bas, Sahih: Shawkani). 


Ibn Kathir mentions several such 
reports and accords them some re- 
spect. But Albani declared the repor 
weak (Al-Jami* al-Sahih, hadith no. 
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109) - Au. 


Ibn al-Jawzi has on the other hand, 
stated in his “Ma? that Ibn ‘Abbas 
explained the word Kursiyy as “where 
one places one’s feet” merely to reject 
the opinion of those who said that 
it means “knowledge;” accordingly, 
Dahhak said (we know literally) that 
kursiyy is that usufruct which is placed 
under the throne of the kings for them 
to place their feet on (Au.). 


The text of the above is as follows: 
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In other words, we know what an 
earthly ‘arsh and kursiyy look like, 
and what their functions are. But 
when we talk of the ‘Arsh and Kur- 
siyy of the heavens, then, it is Allah 
alone who knows their true meaning 


(Au.). 


The Prophet (saws) is reported to 
have said (in a hadith of Sahih ibn 
Hibban): 
Labs BBLS Ve SU) ws aed! olgandi Ls 
ei oo SI de pall fads dE Gab 
Ole cpl ga — Ald! Je Da 
“Compared to the Kursiyy the 


seven heavens ate no more than 
a ring thrown into the desert and 
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compared with the “Arsh, the ah dw BXa Be FAS cdl HT Ip 3s 
Kursiyy is no more than a ring ar gall yy 2) ‘ee, 
thrown into the desert” (Ibn Ja- San 


rir, Qurtubi, Ibn Kathir, Alusi). “Whosoever recited Ayab al- 
Kursiyy after every Obligatory 
551. Ibn Kathir writes: This verse is 


Prayer, will have nothing to pre- 
known as Ayah al Kursiyy. Muslim 


vent him from Paradise except 
and others have recorded that: death.” (Ibn Kathir from the Sa- 
hih of Ibn Hibban). 


Hakim has recorded the following 
hadith that he thinks meets with the 
criteria set by Bukhari and Muslim 
although they did not record it. 
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The Prophet (saws) asked Ubayy 
ibn Ka*b about the most magnif- 
icent verse in the Qur’an. He re- 
plied: “Allah and His messenger 
know best.” The Prophet asked 
him again, “O Abu al-Mundhir, 
do you know which ayah of Al- 
lah’s Book do you think is the 
most magnificent?” He replied: 
“Allah, there is no God save He, the 
Living, the Self subsisting by whom all 
subsist.” 


The Prophet congratulated him on 
his knowledge. This verse is probably 
the most magnificent because Allah's 
name has appeared in it, either by 
name or as a personal pronoun, 18 
times (Qurtubi). 


A hadith says, 
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‘Abdullah ibn Ubayy reports his 
father as saying that he used to 
have a container filled with dates 
from which he noticed some de- 
crease everyday. One day he de- 
cided to guard over it the whole 
night. He found someone very 
young (stealing from it). I said: 
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“Are you from the Jinn or man- 
kind?” He replied: “Of the Jinn.” 
I said: “Stretch your hand.” When 
he stretched his hand I found it in 
the shape of a dog’s paw and so 
were the hair covering the skin. 
I asked him: “Have all the Jinns 
been created in this fashion.” He 
said in reply: (Evasively) “The 
Jinn know that I’m the strongest 
of them.” I said: “What are you 
up to around here?” He said: “I 
have heard that you are a man 
who loves to give. So I thought 
PI help myself”? Ubayy asked 
him: “And how best can one 
guard oneself from (the mischief 
of) your kind?” He said: “With 
the help of Ayah al Kursiyy.” 
Ubayy reported the incident to 
the Prophet who said: “The evil 
being spoke the truth.” 


Musnad Ahmad has another report, 
termed hasan gharib by Tirmidhi, 


which speaks of Abu Ayyub also 
coming in contact with a ghoul. 


Bukhari has reported the following 
incident in various chapters (Qur- 
tubi). Abu Hurayrah (ra) says: 
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“The Prophet appointed me to 
look after Ramadan zakah mate- 
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rials. And lo! Someone came and 
started grabbing food items from 
the lot. I caught him and said: 
‘I shall take you straight to the 
Prophet. He pleaded: ‘Forgive 
me. Pm poor. I have a big family 
and at the moment I’m in great 
want.’ I let him go. Next morn- 
ing the Prophet asked me: ‘Abu 
Hurayrah. What did your pris- 
oner of last night have to say?’ 
I said: ‘Messenger of Allah. He 
complained of poverty and great 
need and so forth. I felt sorry for 
him and so I let him go.’ He said: 
‘He lied. He will come back.’ So 
I kept watch, and for sure he was 
there, the next night, grabbing 
food items. I told him: ‘For sure 
today PIl take you to the Proph- 
et? He said: ‘Let me go for I am 
in great want and after this I will 
not return.’ So I let him go. The 
next morning the Prophet again 
asked me: ‘What did your pris- 
oner do last night?’ I told him 
that he complained of poverty 
and so forth and so I let him go. 
He said: ‘He lied and he will re- 
turn? So I kept watch and there 
he was, once again. I caught him 
as while was helping himself and 
told him: “That’s it. Today I will 
take you to the Prophet. This is 
the third time I have caught you 
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while every time you promise 
you won't come back.’ He said: 
‘Let me go and in return I'll teach 
you some words that will benefit 
you greatly? I asked him what 
they were. He said: ‘When you 
go to bed say: “Aah! There is no 
god save He... until the end of the 
verse.” With that you will have a 
guardian (angel) from Allah (sw) 
by your side, and Saytan will not 
come near you until the morn- 
ing, So I let him go. The Prophet 
enquired in the morning: “What 
did your prisoner have to say last 
night?’ I gave him the story. He 
said: ‘Although a liar, he spoke 
the truth.” Then he added, “Do 
you know who is it that you have 
been encountering? It was Shay- 
tan. 


Similar reports are to be found in the 
collections of Nasa'i and Ibn Mardu- 
wayh. 


Similarly Abu `Ubayd has reported 
of `Umar ibn al Khattab that once 
he wrestled with a Jinn. When he 
overcame him, the Jinn told him 
about Ayah al Kursiyy (Qurtubi). Ac- 
cording to a hadith preserved in Abu 
Da‘ud, Tirmidhi and Ibn Majah, 
the AL-Ism al A`zam is contained in 
this verse and the one of Aal ‘Imran 
which reads: 
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[256] There is no compulsion in religion. 
Truth has become distinct from falsehood.?”” 
Therefore, he who denies Shaytan™ and be- 
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not. And Allah is All hearing, All knowing. 
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Ibn Marduwayh has preserved an- 
other hadith, which although (mis- 
takenly) declared fake by Ibn al-Jaw- 
zi, meets with the criteria of Bukhari 
in which the Prophet said that noth- 
ing prevents a man who recites the 
Ayah al Kursiyy after every obligatory 
Prayer from entering Paradise save 
death. Similar reports are by Nasai 
in his Al Yawm wa al Laylah, as well 
as in Sahih ibn Hibban. 


Quotations from Ibn Kathir end 
here. 


It is reported of `Abdul Rahman ibn 
` Awf that when he entered his house 
he would recite this verse in its four 
corners (Qurtubi). 


The beauty of the verse does not 
seem to have been entirely lost on 
the unbelievers either. Says Majid: 
“The verse ... has often won the ad- 
miration of non Muslims, even of 


a magnificent de- 


anti Muslims. `... 
scription of the divine majesty and 
providence: but it must not be sup- 
posed the translation comes up to the 


drosp gue af ty 


dignity of the original’ (Sale). ‘One 
of the most admired passages in the 
Koran (Lane). “One of the grandest 
verses of the Qur'an’ (Wherry). 


It might also be noted that the verse 
is made up of 10 whole sentences 


(Ibn Kathir). 


Zamakhshari adds: It is the most 
magnificent verse of the Qur'an be- 
cause it speaks of the Oneness of Al- 
lah (swt), which should also lead us 
to the conclusion that the Oneness 
of Allah is the most magnificent of 
the disciplines of knowledge. 


552. Although the meaning and ap- 
plication is general, several incidents 
are reported to have occasioned the 
revelation of this verse. Here are a 
few. 


First, it was a custom in the Ansar 
that if a woman's sons did not sur- 
vive, she vowed that if the child lived 
he would be converted to Judaism. 
There were many such Judaised chil- 
dren in Madinah. When Banu Nadir 
were banished they wanted to take 
along such of them with them. (The 
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Ansar maintained that so it was be- 
fore the advent of Islam. But since 
the true religion Islam had appeared 
they would not let their sons go with 
them: Qurtubi). So Allah (swt) re- 
vealed this verse which meant to say 
that whoever wished to stay back 
could do so, while whoever wished 
to go was free to do so (Ibn Jarir, Ibn 
Kathir through Ibn `Abbas). The re- 
ports are also in Abu Daud, Nasa'i 
and Sahih works of Ibn Abi Hatim 
and Ibn Hibban. 


Second, a man’s two sons converted 
to Christianity and wanted to migrate 
to Syria in the company of Christian 
traders who had come from there. 
Their father had however embraced 
Islam and enquired the Prophet 
(saws) whether he could force them 
into Islam. Allah (sw#) revealed this 
verse (Ibn Jarir, Ibn Kathir). 


There is, however, some difference of 
opinion among the scholars whether 
this verse stands as it is or is it ab- 
rogated by the verses legalizing /i- 
had (Ibn Kathir). According to Ibn 
‘Abbas and Qatadah the rule of free 
choice is abrogated in favor of the 
Arabs of the Peninsula, who may 
either accept Islam, migrate, or be 
destroyed. But it is not abrogated in 


respect of others living outside of the 
Peninsula, although in the dominion 
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of Islam, who can remain on their 
religion, paying Jizyah (Qurtubi). 
However, it is not right to say that 
the verse is abrogated simply because 
it was revealed to solve a specific 


problem (Ibn Jarir). 


Thanwi adds: It must be noted, how- 
ever, that what is of greater signifi- 
cance is the people’s intention. They 
can be forced into submission, but 
they cannot be forced to believe. 


Hence we find ‘Umar ibn al Khat- 
tab’s former slave Asbaq reporting 
that ‘Umar (ra) used to offer him 
Islam, but he would refuse. ‘Umar 
used to tell him, ‘If you accepted Is- 
lam, I could involve you in Muslim 
affairs’ (Ibn Jarir). ‘Umar could have 


as well coerced him into embracing 
Islam. But he did not (Au.). 


553. The word in the original is 7%- 
ghut. According to ‘Umar (ra) the al- 
lusion is to Shaytan. There are other 
opinions, but this is the strongest one 
since, he personifies every evil that 
people in pre Islamic times practiced, 
be they of the nature of worshipping 
idols, seeking their guidance in the 
affairs of life, or their help instead 
of Allahs (Ibn Kathir). Ibn Jarir’s 
preference, however, is that Zaghut is 
anyone or anything that symbolizes 
rebellion against Allah (swt) and is 
worshipped in His stead, be it of the 
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mankind, jinn or idols. 


Asad says: “Al Taghut denotes, pri- 
marily, anything that is worshipped 
instead of God and, thus, all that 
may turn man away from God and 
lead him to evil. It has both a singu- 
lar and a plural significance (Razi), 
and is, therefore, best rendered as 


“the powers of evil.” 


554. Opinions of the earliest scholars 
vary between Islam, faith, the sha- 
hadah (testimony), the Qur’an, and 
other possibilities, in reference to in- 
terpretation of the term Al/-‘ Urwatu 
al Wuthga. There is of course, no 
contradiction between them. Fur- 
ther, this bond never severs unless a 
man severs it as has Mujahid inter- 
preted this present verse quoting the 
other famous verse (13: 11): 


ie wil u Wet & ih u BEY Bi by 
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“Allah does not change what is 
with the people unless they change 
what is with them” Ibn Jarir, 
Qurtubi, Ibn Kathir); that is, 
unless they discard the guidance 
given to them and opt for misguid- 
ance (Au.). 


Al ‘Urwatu al Wuthqa 


Bukhari and Muslim have recorded a 
hadith that runs as follows. Muham- 
mad b. Qays b. ‘Ubadah says, 
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“I was in the mosque when a 
man entered whose face bore 
marks of Allah’s fear. He did two 
short rak ‘ah of Prayers and left. 
When he was gone people said: 
‘This man is of the Paradise. So 
I followed him. When he entered 
his house I knocked at the door. 
He let me in. After the ceremo- 
nial greetings I told him what the 
people had said about him. He 
said: ‘Allah be glorified. It is not 
proper for anyone to open his 
mouth about what he does not 
know. Let me tell you why. Once I 
dreamt during the Prophet’s time 
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[257] Allah is the Protector of the believers. 
He brings them forth from darknesses into 
Light. As for the unbelievers, their patrons 
are the evil ones. They bring them forth from 
Light into darknesses. These are companions 


Al-Baqarah 


sills g he iit “yal iyi 
sgt ai iás a ži i 
uif oral Sy ast 33 rite 
GV oVPI AE Ga oh Wi bÍ 


of the Fire. They shall abide therein forever. 


that I was in a flush green garden. 
(He described the greenery and 
the vastness). In its center was 
a steel column pitched into the 
earth and reaching the heavens. 
At the top was a kind of handle 
Curvah). I was told, ‘Climb’ I 
said, ‘I can not. A young person 
appeared from my rear and lifted 
me by my clothes. I climbed and 
caught hold of the handle. I was 
told, Hold fast unto the handle,’ 
I woke up with it in my hand. I 
went up to the Prophet and relat- 
ed the story to him. He said: “The 
garden was the garden of Islam 
and the column was the column 
of Islam. As for the handle, it 
was the firm handle (4/ ‘Unwatu 
al Wuthqa). You shall remain on 
Islam until you die? The man, 
adds the transmitter was `Abdul- 
lah b. Salam.” Muslim, Nasa’i and 
Ibn Majah have other versions of 
this hadith with variations in de- 
tails Ibn Kathir). 


555. That is from the darkness of 
disbelief, doubts and skepticism into 


the light of plain truth. We also see 
that Allah (swt) mentioned the light 
in singular form and darkness in 
plural; since there is only one path 
to truth and guidance, while that of 
falsehood are many and disparate. 
Allah also used the plural form when 
He said at another place (6: 153): 


GES LEW AE Vy bs KS bi de 

[ror tet] abe 32 2% 
“This is My path; straight. Follow 
it. And follow not diverse paths, 


lest they scatter you from His 
path” (Ibn Kathir). 


It might be noted here that in the 
earlier verses Allah (swt) spoke of the 
light of the believers and the dark- 
He fol- 
lowed it up with three episodes in 
the first of which He illustrated the 
light of Ibrahim (saws) and the dark- 


nesses of Nimrod (Thanwi). 


nesses of the unbelievers. 


556. The king in question is said to 
be Nimrod (who flourished about 
2450 B.C. Majid) of Babil (Baby- 
lon). The story goes that to dem- 
onstrate that life and death were in 
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[258] Have you not heard of him, who disput- 
ed with Ibrahim concerning His Lord, that Al- 
lah gave him kingship?! When Ibrahim said to 
him, ‘My Lord is He who gives life and deals 
death,’ he replied, ‘I (too) give life and deal 
death.’ Ibrahim said, ‘Allah brings the sun 
from the east, you bring it from the west.’ The 
disbeliever was confounded. And Allah does 


not guide a transgressing people.” 


his power, he granted amnesty to 
one of two criminals condemned to 
death, and upheld execution for the 
other! The story also goes that when 
he acted arrogantly, Allah (sw2) sent 
an insect into his head. Every time it 
stung him he felt like scratching. But 
unable to do so asked his attendants 
to bang his head with their fists (Ibn 
Jarir, Qurtubi, Zamakhshari, Ibn 
Kathir, Shawkani). 


With reference to Ibrahims state- 
ment, peace on him, that Allah (sw) 
makes the sun rise from the East and 
that Nimrod may bring it from the 
West if he could, Thanwi says the 
following: “Nimrod could not have 
said in reply that he was also ca- 
pable of bringing the sun out from 
the West. Nor could he have asked 
Ibrahim (saws) to ask his Lord do 
that since he knew in his heart that 
Ibrahim was a true Prophet and that 
if he prayed to his Lord He would 
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grant him his request in which case 
he would lose his hold on the mass- 


es” (Thanwi). 


“The event 
which is referred to here is not men- 
tioned at all in the Bible. However, 
the whole story occurs in the Talmud 


Mawdudi comments: 


and is largely in harmony with the 
Quranic version. In the Talmudic 
version it is said that the father of 
Abraham occupied the highest of- 
fice in Nimrod’s government. When 
Abraham denounced polytheism, 
preached the doctrine of the unity 
of God and smashed the idols of the 
temple, his own father lodged a com- 
plaint against him before the king. 
This was followed by a conversation 
which is mentioned here.” 


557. Opinions are divided between 
‘Uzayr and Aramiyyah (Ezra and 
Jeremiah of the Bible: Au.), as the 
man alluded to in this verse. `Ali 


ibn Abi Talib, Ibn Ka‘b, Ibn ‘Abbas, 
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[259] Or, the like of him who passed over a 
town that had fallen upon its roofs.” He won- 
dered, ‘How will Allah bring this back to life 
after its (present) decay?’ So Allah put him to 
death for a hundred years and then brought 
him back to life and asked: ‘How long did 
you remain (in that state)?’ He replied: ‘I re- 
mained a day or a part thereof.’ He said: “You 
remained (in that state) a hundred years. Look 
then at your food and drink, it is unspoiled. 
But look at your donkey; so that We may make 
a sign of you for the people”? And look at the 
bones (of the donkey) how We set them up and 
then clothe them with flesh.’ Thereupon, when 
it became evident to him, he cried out: ‘I real- 
ize that Allah has power over all things.’ 
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Hasan, Qatadah and others are of 
the opinion that it is ‘Uzayr, while 
Wahab b. Munabbih and `Abdul- 
lah ibn. ‘Ubayd think it is Arami- 
yyah (Ibn Jarir, Ibn Kathir). A third 
opinion is that it is Hizqil (Ezekiel of 
the Bible: Au.). A fourth opinion is 
that it is Khidr (Qurtubi). As for the 
ghost town, it was Jerusalem which 
was in ruins after Nebuchadnezzar’s 
invasion (in 590 B.C.: Majid) Ibn 
Kathir. 


The identification is not important; 
rather, the reminder that Allah has 
power over all things (Ibn Jarir). 


558. It is said that when he returned 
to his home town, his grandchildren 


had become aged while he had re- 
mained young. Thus he became a 
sign for others (Ibn Jarir, Ibn Kathir, 
Qurtubi). Another report suggests 
that when he returned to the Isra- 
elites and told them he was Ezra, 
they refused to believe in him. So he 
told them to bring the Torah. When 
they brought it out, he began to read 
out from memory while they were 
checking his reading from the writ- 
ten copy. When he did not err by a 
diacritical mark, they cried out, “This 
is a son of God’ (Zamakhshari). 


559. This increase in peace was in 
accordance with the level and degree 
of faith that Ibrahim (saws) enjoyed 
from his position and rank. (Over 
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dead.’ He said: ‘Have you not believed?’ He 
replied: ‘Indeed (I have). But in order that my A e 
heart may be at rest.’ *° He said: ‘Then take 
four birds and tame them to yourself. Then 
(cut them to pieces and) place their parts on 
every hill, then beckon them, they shall come 


to you in speed.° And know that Allah is All 


Mighty, All wise.’ 


and above the level and degree en- 
joyed by those lower in status: Au.), 
and it is in this light that the saying 
attributed to ‘Ali should be under- 
stood who said: “Even if the veils are 
removed, it would cause no increase 
in my faith’ (Thanwi). 


In a hadith preserved by Bukhari and 
Muslim the Prophet (saws) said: 
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“It behooves us more to be in 
doubt than Ibrahim when he 
said, ‘My Lord. Show me how 
will You quicken the dead’ The 
request then was not out of a 
doubt that he bore as the igno- 
rant might presume (Qurtubi, 
Ibn Kathir). 


Nawawi’s explanation (supported 
by Ibn Kathir, Alusi and Shawkani), 
should be enlightening. Qurtubi in 


fact says this is the position of the 
great majority of scholars. Nawawi 
says: Of the various interpretations 
that have been reported, the best 
is the one offered by Imam Abu 
Ibrahim al Muzani, Imam Shafe’i’s 
disciple, and some others. Accord- 
ing to it, our Prophet did not actu- 
ally mean that Ibrahim (saws) was in 
doubt, when he said, ‘It behooves us 
more to be in doubt than Ibrahim.’ 
Rather, what he meant is that if it 
was possible for the Prophets of Al- 
lah to doubt, then I would have been 
in doubt also. But since I am not in 
doubt, Ibrahim (saws) was also not in 
doubt. The Prophet (saws) of course 
said this out of humbleness placing 
himself lower than Ibrahim. As Ibra- 
him’s words, ‘In order that my heart 
may stay at rest, what he meant was 
“in order that it might help elevate 
the faith from one state to another, 
higher state: from `Ilm al Yaqin to 
‘Ayn al Yaqin. Further, according to 
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Sahal b. Tustari, Ibrahim’s request 
was for the removal of veils placed 
before the eyes so that the light of 
faith could increase (Sahih Muslim, 
Kitab al Iman, hadith 238). 


It might also be kept in mind, says 
Qurtubi, that to attribute a doubt to 
Prophets is an act of Kufr. 


Nonetheless, it is reported that when 
Ibn ‘Abbas and ‘Abdullah b. ‘Amr 
b. al As happened to get together. 
Ibn ‘Abbas asked MAbdullah b. ‘Amr 
what verse of the Qur’an he thought 
held out the greatest hope (for the 
sinners). Ibn ‘Amr said (39: 53): 


bie Yael Je is aai coats G of 
BELA i joe GI Oy Bl ay ie 


[ov : ppl] Aesth Spas 


“Tell them, (O Muhammad that Allah 
says), ‘O those of My slaves who have 
wronged their souls, do not despair of 
Allah's mercy. Allah will forgive all 
sins.” In reply Ibn ‘Abbas gave his 
subtle opinion: “To me the verse that 


holds out greatest hope is this (state- 
ment of Ibrahim), 


[vis : sul] bb Socks 3555 


‘In order that my heart may be at rest 
(Qurtubi, Ibn Kathir, Shawkani and 


Al-Baqarah 


others). 
560. Those were birds. 


This writer received the following re- 
port from some of the mujahideen of 
Afghanistan who fought the Russian 
invasion of 1982. It came through 
persons whose integrity cannot be 
doubted. Somewhere in the front, 
three of the mujahideen were trying 
to halt the enemy’s advance by fir- 
ing at it from the top of a hill. Dur- 
ing the battle one of them received 
a bullet and died. The two were felt 
severely handicapped because he was 
carrying up ammunition from the 
foot of the hill. But, as they contin- 
ued to fire at the enemy they found 
that the man was up again and be- 
gan to supply ammunition as before. 
Later, when the enemy had retreat- 
ed, a greater surprise was in store for 
them: the man fell dead again (Au.). 


561. 
that: 


Imam Ahmad has recorded 


of Bass gf Je bs JB tke oi ple cé 
seb ied Hoi, eal te tet S ce 
ii ails EG sas gh GS aol; Be 
O% Abd uae gi de sb oy 
sete Hl de sb bhi Je ate SL 
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[261] The likeness of those who expend their . ee Bhatt OB na 
wealth in the cause of Allah is as i likeness a J 4 pagal ce a 
of a grain which brought forth seven ears, in Paw eae g 
every ear a hundred grains. And Allah grants +33 cy) dasu il as iis alut 
increase to whom He wills. Allah is All em- gyr \% ade Zelg aly 
bracing, All knowing.**! 


dy be fi jyy dae JG. te alls fasts are a shield so long as one 

deo a ‘Lp tis git: a E lupe does not destroy it (himself). 

sé f ails wb Je al : ZE Jua Further, whomsoever Allah test- 

Ayal GÍ Be ide c ju ý lays j ed with a physical disorder will 

aee (9G O98) 5 A du have his sins washed off’” (bn 
" ine 45 +6 Kathir). 


Qurtubi writes: By implication it 


Some people visited Abu `Ubay- 
dah when he was ill. They found can be deduced from this verse that 


laa Gn fas bela hee ee farming is one of the best of profes- 


wards the wall, his wife besides sions. Muslim records a hadith which 


him shrouded (in a cloak). They SY 

asked her, ‘How did he spend a Ss Gs bon Vg ese pea copa T" 
the night?’ She said, ‘Earning re- "Bie J SEY $2.8 Vs His Y SS 
wards.’ Upon this Abu “Ubaydah 


ce 5 
spoke out, “No. Not earning re- ‘A Muslim does not plant a 


tree, or work on a farm but he 
is rewarded for every benefit that 


wards.” Then he turned around 
and said, ‘Will you not ask me . 
why I said that?’ They said, Your mankind, animals or birds draw 


re ne Pg 
answer didn’t please us enough from it. 


to ask you why.’ He said, ‘I heard Tirmidhi has another narration 


the Prophet (saws) say, “Who- which reports the Prophet as having 
ever spent in the way of Allah said: 


will have rewards seven hundred PER o 2, 
fold. Whoever spent on himself, PIN Ulm Girl lpn 

his family, or visited the sick will “Seek your providence from nat- 
have the rewards ten fold. And ural resources,” (meaning: plan- 
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[262] Those who expend their wealth in the 
cause of Allah and then follow not what they 
have expended with taunts and injury: for 
such is their reward with their Lord. They shall 
have nothing to fear nor shall they grieve?” 


tation and farming - Qurtubi). 


562. Ibn Marduwayh as well as Abu 
Hatim and Hakim in his Sahih, have 
recorded that when this verse was 
revealed the Prophet (saws) suppli- 
cated: 


Sly w 


“O Lord, grant an increase to my 
ummah? 


In response it was revealed: “Who is 
it that will offer Allah a goodly loan 
so that Allah may increase (for him 
the reward) many fold?” The Proph- 
et again supplicated, “O Lord. Grant 
an increase to my ummah.” Then Al- 
lah revealed: “Indeed those who are 
patient will have their reward with- 
out measure” (Ibn Kathir). 


It is reported that once `Uthman 
ibn ‘Affan brought in 1000 Dinars 
(at a time when funds were badly 


needed). The Prophet (saws) shoved 
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his hand into the heap, turned the 
Dinars around and said, “Nothing of 
what ‘Uthman will do after this will 
do him any harm.” 


Abu Sa‘id al Khudri says I saw the 
Prophet (saws) with his hands raised 
up in supplication, ʻO Allah, Pm 
pleased with ‘Uthman, May You 
also be pleased with him.’ He kept 
repeating these words until the day- 
break. Then came down this verse: 
“Those who expend their wealth in 
the cause of Allah and then follow not 
what they have expended with remind- 
ers, nor injury: for such is their reward 


with their Lord’ (Qurtubi). 
563. The word in the original ren- 


dered as “reminders” is mann, which 
is the act of reminding some one of 
favors shown to him. 


Mann is a major sin (kabirah) Qur- 
tubi, Razi, Shawkani. In a hadith the 
Prophet (saws) is reported to have 
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[263] A good word and forgiveness is better 
than that charity which is followed by injury. 
And Allah is All sufficient, Forbearing. 


[264]. Believers! Do not destroy your charity 
with taunts?® and injury as one who expends 
his wealth to show off to the people, believing 
neither in Allah nor in the Day of Standing. 
The likeness of him is as like the likeness of a 
smooth rock on which is (a thin coat of) soil. 
When heavy rains fell upon it, it rendered it 
hard and bare. They have no power over any- 
thing of what they earned. And Allah guides 
not an ungrateful people. 
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ones 


said: There is a hadith on these lines. 


DÉ Y le Vy CA feds Gh i Y 


“Three persons will not enter 
Paradise: An alcoholic, the one 
disobedient to his parents, and 


Preserved by Muslim it records the 
Prophet as having said: 


A OF Baal oye Oly Me Aybli AS” 


7 gb Ao Sei 


the one who reminded the re- 
cipient after having given him in 
charity” (Qurtubi, Ibn Kathir). 


Ibn Zayd said, “A woman came to my 
father and said: ‘Abu Usama! Show 
me a man who is sincere in his claims 
to be fighting in the way of Allah, 
for I believe they join these expedi- 
tions only to get some good food. I 
have (some) arrows and quiver (that 
I would like to gift to someone).’ My 
father told her: ‘May Allah bless you 
not in your arrows and the quiver. 
You have caused injury even before 
you spent” (Ibn Jarir, Qurtubi). 


“A good word is (an act of) 
charity. It is also an act of char- 
ity that you meet your brother 
with a cheerful face” (Qurtubi, 
Shawkani). 


The Prophet has also said: 


23 


ge aba ade lbi S PUJ JE 13) 
ghee Jis al ods By: ade bya) E eu Bk 
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2 Mas ah) SIs Lad Saio 
“When someone comes to you 
asking for help, do not cut him 
short while he is speaking. After 
he is finished, respond to him 
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[265] And, the likeness of those who expend 
their wealth seeking Allah’s approval and to 
strengthen their own souls*® is as the likeness 
of a garden on a lofty piece of land, which, 
(when) struck with heavy rains, yields its pro- 
duce two fold. But, if it does not receive heavy 
rains, then, even a shower (would do). And 


Allah is Aware of what you do. 


with dignity and grace: either 
giving him what you can, or ex- 
cusing yourself with honorable 
words. Sometimes those come to 
you (in disguise) who are neither 
of the men nor of the Jinn. They 
come only to find out how you 
fare with what Allah has given 
you.” The allusion is to another 
hadith which relates the story of 
a leprous, a bald and a blind, (in 
which the three men were tested 
through an angel who sought 
financial help from them: Au.) 
Qurtubi. 


An example of wider implication 
was given by ‘Amr b. Hurayth. He 
said: “A man goes out to participate 
in a battle. He commits no sins while 
he was out but returns without any 
rewards.” He was asked: “How can 
that be?” He said: “This happens 
when something goes wrong dur- 
that Allah had 
he starts 
blaming his commander saying, ‘I 


ing the campaign 
decreed for him anyway, 


Al-Baqarah 
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will never go out with this man (in 
command) again.’ This is the man 
who got nothing. It is about him 
that Allah (sw said: “Believers, do 
not destroy your charity with remind- 
ers and injury” (Ibn Jarir). 


564. The meaning of “tathbeetan 
min anfusihim,” as given in the Eng- 
lish rendering is based on Kashshaf's 
interpretation. However, Ibn Jarir’s 
preference is, ‘out of inner certainty,’ 
a meaning originating from Qata- 
dah, Saleh, Ibn Zayd and Sha‘bi. 
The meaning given by Mujahid and 
Hasan is, “They are careful about 
where they place their charity’ (Ibn 
Kathir). 


565. Such is the example of a hypo- 
crite. He expends in this world, but 
to show off. On the day of Judgment, 
when in dire need, he will find that 
his charity bore no fruit. All of his 
good deeds will lie in ruins (Suddi: 
Ibn Jarir). 
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[266] Will any of you wish to have an or- 
chard of palms and vines with streams flow- 
ing beneath it with all manners of fruits for 
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him therein, and old age has struck him, and 255 i 23 a; ól AS os 


he has children (but) weak, when a scorching 
whirlwind struck it and burnt it down? Thus 
Allah makes clear His signs haply that you 


will reflect. 


However, several reports coming 
through various chains of transmit- 
ters and also recorded by Bukhari 
say that once ‘Umar (ra) asked those 
around him how they understood 
this verse. They said, ‘Allah knows 
best.’ ‘Umar was not pleased. He 
said, “Either you know, or you do 
not. Ibn ‘Abbas said that he had 
something to say. ‘Umar told him 
to speak out and not to be humble 
about it. Ibn ‘Abbas said that this is 
the example of a man who acts righ- 
teously through and through, but 
changes his orientation at the end of 
his life, losing the credit for all that 
he did before (Ibn Jarir, Qurtubi, 
Ibn Kathir, Alusi). 


Thanwi writes: Thus, as Ibn ‘Abbas 
has said, and which ‘Umar (ra) ap- 
proved of, this example encompasses 
all kinds of good deeds, which of 
course includes expending in the way 
of Allah. As further illustration it can 
be added that there are certain con- 
ditions for the appearance of certain 


LES 56 a Skat Glob lice 
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spiritual benefits and benedictions. 
One of them is that one should not 
indulge in sinful acts after perform- 
ing good deeds. If one does that, 
then the spiritual benefits and bene- 
dictions are lost, which shows itself 
in this profane world by the loss of 
the blissful feeling that appears with 
good deeds. When that happens 
then the chain of another good deed 
after the previous one is broken and 
the “inducement of good deeds,” 
which is also known as “tawfiq” is 
severed. In fact, beyond this, one 
becomes lazy and unwilling even 
with the habitual good deeds of the 
day. Thus he loses the reward of the 
Hereafter, which is the real loss. The 
loss of spiritual benefits and blessings 
in this world, that have been men- 


tioned above, has also been referred 
to as “habt (al A‘ maal: Au.).” 


Commenting on the use of the tex- 
tual word “rabwa,” Razi writes: “It 
occurs to me that a land which is ona 
lofty place cannot have streams flow- 
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[267] Believers! Expend of the good things? 
you have earned?®’ and of that which We bring 
out for you of the earth; and do not aim 
at the worthless of it, of (which) you expend 
while you will not accept it yourself,” unless 
you closed an eye on it. And know that Allah 


is All sufficient, All laudable.°” 


ing through it, which is necessary for 
the richness of soil and vegetation. I 
believe the right interpretation is that 
by “rabwa” the allusion is not to ‘a 
piece of land on a lofty place, which 
happens to be the meaning adopted 
by most commentators, rather it is 
to a ‘rich and fertile land.’ Another 
example of this usage is in verse 5 of 
surah al Hajj: 


Std atch gle st hy Sats posi sz 
[e/t] 2353 
“And you see the earth dry, but 


when We send down water upon 
it, it quivers, and swells.” 


Commenting on the destruction of 
an orchard in old age, Ibn Kathir 
quotes from Hakim’s Mustadrak that 
the Prophet (saws) used to supplicate 
in the following words: 


oolivly Lang! 3 lala olg) “spar gladly 
“O Allah, let the best of Your 


bestowals destined for me be 
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during my old age and at the ter- 
mination of my term.” 


566. The connection with the previ- 
ous verses should be obvious. First 
Allah (swt) exhorted to give in chari- 
ty. Then He divided charity into two 
kinds: those which are followed by 
reminders and injury, and those that 
are not. Then He gave examples of 
both. Now He indicates what kind 
and quality of a thing it is that one 
should expend in His cause (Razi). 


567. It is said that people hung 
bunches of dates in the Prophet's 
mosque meant for the people of Suf- 
fa who sometime totaled around 
four hundred and had no means of 
income. Once someone hanged a 
bunch of rotten dates. The Prophet 
disapproved of it and this verse was 
revealed (Ibn Jarir, Qurtubi, Ibn 
Kathir, Razi). 


Basing their judgment on the 
word “kasabtum” ([what] you have 
earned), the jurists say that a man 
has the right to take what he wishes 


Al-Baqarah 


from the earnings of his sons. The 
Prophet has said in a hadith: 


Lega 


“Your offspring are the best of 
what you earn (aksaab”). There- 
fore, you may take from their 
earnings as you please” (Qurtubi, 


Ma ‘arif). 


568. This includes everything that 
the earth produces, such as vegeta- 
bles, fruits, minerals and precious 
metals such as diamonds, gold and 


silver (Qurtubi). 


569. According to a hadith of * A’isha 
(ra) preserved in Musnad of Ahmad, 
when the Prophet (saws) was sent 
dab-meat (a large lizard like desert 
animal) he did not eat of it, but he 
did not forbid others either. ‘Aisha 
says I suggested, “Why should we 
not give it away to the poor?” He re- 
plied: “Do not give them what you 
would not like to eat yourself” (Ibn 
Kathir). In fact, the Prophet has for- 
bidden that rotten things be accept- 
ed in charity (Qurtubi). 


‘The injunction, therefore, is to give 
the best in charity. The orders, nev- 
ertheless to the state officials is not 
to eye the best when they go around 
collecting zakah (Au.). 
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570. A hadith of the Prophet clarifies 
this issue. Preserved by Imam Ah- 
mad and narrated by Ibn Mas‘ ud, it 
says: 


how AN Jats JG IE ates of i we Be 
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"eat BEY Sabi god 
“Allah has distributed moral and 
spiritual qualities among you as 
He has distributed providence. 
Verily, Allah gives the world 
to him He loves as well as him 
whom He does not. But He does 
not guide to His religion any 
but whom He loves. Therefore, 
whomsoever He made religious, 
surely He loved him. By Him in 
Whose Hands is my soul, a man 
does not become a believer until 
his heart and hands also become 
muslim, and one does not be- 
come a muslim until his neigh- 
bors are in peace from the evil 
in him.” He was asked, “What 
evil do you mean O Messenger 
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[268] Satan promises you poverty and bids 
you unto parsimony,” while Allah promises 
you His forgiveness and bounty.°” Allah is 


All embracing, All knowing. 


of Allah?” He said, “His deceit 
and oppression.” Then he con- 
tinued: “And a man does not earn 
something by unlawful means 
and spend out of it but the bene- 
dictions do not reach him, nor is 
his charity accepted. Such a man 
does not leave his wealth behind 
him but it will be a burden of 
Fire on him. Allah does not wipe 
out (an) evil (deed) with another 
(evil deed), rather, He wipes out 
an evil (deed) with a good (deed 
that follows. A corrupt (deed) 
does not wipe out another cor- 
rupt (deed)? Ibn Kathir. 


571. Fahsha in Arabic primarily 
refers to parsimony (Zamakhshari, 
Razi, Alusi). However, it is also ap- 
plied to evil deeds 
evil deeds is, in the figurative sense, 


with good deeds 


as if a man of 


parsimonious 


(Shawkani). 


The Prophet has been reported by 
‘Abdullah (ibn Mas`ud) as having 


said: 


ah ab ad leds ST gh ia br Sy 
a uly hy Cis Fy Seb ob 
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“Satan whispers to the children 
of Adam as the angels do. Sa- 
tan’s whispering is the incitation 
to corruption and denial of the 
truth. The angel’s whispering is 
the persuasion to good deeds 
and acceptance of the truth. So 
whoever finds this with himself 
may know that it is from Allah 
(sw2), and let him thank Him. But 
if he finds something different, 
let him seek Allah’s refuge from 
Satan.” Then the Prophet recited 
this verse: “Satan promises you 
poverty and bids you to indecen- 


99 


Cies 


According to some versions this is 
a saying of Ibn Mas`ud (Ibn Jarir, 
Qurtubi, Razi), although Tirmidhi 
has called it a hadith of the Hasan 
Gharib type (Ibn Kathir). 


Razi says: Satan first tries to incite 
one to spend the worst part of a 
thing. When one listens to him and 
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[269] He bestows Wisdom upon whomsoever kh « 
He will, and whosoever is granted Wisdom,?” 

has been granted a great bounty. Yet none will isl yy Š ms s$ ni TE Lis 
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receive admonition but men of understanding. 


acts according to his bidding, he in- 
creases his demand and questions 
him as to why he should spend at 
all. This is what is meant by: “Satan 
promises you poverty and bids you 
parsimony.” 


572. Accordingly, there is a hadith 
which says that: 


e -é fa) Si — ase dh oy - Gk Gl oe 
Sigh Gal oh ie" JB = ples sale a 
PA Ki aici sis OS ohh Yj a 
Ub KF bsf eb oe 91 dyta e tile Ue 
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No day passes but two angels 
come down, one of them saying: 
“O Lord, give him who gives,” 
and the other saying: “O Lord, 
hold back from him who holds 


back” (Razi, Alusi). 
573. The word “Hikmah” of the 


original can carry different conno- 
tations depending upon the con- 
text in which it occurs. Hikmah is, 
as stated in Al Bahar al Muhit, the 
quality of placing things (and acts) 
in their right and proper places. It is 
something that can be mastered only 


by the Prophets. Accordingly, Allah 
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used the word for Da‘ud (saws) in 
the sense of Prophethood in verse 
251 of this chapter when He said: 


tii aki ay 6f; 


“Allah gave him kingship and 
prophethood” (Ma`arif. 


In the present context it stands for 
knowledge and understanding of the 
Quran Ibn ‘Abbas, Qatadah, Muja- 
hid, Abu al `Aliyyah. Other meanings 
close to this are also reported (Ibn Jarir, 


Qurtubi, Ibn Kathir). 


Alusi adds: As for the report coming 
from Ibn `Abbas, which says that by 
the Hikmah it is Prophethood that is 
meant, it might be that he was refer- 
ring to the Aadith that Bayhaqi has pre- 
served through Abu Umamah al-Bahili 
in which the Prophet is reported to have 


said: 


BB 7 ple g ade Ài Le al Jye J 
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“Whoever read a third of the 
Qur’an, is given a third of 
Prophethood. Whoever read one 
half of the Qur'an, is given one 
half of Prophethood. Whoever 
read two thirds of the Qur’an, 
is given two thirds of Prophet- 
hood. And whoever read the 
whole of the Qur’an, is given the 
whole of the Prophethood. He 
will be told on the Day of Judg- 
ment, ‘Recite the Qur'an and go 
up to higher and higher levels of 
Paradise.” When he is finished 
with the Qur'an, he will be told, 
‘Hold’ He will catch hold of it. 
He will be asked, ‘Do you know 
what is it that you are holding?’ 
He will find that in his right hand 
is ‘Eternal (stay in Paradise) and 
in his left hand blessings (of vari- 
ous kinds).” 


However, when we are asked to re- 
cite, it is not the verbal recitation 
alone that is meant, rather, its com- 
prehension also and a life that agrees 
with its principles. 


Alusi also presents several ahadith on 

the virtues of religious knowledge. 

One of them is in Bukhari. It says: 
abl he - 2a) JG JG ates of hi Le oe 
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“Envy is not allowed but of two: 
One, a man whom Allah gave 
wealth and he is bent upon de- 
stroying it through charity; and 
another, he whom Allah gave 
wisdom wherewith he judges and 
which he teaches.” 


In another hadith preserved by Taba- 
rani the Prophet is reported to have 
said: Luqman advised his son: 


shladi dlas dde gb aY Jb old o 
eb il t atl op LSH AS aoil 
aM bly abl I t LS USH ye 
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‘My son. Keep yourself in the 
company of the “#/amaa and lis- 
ten to what the hukamaa have 
to say; for Allah quickens dead 
hearts with the Nur of Hikmah 
as He gives life to the dead land 


with rain.’ 


574. Islamically, vow (nadhr of the 
original) is to promise oneself that 
he will spend something in charity 
or carry out a good act (such as fast 
for so many days) if such and such of 
his wishes are fulfilled. So long as the 
wish itself is not unlawful, and the 
acts vowed are not unlawful, one is 
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[270] And whatever expenditure you expend 
or whatever vow you vow,” surely Allah 
knows about it. And the transgressors will 


have no helpers. 


[271] If you disclose (your) charity, even so 


it is well. But if you conceal them and pass 


them on (secretly) to the destitute,” then that +56 ig 36) 2 as o\ohall la b 
Sigh bais G ih KGa oh pS 
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would be better for you.”™® He will acquit you 
of some of your sins.°” And Allah is Aware of 


what you do. 


bound to fulfill such vows (Au.). 


575. The sequence is as follows: 
First Allah divided charities into two 
kinds: those that are followed by re- 
minders and injury, and those that 
are not. Then He gave an example 
of both. Subsequently, He specified 
what kind and quality of a thing it 
is that one may expend in His cause. 
Finally, He adds that charity can be 
sometimes concealed and sometimes 
given in open (Razi). 


576. Although the ruling will differ 
from case to case and situation to 
situation, generally speaking there is 
no difference in opinion among the 
scholars that it is preferable to dis- 
close one’s obligatory charity (faraid) 
and conceal the non obligatory ones 
(tatawwu'). However, on the whole, 
it is better to conceal them all. A 
hadith of the Sahihayn confirms this. 
It says: 
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“There ate seven whom Al- 
lah will provide shade on a day 
when there will be no shade save 
His: A just ruler; a young man 
who spent his youth in devo- 
tions to Allah; two people who 
loved each other for the sake of 
Allah so that they did not come 
together nor departed but in His 
love; a man whose heart was in 
the mosque after he left it until 
he entered it again; a man who 
remembered Allah when alone 
and his eyes were filled with 
tears, a man whom a woman of 


EE ols cs ied AILS 35 oj 


387 


Surah 2 


388 


[272] Their guidance is not your responsibil- 
ity (O Muhammad), but rather, it is Allah 
who guides whomsoever He will.’ Further, 
what you expend of wealth is for your own 
good, (since) you expend not but seeking Al- 
lah’s Pleasure.” And, whatever you expend of 
wealth shall be returned to you and you shall 


not be wronged.°*” 


repute and beauty invited (to 
herself) but he said, ‘I fear Allah; 
and, a man who spent in charity 
but concealed it so well that his 
left hand did not know what his 
right hand spent” (Qurtubi, Ibn 
Kathir). 


577. The words “some of your sins” 
has been added because all the sins 
cannot be forgiven because of a few 
charitable acts (Razi, Alusi). 


578. (That is) you are “responsible 
only for conveying God’s message to 
them, and not for their reaction to 


it” (Asad). 


It is reported that the Prophet (saws), 
and following him his Companions, 
were averse to spending on the poly- 
theists until Allah revealed this verse 
Sho*bah, Sa`id b. Jubayr, Ibn ‘Abbas 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


However, the permission is valid 
only for general charities. As for za- 
kah funds, the scholars agree that 
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non Muslims cannot be given from 
it (save in the hope of their accep- 
tance of Islam, i.e. under the provi- 
sion of talif al qulub: Au.). As for 
the sinning Muslim, there is no dif- 
ference in opinion that he may be 
given from the general charity funds 
so long as he is not one of those who 
disregards major obligations such as 
five time Prayers or Ramadan fasts 


(Qurtubi). 


Thanwi adds: There is no contradic- 
tion between the hadith which says, 
in effect, ‘Let not your food be eat- 
en but by the pious,’ and this verse 
which says that non Muslims (who 
are obviously not pious) can be given 
in charity because the hadith is speak- 
ing of the kind of friends one might 
keep, and this verse of the needy. 


Legal Points 


1. It is prohibited to give any kind of 
charity to a non Muslim whose peo- 
ple are at war with Muslims (Kafir al 
Harbi) - Ma`arif. 
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2. A non warring unbeliever may not 
be given from zakah or ‘ushur funds 


(Ma'arif). 


3. They may be given from ordinary 
charitable funds (sadaqat) Ma‘arif: 


579. Thanwi makes a point: This 
verse, which combines the quest for 
reward and pursuit of Allah’s Plea- 
sure, shows that the two are not in- 
compatible, as some ignorant people 
believe. 


580. Hence the hadith in Bukhari 
and Muslim which reports the 
Prophet as having said: 


phy Pal che isl cé BA Gf be 
Com Bie, ay teas #25 jú " Je 
ojig PA ih BB kp ado, 
f ads abl JB iol de ab Sis 
3 Gee sbi, oe. Bie Ela a agi 
Ju te le Glad biih Aea ob 
A. Dia Goi opt fe Lads ov i 
peas | cols Ze u g ees adie, 
a5 de Lads a agi Jus bi Je aii 
ibis uid ya cob Blo Jeg ese bbs 
a haces E aes 
Ge aay Oi oth É Sats 4% s% g Als 

(ple er) uh op OG digits 


“A man said, “Tonight I shall give 
something in charity” He went 
out with his charity and placed 
it in the hand of an adulteress. 
By morning people began to say, 
‘Last night charity was spent on 
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an adulteress. He said, ‘Praise 
be to Thee O Allah for (what I 
spent on) an adulteress. Tonight 
I shall (again) spend in charity.’ 
He placed it in a rich man’s hand. 
By morning people began to say, 
‘Last night charity was spent on a 
rich man.’ He said, ‘Praise be to 
Thee O Allah for (what reached) 
the rich man. Tonight I shall 
again spend in charity.” He went 
out with his charity and placed 
it in the hand of a thief. People 
said, ‘Last night charity was spent 
on a thief’? He said, ‘Praise be 
to Thee O Allah for the adul- 
teress, for the rich man and for 
the thief’ Someone came to him 
from on high and said, ‘As for 
yout charity, it has been accepted. 
As for the adulteress, maybe she 
will give it up on the strength of 
what she received; and maybe the 
tich man will learn a lesson and 
begin to spend from what Allah 
has given him, and maybe the 
thief will give up theft because of 
what he received” (Ibn Kathir). 


The theme is obvious. The good ef- 


fects of charity are never lost (Au.). 


581. The verse shows that prefer- 
ence should be given to the affairs 
of the “next world” over efforts to 
earn livelihood, although there isn’t 
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[273] (Charity is) due to the destitute who 
are preoccupied in Allah’s cause,*' who can- 
not travel in the land. The ignorant sup- 
poses them prosperous on account of their 
restraint.” (But) You can recognize them by 
their looks.°** They do not beg of men importu- 
nately. And (remember) whatever of wealth 
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you expend, surely Allah is well Aware of it. 


any contradiction between the two 


(Thanwi). 


It may also be noted here that those 
“engaged in Allahs cause” have been 
accorded such honor that Allah did 
not specifically say: “charity is due to 
them,” rather, left out the words as 
understood (Au.). 


582. The Prophet has said in a hadith 
of Bukhari: 


cif abs th fe Codes coll Ked 
sill Kid Sy « otin Say ouii 
it) Shag ii 


A destitute is not someone who 
goes around to the people, who 
can be returned with a morsel or 
two or a date or two, but rather, 
a destitute is someone who does 
not find enough to support him- 
self, cannot be recognized by 
his appearance that he may be 
helped, nor does he undertake to 


beg the people” (Ibn Kathir). 


Thanwi says: “In our own country 
those that are engaged in dissemi- 
nation of knowledge are the most 
deserving of charity. As for the accu- 
sation that they are ill qualified for 
facing the economic realities of this 
life, the Qur’an itself has answered 
that it is their pre occupation with 
other things that has placed them in 
that situation.” 


Asad remarks: “I.e. those who have 
devoted themselves entirely to work- 
ing in the cause of the Faith be it by 
spreading, elucidating or defending 
it physically or intellectually or to 
any of the selfless pursuits extolled 
in God’s message, such as search for 
knowledge, work for the betterment 
of man’s lot, and so forth; and, final- 
ly, those who, having suffered per- 
sonal or material hurt in such pur- 
suits, are henceforth unable to fend 
for themselves.” 
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583. The word in the original is 
ta`affuf which has been interpreted 
as total abstention from asking, as 


Abu Sa`id al Khudri has reported. 


Id hed bye bjeh SB ett tae Ul os 
lads ploy ale ah le dt Jey Gal 
ct ths Seely be Ji ONS (La a) Calbia 


Le yoy cab SLED gael chg call abel Crate 
cent Sears JE od Ee we ob d 
CSL Leb ceed Lal cet Chal YÍ oi 
pt SS day Eats ling ale abt le bi Sys 
cp YI clued Wl Lyle GIL ge de yl 

A) ae 
He said, “Once we were badly 
off. Somebody suggested that I 
should seek the Prophet’s help. 
Accordingly, I went to him. But 
the first thing I heard from him 
was, ‘Whoever refrains from ask- 
ing, Allah will save him from ask- 
ing. Whoever seeks Allah’s pro- 
vision, Allah will provide him. 
(However), if someone asks us, 
we will not refuse so long as we 
have something to offer.’ So I told 
myself, Why should I not refrain 
from asking, so that Allah saves 
me from asking?’ and returned. 
Then onward I never asked the 
Prophet anything until the world 
fell upon us and drowned us, ex- 
cept for him whom Allah saved.” 
In this report also the word 
ta affuf has been used in the 
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sense of refraining from asking 


(Ibn Jarir). 


584. (Nevertheless, the believer can 
recognize them because: Au.) the 


Prophet has said: 
hem i Jats JÚ IE eb see Ul Be 
Jae SE EN) iak Ži eleg ade al 


a a 
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“Beware of the believer’s inner 
sight. He sees with the Light of 
Allah” (Ibn Kathir). The hadith 
is also in Tuhfah al Ahwadhi (Hu- 
sayn). It is also in Tabarani which 
Haythami declaed Hasan (Au.). 


Imam Razi comments: However, it 
is not by the physical signs by which 
they can be recognized. Rather by 
spiritual signs. Just as it is not by 
physical signs that the jungle ani- 
mals feel scared at the appearance 
of a lion, since many of them would 
not have had personal experience of 
its ferocity. So also, it is by the very 
spiritual quality that the personality 
of these people acquires its specific 
nature and by which they are recog- 
nized. This is what the word sima is 
referring to.” 


Thanwi adds: “The verse shows that 
a man should not put up an appear- 
ance that will make him stand apart 
from the common people.” 
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585. According to the majority of 
scholars, what is meant is that they 
do not beg at all, neither importu- 
nately nor otherwise (Shawkani). 


Razi presents a subtle point. He asks: 
“When it has already been said of 
them that abstention from asking is 
their mark, what does it mean to say 
that they do not beg of men impor- 
tunately?” Then he answers, “It is not 
their quality that is being described, 
rather of one who begs. He is being 
disciplined that he should not beg 
importunately. It is like two men en- 
tering in upon you, one of them vir- 
tuous and the other evil. You praise 
one saying, ‘you possess such and 
such good qualities, and add, ‘also, 
you are not evil, by which you imply 
that the other man is evil.” 


The Prophet (saws) is reported to 
have said: 


bo Vy Jigal aS Ya JUI dete) ol AY” 
- gall Sly heyy le gl oly) SB, 
(Algal) are lol eat 


“Allah does not approve of three 
things: (1) Pointless chatter, (it) 
squandering of wealth, and (iii) 
importunate begging” (Ibn Jarir). 


With regard to importunate beg- 
ging, Abu Sa‘id al Khudri says the 
Prophet said: 
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“Whoever asked while in the 
possession of the equivalent of 
40 Dirhams is an importunate 
beggar” (Ibn Kathir from Ah- 
mad and Nasa`i). 


But there is no harm in seeking help 
if one is in distress, although unde- 
sirable. Nasai and Abu Da’ud have 
reported that a man from Banu Firas 
enquired the Prophet (saws): 


BY We ees Ole Y” JE A Spek DLA 
2 ida 


“Can I ask, O Messenger of Al- 
lah?” He told him: “No. How- 
ever, if you have to ask, ask the 
virtuous.” 


Also, if something comes to a man 
that he did not ask for, he might ac- 
cept it. It is reported of ‘Umar ibn al 
Khattab that when the Prophet sent 
him something he refused to accept 
it on the ground that the Prophet 
had forbade asking. The Prophet 
told him: 


Dhaene oy OIL Lb DLL 6 Is KY” 

2” al ay dy ge KL 
“That was about one who asks. 
But when a thing comes to you 
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[274] Those who expend their wealth night «vay. why, aei odas < a5 
Oprit cyii 
and day, secretly and in public, for such is aoe ey se ai - 
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their wage with their Lord.”® They have noth- 
ing to fear nor shall they grieve. 


without asking, (according to an- 
other report ‘without you desit- 
ing and hoping that someone will 
send it to you, i.e., out of Ishraf: 
Au.) then accept it, for it is a gift 
from Allah” (Qurtubi). 


586. It is said of `Ali (who was poor 
even by the standards of those times: 
Au.), that he had four Dirhams. He 
spent one in the night, another in the 
day, one secretly and another openly. 
Allah revealed this verse in approval. 
There were others who used to spend 
huge sums, such as Abu Bakr, ‘Uth- 
man, ‘Abdul Rahman b. ‘Awf whose 
charity prompted this verse. Another 
opinion, (supported by Abu Uma- 
mah, Abu Darda’, Mak hul, Awza‘i, 
and Rabah b. Yezid: Alusi), is that it 
refers to those who participate in /i- 
had with their horses (Ibn Jarir, Qur- 
tubi, Ibn Jarir, Razi, Zamakhshari, 
Alusi, Shawkani). 


It is reported that the Prophet said: 


Ge VW Bl toi YAS Ogle ge Oy 3 
Y ab voi y IG Ogle ea Og 2) JG 
call 25 Ig ogli Y gm O SE S32 
U li Cates JB OSS OF Wyte > 844 VI 
CF diL Ii JUL JU c YASS ge 0h 
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“The wealthy will be in the low- 
est region (of Hell).” His Com- 
panions enquired: “Except who, 
O Messenger of Allah?” He said: 
“The wealthy will be in the low- 
est region (of Hell).” His Com- 
panions again enquired: “Except 
who, O Messenger of Allah?” 
He said: “The wealthy will be 
in the lowest region (of Hell.” 
His Companions again enquired: 
“Except who, O Messenger of 
Allah?” and feared that perhaps 
the rule has been written down 
and will not be abrogated, until 
he said: “Except he who spent, 
this way and that way, with his 
right hand and left hand, in front 
of him and the rear of him. But 
few are they. These are a people 
who spend in the way of Allah 
that which He has declared oblig- 
atory and which pleases Him 
without extravagance, without 
fear of poverty, without squan- 
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[275] Those who deal in usury** shall not rise 

(on Judgment Day) except as he rises whom \.2%) «4% g 4 fee s 
the Devil has driven to madness”™® by (his) a E — 7 ea ae os 
touch. That is because they say, “Trading is oe he oe rate aa oe 
indeed similar to usury,’ whereas Allah has i5 Gp) jhe Ae) KY NSB SL GUS 
made trading lawful and forbidden usury.” thers bsle os GI B55 eal z5 
Therefore, he whom admonition has reached Í pits “ales & NA ree CE 
from his Lord and (so) desists, for him is $ "3, ga 4h. bk a 
what was in the pas?” and his affair is with ° JA Ae A A A a 
Allah”? But whosoever reverts, it is such in- gyvo% OU Gè 
deed who are companions of the Fire. They will 

dwell therein for ever. 


dering and without corruption.” 587. The two, charity and usury, 


Hoea e Aa ee i stand in sharp contrast to each oth- 
the verse of surah Baraah (that speaks ene ome eds 


: which (supposedly) reduces one’s 
oral eee wealth while the other has been for- 


bidden by Allah and which (sup- 
Nonetheless, the charity that has posedly) causes increase in wealth. 
been mentioned here includes all Hence the two have been juxtaposed 
kinds of expenditure that a man in- here (Razi). 

curs such as what he spends on his Riba 

family. 

Linguistically the word means in- 


While visiting Sa`d b. Abi Waqqas in 


insickeness che Proper cad crease, growth, addition (Sabuni and 


others). 


oi Y) abl amg LE ged ada Gas oJ ALI.” 
“stl 3 3 je L Se irda åz Ls 


Majid comments: “The Arabic word 
riba is but partially covered by the 
“You do not spend anything English word ‘usury’ which, in mod- 
seeking Allah’s Pleasure but you ern parlance, signifies only an ‘ex- 
achieve a higher status (with Al- orbitant’ or ‘extortionate interest.’ 
lah) including what you place into The Arabic riba on the other hand, 
your wife’s mouth “ (Ibn Kathir). means any addition, however slight, 


394 


Al-Baqarah 


over and above the principal sum 
lent, and thus includes both ‘usury’ 
and ‘interest.’ In the language of 
modern socialism, interest is an un- 
justifiable tax on the laboring classes, 
the unpaid wage. According to the 
socialist writers of today, money is 
lent by them who have abundance 
and returns to them to increase that 
abundance, the increase being the 
unpaid dues of labor, which is the 
only source of wealth 
thus made richer and the poor poor- 
er, by every fresh act to taking inter- 
est, and the stability of social organ- 
ism disturbed.” 


the rich are 


Further down the line he follows up 
by writing: “The devastating propen- 
sities of usury are visible to every eye. 
The evils attendant on it are neither 
few nor far between the callousness 
it engenders, the profligacy it lets 
loose, the greed it encourages, the 
jealousy it breeds, the misery it en- 
tails, the abjectness it inculcates, and 
so on. Yet it is Islam alone that has 
the unique distinction of declaring 
the pernicious practice illegal abso- 
lutely and unconditionally. Greece 
and Rome both groaned heavily un- 
der its yoke, but none of their legisla- 
tors, like the economists of modern 
Europe, thought of banning it alto- 
gether.. In Greece, ‘the bulk of the 


population ... became gradually in- 
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debted to the rich to such an extent 
that they were practically slaves.’ And 
‘usury had given all the power of the 
state to a small plutocracy’ (Encycl. 
Brit. XXVIII. p. 812, 11th Ed.). The 
Romans fared still worse. `The at- 
tempt to regulate the rate of interest 
utterly failed. In the course of two or 
three centuries the small free farm- 
ers were utterly destroyed. By the 
pressure of war and taxes they were 
all driven into debt, and debt ended 
practically, if not technically, in slav- 
ery (ibid). With all these horrors, 
experienced and patiently borne, no- 
body ventured to eradicate the evil 
root and branch. The utmost that a 
Solon among the ancients or a Bacon 
amongst the moderns could advise 
was to ‘grind the tooth of usury, that 
it bite not too much, that is to say, 
to regulate its rate, without attaching 
the slightest moral taint to the usu- 
rer. The Bible went no doubt many 
steps further inasmuch as it forbade 
the advance of usurious loans to the 
Israelites, (Ex. 22: 25, Dt. 23: 19). 
But even the Biblical prohibition did 
not include usurious loans to non Is- 
raelites. It is the Holy Qur’an which, 
to its everlasting glory, has forbidden 
usury in all its forms categorically.” 


Qurtubi explains further: The 
Prophet has defined (other forms of) 


riba in the following words: 
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“Gold against gold, silver against 
silver, wheat against wheat, bar- 
ley against barley, dates against 
dates, salt against salt, equal to 
equal, hand to hand. Whoever 
added or demanded more, took 
interest. He who accepts, and he 
who gives are equal in sin.” 


According to another hadith report- 
ed by ‘Ubadah b. Samit, 


(3) heb CaS Aó CEN) ods Cais 155 


“If the exchange is of differ- 
ent commodities (such as gold 
against silver) then deal as it suits 
you so long as it is exchanged 
hand to hand.” ... 


Hence when Bilal (ra) once sold 
poor quality dates (of one measure) 
against good quality ones (of another 
measure), the Prophet (saws) disap- 
proved of it calling it a usurious deal. 
He suggested that he should have 
rather sold out the poor quality dates 
and then purchased good ones with 
the price obtained. 


Accordingly, if one sells, (say one ki- 
logram of) wheat against (two kilo- 
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grams of) barley, such a deal would 
be lawful (Rawage`). As for the mod- 
ern day banks, there is no difference 
of opinion among the legal experts 
of Islam that their dealings are usuri- 
ous and unlawful (Au.). 


It is this usury about which the 
Prophet (saws) said in his Sermon 
delivered from Mount `Arafah: 


Íl op prey 3 lath 3 Oly Fos yi 
CRECES E by áf é st ga F 
Y; ói Y sief WES Lae cubes ate 

Jel tee — Gy elt 


“Verily, every kind of usury prev- 
alent in pre-Islamic times stands 
abrogated, and the first usury that 
is to be abrogated is that owing 
to “Abbas b. “Abd al-Muttalib. 
Your capital amounts are yours: 
you will neither commit wrong, 
nor shall you be wronged.” Ibn 
Jatir, Qurtubi. (The above hadith 
of Ahmad is, however, a slightly 
different version: Au.). 


(Riba can take imperceptible forms 
also: Au.). It is reported of ‘A’isha 
(ra) that Umm Muhibba asked her 
about a deal she made with Zayd b. 
al Arqam al Ansari by which she sold 
a slave girl to him in return for 800 
Dirhams that he would pay up later. 
Then she re purchased the same slave 
from him at six hundred Dirhams 


Al-Baqarah 


cash that she paid to him. (That is, 
the slave girl remained with her with 
eight hundred Dirhams now due to 
her from Zayd who got six hundred 
in cash by the deal: Au.). `Æisha (ra) 
told her: “It is an ugly deal that you 
made. Tell Zayd that if he did not 
repent he will undo his Jihad with 
the Prophet” (Qurtubi from Al Mu- 


watta). 


However, the Prophet has been re- 
corded by Abu Daud as having said: 
PA ÁI Íy Lae JG ó oil é 
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“When you begin to indulge in 
`Eenah (the kind of trade ‘A’isha 
disapproved of in the above in- 
cident), take up to raising cattle, 
are satisfied with plowing fields 
and give up Jihad then Allah will 
impose upon you a humiliation 
that He will not remove until you 
return (to your religion)” - Qur- 
tubi. 


It might also be noted at this junc- 
ture that Allah adopted a gradual 


measure in forbidding usury. It was 


done in four stages: 


1. In the first stage it was said in a 


Makkan revelation (30: 39): 
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“That which you give in interest in 
order that it may increase at the cost 
of (other) people's property has no in- 
crease with Allah; but that which you 
give in charity, seeking Allah's coun- 
tenance, increases many fold.” ‘This 
verse did not declare usury unlawful 
but expressed disapproval. 


2. The second stage Madinan revela- 
tion expressed the disapproval of the 
Jewish practice. It said (4: 160, 161): 


ol pt% ni gs ll “pall ér J 
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“Because of the wrongdoing on the 
part of the Jews We forbade them (cer- 
tain) good things that were lawful 
unto them, and because of their much 
obstructing Allah's path, and (because 
of) their taking usury although they 
were prohibited ...” This verse for- 
bade usury by implication, but not 
yet directly. 


3. In the third stage usury was for- 
bidden in unequivocal terms, but not 
yet all its kinds, rather only one: that 
kind in which interest was charged 
upon interest — what was known as 
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riba al fahish. The revelation said (3: 
130): 
facts biel op E Y iki gall Í g 
[ys fate ST] 
“Believers! Do not devour inter- 
est doubling and quadrupling.” 


4, Finally, in the fourth stage all 
kinds of usury were forbidden, 
whether small or big by the verse 
under discussion. 


We have a parallel of this in the 
banning of liquor, which was also 
declared forbidden in stages. Thus 
we see that a gradual measure was 
applied in treating social ills that 
the pre Islamic Arab world suffered 
(Sabuni in Rawaae’). 


588. Describing one of the incidents 
that he noticed during his Night 
Journey and Ascension, the Prophet 
said: 


do JS aS Jeg d due g Gili” 
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“Then Jibril took me along until 
I passed over a people remark- 
able for their big tummies like 
huge houses. They were block- 
ing the way of Fir‘awn’s folks. 
These latter ones are exposed to 
the Fire, morning and evening. 
So that when they return, they 
are like sick camels which can- 
not make the difference between 
a tock and a tree, neither hear- 
ing nor understanding anything. 
When these people with big 
tummies (according to another 
version: “with snakes in their 
bellies”: Ibn Kathir), feel them 
coming their way, they try to rise 
up (and move off) but because 
of their heavy tummies tumble 
down. They rise up again but 
again fall down, until Fir‘awn’s 
folks arrive and run over them. 
They trample them coming and 
going. This is their punishment 
in the purgatory between this 
world and the next. The folks of 
Fir`awn cry out to Allah, ‘O Lord! 
Do not ever bring forth the Res- 
urrection,” That is because Allah 
has said (40: 46), ‘When the day of 
Resurrection 1s brought forth, thrust 
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the folks of Fir`awn into a Punish- 
ment more severe? I asked Jibril, 
‘Who are these people?’ He said, 
“These are a people who dealt in 
interest. They will not rise again 
except as he rises whom the Dev- 
il has driven to madness by (his) 
touch” (Qurtubi). 


Thanwi says, in effect, that the pun- 
ishment of being raised as a mad 
one corresponds well with the crime 
which has its basis in irrationalism. A 
person who is so irrational as to be- 
lieve that ‘trade is in principle simi- 
lar to usury deserves hat he should 
be raised mad. Tafsir Abi Sa‘ud has 
another point. Sabuni quotes it in 
his Rawa‘e’ that the punishment of 
being raised as one touched by the 
Devil is because Allah nourished and 
made to grow in size what they used 
to feed on, here in this world, that 
is, usury. The increase in the size of 
their stomachs will make them sway 
this way and that, like a man at- 


tacked by epilepsy. 


One of the prayers of the Prophet as 
recorded by Nasa'i used to be: 


Rec, ale atl L- ahi a bi gal ul ae 
5i; i é & FA 3} sa "645 oO 
As SA5 SA Ge Hb Sys EA Ge Os 
Shs oil Sis bibs asá ai ab $í; 
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“O my Lord. I seek Your refuge 
from (death by) fall, from destruc- 
tion, drowning, fire, extreme old 
age. I seek Your refuge that I be 
bewitched by the Devil while in 
the throes of death. I seek Your 
refuge that I should die showing 
my back (during a battle) in Your 
path. And I seek Your refuge that 
I should die stung (by a snake or 
scorpion)” Qurtubi. 


The Prophet seeking Allah’s protec- 
tion against the touch of the Devil 
shows that the phrase has not been 
used here metaphorically; rather, in 
its real sense (Shawkani). 


To the above can be added various 
other ahadith that confirm that the 
Devil can touch and affect the peo- 
ple, such as: 
Ags Ge Stet ate Yy Suge as rae 
Less Bye Fe e OLE 3. a lp Bylo ye 
EEN] ares 
“There is not a new born child but 
the Devil touches it so that it begins 


to cry out, except Maryam and her 
child” 


and, 


(GG sba io cai & Sea Pe 


“Keep your children indoors un- 
til its early part has disappeared 
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because this is the time Shayatin 
spread (in the earth)” Alusi. 


Some people have been misled by 
another verse in which Shaytan him- 
self is quoted as what he would say 
on the Day of Judgment (14: 22): 


ies Of g othle ga Ste gd OS tas 
pati Ils gib 9G feat 
[Y Yel] 


“I had no power over you except that 
I incited you and you responded to 
my incitement; therefore, reproach me 
not rather reproach yourselves.” But 
what this verse is saying in reality is 
that Shaytan cannot force anyone to 
commit deeds. He can only incite 
men (so that man remains respon- 
sible for his deeds). Also, it is not 
proven that the spirits of the dead 
can influence those alive (as believed 
by the masses: Au.); because, if they 
are in blessings (because of their past 
good deeds: Au.), then there is no 
need for them to distract themselves; 
and, if they are being punished, then 
they cannot respond because they 


are kept busy (Thanwi). 


589. At the time of the Prophet (saws) 
riba used to be of two kinds: riba al- 
nasi ah and riba al fadl. (nasi‘ah is the 
well known interest on money: Au.); 
as for the riba al fadl it was to sell say 
a kilogram of one quality of wheat 
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against two kilograms of wheat of 
another quality. The Qur’an spoke of 
it in general terms but the Prophet 
specifically prohibited both. How- 
ever, until the prohibition of the 
Prophet reached Ibn ‘Abbas he re- 
mained believing that it was only 
the riba al nasi‘ah that was prohib- 
ited. When he received the hadith of 
Abu Sa‘ id al Khudri, he changed his 


opinion (Razi). 


(For further discussion see note 599 
below: Au.). 


Mawdudi adds: “Let us consider ... 
the question of loans for profitable 
enterprises, and confine our consid- 
eration to loans made at non exorbi- 
tant rates of interest. The question, 
however, remains: Which rational 
principle, which logic, which canon 
of justice and which sound economic 
principle can justify that those who 
spend their time, energy, capacity 
and resources, and whose effort and 
skill make a business thrive, are not 
guaranteed profits at any fixed rate, 
whereas those who merely lend out 
their funds are fully secured against 
all risks of loss and are guaranteed 
profit at a fixed rate? And which 
principle can justify the fact that a 
man lends out his funds to an indus- 
trial concern and fixes, say for the 
next twenty years, that he will be en- 


Al-Baqarah 


titled to receive each year a given per 
cent interest on his capital, while the 
proprietors of the industrial concern 
have no means of foretelling the price 
changes affecting their commodity, 
and hence their profit? Let us con- 
sider another case, namely that of 
war loans. How can it be appropri- 
ate that all classes of people endure 
all kinds of losses and are exposed to 
all kinds of risks and dangers con- 
nected with war, whereas the finan- 
ciers, simply by having made loans, 
continue to receive interest on them 
for long periods of time, sometimes 
even for a whole century?” 


That said, it must be realized that 
with the involvement of billions of 
people spread over several conti- 
nents, linked to each other through 
a myriad of strings leading to a sin- 
gle economic system that governs 
the world, the hourly exchange of 
goods, money and services on such 
enormous scale, and the complex 
functioning of thousands of national 
and international banks and mon- 
etary agencies, today’s economic sys- 
tem has become so complex that it is 
no less beyond the grasp of a single 
mind than weather predictions are. 
That should explain why there are 
so few unanimous opinions among 
the economic experts over any eco- 
nomic issue. One such concerns the 
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exact role, function, advantages or 
disadvantages of the interest bearing 
banks, (no less than a few hundreds 
of which are declared insolvent every 
year), and which play a pivotal role 
in all transactions, small or big, lo- 
cal or international. But, to be sure, 
disenchantment is growing fast. And 
many Western economic experts are 
coming to the point that the present 
system is, to say the least, extremely 
vulnerable. Many of them go a step 
further and say that if the system 
crashed they would not be too sur- 
prised. And, the system does crash 
every decades or so. This should also 
explain why, apart from a proper ap- 
praisal and “technical” criticism of 
the system, which itself is an enor- 
mous task demanding economic 
expertise as well as a thorough un- 
derstanding of the Shari'ah, a com- 
bination not easily achieved, it is of 
prime importance that an alternative 


system be gradually brought into be- 
ing. 


The first decade of the twentieth cen- 
tury economy is a picture of: 


[Yva : a] SEA 35 Up il ask 


“Allah destroys usury and culti- 
vates charity.” Despite tremendous 
growth in industrial, agricultural, 
trade and other economic activities, 
unemployment is wide-spread, and 
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four-fifth of the human population 
all over the globe are finding it hard 
to feed themselves, while the great 
majority of banks are being gifted 
trillions of dollars because all their 
liquid cash has evaporated. To refer 
to the present financial activities as 
‘bubble economy’ is a fashion and 
a key-word of not the laymen, but 
economic experts (Au.). 


590. Ja`far b. Muhammad As Sadiq 
has said: “Allah forbade usury so that 
people may borrow from each oth- 
er.” According to Musnad al Bazzar, 


the Prophet said: 


oid A ay Ova on 
i Bie Jae oe [oF 


“Two instances of offering loans 
is equal to giving out in charity 
once” (Qurtubi). 


591. This verse lays down a general 
rule viz., a new Muslim will remain 
on what he was prior to his accep- 
tance of Islam. For instance, if he was 
married following a marriage process 
that was approved by his previous re- 
ligion, his marriage remains valid in 
Islam. This is in accordance with the 


Shafe*i school of fiqh (Razi). 
592. The words: “His affair is with 


Allah” can be interpreted in several 
ways. The meaning preferred by 
Nuhhas, which I believe is the pref- 


erable one, is that it means: “It is now 
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for Allah, to whom his affair returns, 
that He either keeps him guided so 
that he remains avoiding usury or let 
him go off the track so that he falls 
into it again” (Qurtubi). 


Razi however says that the phrase 
can either mean: a) his past usury 
dealings are not forgiven and that 
his case will be looked into again on 
the Day of Judgment; but this inter- 
pretation creates several problems. 
Alternatively, it may mean, and this 
seems to be the better interpretation, 
that, b) it refers to those who revert 
back to dealings in interest despite 
the announcement of Allah’s disap- 
proval, and despite the fact that they 
admit that it has no sanction in the 
Shari'ah and what they are doing is 
wrong. It is such whose affair is with 
Allah. He may either forgive them or 
punish them. This is also the mean- 
ing adopted by Ibn Jarir. Thanwi’s 
explanation is that it refers to a 
man who has desisted from dealing 
in usury; his affair returns to Allah, 
who will judge him in accordance 
with his intentions, whether his act 
was prompted by an inner convic- 
tion or was it external pressure that 
made him give up the usurious deal- 
ings. 


593. As Allah said in surah al Rum: 


4° v wt a cet eer tie 3 obat yee 
íe ga Ne ll dal g A G bs SBT sg 
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[276] Allah destroys usury” and cultivates 4 x 
charity.°** And Allah bears no love for any de- 


nier, sinful (person).°” 


[v a/e] Á 
“That which you give in usury in 
order that it may increase upon 


other people's wealth, has no in- 
crease with Allah” (Ibn Kathir). 


594, We have a report in this con- 


text. The Prophet (saws) said: 


Yy Wes Cid S5 Bal i ges a Sy 
otal GERS alter) ee pease gh cÍ 
EERE er Kii es Kéi pezi 

asl ee uaii te Gig 


“Allah accepts not charity but that 
which is clean and lawful. Then 
He grows it for His Muslim-slave, 
just as one of you would tender a 
young mare or a sapling, until He 
will complete its growth to the 
size of Mount Uhud on the Day 
of Judgment” (Ibn Jarir). The 
hadith is in Muslim (Qurtubi). It 
is also in Bukhari in slightly dif- 
ferent words (Ibn Kathir). The 
above text has been taken from 
Ahmad (Au.). 


Ís ue ff JG ie te ue Ju 2 dite 
cij- Rese ns gas 
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Another hadith says: “The wealth 
of a slave does not decrease with 
charity” (Zamakhshari). 


595. “It is clear that only those who 
have a surplus of earnings over their 
basic requirements that can lend out 
money on interest. This surplus, ac- 
cording to the Qur'an, constitutes 
God’s bounty. And true thankfulness 
for this bounty requires that a person 
should be bountiful towards other 
creatures of God even as the Creator 
has been to him. If, instead of do- 
ing this, the person tries to become 
richer at the expense of those whose 
present earnings are insufficient to 
meet their needs, he is at once guilty 
of ungratefulness to God, and bla- 
tantly unjust, cruel and wicked” 


(Mawdudi). 


596. That is, they shall neither be 
apprehensive of what’s going to hap- 
pen to them in the future, nor shall 
they grieve over the past Ibn ‘Abbas 
(Razi). 


597. The verse was revealed in re- 
sponse to the claims of the tribe of 
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[277] Those who believed and did good deeds, 
Prayed (assiduously and spiritedly) and gave 
the zakah, for them is their wage with their 
Lord. They have nothing to fear nor shall they 


grieve” 


[278] Believers! Fear Allah and give up any 
outstanding interest if you are believers.°” 


[279] But if you do not, then take notice of war 
from Allah and His Messenger.’ However, if 
you repent then you may have your principal: 
neither you wrong nor are you wronged.” 


Thagif upon the tribes of Makhzum 
and Mughira who refused to pay 
interest after they had converted to 
Islam. A delegation was sent to the 
Prophet and the verse settled the is- 
sue (Ibn Jarir, Qurtubi, Ibn Kathir). 


598. The person who dealt in usury 
will be told on the Day of Resur- 
rection, “Here, get ready with your 
arms for a fight now” (Ibn ‘Abbas: 
Ibn Jarir, Qurtubi, Ibn Kathir). 


According to Ibn ‘Abbas, if a citizen 
of an Islamic state deals in usury, he 
may be detained and ordered to re- 
pent. If he refuses, he should be put 
to death (Ibn Jarir, Qurtubi, Ibn 
Kathir, Alusi). Ibn Khuwayzmandad 
has said that if the people of a place 
consider interest as a lawful thing, 
they have turned apostates. However, 
if they deal in it but do not believe in 
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its lawfulness then the Imām al Mus- 
limin may declare war on them. 


Nonetheless, the Prophet is on re- 
cord as having said: 


EI JÍ Y Sot as Y du é d i 
É ia igual alh í òg 


“A time will surely come upon 
the people when no one will be 
left but would consume interest. 
If he would not have partaken of 
it directly, then at least its smoke 
(Qurtubi, Ibn Kathir quoting 
from Ibn Majah, Nasa’i and Abu 
Drud). 


According to another hadith the 
Prophet said: 


JU pole g ade ath lo ll ye: ail Le ye 
Se OF fee Lape LL Ogee 9 BU LAN” : 
be de meee Sue lis - “ad Jo 


Al-Baqarah 


gele dj eaaa 
bpi de: gaadil 5 gail gla — (Si 
planes oll 


“Usury has 73 grades, the low- 
est of which is as (heinous a 
crime) as a man having sex with 
his mother” (Majma` al-Zawa'id, 
Shawkani). 


Mawdudi adds: “The Prophet (peace 
be on him) warned the Arab tribes 
(that had entered into peace treaties 
with the Prophet: Ma‘arif) ... that 
war would be declared against them 
if they did not give up interest bear- 
ing transactions. It was specified, for 
instance, in the agreement under 
which the Christians of Najran were 
granted internal autonomy under 
the suzerainty of the Islamic state, 
that if they continued to use interest, 
the agreement with them would be 
considered void and their action an 
act of belligerency.” 


599. It is reported of ‘Umar ibn al 
Khattab and Ibn ‘Abbas that they 
said: “The set of verses concerning 
usury are the last ones to be revealed 
so that the Prophet died before he 
could extensively elaborate the issue. 
Therefore shun (all kinds of) interests 
including those that are of doubtful 
nature” (Ibn Jarir, Ibn Kathir). 


Hence the Prophets /adith pre- 
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served by Imam Muslim in which he 
is reported by No`man b. Bashir as 
having said: 
etal E oe HO oe eS Yale 
oa eA g č; SÁS «abies y Panl 
by Si. aag Si iag e áh J a 
WE ail o bl & Ó Vie ale JX 


“The lawful is clear and the un- 
lawful is clear; between them are 
things that are doubtful which 
most people have no knowledge 
of. Therefore, whoever avoided 
the doubtful saved his religion 
and his honor. Whereas, he who 
indulged in the doubtful is like a 
shepherd who lets his cattle graze 
by the boundary. It is feared that 
he will cross the boundary. Lo! 
Every king has his boundaries. 
Lo! Allah’s boundaries in the 
earth are those things that He has 
forbidden” (Qurtubi). The above 
text is from Bukhari (Au.). 


Shafi’ Deobandi has the following to 
say in explanation of the statement 
of ‘Umar and Ibn ‘Abbas (ra) viz., 
the Prophet (saws) died before he 
could elaborate upon the subject of 
riba: Riba is a common Arabic word 
whose meaning was never obscure 
to the people who spoke the lan- 
guage. When it was declared unlaw- 


ful in the eighth year after ijrah, the 


405 


Surah 2 


406 


[280] Yet, were he (the debtor) to be hard up, 
then allow him respite until easy circumstanc- 
es.° However, if you treat it as charity, it will 


be better for you, were you to know. 


Companions of the Prophet had no 
difficulty in determining its meaning 
namely, that sum (or material) which 
is additionally charged over the prin- 
cipal on the debtor in return of the 
delayed return. This is the kind of 
riba that the Qur’an spoke of in 
these verses. However, riba can take 
inconspicuous forms. The Prophet, 
therefore, further broadened the 
spectrum of its meaning by banning 
certain kinds of dealings and de- 
claring them usurious. For instance 
he declared as unlawful the selling 
of fruits before they are ripe or the 
crops before they are harvested. He 
also declared, “Gold for gold, silver 
for silver, wheat for wheat, barley for 
barley, dates for dates, salt for salt, 
equal to equal, hand to hand. Who- 
ever added or demanded more took 
interest.” Now, the question arose 
whether riba was confined to these 
six commodities or was it generally 
applicable to all kinds of materials. It 
was to this that ‘Umar (7a) was refer- 
ring when he said that the Prophet 
died without elaborating the subject. 
‘Umar recommended therefore, that 
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in view of the grave risk of falling 
into the unlawful, one should ab- 
stain from every deal that has any re- 
semblance to either of the two kinds 
of riba: the one declared unlawful by 
the Qur’ān as well as the other kinds 
declared unlawful by the Prophet. 
Those Muslims of our times there- 
fore, who argue that the term riba 
has remained undefined and a term 
obscure in its meaning are at a great 
distance from truth and guidance.” 


600. It is said that two men quar- 
reled over something and appeared 
before Qadi Shurayh (the famous 
judge of the time of Compnions: 
Au.). He found one of them to be on 
the wrong and so awarded him a jail 
term. The man said: “That’s a bit too 
harsh. Allah has said, ‘Yet, were he 
to be hard up, then allow him respite 
until easy circumstances (prevail).” 
Shurayh told him: “That is for cases 
involving usury. For us is that in- 
junction of Allah which says (4: 58): 
‘Verily Allah orders you to render the 
trusts to those they belong, and that if 
you have to judge between the people, 
judge fairly,” Allah will not order us 
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do a thing and then punish us for 
doing it” (Ibn Jarir). 


The majority of scholars however be- 
lieve that the application is common 
to all kinds of loans and transactions, 
so that someone in straitened cir- 
cumstances will be granted reprieve 


by the courts, although every case 


will be judged by its own merit and 
in cases of foul play detention and 
forcible recovery cannot be ruled 
out. Further, legal experts have laid 
out rules about what can be confis- 
cated of the property of an insol- 
vent and what cannot be confiscated 


(Au.). 


The act itself of giving respite is a vir- 
tuous one. There are several ahadith 
that extol the act. For instance, 
Imam Muslim has recorded a hadith 
in which the Prophet is reported by 
Hudhayfah as having said: 
6u i JUS Yu ÁI BET oake Bs ate, Al cA " 
- has fi 5255 V5 JG - BU g che 
I6 Ad AG LE Be gest os G ÓG 
SE jé Ge 4, Sei Gt Or Jus peal 
" gate 
“A man from a previous na- 
tion who was given wealth was 
brought up before Allah. He 
asked him, ‘What good did you do 
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in the world? — He (the Prophet) 
added, “They will not be able to 
conceal a word from Allah. The 
man answered, ‘My Lord. You 
gave me Your bounty and I used 
to trade with the people. Now, 
my habit was to forego, so that 
I used to make it easy for a man 
of means and offer reprieve to 
a man hard up? Allah said, ‘I am 
more deserving of it than you.’ 
(Then He ordered), ‘Let go My 
slave” (Qurtubi. Bukhari has 
another version of this hadith 
(Ibn Kathir). 


There are several ahadith that say that 
Allah will provide shelter on a Day 
when there will be no shelter besides 
His, to him who allowed reprieve to 
a man hard up in finance (Qurtubi, 


Ibn Kathir). 
601. Thus Allah declared those who 


know but do not live according to 
their knowledge are like those who 
do not know at all (Zamakhshari). 


602. According to ‘Atiyya, Suddi, 
and Dahhak, this is the last verse 
revealed by Allah. According to Ibn 
‘Abbas, the Prophet lived for no 
more than nine days after its revela- 
tion (Ibn Jarir and others). In other 
words, this was the last contact be- 
tween the heavens and the earth 
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[281] And fear a Day wherein you will be re- 454 sy ipa 52s GE Ids 
turned to Allah, then (it is that) each soul shall A a vi s oe T 2 aP K 
be paid in full for what it earned. And they Osila Y eag Egas G Gen F 
shall not be wronged.®” YAY 


passage (dealing with usury) and the 
passage dealing with loans (Qurtubi, 
Razi, Shawkani, Zamakhshari). 


(Sabuni). It is also reported that fol- 
lowing Jibril’s advice, the Prophet or- 
dered this verse placed between this 
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[282] Believers!” When you contract a debt®* 
upon each other for an appointed term, com- 
mit it to writing.” And let a scribe write 
down between you justly. And let not any 
scribe refuse to write, even as Allah has taught 
him: so let him write. And let the debtor dic- 
tate and let him fear Allah his Lord and not 
reduce aught of it. And if the debtor be feeble 
minded, or weak, or unable to dictate himself, 
then let his guardian®” dictate justly. And 
call in to witness two of your men (as) wit- 
nesses; but if two men be not (at hand) then 
aman and two such women witnesses as you 
approve of, so that if one of them forgets the 
other will remind.®” And let not the witness 
refuse when summoned, nor should you be 
weary’ of writing it down whether (the deal 
is) small or big with its term. That is more 
equitable in Allah's sight, surer for testimony, 
and likelier that you will not be in doubt, un- 
less it be a (hand to hand) ready merchandise 
that you transact between yourselves, then 
there is no fault in you that you do not write 
it down. And call for witnesses whenever you 
trade with one another.°” And let no harm be 
done either to the scribe or the witness,°! but 
if you do then, that is a wickedness in you.*" 
And fear Allah. Allah teaches you. And Allah 
has knowledge of everything." 


603. This is the longest verse of the 
Qur’an (Ibn Kathir). According to 
Ibn Khuwayzmandad, it consists of 
30 commandments (Qurtubi). 


The connection between this and 
the previous verses can be perceived 
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from two angles. First, when Allah 
prohibited usury he declared lawful 
bay` al salam; for it has all the advan- 
tages that usury has, and even more. 
Second, when Allah enjoined the 
people to spend, it meant decrease in 
wealth. Abstaining from usury also 
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means apparent decrease in wealth. 
Hence it became necessary to show 
a way by which it could be con- 
served: by taking care of one’s wealth 
and not allowing it to be depleted 
through neglect. Consequently, the 
injunction followed to write down 


when lending it (Razi). 
604. Ibn ‘Abbas (ra) says the Madi- 


nans used to sell the fruits off their 
orchards for a year, two and even 
three, (also unborn beasts: Qurtubi), 
until the Prophet stopped the prac- 
tice by declaring: 


e pales ojs palia JS 8 ot g OL ts 
ales Jat d 


“Whoever sold his goods in ad- 
vance, may sell a known measure, 
weight, a known weight, to a 
known period” (Ibn Kathir). The 
hadith is in Bukhari, Muslim and 
others (Qurtubi). 


605. Such writing down, or calling 
in of witnesses, as the subsequent 
words enjoin, is not obligatory (Qur- 
tubi, Ibn Kathir), but if a document 
is prepared, then someone properly 
qualified and experienced in writing 
documents may be employed (Za- 


makhshari, Alusi). 
606. The term “waliyy” here signifies 


anyone who has been delegated the 
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powers to act on behalf of another, 
such as a legal advisor (Alusi). 


607. With reference to the rule of 
two women in substitution of one 
male, a hadith preserved by Bukhari 
and Muslim is often quoted. The 
Prophet said: 


oat ast Xz GÉ o A lad 532s & 
coal OSS" I a Jats a ol | "a 
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“O women, give in charity, for I 
have seen you most in numbers 
in Hel.” We asked, “Why is it 
so, O Messenger of Allah?” He 
said: “You curse a lot and deny 
favors shown to you by your hus- 
bands. I have not seen anyone 
mote deficient of intellect and 
religion than you who overcome 
the most intelligent of men.” We 
asked: “What’s the deficiency 
in our religion and in our intel- 
lect?” He replied: “Is it not that 
a womans testimony is declared 
equal to half of a man?” We said, 
“True.” He said, “This is her de- 
ficiency in intellect. And, is it not 
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that when she is undergoing her 
monthly period, she neither prays 
nor fasts?” We said, “True,” He 
said, “That is her deficiency in 
religion” (Ibn Kathir). The text is 
from Bukhari (Au.). 


The above implies feeble mindedness 
on the part of women. Whether that 
applies to women of the Prophet’s 
time alone, or to women of all times, 
is a debatable issue. Moreover, that 
education breaks the rule is dem- 
onstrated by none other than the 
Prophet’s own wife: `Æisha. She was 
far more intelligent than many of 
the outstanding Companions of the 


Prophet (Au.). 
Women in the Eyes of Secular Law 


Majid writes: “In the Jewish code the 
testimony of a woman is inadmis- 
sible. “The witnesses must be men, 
not women or minors (ET. p. 326).’ 
‘Let not the testimony of women be 
admitted, on account of the levity 
and boldness of their sex (“Anz’, IV. 
8:15). “The witness must be a man, 


not a woman (JE. V. p.177).’ 


The Christian world of the twentieth 
century also does not seem to place 


great trust in women. Although it 
is dificult to agree with the obser- 
vations stated below, here are some 
opinions of leading Western schol- 
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ars as quoted by Majid: “In women 
deception is almost psychological ... 
The same fact is more coarsely and 
ungraciously stated in the proverbs 
of many nations, and in some coun- 
tries it has led to the legal testimony 
of women being placed on a lower 
footing than that of men’ (Havelock 
Ellis, Man and Woman, p. 196). 
Lombrooso and Ferrero actually re- 
gard deception as being ‘physiologi- 
cal’ in women... The evidence of pro- 
found psychologists, the substance 
of myths, the content of national 
proverbs, the personal experience, in 
short, of all those who have learnt to 
know women generation after gen- 
eration, all point to this conclusion, 
that there is a certain duplicity and 
unscrupulousness in their nature’ 
(Ludovici, Woman, p. 281). “The 
fact that women are difficult to deal 
with under cross examination is well 
known among lawyers, and their skill 
in drawing red herrings across the 
path of any enquiry directed against 
themselves, makes them stubborn 
and evasive witnesses at all times 
when they have anything to conceal’ 
(p. 320). “We are again and again 
forced to admit that a woman is not 
in a position to judge objectively, 
without being influenced by her 
emotions (Bauer, op.cit. I. p.289). 
.. In a court of justice women are 
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more often found guilty of perjury 
than men. It is indeed to be generally 
questioned whether they should be 
allowed to take an oath at all’ (Scho- 
penhauer).” 


Majid’s quote ends here. 


The above noted, it might be point- 
ed out that the subjects observed 
were non Muslim and of the West- 
ern society. That Muslim women 
will, and do display entirely different 
characteristics, is a point no one can 
contend. And it is Muslim women 
that the Qur’an is speaking of. Ac- 
cordingly, the explanation for the 
words: “Jf one of them forgets” has 
to be sought in the influence of the 
environment of simplicity and inno- 
cence in which Islam places a wom- 
an. In Islam she is kept far away from 
the hum drum of the markets, where 
it is normally men who conduct 
business with craft and dexterity. A 
woman understands little of the tac- 
tics applied in trade and commerce 
in quarters disapproved of even for 
men. (The hadith: “The best spots on 
the earth are the mosques, and the 
worst the commercial centers”). As- 
suming the role that Islam assigns 
her, a Muslim woman does not re- 
ceive exposure in the same measure 


as men to the corrupting influences 
of the outer world and hence is not 
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unlikely to forget or score confusion 
over the details of deals of little inter- 
est to her. Her testimony, therefore, 
could not have been treated as un- 
equal to that of man solely because 
of lack of probity or a natural ten- 
dency to be dubious, but seems to be 
because of the mental state in which 
Islam likes to preserve her. Islam can- 
not lose sight of the fact that if purity 
of mind, simplicity and innocence 
are qualities that are approved of as 
those that must be at the bottom of 
every human psyche, then surely the 
primary source will have to remain 
uncorrupt. 


A woman can of course refuse to ac- 
cept this role and come out into the 
open to assume the same respon- 
sibilities as men, in consequence, 
measuring the same as men on I.Q. 
scales, but then she would no longer 
be that pure and innocent being that 
man would like to return to by the 
evening, in order to regain his own 
self in the environment of mental re- 
laxation, innocence and purity. 


The above will perhaps also explain 
the hadith: “I have not seen a crea- 
ture more heedless (ghafilaat in the 
terminology of the Qur'an - 24: 23) 
capable of conquering the minds of 
the most intelligent...” 
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Incidentally, it should be obvious 
that by insisting that two women be 
presented as witnesses in place of a 
single male, Islam foils the attempts 
by men to drag women to the courts 


(Au.). 
608. Allah did not use the word tak- 


salu because kaslaan is the quality of 
hypocrites. A hadith tells us: “A be- 
liever should not say: kasiltu. (i.e. I 
was lazy [about an act of virtue’])” 


- Zamakhshari, Alusi. 
609. Although advisable, it is not 


obligatory, however, to call in wit- 
nesses for every deal. It is reported 
in Abu Da‘ud and Nasai that the 
Prophet himself once purchased a 
horse from a Bedouin. Following the 
deal, as he was leading the man to his 
house in order to pay him the price, 
the Bedouin was offered a better 
price by some people who were not 
aware that the deal was done. The 
man changed his mind and shouted 
out to the Prophet: 
sell away this horse if you will not 
buy it.” The Prophet turned back 
and asked him perplexed: “I thought 
you had sold it to me!” The Bedouin 
refused that he had sold it to him 


and demanded a witness. There were 


“I am going to 


no witnesses around. The Bedouin 
and he were in that situation when 


Khuzaymah happen to show up. 
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After hearing what both sides had 
to say he said: “I bear witness that 
the Prophet has purchased it.” The 
Prophet turned to him and asked 
him: “How could you bear witness 
when you were not present?” Khuza- 
ymah said: “On the strength of your 
claim.” The Prophet declared that 
thereonward Khuzayma’s testimony 
was to be treated equivalent to that 
of two men (Qurtubi, Ibn Kathir 
and others). 


610. The implication of the words: 
“Let no harm be done either to the 
scribe or the witness’ is that if either 
of them is not inclined to offer his 
services, he may not be forced to 
do so (Ibn ‘Abbas, Mujahid, Taus, 
Sa‘id b. Jubayr, Dahhak, Muqatil, 
Ibn Hayyan, Rabi`, and Suddi: Ibn 
Kathir). 


611. As Allah has said: 
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“Believers, be you securers of 
justice, witness for Allah, even 
though it be against yourselves, or 
your parents and kinsmen, wheth- 
er (the man) be rich or poor; Allah 
stands closest to either. And follow 
not caprice, so as to swerve; for if 
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[283] And, if you are on a journey and do not 
find a scribe then a pledge in possession.° 
And, if one of you trusts another then let him 
who has been trusted deliver the trust and 
fear Allah his Lord.’ And do not conceal evi- 
dence.°'® Whoso conceals it, lo, his heart is sin- 


ful. Allah is aware of all that you do. 


you twist or turn, Allah is aware 
of the things you do” (Ibn Kathir). 


612. In this is the promise from Al- 
lah that He will grant knowledge to 
the man of taqwa (Qurtubi). 


613. The pledging, however, is not 
conditional to a journey. It has been 
stated in this manner because it is 
normally in a journey that the situ- 
ation of non availability of a scribe 
or witness arises. The Prophet had 
himself pledged his shield to a Jew 
in Madinah, (Ibn Jarir, Ibn Kathir), 
for thirty measures of barley that he 
needed for his wives (Qurtubi). The 
report is in Bukhari (Alusi). 


614. “Deliver the trust...” this part 
of the verse is speaking of the third 
kind of deal in which there has nei- 
ther been documentation in the 
presence of witnesses nor a thing 
has been pledged, (rather it was con- 
ducted in good faith: Au.) Razi. 
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615. When one is asked to appear for 
testimony, after he has been witness 
to a deal, the appearance is obliga- 
tory on him. So it is when he knows 
that with his appearance even if un- 
invited a wrong can be righted. But 
if he is not invited, and no harm is 
expected, then he has the choice. Al- 
lah said: 


[v] á ÉJ ais 


“And bear witness for Allah,” and the 
Prophet has said (as in a hadith of 
Bukhari: Au): 


gles sf st Ast i 


“Help your brother, whether he is 
the oppressor or the oppressed.” 
(That is, if he happens to be an 
oppressor, prevent him from his 
oppression: Au.). 


Further, there is no contradiction 
between the two ahadith in one of 
which the Prophet is reported to 
have said: 
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“The best of witnesses is he who 
appears for testimony before he 
is invited,” 


and the other hadith of Bukhari in 
which he said: 


bE ya 
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“The best of generation is my Um- 
mah, and then of those that will fol- 
low and then of those that will fol- 
low...” (Imran the transmitter, was 
not sure whether he said it twice or 
thrice). “Then after you will be a 
people who will bear witness with- 
out being invited, who will deceive 
and will not be trusted, who will vow 
but will not keep it, and in whom 
will appear obesity.” In this second 
hadith the Prophet was speaking of 


false testimonies (Qurtubi). 


Legal Points 


1. A ba`y al salam (is a contract of 
sale in which an immediate price is 
paid in return of delayed delivery 
of the goods. Au.). It must fulfill 
eight conditions, some agreed to by 
all jurists, others not: (i) The seller 
must posses the material he is selling, 
(ii) the material should be properly 
specified, (iii) it should be of known 
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quantity, (iv) delivery should be de- 
layed, (v) the delivery date should be 
specified, (vi) the currency should be 
defined (such as gold, silver, Dinar, 
etc.: Au.), (vii) the amount should be 
specified, and, (viii) it (the amount) 
should be in possession of the buyer. 
Some jurists say the amount should 
be paid at the time of the deal, oth- 
ers allow a delay of a couple of days 
(Qurtubi). 


2. The date of delivery must be prop- 
erly specified by the calendar and not 
left vague such as to say: “When the 
crops are harvested,” or “When the 
pilgrims start arriving,” etc. (Razi, 


Zamakhshari, Shawkani). 


3. The witnesses “...must be adults, 
of unimpaired reason, free men (not 
slaves), and of good character. Dis- 
putes are to be decided on the tes- 
timony of these witnesses, and not 
on the strength of the written docu- 
ments, the role of which is only sec- 
ondary or subsidiary” (Majid). 


4. Testimony of women is not ad- 
missible in cases involving hudud 
(capital punishments) or marriage 
and divorce. Their testimony alone, 
to the exclusion of a male witness, is 
also not sufficient save where there is 
no recourse to it, such as in cases of 
determination of virginity of a girl, 
matters related to the birth of a child 
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[284] To Allah belongs all that is in the heav- 
ens and in the earth. And, whether you reveal 
what is in your hearts®'® or conceal it, Allah 
shall bring you to account for it. He may then 
forgive whom He will and punish whom He 
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will,®” for Allah has power over everything." 


and so forth (Qurtubi, Shawkani). 


5. Non Muslims cannot be witnesses 
in affairs involving Muslims; but, 
among themselves, involving their 
own affairs, yes, they may. 


616. This verse proves that as there 
are acts of the body, there are acts of 
the heart also (Thanwi). 


617. Different kinds of sins entail dif- 
ferent retributions, depending upon 
how they are committed. If they are 
committed openly, the punishment 
also comes openly. If they are con- 
cealed, the punishment is also con- 
cealed. It is reported of ‘Aisha (ra) 
that she said: “If you sin openly you 
will be punished in the Hereafter. 
But if you do it secretly then Allah 
will punish you for it here in this 
world alone.” Accordingly, when Su- 
fyan b. ‘Uyayna was asked about the 
melancholic feeling that one cannot 
explain the cause for, he answered: 
“This is the punishment for what 
evil you intend in the depth of your 
hearts but do not commit them” 
(Ibn Taymiyyah). 


618. According to Ibn ‘Abbas, Ibn 
Mas`ud, (Ibn ‘Umar: Ibn Taymi- 
yyah) ‘A’isha, Abu Hurayrah, Sha‘ bi, 
‘Ataa, Muhammad b. Sirin, and 
others this verse has been abrogated. 
A hadith (narrated by Abu Hurayrah 
(ra) and preserved by Imam Ahmad 
and Muslim: (Ibn Kathir) says: 


hon Bi dots fé ip Ul J ash of ys 
PIN G G5 Sigal g U Á) -plas ale di 
Á oy pA AA of BT o u S bg 
JE Je lg tas ga Lies sty gl tks 
J iÍ de a3 G ÓG (45 eA 
coe ŠI Sty pG -eg ade Àl Le ai 
S25 i i S Jo Ss É olas sle d 
iga S Gi a SEM gy E A 
Vy GM gis a LIF i aay Saig 
"wey ale a glen at Jois J gi 
Ki te cts st JG aS igs of aA 
Uy Bie abi ae is ys Cats Ge 
5 db ably wae ja" Geach ty 
Hidi ¿i5 Azali uial KB esl Ussls 
45 oe a) GHG Uta gat) WA o a Opts 
Y as op Ka Sy cal E Sobel 
Bigs ably wae igs alos be aol oe Gye 
Bl aes OS Woes EB (eal Uy E5 
S ab i LIK 9) ges f i I Jus 
Y gy Agii & gles Car oO yess 


Al-Baqarah Surah 2 


[285] The Messenger believed in what was a è — & 44 ve Aaa a 
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“When Allah revealed, “To Allah 
belongs all that is in the heay- 
ens and the earth... until ... Al- 
lah has Power over everything,’ 
the Companions of the Prophet 
felt, (because of the strength of 
their faith: Ibn Kathir), serious- 
ly concerned. They went to the 
Prophet, kneeled before him and 
said, ‘Messenger of Allah. We 
were asked to do things that we 
could, such as Prayers, fasts, ]#had 
and charity, but now this verse 
has been revealed, and we do not 
find the strength in ourselves for 
it’ The Prophet told them, ‘Do 
you wish to be like the people of 
the two Books who said: We have 
heard but will not obey!? Rather 
say, ‘We have heard and we shall 


obey. Your forgiveness O our 
Lord, and unto You is the return.’ 


When the people had begun to 
recite it and the tongues got used 
to it, Allah sent behind it the 
following verse: “The Messen- 
ger believed in what was sent to 
him by his Lord ..” until, “Unto 
You (indeed) is the return. And 
when they had done that, Allah 
abrogated the previous verse and 
revealed: ‘Allah charges no soul 
save to its capacity ...’ until, “You 
are our Protector, therefore, help 
us against the unbelieving peo- 
ple’ (Qurtubi, Ibn Kathir). 


Nevertheless, Ibn Jarir’s opinion is 
that this verse is not abrogated. Allah 
will take to account for what passes 
through a man’s mind. But, as point- 
ed out by Hasan al Basri, taking to 


account for something does not nec- 


essarily entail punishment. In other 
words, even if asked to account for 
them, one will not be punished for 
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his passing thoughts. This is based 
on a hadith report preserved by Mus- 
lim which says, 
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be announced about them in 
front of all (11: 19): “These are the 
ones who had uttered les about their 
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While ‘Abdullah ibn “Umar 
was going around the Ka‘bah a 
man approached him and asked: 
“How did you hear the Prophet 
talking about the hadith of ‘se- 
cret whispering (al Najwa)?” Ibn 
`Umar replied: “I heard him say, 
“Allah will draw a believer close 
to Himself until He places his 
palms on him and make him ad- 
mit his sins. He will ask, ‘Are you 
familiar (with this sin)? He will 
say, ‘My Lord. I am familiar” (Ac- 
cording to other reports: this will 
go on as long as Allah wishes). 
Then He will say, ‘I concealed 
your sins in the world, today I 
forgive them all? Then he will be 
given his book of good deeds by 
his right hand. As for the unbe- 
lievers and the hypocrites it will 


Lord. ‘ (Qurtubi, Ibn Kathir). 


According to some reports, Ibn `Ab- 
bas was also of the opinion that this 
verse has not been abrogated. Rath- 
er, Allah will gather the people unto 
Himself and say: “Today I will tell 
you about what you used to conceal 
in your hearts.” Then, as for the be- 
lievers, He will tell them (about what 
they used to conceal) and then for- 
give them. As for the unbelievers and 
the doubters, He will inform them of 
the lies they were concealing in their 
hearts about Him. Hence He said (2: 
225): “He may then forgive whom He 
will and punish whom He will, for Al- 
lah has power over all things.” At an- 
other place He said (2: 255): 


[vye : a] $b Casts Seg iS 
“He will take you to account for 


what your hearts have earned” 
(Qurtubi). 


“Tt may be remembered at this point,” 
says Ibn Taymiyyah, “that sometimes 
the Salaf used the word naskh (abro- 
gation) to indicate that certain impli- 
cations of the verse in question stood 


abrogated and not the verse itself. 


For instance, they said that the verse: 
‘Fear Allah, as He should be feared, 
is abrogated by the verse, ‘Fear Al- 
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[286] Allah charges no soul save to its capac- 
ity.” To it what it strove for and upon it what 
it earned.™' ‘Our Lord! Do not take us to task 


for what we forgot or erred.” Our Lord! Lay 
not upon us a burden” as You laid upon those 
before us.°* Our Lord! Do not charge us with 
what we do not have the strength for.” Par- 
don us, forgive us and have mercy upon us. 
You are our Protector, therefore, give us vic- 


tory over the unbelieving people.’ °° 


lah to the extent possible, when we 
know that there is no contradiction 
between the two. What they meant 
therefore is that the first verse stands 
abrogated by the second in a certain 
sense alone. One may assume that 
by the verse, ‘Fear Allah in the man- 
ner He should be feared, one is being 
burdened with what was beyond his 
capacity. The second verse corrected 
this understanding and explained 
that he ought to fear Him to the ex- 
tent possible.” 


Thanwi adds: The Salaf also used 
the term naskh where one verse ex- 
plained another. 


These points must be borne in mind 
to understand why some of the 
Companions believed a certain verse 
stood abrogated, while others main- 
tained that it was not (Au.). 
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619. Mentioning the Prophet along 
with the common believers as those 
who believed, is I believe, to encour- 


age them (Thanwi). 


620. “Was* is used in Arabic for an 
act that one can carry out with ex- 
traordinary difficulty. For example, 
it was in the range of possibility for 
a man to perform more than five 
Prayers a day, fast more than thirty 
days a year, and perform Hajj more 
than once in his lifetime, but Allah 
ordered, out of His mercy, only what 
was comfortably possible” (Zamakh- 
shari). 


Ibn Taymiyyah remarks: “The pas- 
sage, ‘Allah charges no soul save to its 
capacity, corrects the understanding 
of him who deduces from the verse 
that Allah burdens a soul beyond its 
capacity. On the other hand, the pas- 
sage, “To it (the rewards for) what it 
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strove for, and upon it (the burden 
of) what it earned, corrects the un- 
derstanding of him who held that 
Allah’s forgiveness or punishment are 
without any wisdom (Al Kabir). 


It might be noted that it is not the 
physical or material burden that is 
meant by “/a yukallif’ (as non-Arabs 
understand from this verse), but 
rather the burden of the Shari'ah. 
Otherwise, a man may suffer such 
pain of body or mind that it will 
drive him mad, or lead him to death 


(Au.). 


621. “So everyone must win his own 
redemption. In Islam there is nei- 
ther an ‘original sin’ nor ‘universal 
redemption.’ Every individual must 
work out the propensities of his soul 
his own possibilities of spiritual suc- 
cess or failure” (Majid). 


Accordingly, the Sahihayn report a 
hadith of Abu Hurayrah (ra) in which 
the Prophet is reported to have said, 


glass fy ee Gas AA 1) dey Se o JG 
GS Gh YES GLE OF des UY 
í as fy hey $8 yy ate Sai J 

fish igo gees lie OG ale ast 


“Allah Most High and Honored 
says: ‘When My slave intends to 
do a good thing but does not, I 
write a good deed in his account. 
If he does it I write anything be- 
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tween ten to seven hundred in his 
account. In contrast, if he intends 
to do an evil thing but does not 
commit it, I write nothing in his 
account. However, if he carries 
out the evil act, I write it as only 
one.” There are several ahadith 
to this effect (Ibn Kathir). 


It may also be noted that even the 
doubts and misgivings that pass 
through one’s heart unintentionally 
are forgiven (Ma ‘aarif). Accordingly, 
a hadith of Muslim says that some 
people came to the Prophet (saws) 
and said: 
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“O Messenger of Allah, we find 
in our hearts things that we con- 
sider so serious that we cannot 
even speak about them.” The 
Prophet asked them: “Do you 
find that?” (Le. the feelings of 
fear and abhorrence: Ibn Taymi- 
yyah). They said: “Yes. We do.” 
He said: “That surely is iman 
(faith) (bn Kathir). 


Excluded from the rule stated here, 
namely, “To each soul (the rewards 
for) what it strove for, are those cases 


in which a good or bad deed of a 
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man continues to influence people 
after him. In such cases he shall have 
a share in the reward or punishment 
of those who followed him in those 


good or bad deeds after him (Au.). 


Noting the use of two different 
words, kasaba (for good) and iktasa- 
ba (for evil), Rashid Rida points out 
that it proves by implication that by 
nature man is inclined to virtue. He 
can perform good deeds effortlessly, 
hence the use of the word kasaba. 
In contrast, those acts that are evil 
are rejected by the inner self in the 
first instance. A man has to struggle 
against himself to perform them. 
Therefore, Allah (swt) used the word 
“iktasabať for evil deeds (Manar). 


622. The Prophet (saws) has said: 
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“My ummah has been forgiven 
three things: error in judgment, 
what is committed forgetful- 
ly, and what it is compelled to 
do” (Ibn Kathir and others). 
Shawkani adds that although this 
hadith is not very strong, but, 
since it has come through many 
transmitters, on the whole it ac- 
quires hasan li ghayrihi status. 


Ibn Hibban has, however, placed it 
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in his Sahih (Au.). 


623. The word in the original is 
isr which is used, according to Ibn 
Zayd, for a sin that can neither be 
atoned for nor repented (Shawkani 
from Ibn Jarir). 


624. Such as the commandment 
in the Bible that clothes cannot be 
cleansed with water rather the dirty 
portion be either burnt or cut off, or 
that there is no repentance for mur- 
der, etc. (Ma‘arif). 


625. When it has already been said 
that Allah does not charge a soul 
beyond its capacity, (although He 
could [Thanwi], being Lord of the 
worlds), this piece, ‘Do not charge 
us with what we do not have the 
strength for,’ when said by the be- 
liever in his supplication, expresses 
the resolve that were Allah to impose 
on him what is beyond his capacity, 
he would all the same try and do as 


ordered (Au.). 
626. A hadith preserved by Muslim 


says: 


àl dv- 


AN Jya Gol WS JG ói aie Be 
O a AAI Be Sg g?l -ols ale 
IN ie y ER G ga LEI) Rol get 
BS de y dag a gta Ley ee Jats 
JG (Ah Ge 2h 3) JG a bats 
al o- ái Jys htt Je Bb be Gp 
cathy sth opka atl 896 -plos ale 
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sl ia ly A G Bah aby Sh yt tgs 
“When the Prophet was taken 
to the heavens during his Night 
Journey and Ascension (4/7 Isra’ 
wa al Me`ra) he reached a place 
called Szdratu al Muntaha. It is 
in the sixth firmament. At this 
point ends everything that as- 
cends from the earth, and is held 
there (to be taken by the angels) 
as well as all that comes down 
from above to be taken charge 
of from there ... It was here that 
the Prophet was bestowed three 
gifts: (i) five daily Prayers, (ii) last 
(two) verses of surah al Baqarah 
and (iti) [the promise that] who- 
ever committed sins but did not 
associate aught with Allah, even 
if he committed major sins, will 
be (ultimately) forgiven.” 


According to another version, the 


Prophet said: 


aS cys bál Sy gw >l ‘Sal by! ola cubsi 
ieee ee ee 


“I was given these two verses 
from a treasure beneath the “Arsh, 
which no Prophet was given be- 
(Qurtubi). Shawkani 
traces no less than thirteen dif- 


fore me” 


Al-Baqarah 


ferent ahadith to this effect. 


A hadith preserved by Bukhari, Mus- 
lim and others of the Sahih compil- 
ers report that the Prophet said: 


JG jú — as al eye g6y5c Dá gi 
fe OEM" Fis asta ages Jgs 
leas als 3 als ea si s Sige sl 


“Whoever recited the last two 
verses of surah Al-Baqarah in a 
night, they will suffice him (Kash- 
shaf, Ibn Taymiyyah, Ibn Kathir). 


The following is also reported in 


Muslim: 


AS ò) 4I ols Sp US JG Ue oil oé 
JES J (ly KE AB BT a U 
J ted Se Mos Te ee sl 
ably ae ja" “plang tele all Lo él 
Jats ib 3 OGY! 5 At jú ." Gila 
G a $y b a) GI S ) due a 
3 big Vi Eii gles Car 
JŽ 5 Ge) dhs i je (Cbs ff LH 
Íó - (GS Se o Je A US yo) Cle 
53 JG (Que CH esp DS cabs) Ales 

ls are — Clee 


Ibn “Abbas said that wae the 
verse, ‘If you conceal .” was re- 
vealed, some of it entered into 
the hearts, while some of it did 
not. The Prophet said, ‘Say, we 
have heard, obeyed, and surren- 
dered, So Allah sent down faith 


into their hearts. Then Allah re- 
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vealed, “Aah does not burden a soul 
beyond its capacity. It shall have what 
it earned and upon it what it earned. 
Our Lord! Do not take us to task 
for what we forgot or erred? At that 
Allah said, ‘I have done it? And 
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He revealed, ‘Our Lord! Do not 
charge us with what we do not have 
the strength for, Allah said, ‘I have 
done iť (Ibn Kathir). 


423 


Al- Imran 


Surah 3 
Al Imran 
(The Family of Ymran) 


Madinan 


IN THE NAME OF ALLAH, THE COMPASSION- 


ATE, THE MERCIFUL 


Merits of the Surah 


Several merits of the surah have been 
reported, suchas, it safeguards against 
snakes, from extreme poverty, and, 
will plead in the Hereafter for those 
who recited it (often). According to 
a hadith of Al Nawwas b. Sam‘aan, 
the two suwar, al Baqarah and Aal 
‘Imran will appear together leading 
those who recited and lived by their 
message. The Prophet has also said 
(as recorded by Abu Daud and Ibn 
Majah) that the Jsm al A`zam is in 
these two verses (2: 163): 
Sil] etl YAS gk YAY dats Sy Shy; 
Begs 


“And your Lord is One Lord. There is 
no god save He. The Compassionate, 
the Merciful,” and this second verse 
of Al ‘Imran: 

[v : oles JT] edi 3 VY 


“Allah there is no God but He. 
The Living, the Self subsisting 
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by whom all subsist” (Qurtubi: 
abridged). 


Alusi adds: There are many reasons 
for these two suwar, al Baqarah and 
Al ‘Imran, to be paired. One reason 
is that each is complementary to the 
other. Surah al Bagarah, for instance, 
presents arguments, A/ ‘Imran at- 
tends to clearing doubts. In the for- 
mer, the creation of the people was 
mentioned, in the latter, their fash- 
ioning in the wombs has been men- 
tioned. There, Adam’s creation was 
spoken of. Here, that of his progeny 
has been mentioned. In al Bagarah, 
creation of Adam without a mother 
was mentioned. In A/ ‘Imran, cre- 
ation of ‘Isa b. Maryam without 
a father has been mentioned. In al 
Baqarah, the Jews were addressed. In 
Al ‘Imran, the Christians have been 
addressed. There, it spoke of the Fire 
that has been prepared for the un- 
believers. Here, it speaks of Paradise 


that has been prepared for the believ- 
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ers. There, it was said at the begin- 
ning that it will be the godfearing 
who will be successful. Here, in this 
surah, it is said at the end, 


[ye +: oiae Ji] Shue XE i yi 
“Fear Allah, so that you may suc- 
ceed.” 


Al Bagarah opens with the words: 
aus ty J as ay SFG OLB gil 
[e : aai] 
“Those who believe in what has 


been sent to you as well as in what 
was sent before you...” 


Al ‘Imran ends with words: 


ES Sit a5 Sy BoB d US Í i ys 


[199 : Oboe Ji] ped Sil bss 
“And of the people of the Book are 
some who believe in Allah and in 
what has been sent down to you, 
as well as in what was sent down 
to them.” 


Again, it is said that when the verse 
in surah al Baqarah was revealed say- 
ing: 

[veo : sil] Cos Woy di So ill gy 


“Who will lend a goodly loan to Al- 
lah,” the Jews said: “Muhammad! 
Your Lord has gone broke. He seeks 
loans from His slaves.” In Al ‘Imran 
it was replied: 


135 ó Á Í 6 aah jg Or ae Ad 
OF5 Endl Ose al ae 
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[An : dae ST] sub 
“Allah has heard the words of 


those who said Allah is broke and 
we are rich.” 


Finally, if surah al Baqarah recorded 
the prayer words of Ibrahim: 


[Vv : aul] soe Vets ped Sats By 


“Our Lord! Raise among them a Mes- 
senger from among them,” then, Al 
‘Imran stated: 


bn Yes pet a 5) Geet Je a fy 

[sre 2 dee JT] sent 
“Allah has done a favor to the be- 
lievers in that He raised among 
them a Messenger from among 
them.” 


It is widely reported that revelation 
of the first eighty and odd verses of 
this chapter were occasioned by the 
arrival at Madinah of the Christian 
delegation from Najran. They were 
about sixty riders led by three prom- 
inent men. They encamped near 
Masjid al Nabawi and were allowed 
to offer their services there, which 
they did facing the east. They argued 
with the Prophet about ‘Isa b. Mary- 
am, affirming their faith in Him as 
the son of God who performed such 
miracles as curing the blind and the 
deaf, blowing life into birds made 
of clay, and so on. The Prophet told 
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[1] Alif. Lam. Mim." 


them: “Submit yourselves (to Al- 
lah).” They protested, “But we have 
submitted.” He told them: “You 
have not, for your declaration that 
‘Isa was the son of God, your wor- 
ship of the Cross and your eating of 
the pork prevents you from submit- 
ting yourselves.” Exasperated, they 
asked: “Who was his father then, O 
Muhammad?” The Prophet did not 
answer until these verses were re- 
vealed (Ibn Jarir, Qurtubi, Razi, Ibn 
Kathir and others who cite Ibn Ishaq 
as the source). 


1. It is said that once Huyayy b. 
Ukhtab, a Jew, came to the Proph- 
et (saws) and said: “Is it true that it 
has been revealed to you, ‘Alf. Lam. 
Mim. This Book ...” (Al-Baqarah, 
verses 1-2). The Prophet replied, 
“Yes.” Huyyi said, “We do not know 
of any prophet before you who was 
told about how long he and his fol- 
lowers would last. You seem to be the 
exception, for (according to the clas- 
sical numbering [gematrical system] 
given to Arabic letters) alifis equal to 
1, am to 30, and mim to 40. The to- 
tal works out to 71. (This is how long 


your religion will last). Do you have 
more of them?” The Prophet replied, 
“Yes, Alif. Lam. Mim. Sad.” Huyyi 
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said: “That makes it 161 years. Is 
there more to it?” The Prophet said, 
“Yes, Alif. Lam. Ra.” (Which add 
up to 231: Au.) Huyyi said, “That 
makes it a bit long. However, is there 
more?” The Prophet said, “Yes, Alif. 
Lam. Mim. Ra.” (These add up to 
271, and the grand total works out 
to 734: Au.) Huyyi said: “Surely, this 
is longer and more burdensome (to 
bear).” Then he turned to his com- 
panions and said, “Let’s go. The mat- 
ter is a bit confusing” (Alusi). 


Huyyi’s calculation was based on the 
ancient cryptographic system where 
numerical values were given to each 
of the Arabic letters from alif to ya. 
In this system, still in use in some 
parts of Asia for dating, alif = 1, 
baa = 2, jim = 3, dal = 4, haa (the 
round /aa)= 5, waw = 6, zaa (letter 
after raa) = 7, haa (letter after jim) 
= 8, taa (letter before daad) = 9, yaa 
= 10, kaaf = 20, laam = 30, mim = 
40, noon = 50, sin = 60, ‘ayn = 70, 
faa = 80, saad = 90, qaaf = 100, raa 
= 200, shin = 300, taa (letter after 
baa) = 400, thaa = 500, khaa = 600, 
dhaal = 700, daad (letter after saad) 
= 800, zaa (letter before ‘ayn) = 900 
and ghayn = 1000. This numbering 


helped the ancients in several ways, 
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[2] Allah - there is no god but He. The Living, 
the Self-subsisting by Whom all subsist. 


[3] He (has) sent down? upon you the Book 
with the truth, confirming* that which pre- 
ceded it (as) He sent down the Tawrah? and 


the Injil’ 


one of which was to keep dates in 
words. For example, a name “Naseem 
Akhtar” gives the year of the person’s 
birth as 1361 A.H. Olden epitaphs 
carried a poetical line in praise of the 
person buried which indicated the 
date of his death (Au.). 


We might remind here of the hadith 


which reports: 


play ade Wh dhe coil Of ag ek sth ve 
eSBs} kel cous o gS a 221” cu 
Sigh EG {23h Ay) AY AY Lely 

aga oJ 58 YAY abi AT} Ste JT 


The “Ism al-A°zam’ is in these 
two verses (2: 163), “Your Lord is 
one God besides whom there is no 
God, the Kind, the Merciful” and, 
“the first two verses of this Surah) 
“Alif. Lam. Mim. Allah, there is 
no God save He, the Living, the 
Self-subsisting by whom all sub- 
sist.” (Qurtubi, Ibn Kathir). 


Tirmidhi rated the above hadith as 
Hasan Sahih (Au.). 


Al- Imran 


yh sect Ai gy dy Ya 


oe Shes By Ou Hele Sp 
grp LEY Sg! Jsi s 


2. Nazzala: It will be noticed that 
while the Qur'an uses the word anza- 
la for other revealed books such as 
Tawrah and Injil, it is the grammati- 
cal form nazzala that is employed for 
the Qur'an. This is to stress the grad- 
ualness of its revelation which took 
place in 23 years. Where the form 
anzala has been used for the Qur’an, 
the reference is to the sending down 
from the ‘Arsh to the firmament 


closest to the earth (Qurtubi, Ruh). 


3. Al-hagg: “The primary signifi- 
cance of haqq is: ‘Suitableness to 
the requirements of wisdom, justice, 
right, or rightness, truth, reality, or 


fact, or to the exigencies of the case 
(Majid from Lane’s Lexicon). 


4, That is, this Qur’an and the previ- 
ous revelations confirm each other: 
unraveling the same truths and fore- 
casting the same events (Ibn Kathir). 


5. Tawrah: The Jews are not fond of 
opening up their literature to non- 
Jews. Therefore, few perhaps, even 
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among the Jews, know what exactly 
Torah stands for. Shumuley writes 
that Torah is the name of 24 books 
of written law containing 613 writ- 
ten commandments, in addition to 
oral code in Mishnah and Talmud. 
The Torah can only written on cow’s 
parchments (Judaism for Everyone, 
Rabbi Shamuley Boteach). Encyclo- 
pedia Britannica has something sim- 
ilar to say in slightly different words, 
which makes Torah a huge work of 


hundreds of volumes (Au.). 


“(It) is certainly not identical with 
the OT, or even with the Pentateuch 
(the first five books of the Old Testa- 
ment: Au.), but is synonymous with 
Torah, of which only fragments can 
at best be found in the extant Penta- 
teuch. What the Qur'an commends 
as a Holy Writ is certainly not the 
same book of which it is freely and 
openly stated that it is ‘the work’ not 
of God but ‘of godly men’ (Majid). 


6. Injil: “(It) is not at all identical 
with the NT or even the Four Gos- 


pels of the Christian Church. ‘Jnjil) 
according to the teachings of Islam, 
was a Book sent down to Jesus (on 
whom be peace!), not a collection of 
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reports and stories about him com- 
piled at dubious dates by unknown 
persons, - an un-designed and un- 
foreseen product of the apostolic 
age.’ (Encycl. Br. III, p. 513)” - Ma- 
jid. 

Asad adds: “It is to be borne in mind 
that the Gospels frequently men- 
tioned in the Qur’ān are not identi- 
cal with what is known today as the 
Four Gospels, but refers to an origi- 
nal, since lost, revelation bestowed 
upon Jesus and known to his con- 
temporaries under its Greek name 
of Evangelion (Good Tiding”), on 
which the Arabicized form ‘/njil is 
based.” 


In any case, there are so many ver- 
sions of the Bible that it is hard to 
say if any part of the Bible is Torah or 
Injil. For example, the Desert Storm 
Bible that the Americans distributed 
among their soldiers in the M.E. in 
1990, consists of only 66 books in 
all, whereas the RSV has 73 books. 
Other versions have more or lesser 
books, each sect removing or add- 
ing books as they say in common 
language, “like nobody’s business” 


(Au.). 
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[4] Earlier - a (means of) guidance to the peo- 
ple. As He (also) sent down the Criterion.’ 
Verily, a painful chastisement is in store for 
those who reject the signs of Allah. Allah is 


Mighty, Lord of Retribution.’ 


[5] Verily, nothing is hidden from Allah, nei- 


ther in the earth nor in the heavens.’ 


[6] He it is who fashions” you in the wombs as 
He will. There is no god save He, the Mighty, 


the Wise. 


7. Ibn Jarir prefers the opinion that 
by al-Furgan the allusion is to those 
arguments and proofs that differen- 
tiate the truth from falsehood, with 
special reference to the Christians 
and other sects. This opinion is based 
on Ja`far ibn Zubayr’s statement. 


Ibn Kathir however says that the 
Qur'an is the Furqan which distin- 
guishes guidance from error, truth 
from falsehood, ... through what Al- 
lah (swt) reveals as the clear proofs 
and evidences. 


Razi says: “I believe that the allusion 
by al-Furgan is to miracles.” 


Rashid Rida prefers the power of 
intellect as the meaning, since, pri- 
marily, it is with this faculty that one 
weighs and balances thoughts and 
ideas. He quotes Imam Ghazali as 
also of the same opinion. 


Al- Imran 


Sy okii Sly pÉŤ sáð 33 oa 
Jah Side hah oul yas sl 
B PERDIE 


Vy ÄI g t ole S a 
Gow ALN 3 

olg CS 3) 3 Siya cal 4A 
40> (SAI bal BY AY 


8. “Ends of righteousness and equity 
demand that God must be Just even 
before being Generous....His loving- 
kindness, infinite no doubt, is not to 
be had at the expense of his justice...” 
(Majid). 


9. Only the “earth” and the “heaven” 
have been mentioned because hu- 
man senses cannot go beyond them 


(Majid). 


10. That is, Allah creates in the form 
and shape He will, such as, whether 
the infant shall be male or female, 
ugly or pretty, of good or bad for- 
tune, and so forth (Qurtubi, Ibn 
Kathir, Shawkani). 


It is said that some people gathered 
around Ibrahim b. Ad-ham to hear 
from him. He told them he was busy 
with himself thinking of the four oc- 
casions and had no time for them. 


Al- Imran 
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[7] He it is who sent down upon you the Book 


wherein are verses clear.” They are the sub- 
stance of the Book, while (there are) others that 
are allegorical. Now, those in whose heart ts 
deviation,” pursue its allegorical part’ seek- 
ing distortion and desiring (false) interpreta- 
tion; whereas no one knows its (true) inter- 
pretation save Allah. As for the well-grounded 
in knowledge,” they say, ‘We believe in it. All 
of it is from our Lord.’ And grasp not (the 


ET i K ale Spt call 
Saua ah US fas ESE 
u bats i tab 3 gil ub 
deh g sA a) S LG phe 
B ig US she SA Sg GAT OI 

dv ody ii S 


true meaning) but men of understanding.” 


They asked, “What four occasions 
are they?” He answered: 


1) About the moment on the Day of 
Judgment when Allah will say, “These 
(people) are for Paradise, and I do 
not care; and these are for Hell-fire, 
and I do not care.’ I wonder among 
which of the two groups I will be. 


2) About the moment when the an- 
gel enquired his Lord (at the time of 
creation), ‘O my Lord! Should (this 
soul) be of the fortunate ones, or the 
unfortunate ones?’ I’m wondering 
what was said about me then. 


3) Of the moment (of death) when 
the angel of death asks: ‘O my Lord! 
Is he to be accepted on belief or un- 
belief? I do not know what will be 
the answer about me then. And, 


4) About the day when it will be 
said, “Stand out, O criminals.’ I do 


not know among which of the two 


groups I will be!” (Qurtubi). 


11. The original words are muhka- 
mat (sing. muhkam) and mutashabi- 
hat (sing. mutashabih). The mean- 
ing, says Ibn Kathir, is that there are 
verses in the Qur’an that are clear in 
meaning, unambiguous and self-ev- 
ident bearing no doubt about their 
purport. These are the muhkamat. 
There are others that are not so clear 
for many people, or, at least, for some 
of them. They allow for varying in- 
terpretations. ‘Therefore, whoever 
referred back to the muhkamat for 
interpreting the mutashabihat found 
the right guidance, while he who 
refused, turned back upon it (i.e. 
upon guidance). Hence Allah (swt) 
said about muhkamat that they are 
the Umm al-Kitab, i.e. the founda- 
tion, substance and basis of the Book 
upon which one should rely when in 
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doubt. In contrast, the mutashabi- 
hat allow for varying interpretations 
either in the light of a muhkam, or 
(because of the phrasing, and not be- 
cause of the intent itself), indepen- 
dent of them. 


What parts of the Qur’an are the 
muhkamat? The opinion of Ibn 
‘Abbas is: “They are the abrogating 
verses (al-nawasikh), those declar- 
ing (a thing) permissible, those that 
declare (another) 
those that delineate boundaries, and 
those that can be used for ordering a 


impermissible, 


thing and hence are meant for action 
(rather than contemplation: Au.).” 
In another report he adds “those that 
are meant to be believed in, and not 
meant for action.” 


Ibn Hanbal’s opinion is that muh- 
kam is self explanatory and mutas- 
habih that which requires explana- 
tion. Imam Shafe*i has said that as 
against mutashabih, muhkam is that 
which does not admit multiple in- 
terpretations - Rashid Rida from Ibn 


Taymiyyah. Though it “does not,” 
Asad says, “preclude differences of 
opinion regarding the implication of 
a particular ayah.” He adds, “...there 
are many statements in the Qur'an 


which are liable to more than one 
interpretation but are, neverthe- 
less, not allegorical - just as there 
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are many expressions and passages 
which, despite their allegorical for- 
mulation, reveal to the searching 
intellect only one possible meaning. 
For this reason, the ayat mutashabi- 
hat may be defined as those passages 
of the Qur’an which are expressed 
in a figurative manner, with a mean- 
ing that is metaphorically implied 
but not directly, in so many words, 
stated.” 


It is said that as against the above 
the mutashabihat are those that are, 
so far as belief in them is concerned, 
which are to be accepted in verba- 
tim, without any alteration, addi- 
tion, interpretation (or, as in the case 
of Allahs Hands, Eyes or Jstawa), 
without the imagination of a physi- 
cal embodiment or striking a simile. 
Rather, one is to believe in them, (as 
also in all those of the unseen which 
one is required to believe), without 
further questioning, 
or clarification (unless given in the 
Qur'an itself: Au.). That is the opin- 
ion of the salaf and the Ash‘ariyyah. 
(Alusi adds: the suftya are also quite 
close to this definition and under- 
standing). According to another re- 
port from Ibn ‘Abbas, mutashabihat 
are the abrogated verses, those that 


elaboration 


were preceded by others, oaths and 
those that are for belief not involv- 
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ing any action (Quotation from Ibn 
Kathir ends here). 


Another opinion is that muhkam 
can be defined as that statement 
whose meaning can be obtained by 
reasoning - either in concrete terms 
or abstract. And mutashabih, as that 
whose true knowledge can in no way 
be gained, such as the knowledge 
of the Hour, as to when it will take 
place, etc. (Razi). 


It is also reported of Ibn ‘Abbas that 
he said that the muhkamat are in the 
following verses (6: 151, 152): 
Ub 9 ISAS IS ASS ge u o ys o 
3 BI) Be SSN iis Vy OS] agys 


Lge ab is goii igh Vy AEs Sai 
sy 8 gs Sh cB yl Yi she us 
A Ju isk Sass Ki ples 5S 
ESS iiss tT ats Be Ett co ly S 
135 gas Ý vi LIS Y bey bhei 
505 ii Bi ages G3 5 OS 3s wsi aa 
[yev—voy : ple] gsi SES y Sting 


“Say: Come, I shall rehearse what 
Allah has proscribed for you: as- 
sign not anything as equal with 
Him; be good to your parents; 
kill not your children on a plea of 
want; - We provide sustenance for 
you and for them; - come not near 
to shameful deeds, whether open 
or secret; take not life, which Al- 
lah has made sacred, except by way 
of justice and law: thus does He 
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command you that you may learn 
wisdom. And come not near the 
orphan's property, except in the 
approved way, until he attains the 
age of full strength; give measure 
and weight in (full) justice; - no 
burden do We place on any soul, 
but that which it can bear; - when- 
ever you speak, speak the truth, 
even if a near relative is involved; 
and fulfill the Covenant of Allah: 
thus does He command you that 
you may remember.’” 


And in the verses (17: 23 26): 


G étes figs sG, S its STL iy 
CA Jee) A ee 

ely (YY) Gs Ýa ich +55 Ggs Ys Gi 
anes óy cÉ; a5) és jay cls Uh 
ór et g& ai a (v£) fe alts 
>i (Vo) K yh OW ý% ible VB 
sis Y; sel alg PANIE E 


[vayr] ¥1) Bas 


i.e. “Your Lord has decreed that 
you worship none but Him and 
that you be kind to parents. Wheth- 
er one or both of them attain old 
age in your life, say not to them a 
word of contempt, nor repel them, 
but address them in terms of hon- 
or. And out of kindness lower to 
them the wing of humbleness, and 
say, “My Lord! Bestow on them 
Your Mercy even as they cherished 
me in my childhood.’ Your Lord 
knows best what is in your hearts. 
Verily, He is Most Forgiving to 
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those who turn to Him often. And 
render to the kindred their due 
rights, as (also) to those in want, 
and to the wayfarer: but squander 
not (your wealth) squanderingly” 
(Qurtubi, Ibn Kathir). 


12. Such as the Christians, who say 
that the Quran has also spoken 
of Christ as “His Spirit” and “His 
Word” that He placed in Mary,” and 
that he is “A Spirit from Him, ignor- 
ing its other statements such as, "He 
is not but a slave whom We favored,” 
and His words, “Verily, with Allah 
‘Isa is but like Adam whom He cre- 
ated out of dust and then said ‘Be,’ 
and he was” (Ibn Kathir). 


13. In the words of Muhammad 
Asad (with some modification): “Ac- 
cording to most of the early com- 
mentators, this refers to the interpre- 
tation of allegorical passages which 
deal with metaphysical subjects - for 
instance, God’s attributes, the ulti- 
mate meaning of time and eternity, 
the resurrection of the dead, the day 
of Judgment, paradise and hell, the 
nature of the beings ... described as 
angels, and so forth - all of which fall 
within the category of al-ghayb, i.e., 
that sector of reality which is beyond 
the reach of human perception and 
imagination and cannot, therefore, 
be conveyed to man in other than al- 
legorical terms.” 


Al- Imran 


14. That is, they seek an interpre- 
tation of their liking. According to 
a hadith in Ahmad, and confirmed 
by similar reports in Bukhari, (and 
Muslim: Qurtubi), Tirmidhi, Ibn 
Majah (and Ibn Jarir: Au.), the 
Prophet (saws) recited this verse: “He 
it is who sent down upon you the Book 
(O Muhammad)...’ until, “And grasp 
not (the true meaning) but men of un- 


derstanding, and added: 
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“If you find a people arguing 
over the ambiguous, you should 
know that it is of them that Allah 
spoke; so avoid them” (Ibn Jarir, 
Qurtubi, Ibn Kathir). 


A report which is confirmed to be 
the words of the Companions, (if 
not a hadith) says that the first to 
whom this description was applica- 
ble, (i.e. “those in whose hearts is devi- 
ation”: Au.) were the Khawarij, who 
were the first sect (to deviate from 
the main stream: Au.). The reason 
of their deviation was nothing but 
worldly benefits. It so happened that 
when the Prophet (saws) divided the 
spoils of the Hunayn battle, a man 
called Dhu Khuwaysarah said: “Be 
just, for you have not done justice.’ 
The Prophet replied: “If I do not ad- 


minister justice, then you are lost. 
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Did Allah trust me over the peoples 
of the world but you do not?’ 


After the man had left, ‘Umar ibn al 
Khattab (according to another report 
Khalid ibn al Walid), asked leave to 
behead him. The Prophet said: 


A — Va Ce gH U8 gals 4 
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‘A people will rise from his prog- 
eny who will read the Qur’an that 
will not go beyond their throats. 
They would have passed through 
it as clean of this religion as an 
arrow passes through a bow. 
They will fight the Islamic people 
and spare the pagans. If I am to 
encounter them, I would surely 
kill them the killing of “Aad? 


‘They first appeared during the reign 
of ‘Ali ibn Abi Talib who fought 
against them at Nahrawan. Then var- 
ious deviant groups appeared among 
their progeny such as the Qadri- 
yyah, the Mu‘ tazilah, the Jahmiyyah 
and others. Thus, that prediction of 
the Prophet came true according to 


which: 
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(siil oi) 
the Israelites divided 
themselves into 72 sects, while 


my Ummah will divide itself into 
73 sects of which every one of 


‘Surely 


them will be in Fire except one? 
They asked him: Which one 
would that be, Messenger of 
Allah? He replied: “That upon 
which I and my Companions are’ 
(Ibn Kathir). 


The hadith as stated above is weak. 
Ibn Kathir himself does not give it 
clearance in unambiguous terms. In 
fact, reports that use the words “ev- 
ery one of them in the Fire” have 
been contended. Therefore, it should 
be taken with a pinch of salt. None- 
theless, the following is a version de- 
clared trustworthy by Tirmidhi and 
others: 
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“The Jews divided themselves 
into 71 or 72 sects, s also the 
Christians. My Ummah will di- 
vide itself into 73 sects” (Au.). 
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15. Who are the al rasikhuna fil ‘ilm 
(well grounded in knowledge)? The 
answer has been given by the Proph- 
et who, when asked replied, 


eg cad places Aled Grog cant oy oe 
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“He whose hands work righ- 
teousness, whose tongue speaks 
the truth, whose heart is upright, 
who guards his stomach and 
sexual organ - it is such who are 
the well grounded in knowledge” 
(Ibn Jarir, Ibn Kathir). 


It may be noted that the Prophet 
used organs of the body alone for il- 
lustration (Au.). 


The terms under question have been 
used at another place in the Qur'an: 
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“Therefore, because of the trans- 
gressions of those who Judaized 
themselves, We made some of those 
good things unlawful to them that 
were (originally) declared law- 
ful, and because of their hinder- 
ing many from the path of Allah; 
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and, because of their acceptance 
of usury, although they were pro- 
hibited, and consuming the wealth 
of the people without right. We 
have prepared for the unbelievers 
among them a painful chastise- 
ment. But those of them who are 
well-grounded in knowledge, and 
the believers believe in what has 
been revealed to you (O Muham- 
mad) and what was revealed before 
you, attend to the Prayers, pay the 
zakah, and those who believe in 
Allah and the Last Day - on such 
(of them) We shall soon bestow a 
mighty reward” (Au.). 


16. An alternative interpretation is 
that, “No one knows the true inter- 
pretation save Allah and those well 
grounded in knowledge, who say 
that “We believe in it, for all of it is 
from our Lord.” This is the inter- 
pretation of Mujahid, although it 
has been rejected by the majority. 
(But it is also reported of Ibn `Ab- 
bas, Ja`far Ibn Zubayr, Qasim b. 
Muhammad and others: Qurtubi, 
Shawkani). Some scholars have said 
that the word tawil of the original 
has two meanings. One, its true 


meaning; two, interpretation of the 
words. The well grounded in knowl- 
edge know the true meaning i.e., the 
plain meaning that the word affords, 
(as said Ibn ‘Abbas about himself: 


“T am one of those who know the 
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meaning: Ibn Jarir), but if what is 
meant by the word ta’wil is the in- 
terpretation of that word meaning, 
then it is only Allah who has its true 
knowledge (Ibn Kathir). 


Rashid Rida deals with the subject 
of muhkam and mutashabih in a 
thorough fashion, quoting several 
authorities who have spoken on the 
subject including the interpretation 
of Ghazali. Here we (Rashid Rida) 
summarize a point that Ibn Taymi- 
yyah has discussed at great length. 
It is with regard to what exactly is 
meant by the statement, “No one 
knows its (true) interpretation save 
Allah.” The substance of what he has 


to say is as follows: 


If someone believes that Allah re- 
vealed certain portions of the Qur’an 
that no one understood, neither the 
Prophet, nor anyone after him, then 
surely he needs to correct himself. 
The Companions understood its ev- 
ery part as can be demonstrated in a 
variety of ways. The Prophet (saws) 
for instance prayed for Ibn ‘Abbas 
in words: “O Lord! Give him knowl- 


edge of the religion and teach him 


the tawil (i.e. the true meaning: 
Au.).” This is in Bukhari. Accord- 
ingly, Ibn ‘Abbas expounded the 
whole of the Qur’an as reported by 
Mujahid who said: “I took lessons 
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of the whole of the Qur’an from Ibn 
‘Abbas who explained to me its ev- 
ery verse.” Similarly, Ibn Mas`ud is 
reported to have said: “There is not a 
verse in the Qur'an about which I do 
not know in what connection it was 
revealed.” 


“Therefore, distinction has to be 
drawn between the ‘meaning’ and 
‘interpretation.’ The salaf, as also 
many of the later scholars, knew the 
meaning of much or all of what is 
thought to be the mutashabih; al- 
though in some cases they could not 
have known the true interpretation. 
For instance, when Allah spoke of 
the Hour, they knew what was being 
said. But as to when and exactly how 
it would take place, they did not 
have its sure and complete knowl- 
edge; so also that statement of Ibn 
Hanbal in which he said in reference 
to Al Rahman ‘ala al ‘arshi istawa: 
‘We know istawa but its “how” is 
unknown.’ (That is, we know what 
is the word-meaning, but we do not 
know its true interpretation: Au.). 
Or, to take another example, the salaf 
knew what was being meant when 
the Qur’an said (2: 210): “Ave they 
but waiting that Allah should come to 
them in canopies of clouds with the an- 
gels accompanying Him and the affair 
be settled?” But they did not claim to 
know the true interpretation of these 
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words. The Quran has, as such, de- 
nied the true interpretation and not 
the meaning when it said: “Whereas 
no one knows its (true) interpretation 
save Allah.” This is why we say that 
distinction has to be made between 
the “meaning” and “true interpreta- 
tion.” (Quotation from Rashid Rida 
ends here). 


Bukhari reports (in his Kitab al 
Tafsir) through Sa`id ibn Jubayr that 
a man came to Ibn ‘Abbas and said: 
“I read certain things in the Qur'an 
that confound me.” 


“What are they?” asked Ibn ‘Ab- 
bas. The man said, “It is said in the 
Qur'an (23: 101), 


Vb isp pe Sot SG gall g ae 1318 
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‘When the Trumpet is blown, that 
day blood relationship between 
them shall cease to exist and they 
will not enquire (about each oth- 
er).” 


But it is said at another place (37: 
27), 


[yv/ctali] ók ats de a als 
‘And some of them will come for- 
ward enquiring (about others).’ 


Then, it is said in one place (4: 42), 
[evt] Gas Al 35 Y; 
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‘They will not be able to conceal a 
thing,’ while it is also said at another 
place, (6: 23), 


[vrei] GBs SG 5 alg 


‘By Allah, we were not of the polythe- 
ists), that is, they will be able to 
conceal the fact of having been poly- 
theists. 


Or, it is said (79: 27 30), 
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‘What! Are you the more difficult to 
create or the heavens (above you that 
Allah has) built? He lifted up its vault 
and gave it order and perfection. He 
darkened its night and gave light to 
its day, and after that He extended 
the earth (to great expanses), in this 
verse Allah mentioned the creation 
of the heavens before the creation of 
the earth, whereas in another verse 
(41: 9-10) it is stated that the earth 
was created after the heavens: 
Ee a i ge sally oya ii 
gs5 (4) Cri by Aus K 43 badass 
pig Gs bs Led Í HS ie eld ad 
Sy ssl E (V+) GLEN age bf aif g 
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‘Tell them, do you deny Him who 
created the earth in two days, 
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and set up His equals? (While) 
He (alone) is the Lord of the uni- 
verse. And He placed pegs over it, 
bestowed blessings upon it, and 
placed therein its nourishment 
in proper measure in four days, 
enough for the seekers. Then He 
turned to the heaven and it was 
smoke, he said to it and to the earth: 
“Come, willingly or unwillingly.” 
They said, “We come willingly.” 


Again, the Qur'an says about Allah, 
literally, “He was (kana) Forgiving, 
Kind,” and, “He was Mighty, Wise,” 
and, “He was Hearing, Seeing,” as 
if, He was (once upon a time) but is 
not any more.” 


In reply Ibn ‘Abbas told him: “Re- 
garding the verse, ‘And some of them 
will come forward enquiring (about 
others), that will be before the Sur 
(the Trumpet) would have been 
blown. After the second blow every- 
one will swoon save he whom Al- 
lah saved, it is of this occasion that 


the verse is speaking, viz., “That day 
when blood relationship between 
them shall cease to exist and they 
will not enquire (about each other). 


“Regarding the two verses, one of 
which speaks of the polytheists con- 
cealing the truth and the other one 
which says they shall not be able to 
conceal anything, it will so happen 
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that Allah will forgive the sins of 
those who believed in Him sincerely. 
Seeing this, the polytheists will also 
lay claim that they too associated 
none with Allah. Allah will in re- 
sponse seal their mouths and let their 
organs speak for them. The truth will 
then come out and it is then that 
they will know that they cannot con- 


ceal a thing from Allah. 


“Regarding the creation, you should 
know that Allah created the earth 
in two days, then He turned to the 
heavens (which were already there: 
Au.) and divided them into seven 
heavens. It is then that He brought 
forth the means of nourishment 
for the living on earth, creating the 
mountains, trees, and pasture in it in 
next four days. 


“As for Allah using the word kana 
for Himself, it is to express that He 
always was and will always remain 
(Kind, Merciful, Mighty, Forgiving, 
etc., i.e., kana is to express continu- 
ity. It belongs to a family of verbs 
called "al-Af'aal  al-Istimrariyya": 
Au.). Allah did not state a thing in 
the Quran but achieved the mean- 
ing He intended. Woe unto you 
man! Do not be confused over the 
Qur’an, for the whole of it is from 


Allah” (Qurtubi). 
The editor of Qurtubi says in the 
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footnote that according to Qastalani 
the enquirer was Nafi` b. al Azraq 
who later became the leader of one 
of the sub sects of the Khawarij. 


As to why at all the allegorical is 
there in the Qur'an, and why not the 
whole of it muhkamat, one answer is, 
they are a challenge to the student to 
think and reconcile the statements. 
His success increases his faith and 


confidence (Kashshaf). 


Yet another reason is that the exercis- 
es to seek the true meaning of the al- 
legorical has forced the readers of the 
Qur’an to think, which, in turn, has 
led to the birth of many disciplines 
of knowledge. Again, the Qur’an is 
for the commoner as well as the spe- 
cialist. Now, what is for the specialist 
had to be clothed in such words as 
would lead the commoner to believe 
that a certain meaning had been in- 
tended which was there alright and 
yet there would be room for the spe- 
cialist to unfathom a deeper mean- 


ing, so that a single statement can be 
mutashabih for the commoner, but 
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muhkam for the specialist (Razi). 


Obviously, the allegorical substance 
also lures those in whose heart is 
sickness, to lead them to where they 
love to be led, i.e., to misguidance. 
In other words, they are a means of 
test, as pointed out by others (Au.). 


17. Ibn Hanbal has reported through 
‘Amr b. Shu‘ayb’s grandfather that 
the Prophet found some people ar- 
guing (over the Qur’an). He told 
them: 
tas BY OS Wo Lis Ks OS es Gb Ó 
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“This is how others before you 


destroyed this 
manner. They used one part of 


themselves in 


Allah’s Book against another, 
while Allah’s Book has been sent 
down in such a way that some 
parts confirm others. Do not, 
therefore, try to refute one part 
with another. What you know for 
sure, you can speak about. But 


Al- Imran 


[8] (Who say) ‘Our Lord! Do not deviate our 
hearts after You have guided us. Bestow 
upon us mercy from Yourself. Indeed, You are 


the Bestower. 


[9] Our Lord! Surely, You are going to gather 
the people in a Day wherein there is no doubt. 
Surely, Allah does not fail in His tryst.’ 


what you do not, leave it for the 
learned ones.” (Ibn Kathir) 


18. Ibn Jarir and Ibn Abi Hatim 
have recorded Umm Salamah (ra) as 
saying that the Prophet (saws) used 
to very often supplicate in words: 
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“O ‘Transformer of the hearts. 
Grant my heart firmness in Your 
religion.” 


Another narrator Asma bint Yezid 
reported Umm Salamah as saying 
that she used to hear these words 
from him so often that she asked 
him once: “Do the hearts change?” 
He said: “Yes. Allah hasn't created a 
man through Adam but his heart is 
in two of His fingers. If He wishes, 
He guides them. But if He wishes, 
He deviates them.” According to an- 
other version, upon hearing this she 
asked him for the Prayer words that 
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she could supplicate with. He told 
her: Say, 
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‘O Allah, Lord of Muhammad 
the Messenger, forgive me my 
sins, remove anger from my heart 
and save me from trials that devi- 


ate — so long as we are alive. (Ibn 
Jarir, Qurtubi, Ibn Kathir) 


The hadith has also been recorded, 
with variations, by several doctors 
including Bukhari, Muslim, Abu 
Daud and Nasa’. (Ibn Jarir has sev- 
eral versions of this tradition: Au.) 
Further, Abu ‘Abdullah Sanabe`i 
says once he Prayed maghrib behind 
Abu Bakr. When Abu Bakr went 
into the third cycle (vak‘ah), he bent 
forward to hear what he was reciting. 
Abu Bakr first recited sura al Fatiha 
and then this verse: “Our Lord! Do 
not deviate our hearts after You have 
guided us. And bestow upon us mer- 
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[10] Verily, neither the wealth of those who 
have disbelieved nor their progeny” will aught 
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cy from Yourself. Indeed, You are the 
Bestower (Ibn Kathir). 


Abu Hurayrah (ra) used to pray in 
words: “O my Lord! May I not com- 
mit adultery. O my Lord! May I not 
steal. O my Lord! May I not revert 
to unbelief.” Somebody asked him if 
he feared these things of himself. He 
said, “I have believed in the Turner of 
hearts.” Abu Darda’ reports: “When- 
ever ‘Abdullah ibn Rawaha met me 
he would say: “Come ‘Uwaymar, 
let us renew our faith. We would 
sit down and remember Allah for as 
long as He would. Then, as we would 
part company, Ibn Rawaha would 
say: “‘ Uwaymar, these are the assem- 
blies of faith. Faith is like you and 
your jacket. Sometimes you might 
have removed it but would be under 
the impression that you have it on. 
And you might have put it on while 
thinking that you had removed it” 
(Alusi). 


19. An incident involving an Arab 
and his several sons participating 
in the Afghan jihad of the 1980's, 
served as an eye opener to others. A 
mild tremor shook the area. Every- 


one ran away into the open includ- 
ing the sons who also scrambled for 
safety leaving their old father behind 
them. “So you forgot me, eh?” the fa- 
ther taunted them as he advanced to 
them. They were of course ashamed, 
but the question that everyone asked 
himself was, if such was the behavior 
of those in danger, who had left their 
homes seeking martyrdom, what 
about the ordinary people! (Au.). 


20. A hadith of Ibn Abi Hatim re- 
ports Umm al Fadl, mother of Ibn 
‘Abbas as saying: “Once when we 
were in Makkah the Prophet rose 
up one night and called out, ‘Have I 
preached O Lord? Have I preached?’ 
three times. ‘Umar ibn al Khat- 
tab stood up and said, “Yes, (you 
have)’. (According to another ver- 
sion he said, ‘By Allah you have. You 
have been extremely eager, did your 
best, and sought goodness for them. 
Therefore, observe patience.’ 


“When it was morning the Prophet 
(saws) said, 
AE gry shed! Syl > cpl lia jg” 
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[11] Similar to the folks of Fir‘awn and their 
predecessors - who cried lies to Our signs. Al- 
lah seized them for their sins. Allah is terrible 


in retribution. 


[12] Say to the unbelievers that you shall be 
overcome and mustered into Jahannam” - an 


evil resting place.” 


eÍ ape Lee FBT ope IG ogs Sp OL AN Ogs i 
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‘Soon Islam will overcome un- 
belief and push it to its enclaves 
until horses cross across the 
seas in the path of Allah. Then 
a people will come who will re- 
cite the Qur’an. When they have 
begun to recite, they will say, 
‘Who could be better than us in 
recitation, in knowledge?’ Then 
he turned to his Companions 
and asked, ‘Do you any good in 
them?’ They said, ‘No. He add- 
ed, “They would be of you; they 
would be of this Ummah, and 
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they would be fuel of the Fire” 
(Qurtubi, Ibn Kathir). 


21. Jahannam is one of the names of 


Hell. 


22. (Although the application is com- 
mon, the immediate cause of revela- 
tion of this verse was that: Au.), when 
the Prophet returned from Badr, he 
ordered the Jews of the Qaynuqah 
tribe to assemble in their market 
square. When they had assembled he 
told them: “O Jews! Submit to Islam 
before a similar fate overtakes you as 
that which overtook the Quraysh.” 
They replied: “Muhammad. Let not 
your slaying of a few Qurayshis em- 
bolden you. They were novices who 
did not know the art of war. If you 
meet us in a battle, you will discover 
that you had not encountered a peo- 


443 


Surah 3 


444 


Al- Imran 


[13] There was a sign for you in the two groups 


that met (at Badr). One group fighting in the 
cause of Allah while the other - unbelievers, 
(in the cause of the Devil). They saw them, as 
the eye sees, twice themselves.” (But) Allah 
strengthens with His succor whom He will. In 
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that was a lesson indeed for those who have 


insight. 


ple like us” (Ibn Jarir, Qurtubi, Ibn 
Kathir, Shawkani). 


23. Two meanings are possible: first, 
the Muslims were seeing the unbe- 
lievers twice themselves in number, 
and second, it was the unbelievers 
who were seeing the Muslims twice 
In either 
case a doubt arises about the impli- 


themselves in numbers. 


cation of another verse in the Qur’an 


which says (8: 44), 
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‘When Allah rendered them to you as 
few, when you encountered them (at 
Badr) and rendered you to them as few 
in their eyes, in order that Allah may 
bring to an end the affair that had been 


decided (in your favor).’ The answer is 
that although both the incidents are 
in reference to Badr, they happened 
at different moments of the battle. 
Initially, when they came face to face 
with each other, the Muslims saw the 
unbelievers as twice themselves in 
numbers, (although they were three 
times more). But when actual com- 
bat started, the Muslims saw them as 
fewer than themselves. “Until,” says 
Ibn Mas`ud, “I turned to the man 
next to me and asked: “Do you reck- 
on they are seventy?’ He said: “Nope. 
I think they are a hundred.’ (Actual- 
ly, they were about a thousand: Au.). 
But when we defeated them and cap- 
tured prisoners we asked them, ‘How 
many were you?’ They said, ‘A thou- 
sand” (Ibn Jarir, Qurtubi, Kashshaf, 
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[14] Beautified™ for mankind is the joy of the 
carnal things (that come) from: women,” off- 
spring, heaped-up hoards’® of gold and silver, 
branded horses, cattle” and fields. These are 
short-lived joys of this world, whereas with 


Allah is the fairest resort.” 


Ibn Kathir). 


24. The verse, following the previous 
verse, which spoke about the battle 
of Badr, seems to imply that most of 
the wars are fought for worldly gains, 


which have been beautified for the 
people (Alusi). 


25. This making of the worldly 
things attractive in the sight of the 
people has been done to test them. A 
hadith in Muslim says: 


lgie JON dts Kjo Wi et 
“Paradise has been covered with 


unpleasant things, and the Fire 
with carnal things.” (Qurtubi) 


The Prophet has also said: 
sod J Sle Je Hei ts gas LG & 


“I am not leaving behind me a 
temptation for men greater than 
women.” 


He has also said in a report preserved 


by Ibn Majah: 
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“Do not marry women for their 
beauty, for their beauty may fade 
away, nor marry them for their 
wealth, for their wealth may lead 
them to rebellion. Rather, marry 
them for their religion. A black 
religious slave girl with a sheared 
eat, ot lobes pierced, is preferable 
(over an irreligious one)” — Qur- 
tubi, Ibn Kathir. 


However, if one is fond of women 
for the sake of children or to safe- 
guard his chastity, then this does 
not go against the Qur’an as said the 


Prophet in a hadith of Bukhari: 
shes Last Oat ods 75 Sp 
“The best of my Ummah are 


those who have the largest num- 
ber of women (as wives).” 


He said about himself: 
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“Women and perfumes have 
been made dear to me. And the 
cool of my eyes has been placed 
for me in the Prayers.” 


And, (Qurtubi) ‘Aisha (7a) says: 


da leg age al be atl Jy Sloot gS J 
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“Nothing was dearer to the 
Prophet after women than hors- 


29 


es. 


According to another version: “than 
horses except women.” The same 
principle applies to all the other 
things mentioned in this verse. If 
they are dear for the sake of Allah, 
in order to carry out a duty of Allah, 
or to meet the just needs, and not 
for the sake of possession, or to ap- 
pease the ego, then there is no harm 
in them. In fact, they are commend- 


able (Ibn Kathir). 


26. Qintar is either African, Syrian 
or Roman in origin, meaning a large 
amount of heaped up gold or silver. 
Its plural is, according to Farra, ga- 
natir and mugantarah is a plural of 


plural (Qurtubi). 


27. Thanwi has a useful point on the 
question of love of worldly things. 
He writes: “Since it is Allah Him- 
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self who has beautified the worldly 
things for mankind, it is a part of hu- 
man nature, and hence a man is not 
required to remove it from his heart. 
(Rather, adds Mufti Shafi‘, as Rumi 
has said, let the heart swim in the sea 
of material things as does the boat in 
water, and not sink into it). Whereas 
(continues Thanwi) in the verse that 
follows, which declares the Hereafter 
of greater and permanent value, man 
is exhorted to cultivate in his heart 
the love of the Hereafter. That is, in- 
stead of working against the “natural 
love” man is recommended to work 
on generating in himself this “ratio- 
nal love,” and give it preference over 
the former. This leads us to another 
truth, viz., of the human qualities 
some are natural and Allah endowed, 
and hence man has no control over 
them. He cannot overcome them. 
Others are those that man is sup- 
posed to acquire, and they, of course, 
are within his reach and capability. 
Some salikin do not know the differ- 
ence and toil at the wrong end.” 


28. Na‘m is camels. But its plural 
an‘am is cattle. A hadith of Ibn Ma- 
jah says the Prophet (saws) said: 
o Syke rin FS aai YAY Fe py 
aa as d IAI pols 


“Camels are a means of honor. 
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[15] Tell them, ‘Shall I tell you of (things) bet- 
ter than these? For those of you who acquired 
piety, for them are, with their Lord, gardens 
beneath which rivers flow; wherein they shall 
abide forever; and spouses purified, and a rida 
from Allah.” And Allah Sees His slaves. 


[16] Those who say: ‘Our Lord! We have be- 
lieved, therefore, forgive us our sins, and save 


us from the punishment of the Fire.’ 


In sheep and goat there is bara- 
kah. As for horses, blessings of 
all kinds will accompany them 
until the Last Day.” 


The above /adith is partly in Ibn 
Majah, which Haythami declared 
trustworthy (Au.). 


Another hadith of sahih isnad reports 
the Prophet as having advised Umm 
Hani: 


aS, Qe OF Lt od 


“Keep some flock of sheep (and 
goats) for yourself, there is bara- 
kah in them” (Qurtubi). 


Haythami declared the above hadith 
as trustworthy. 


One many note the order: women, 
children, gold and silver, horses, cat- 
tle and farms. When a man attains 
maturity, he needs a woman. Chil- 
dren follow. The family needs wealth 


Surah 3 


A Geol ANS ok NH ip 
JEW EF oe BF SUE akj he 
GF Olgas Sales Ii Gs Gwe 

Qs) nay S 


pbb aT g ey Sh eal 
gi R (jl os Us 83 


and means of transport. Wealth 
comes from cattle and farms. In- 
dustry has been left out, (although a 
Prophet of yore, Daud (asws), made 
industrial wares, and rudimentary 
ones existed in Arabia), perhaps be- 
cause the modern industrial activity 
is an incidental and short lived one. 
Human economy over the centuries 
has been primarily agricultural and 
pastoral, and will remain so, since 
humans will outlast minerals (Au.). 


29. A hadith of Muslim says: 


Lend Oot’) gb Gls ail Spi ath fal foo 13 
Mia ope hai ood sly lay b Ogei (SAT 
“Wich ás ail Li 96 cle,” Jyt 


Allah will enquire the people of 
Paradise whether they needed 
anything else. They would ask 
if there was anything else better 
than what they already had. They 
would be told: “My (approval) 
rida. I will not be angry with you 
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[17] The Patient (and persevering), truth- 
ful, devoted, (those who) expend and implore 
Allah's forgiveness in the early hours of the 


morning.” 


[18] Allah testifies that there is no god save 
He,” and (so do) the angels and the men of 
learning” upholding justice;** there is no god 2° 


save He, the Mighty,” the Wise. 


again” (Qurtubi). 


30. It has been recorded in the Sa- 
hihayn and other books that the 
Prophet said: 
Sih tees d i gé dies i Sys tty dA” 
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“Allah descends to the firma- 
ment of this world every night 
when a third of it is left and 
says: ‘Is there anyone to ask so 
that I might give? Is there any- 
one to supplicate so that I might 
answer? Is there anyone to seek 
forgiveness so that I might for- 
give?” (Qurtubi, Ibn Kathir). 


It is reported of Ibn ‘Umar that he 
would Pray through the night and 
then ask: “Nafe`! Has the dawn be- 
gun to appear?” When Nafe` said 
yes, he would begin to supplicate 
and seek forgiveness until the dawn. 
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‘Awf Ibn Hatib reports from his fa- 
ther that once he overheard a man 
who was supplicating in the corner 
of the mosque, saying: “O My Lord! 
You ordered and I obeyed. Now this 
is dawn. Therefore, forgive me.” He 
looked at him. It was ‘Abdullah ibn 
Mas‘ ud. Finally, Anas bin Malik says: 
“We used to be told that when we are 
through with the night Prayers, we 
should seek Allah’s forgiveness sev- 
enty times at the approach of dawn 


(Ibn Jarir, Qurtubi, Ibn Kathir). 


31. What is the meaning of Allah 
bearing witness? Ibn al-Qayyim of- 
fers an explanation in detail, of 
which we shall present only the main 
points, leaving out the arguments 
that accompany them. 


There are four levels of testimony to 


a thing: 


1. Knowledge of the thing and belief 
in it as the truth, as Allah said (86: 
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43), 
4 My BU oS oe DEN gah OEY 
[Ax : Sa] baili As AY ys 
“And those whom they call upon 
except Allah have no power of in- 
tercession save those who testify 


to the truth and they have knowl- 
edge.” 


2. Its articulation, even if done to 
oneself and without the knowledge 


of others, as Allah said (43:19): 


Ipig hh ÉG) Ash Stee gA aid KA ighess 
: Soil Soles gous CR pale 

[ia 
“They have declared angels who 
are the slaves of the Merciful - as 
females. Have they witnessed their 
creation? Their testimony will be 
written down and they shall be 
questioned.” 


3. Education and tutoring of others 
who are ignorant of it as Allah said 


(9: 17): 


Goal Bi dplas igae, Of ag hall ae us 

[vv : ast] Ady eti Je 
“It was not right of the polythe- 
ists to visit the Mosques of Allah, 
while they bear witness to their 
own disbelief.” 


4, Living by its implications and or- 
dering others the same as Allah said 
(17: 23): 
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“Your Lord has ordered that you 
worship none but Him.” 


Ibn Taymiyyah however points out 
that the existence of the world itself, 
and the wonderful system by which 
it operates, bears testimony to Allah’s 
oneness, hence “His testimony.” 


32. This demonstrates the status of 
the ‘ulama who have been men- 
tioned along with Allah as witness- 
es to His oneness, as also it proves 
the value of knowledge. Indeed, our 
Prophet himself was asked to suppli- 
cate in words: 


[yy es ab] le g3 ós 


“My Lord! Grant me increase in 
knowledge.” The Prophet is reported 
to have said about the scholars that 
they are the inheritors of the Proph- 
ets (Qurtubi, Ibn Kathir). 


A hadith of Musnad Ahmad reports 
Zubayr b. al ‘Awwam as saying that 
the Prophet (saws) recited this verse 
in ‘Arafah and said: “And I am of 
those who bear witness, O My Lord.” 


And Qattan reports that he hap- 
pened to have been in Kufa for trade. 
He stayed there near the quarters of 
A‘ mash. One night he heard him re- 
cite in his zahajjud this verse: “Allah is 


witness that there is no god save He, 
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[19] Verily the (true) religion’ with Allah 
is Islam.” Those who were given the Book 
did not differ but after they had received the 
knowledge - in envy of each other.” And who- 
ever rejects the Signs of Allah (should know 


that) Allah is swift at the reckoning. 


and (so do) the angels and the men 
of learning, (the One Allah, who is 
at all times) upholding justice; there 
is no god save He, the Mighty, the 
Wise,” and then add: “I bear witness 
to what Allah has borne witness. And 
I reserve this testimony with Allah. It 
will be with Him until the Day of 
Resurrection. And Islam is the true 
religion.” Qattan says, “When I went 
to say goodbye to A‘mash I asked 
him about what he meant when he 
said that night since I had no heard 
anything of the sort from him ear- 
lier, although I was in his neighbor- 
hood for almost a year.” He told me, 
‘By Allah, I will not tell you about it 
for another year.’ So I left him and 
wrote the date on his house. After a 
year I reminded him of it. He said, 
‘I have heard Ibn Mas`ud report the 
Prophet as having said that this tes- 
timony will be brought to Allah on 
the Day of Resurrection. Allah will 
say, “My slave took a promise from 
Me, and it is deserving of Me that 
I should keep the promise. Let My 


slave enter Paradise.” (Qurtubi, Ibn 
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Kathir, Shawkani). 


Qurtubi adds however that accord- 
ing to some scholars this report orig- 
inating from Musnad Ahmad is weak 
because of Qattan, but Ibn Ma‘in, 
and Abu Hatim declared him a reli- 
able transmitter. 


33. All the attributes of Allah can be 
incorporated into two: tawhid and 
‘adl. Tawhid signifies Perfection and 
Beauty. `Adl signifies the emana- 
tion of actions that are just, in the 
right proportion and meeting with 
the requirements of wisdom. Allah 
first spoke of tawhid and then al qist 
which is a synonym of ‘ad/ (Ibn Qa- 
yyim). 


34. The Mighty, whose Power defies 
any estimation (Ibn Kathir). 


35. The Wise in His acts, Laws, and 
Right proportionate (in all things He 
creates) - Ibn Kathir. 


36. “Din” here is equivalent of sub- 
mission and obedience. (Ibn Jarir) 


37. That is, Allah will accept no reli- 
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gion from His slaves except Islam as 
He said at another place in this surah 


itself (3: 85): 


UT) Se de GB be PLY AP ata ihs 
[Ao : olas 
“Whoever sought a religion other 


than Islam will not have it accept- 
ed from him.” 


The first to whom the passage ad- 
dressed were the Christians of Na- 
jran (Ibn Jarir). 


Zamakhshari says, to the effect: Al- 
lah qualified Himself as the One 
who is Mighty, (whom no one can 
overcome), and as the Just who rules 
with wisdom. To put it briefly, He 
is the One and the Just. Then Al- 


lah said that “religion with Him is 
Islam,” implying that Islam can be 


summarized as the religion of one- 
ness of Allah, and justice (to His cre- 
ation: din al tawhid wa ‘adl). 


He also explains that there is no rep- 
etition in “There is no god save He.” 
For, the first asserts His unity, and 
the second explains that God, who 
is One, possesses the Attributes of 
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Might and Wisdom. 
38. Mawdudi writes: “In the sight 


of God there is only one system of 
life and way of conduct which is 
both in accord with reality and mor- 
ally right. This consists of man’s ac- 
knowledging God as his Lord and 
the sole object of worship and de- 
votion; of surrendering himself un- 
reservedly to God in obedience and 
service. In doing so he should follow 
in toto the guidance communicated 
by God through His Messengers...” 
And, a little later, “...the religion of 
every Messenger of God, in every age 
and clime, was none other than Is- 
lam (submission to God). Likewise, 
every Divine book, in whichever lan- 
guage it was revealed, and to which- 
ever people it was addressed, con- 
tained the teachings of Islam. The 
various religions which have spread 
among mankind are distortions of 
this original religion, and are the re- 
sults of tampering. Coveting privi- 
leges over and above those to which 
they were entitled, people altered the 
beliefs, principles and injunctions of 
the true religion in a manner condu- 
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[20] Therefore, if they dispute with you, tell 
them, ‘I have surrendered myself to Allah as 
(have) those who follow me.” Ask those who 
have been given the Book and the unlettered 


ones: “Have you surrendered?’ If they surren- 
der, they (will) attain to guidance. But if they ° 
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turn away, then, upon you is only the deliv- 
erance (of the message). And Allah sees the 


people.*° 


cive to their own interests.” 


39. Ibn Kathir writes: The verse un- 
derlines the fact that Prophet Mu- 
hammad was sent to the entire man- 
kind, as it is stated in another verse 


(7: 158): 
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“O people. Verily I am a Messenger of 
Allah unto all of you.” And (25: 1), 
coh 063 oe Je 06 Sp th dys 
E 
“Glorified is He who sent down 
the Furqan on His slave (Muham- 


mad) so that he may be a warner 
unto the worlds.” 


And a hadith preserved by Muslim 
reports the Prophet as having said: 
“By Him in whose Hands is my life, 
no one from this Ummah, whether 
he be a Jew or a Christian, hears 
about me and then dies without be- 


lieving in what I have brought, but 
he will be among the people of the 
Fire.” Imām Ahmad has another tra- 
dition recorded in his Musnad (as 
also by Bukhari) which supports our 
statement. 
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A Jewish lad used to assist the 
Prophet by fetching water for 
ablution, setting right his shoes 
and so forth. He fell sick and 
the Prophet visited him. His fa- 
ther was by the boy’s side. The 
Prophet told him: “O so and so, 
say, “There is no god save Al- 
lah.” The lad looked at his father 
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[21] Surely, those who deny the Signs of Al- biis ahi oh i gtd dl bj 
lah, slay the prophets without right, and slay To a jji $ tis # # egal 
such of the people as enjoin justice,” give glad 4. 
tidings to them of a painful chastisement.” ms 


(as if seeking his acquiescence). 
The father remained silent. The 
Prophet repeated the invitation. 
The boy again looked at his fa- 
ther. The father said: “Obey Abu 
‘| Qasim.” The boy said: “I testify 
that there is no god save Allah, 
and that you are His Messenger.” 
The Prophet came out saying: 
“Praise to Allah who saved the 
boy from the Fire through me” 
(Quotation from Ibn Kathir ends 
here). 


40. Enjoining virtue and forbidding 
evil is an obligation that applies to 
all. But it is conditional to the ability 
of a person. Abu Sa‘id al Khudri has 
reported the Prophet as having said: 
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“Let him who sees an unseemly 
thing happen change it with (the 
force of) his hands. If he cannot, 
let him do it with his tongue. If 
he cannot, then let him condemn 
it in his heart. And this is the 


ie axl 
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weakest (level) of faith” (Qur- 
tubi). 


Qurtubi writes: It is said that four 
things prevent tribulations from de- 
scending down upon a country. First, 
a just ruler; second, a rightly guided 
scholar; third, a people who enjoin 
virtue and forbid evil, and fourth, 
women who observe hijab. 


41. The Jews have been indicted in 
this verse. In a hadith preserved by 
Ibn abi Hatim and reported by Ibn 
Jarir, the Prophet is reported by Abu 
‘Ubaydah ibn al Jarrah as replying to 
him when he asked him about who 
will be the most severely punished 
person in the Hereafter: 
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“He who killed a Prophet, or 
(killed) someone who enjoined 
good and forbade wrong,” Then 
the Prophet recited this verse: 
“Surely those who deny Allah’s 
Signs, slay the prophets without 
right, and slay such of the people 
as enjoin justice, give glad tid- 
ings to them of a painful chas- 
tisement.” Then he added: “Abu 
‘Ubaydah! Once, the Israelites 
slaughtered 43 prophets at the 
beginning of the day. In pro- 
test 112 of them stood up to 
enjoin good and forbid evil. By 
the evening, the Israelites had 
slaughtered them all” (Ibn Jarir, 
Zamakhshari, Qurtubi, Razi, Ibn 
Kathir, Shawkani). 


Perhaps by prophets the allusion is 
to pious men. The Bible confirms 
the Prophet’s statement about a mul- 
titude of prophets appearing at one 
time. It says in 1 Kings, ch.18, verses 
3 4: (Now Obadi’ah revered the Lord 
greatly; and when Jezebel cut off the 
prophets of the Lord, Obadi’ah took 
a hundred prophets and hid them by 
fifties in a cave, and fed them with 
bread and water)” - Au. 


According to Ma‘ gal bin Abi Miskin, 
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Qatadah, and Ibn Jurayj, the people 
who enjoined the Israelites justice 
were those who received inspiration 
from Allah (and not Revelation) 
which they conveyed to the people 
who in response murdered them 


(Ibn Jarir). 


According to Ibn ‘Abbas, the verse 
refers to the murder of Yahya (John 
the Baptist) who was killed because 
he refused to endorse the marriage 
of the Israeli ruler of his time to his 
niece (Hakim has declared this re- 
port trustworthy: Shawkani). 


Sayyid expounds: “Slaying of the 
Prophets and those who enjoined 
justice leads us to believe that the al- 
lusion here is to Jews. This has been 
their characteristic down the ages. 
However, this does not absolve the 
Christians completely. The pages of 
history are replete with the story of 
their cold blooded murder of tens 
of thousands of those who did not 
accept a particular version of Chris- 
tianity forced upon them by the 
Roman imperialists. Among those 
who were thus done away with, were 
those who believed in the oneness of 
Allah and in the human nature of 
Jesus Christ. Obviously, this indict- 
ment also includes those of all times 
who will follow them in their foot- 
steps and persecute the flag bearers 
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[22] These are the ones whose deeds will bear 
no fruit in this world nor in the next, neither 


shall they have anyone to help. 


[23] Have you not considered those who were 
given a share of the Book who, when they are 
invited to the Book of Allah in order that it 
may judge between them, (yet), despite that, a 
party of them turns away, declining?” 


of truth. 


“Further, it will do us good to find 
out whom the Qur'an is alluding to 
when it says “those who deny the signs 
of Allah.” It is not only those who 
openly declare their word of unbe- 
lief; also included are those who do 
not believe in the oneness of Allah 
in the sense that they do not confine 
their acts of worship to Him alone. 
Furthermore, this also implies the 
unity of orientation in the collective 
life of the people, so far as their laws, 
values, criterion of judgment, and 
objectives (of life) are concerned.” 


42. Reports suggest that some Jews 
came to the Prophet and asked him 
about what was the religion that he 
followed. He said, “That of Ibrahim.” 
They said, “But he was a Jew.” He 
challenged them to bring the Scrip- 
ture to substantiate their claim. They 
balked at that and Allah revealed this 
verse (Ibn Jarir, Zamakhshari, Qur- 
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tubi, Razi, Shawkani). 


According to another report the case 
of a wealthy Jewish man and woman 
adulterers was brought to the Proph- 
et in the hope that he would order 
lighter punishment. He judged that 
they be stoned to death. They re- 
fused on the grounds that no such 
commandment was prescribed by 
the Zawrah. The Prophet asked them 
to bring the Zawrah and read out the 
text to him. When they reached the 
portion ordering stoning of the adul- 
terers, they placed their hand on the 
text and read out the rest. Abdullah 
ibn Salam (a former Jew and rabbi) 
exposed the deceit. Allah revealed 
this verse and the Prophet confirmed 
their stoning. (Zamakhshari, Razi) 


Sayyid Qutb asks: “How then 
should those be judged who claim 
that they are Muslims while they 
deny the Shari‘ah any role in their 
lives?! If such an attitude was not ac- 
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[24] This because they claim: ‘The Fire shall 
not touch us but for a few days.’ (Thus) de- 
ludes them in their religion what they used to 
forge. 

[25] How will it be then when We shall as- 
semble them together on a Day in which there 
is no doubt. And every soul shall be paid in 


full for what it earned, and they shall not be 
wronged. 
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[26] Say, ʻO Lord! Master of the Kingdom, 
Thou bestow the rule® upon whom Thou will, 
and taketh away the rule from whom Thou 
will. Thou endow with honor whom Thou 
will, and humiliate whom Thou will. In Thy 
Hand is the Good.* Verily, Thou hast power 
over all things.® 
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ceptable from those who were given 
‘a part of the Book’ earlier, how can 
it be acceptable from those who have 
been given ‘whole of the Book’ in 
the sense that it is the complete and 
comprehensive revelation, viz., the 
Qur'an?!” 


43. The great majority take the ob- 
vious meaning of mulk as kingdom 
or rule. Nevertheless, according to 
Mujahid, here mulk stands for mes- 
sengership, meaning, Allah takes 
away messengereship from the de- 
scendants of one person and places 
it in the descendants of another (Ibn 


Jarir, Qurtubi). 


44. The words, “In Thy Hand is the 
Good,” hint at the fact that all that 
there is in the world is good in its 
essence. Evil has no real existence. 
It has its existence only from a cer- 
tain angle or perspective. A thing or 
event may be evil for a people, but 
not so for everyone. In fact, it may 
even be good for another set of peo- 
ple. Hence, Allah did not mention 
evil along with Good (Mufti Shafi’ 


from Thanwi). 


45. It is said that when the Prophet 
(saws) had overrun Makkah he pre- 
dicted that his Companions would 
similarly overrun the Roman and 
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Persian Empires. When the Jews 
and the hypocrites heard about it, 
they remarked: “How preposterous 
of Muhammad to claim Rome and 
Persia. They are more powerful and 
honored than to fall to Muham- 
mad. Arent Makkah and Madinah 
enough for him that he should now 
aspire to rule Rome and Persia?” Al- 
lah revealed this verse (Zamakhshari, 


Qurtubi, Alusi). 


Another narration has it that, while 
digging the trench when Salman 


al Farsi and some of his compattri- 
ots struck a rock that they could 
not break, they complained to the 
Prophet. He struck it with a pick 
ax. The strike produced sparks and 
he said “Allahu Akbar.” This hap- 
pened thrice and ultimately the rock 
split. When he was asked to explain, 
he said that with the first spark he 
saw the palaces of Persia and was 
promised by Jibril that his followers 
would one day possess them. With 
the second spark he saw the palaces 
of Rome and was promised that they 
would also fall into the hands of his 
followers. The third spark lighted the 
palaces of the Himyar kings in Ye- 
men and Jibril promised that those 
lands would also be subdued. When 
the Jews and hypocrites heard that 
they said: “Look at these people. 
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They are digging a trench to save 
their skins from the Makkans but 
they dream of such things.” Against 
this background, Allah revealed this 
verse (Zamakhshari, Razi, Alusi). 


According to a hadith preserved by 
Ibn Abi Dunya and Tabarani, when 
Mu`adh ibn Jabal complained of 
debts the Prophet told him to recite 
this verse and then follow it up with: 
bis as gs Uh gp aki gus gah 
AW GJ Glee fe ys Ay sles oe Oleh 
BA es Lah aia I GU GAs 
Aah oé abt QU GLS ba Lege Ae, LBS 
3 stars Inte g ops GA ge aly 


“O Allah, the Owner of the king- 
dom, You bestow the kingdom 
upon whom You will, and take 
the kingdom away from whom 
You will .. until the words .. with- 
out measure, O Compassionate 
of this world and the Hereaf- 
ter, and O Merciful of both the 
worlds! You bestow upon whom 
You will, and withhold from 
whom You will. O Allah! Relieve 
me of poverty and relieve me of 
my debts; and deal me death in 
the company of Your slaves, and 
fighting in Your path.” Allah will 
clear his debts even if they were 
to be as large as Mount Uhud 
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[27] Thou maketh the night enter into the 
day and maketh the day enter into the night, 
bring forth the living from the dead and the 
dead from the living,” and provide him Thou 
wilt without measure.’ 


[28] Let not the believers take the unbeliev- 
ers rather than the believers as their (trusted) 
friends. He who does that, has no standing 
with Allah, unless you (intend to) guard your- 
selves against them.” And Allah cautions you 
against Himself. To Allah will be the return. 


[29] Tell them, ‘Whether you conceal what is 
in your hearts, or reveal it, Allah knows it (all 
the same). He knows what is in the heavens 
and what is in the earth. Allah has power over 
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all things.’ 


(Qurtubi, Shawkani). 


(The hadith text is from Tabarani: 
Au.). 


46. That is, He lengthens the day in 
one season by taking away a part of 
the night and adding it to the day, 
and lengthens the night in another 
season by taking a part of the day 
to add it to the night (Ibn Jarir, Ibn 
Kathir). 


47. That is, He brings out the plant 
from its grain, the grain from its 
plant, the palm tree from its seed 
and the seed from the palm tree, the 


believer out of an unbeliever, an un- 
believer out of a believer, the chicken 
from the egg, and the egg from the 
chicken (Ibn Jarir, Ibn Kathir). 


According to Ibn ‘Abbas, Mujahid, 
Qatadah and Suddi, by the “dead” 
the allusion is to the semen that 
originates from the “living” man and 
then from this “dead” matter a man 
who is “living” springs out (Ibn Ja- 
rir). 

48. Ibn ‘Abbas has said that ‘Uba- 


dah ibn Samit (who was an impor- 
tant figure of the Ansar: Au.) had 
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500 Jews as his supporters. On the 
occasion of a certain campaign he 
sought the permission of the Prophet 
to take them along as volunteers. Al- 
lah revealed this verse (Alusi). 


Allah (swt) also said elsewhere (5: 
51): 

gi uaii si isé Y a <a Íg 

[ey : asti] 

“Believers! Do not take Jews and 
Christians as your friends. Some 
of them are friends of the others. 
Those of you who befriend them 
are of them.” 


Allah also said about the pagans, 
after He had spoken of friendship 
between believers, immigrants, the 
Helpers and the Arabs in general (8: 
73), 


oS shii J ate a peaks ee Sul 

[vr : JUAN] 5.5 3s ji g its 
“Those who have disbelieved, some 
of them are friends of the others. If 
you do not do that (i.e. shun them) 
there will be tumult in the earth 


and corruption in great propor- 
tions” (Ibn Kathir). 


Alusi explains: Some scholars are of 
the opinion that the impermissibil- 
ity of taking unbelievers as friends 


includes seeking their help in war. 


But the great majority believes that 
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their help may be taken in return 
for a small amount of war spoils. 
However, it has been clarified that it 
is conditional to seeking their help 
against the pagans and not against 
(Muslim: Au.) rebels. As for what is 
reported of the Prophet that at the 
time of Badr when a polytheist asked 
his permission to fight along with 
him, he refused, saying, “We do not 
seek the help of the polytheists,” this 
is abrogated since later the Prophet 
himself accepted the help of the Jews 
of Qaynuqa` and that of Safwan b. 
Umayyah on the occasion of the Ta if 
campaign. In conclusion it can be 
said that the help that some have de- 
clared unlawful is the one in which 
Muslims happen to be the weaker 
party (i.e. if the Muslims are weaker 
than the unbelievers whose help they 
are seeking, then it is disallowed), 
but if the Muslims remain the stron- 
ger party in the coalition, (and in 
control of the situation: Au.) then 
it is permissible. Further, in view of 
this some scholars have ruled that in 
the event of co operation, non Mus- 
lims should not be given sensitive 
positions. 


Thanwi has some useful points. He 
says there are three kinds of relation- 
ships with the unbelievers: muwalaat, 
(friendship based on mutual trust 
and love) mudaraat, (courteous be- 
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havior), and mu asaat, (charitable be- 
havior). Muwaalat (the friendship of 
the kind in which secrets are shared), 
is impermissible in all circumstances 
in view of (5: 51): “Believers! Do not 
take the Jews and Christians as your 
friends. Some of them are friends of the 
others. Those of you who befriend them, 
are of them, and (60: 1): “Believers! 
Do not take My enemies and your en- 
emies as friends.” Mudaarat is permis- 
sible in three circumstances: 1) To 
avoid a harm or injury; 2) in view 
of an advantage to the unbeliever, 
such as presentation of Islam to him, 
and 3) in the circumstances of the 
unbeliever being a guest. However, 
mudarat is not permissible if the ob- 


jective is to gain material advantages 


of them. In fact, if it causes religious 
harm, it is strictly disallowed. The 
verse in question is in fact speaking 
of this type of mudarat though in the 
name of muwalat since in appear- 
ance it is muwalat. As for mu asat, it 
is permissible toward the non violent 
unbeliever (al kafir al ghayr al harbi) 
but impermissible toward the violent 
unbeliever. 


Muhammad Shafi‘ adds: A fourth 
level is that of mu‘amalat or deal- 
ings such as in trade and commerce. 
This is allowed without any restric- 
tion so far as it does not hurt Islam 
and Muslims, such as selling arms to 
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them which might be used against 
Muslims. 


49. Accordingly, in situations where 
one is fearful of his life or a great 
injury, Islam allows dissimulation 
of faith. This is known as taqiyyah, 
and, according to Hasan al Basri, as 
reported by Imam Bukhari, the rule 
will stay in force until the Day of 
Judgment. This is based on another 
verse which says (16: 106): 


tadas alas s 3 ÝI ule ats Be bb Bs 


[vers Jl] oky 


“Whoever disbelieved after hav- 
ing believed, except for him who was 
compelled, while his heart was satis- 
fied with the faith (of Islam)...” But 
taqiyyah is to be employed in words 
alone and not in deeds (Ibn Kathir). 
However, some of the Salaf have dis- 
agreed and said that there is no taqi- 
yyah after the power that Islam has 
gained (Shawkani). 


Nevertheless, if one takes the tough 
line and bears the hardships, includ- 
ing death, which will be sure mar- 
tyrdom, then, such a course is also 
approved; although both the options 
are available. It is reported that Mu- 
saylimah al Kadhdhab captured two 
Muslims. He asked one of them if he 
believed Muhammad was a Prophet. 
He replied: “Yes, yes, yes.” Then he 
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asked if he believed he (Musaylimah) 
was a prophet too. He replied: “Yes.” 
Now, Musaylimah was of the opin- 
ion that he was the prophet of Ya- 
mamah and Muhammad a prophet 
of the Quraysh. So he let him go 
unharmed. Then he asked the other 
man whether he believed Muham- 
mad was a Prophet. He said yes. 
But when he asked him whether 
he believed he (Musaylimah) was a 
prophet too, he said no. Musaylimah 
killed him. When the Prophet was 
reported he said: “As for him who 
said yes, well, he used the permission 
granted by Allah. As for him who 
said no, if he was sincere in his faith, 
then glad tidings to him” (Razi, Alu- 


si, Rawae’). 


The verse also implies, adds Alusi, 
that if one is not allowed to practice 
his religion openly and freely, hijrah 
becomes an obligation. 


At this point he has written several 
pages in refutation of the taqiyyah 
of the Shi‘ah who have made it an 
article of faith. He quotes profusely 
from their books. 


‘Thanwi adds: You must know that 
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the tagiyyah which is allowed by our 
scholars has nothing in common 
with the tagiyyah of the Shi‘ah. They 
only share the term, for this taqiyyah 
is adopted (only temporarily and) in 
order to avoid a harm that is certain. 
Whereas the taqiyyah of the Shi‘ah 
is a permanent feature of a person 
and is primarily employed to win 
material advantages. Secondly, it is 
allowed only where the circumstanc- 
es are extremely compelling, but the 
Shi‘ ah approve of it even if the harm 


entailing is imaginary and minor. 


However, the most important dif- 
ference is that the taqiyyah of the 
Shi‘ah is a necessary article of faith, 
without which a person is not a true 
believer. Out of hundreds, here is a 
quote from Al-Kafi the most respect- 
ed and prestigious source of religious 


knowledge for the Shi‘ah: 


sb al OF Be oh cba SF fab gh or 
Oy ab thee Sas oft JG IE eb 
GEV Soo Y 5 Sa g yD EH tes 
Yo yy gis) J 

(yyy: 


Abu `Umar al-A`jami reported 
from Abu `Abdullah who said, 
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[30] (Fear then) That day when every soul 

shall find whatever it did of good and what- s, , +1 

ever it did of evil brought forward. It will wish ae Ba Upa J5 a F 
if there could be a great distance between it 5 ae SB spt op Che big pa 
and its (evil deeds).°° And Allah cautions you hina 2 Asay Vas a 425 reel coe 
against Himself, (for if) Allah is Gentle (it is) gro È o stall C3445 ails 
with His (obedient) slaves. 


[31] Tell them, ‘If you (truly) love Allah, fol- 
low me,” Allah will love you” and forgive you 
your sins. And Allah is very Forgiving, very 
Kind,” 


“O Abu “Umar, nine-tenth of oF of oladi u e of ola Gad 
religion is in sagiyyah, and he has 

no religion who has no faqiyyah” “There is nothing remarkable in 
(Au.). that you love, rather, in that you 


are loved” (Ibn Kathir). 
50. The word in the original for 


“great distance” is amad which isem- A hadith preserved by Muslim re- 
ployed for a distance in time or space ports the Prophet as having said: 
that is not infinite but whose end is 3 Jie dus tes dae ezt ó cas Sy” 
unknown (being at such a great dis- 3 gall F nTa tints JE e O56 fat 
tance), whereas abad is for the infi- tats Je W cd a oy edge pad 
nite (Alusi). rh 3 gai aos 2 ÓG clans sah 
51. Following the Prophetic ways asl a dis by e gaki Ee 
g galt 2 her Masts JÓ Berries tsb 
SB Bytes 098 Jas av Oy cleo) fal 
“el g tah Deed E itato 


then, is a sign of one’s love of Allah. 
Says the Prophet: 
“35 5 te gS ds Gf g Sash ge” 
“When Allah loves a person he 
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“Whoever brought something 
new in our religion, that which is 
not a part of it, stands rejected.” 
(Ibn Kathir) 


52. It is an Islamic proverb that, 


beckons Jibril and tells him that 
He loves so and so and, there- 
fore, Jibril should also love him. 
Accordingly, Jibril begins to love 


him and announces to those in 
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[32] Tell them (also), “Obey Allah and the 
Messenger.’ But if they turn away, (then) Al- 
lah does not approve of the unbelievers. 


[33] Verily Allah chose Adam, Nuh, the House 
of Ibrahim and the House of “Imran over all 


beings: 


[34] Descendants of each other.® And Allah is 


Hearer, Knower. 


the heavens that Allah loves so 
and so and hence they all ought 
to love him. They begin to love 
him and then acceptance for him 
is placed among the people of 
the earth. In contrast, when Allah 
hates a person he beckons Jibril 
and tells him that He hates so and 
so and that Jibril ought to also 
hate him. Jibril does that and an- 
nounces to those in the heavens 
that Allah hates so and so and, 
therefore, they should also hate 
him. They begin to do so, and ha- 
tred is placed for him among the 
people of the earth” (Qurtubi). 


53. The connection with the preced- 
ing verses is as follows. In verse 26 27 
Allah spoke of His Sovereignty and 
Power in words that evoke His love. 
In verse 28 He instructed His slaves 
not to befriend the unbelievers (who 
hate Him: Au.). Therefore, there 
remained only Allah to be loved. 
Hence, in the following verses He 


Surah 3 


a Op Bip op Ísai al bai ys 
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weal} ÍT lis 257 Aa a 5 
grr čel Je öre di; 


HE he ig a os Ge He 


Krip 


showed them the way by which they 
can realize their love for Him, viz., by 
following His Messenger (from Alusi 
with minor modification). 


54. The Qurān has spoken of two 
‘Imrans. One, the father of Musa 
and Harun, (Amram of the Bible: 
Asad) and the other of Maryam. 
“The identity of names has led to 
a curious confusion and to a ‘com- 
edy of errors’ on the part of many a 
Christian ‘scholar.’ Either of the ‘Im- 
rans, or both of them may be meant 
in this place” (Majid). 


55. What exactly is meant by the 
words, “(They were) descendants o 
each other?” Qatada’s opinion is that 
they shared love, friendship, faith, 
truth, purity of intentions and good 


deeds with each other (Ibn Jarir). 


In the words of Asad: “(This is) an 
allusion not merely to the physical 
descent of those prophets but also to 
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[35] (He heard) When the wife of ‘Imran?’ 
prayed: ‘My Lord! I have vowed to dedicate 
what is in my womb - freed (for Your ser- 
vices).” Therefore, accept it from me. Indeed 
You are the Hearer, the Knower.’ 


SS E58 gy cy Soke a cI 3 
Gf U8) de fs A obs gy & 
drop fal dove 


[36] But when she gave birth to her she ex- 
claimed: ‘My Lord! I have given birth to a fe- 
male,’ ” - and Allah knew what she had given 
birth to. And surely, the male is not like the 
female’ - ‘however, (she continued) I have 
named her Maryam® and seek Your protec- 
tion for her and her progeny from Shaytan the 


BAN opty Laos get ay a 
uisi Sly ga UE Gy AU 
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outcast.’ ©! 


the fact that all of them were spiri- 
tually linked with one another and 
believed in one and the same funda- 
mental truth.” 


56. Reports say that her name was 
“Hannah.” (Ibn Jarir, Qurtubi, Ibn 
Kathir) Majid adds: “Anne of Eng- 
lish.” Again, there were two Annes: 
the other being the sister of Musa 
and Harun. Majid also quotes the 
Encycl. Britannica: “Muslim histo- 
rians have traced the genealogies of 
both. The Christians admit that in 
their own records and genealogies 
nothing of any historical value is re- 
corded of the parentage of Mary.” 


57. When one vows, he must fulfill 
it. Failure entails expiation which is 
the same as that of an oath (3 days 
of fasting, freeing of a slave or feed- 


ing of ten poor souls: Au.). However, 
if the vow involves a sin then one is 
not to fulfill it, instead, offer expia- 
tion. Ibn Is-haq in his Sirah and Abu 
Daud have related that once a wom- 
an escaped some people pursuing her 
on one of the Prophet’s camels. She 
came to him and said: “I vowed to 
Allah that I shall slaughter her (i.e., 
the camel) if Allah lets me escape on 
her.” The Prophet smiled and said: 
“If you slaughtered her, you would 
have repaid her badly seeing that 
Allah mounted you on her and de- 
livered you by her.” Then he added, 
“That vow is not valid which is in the 
disobedience of Allah, or one that 
concerns a property which is not 


yours” (Ibn Is-haq, p. 488). 


58. This is because normally a female 
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[37] So He accepted her with a goodly ac- 
ceptance and made her grow to her full blos- 
som, and made Zakariyyah her guardian.” 
Whenever Zakariyyah entered upon her in the 
Sanctuary® he found near her provision.” He 
enquired: “Maryam! Where do you get this 
from?’ She answered, ‘It is from Allah. Ver- 
ily Allah bestows upon whom He will without 


measure.’ © 


was not accepted for religious servic- 


es by the Jews (Qurtubi). 


59. Thanwi says, in the words of Ma- 
jid: “No male child (such as Hannah 
desired) could be like this female 
child in worth.” 


60. In their language the word Mary- 
am meant “‘Abidah” (a worshipper, 
devotee, etc.) Razi, Thanwi. 


61. The prayer was granted. Accord- 
ingly, a hadith preserved by Bukhari 
and Muslim says, 
gta Saris at Y Uy ady ga u” 
“adhe EA GN) obi aak ele 


“There isn’t a child that is not 
touched by Shaytan at its birth 
so that it starts crying, except for 
Maryam and her son.” There are 
other reports of similar mean- 
ing. (Ibn Jarir, Razi, Qurtubi, Ibn 
Kathir, Alusi) 
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62. Maryam’s father had died in the 
meantime and therefore she was giv- 
en to the care of Zakariyyah who was 
the chief priest apart from being her 
uncle (Ibn Jarir, Ibn Kathir). 


Verse 44 of this surah tells us that 
this happened by the draw of lots 
in which all those desirous of spon- 
soring her were asked to throw their 
pens into the stream. That of Za- 
kariyyah stayed afloat while those of 
others were swept away by the cur- 
rents. Hence Allah’s statement that 
He made Zackariyyah her guardian 
(Ikrimah, Rabi‘, Suddi: Ibn Jarir). 


63. The word in the original is “mi- 
hrab” which is applicable to the best 
part of the sitting area of a house. 
However, more generally, it is any 
place, corner, niche, room, or hall 
marked out for prayers, supplica- 
tions and other acts of devotion (Ibn 
Jarir). 
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64. According to Mujahid, `Ikrimah, 
Sa‘id b. Jubayr, Abu Sha‘ sha’, Ibra- 
him Nakha‘i, Dahhak, Qatadah, 
Rabi` b. Anas, ‘Atiyya al ‘Awfi and 
Suddi, he found with her fruits of 
summer in winter and those of win- 
ter in summer (Ibn Jarir, Ibn Kathir). 


65. It was a miracle. And we have ex- 
amples of such miracles recorded in 


hadith books. For example, 


pUl pling ade ctl de atl Sys of ple ge 
BE lee ges Bly te JF lb awla Siler 
lb ST cob due fe ay p” Jl ebb 


abo osin Ub Ble Led] Ge Leute op oe 
Aly edly U tide 3 abg Ler BEG gt 
ce ley ale di he A Spey Lig OF 9 
ind JI omba bem WS gdis oeg gent 
Ab) Jaw J- Lane gf = bee tnd eplab 
OF gb oda clea) am ploy ade ct o 
cele” SB EU agba ce Àl Te aly 
BP gre ciis iadh ash Je ay & 
abe È Led) yb Lal Lady fh sgle a 
ds: Me Slits oll rao Lal ga 16, Val 
oly Lal glory ae ail le abl Jp) SI aretiy 
eS ay Y lia EU ah ope? Jua cal Lam 
shiy oye dju a OL Sl ue oe gab Gof h 
gI A od”? Sy call deed [Ole ye 
LS fsbo} gr clad Shae Agee Sy by Eller 
wp ge eld ate ile ft hl Ly 13) Cl” 
aad colar iy ehig op jg dll Of call we 
SST é de Sy ples tele ÀI be atl Jpn, 
tbls de JST ploy ade abl he ab) Syn) 
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Hafiz Abu Ya‘la reports through 
Jabir that once the Prophet was 
extremely hungry. He went to 
his various wives but they had 
nothing to offer. He went to his 
daughter Fatimah who also had 
nothing to present. A little later, 
she received two pieces of bread 
along with a piece of mutton 
from a neighbor. She decided to 
offer it to the Prophet although 
she needed it most for her own 
household as everyone was hun- 
gry. She put it in a tray, covered 
it with a piece of cloth, and sent 
Hassan or Hussayn to fetch back 
the Prophet. When he arrived 
she explained that she received it 
just after he had left. When she 
removed the cloth she was as- 
tonished to find it filled to its full 
with bread and mutton. He asked 
her: “Where did you get this 
from, my daughter?” She replied: 
“Tt is from Allah. Verily Allah be- 
stows upon whom He will with- 
out measure.” He said: “Allah 
be praised for having made you 
like the princess of the Israelites 


Al- Imran 


[38] Thereat Zakariyyah supplicated to His 
Lord: ‘My Lord! Grant me by Your grace a 
progeny pure. Verily, You are (the) Hearer of 


the prayer.’ °° 


[39] Thereupon the angels called out to him 
- as he stood in the Sanctuary Praying - that 
Allah gives you the glad tiding of Yahya” con- 
firming a Word from Allah,® and, (who will 
himself be), noble,” chaste,” a Prophet (and) 


of the righteous. 


(Maryam), who, whenever asked 
where the food came from, re- 
plied, ‘It is from Allah. Verily Al- 
lah bestows upon whom He will 
without measure.” Then he, `Ali, 
Fatimah, and everyone of the 
Prophet’s household shared the 
food and it remained in the same 
quantity after they were finished. 
Fatimah divided the rest among 
her neighbors. (Ibn Kathir, Alusi, 
abridged slightly). 


66. The verse proves that one should 
seek virtuous children (Thanwi). 
‘They are a source of strength in this 
world and will be of profit in the 


Hereafter as said our Prophet: 


S (LE cys Y| alee abil Sai OL 131) 
“When one of you dies, his deeds 


discontinue save in three (cases)”’ 
... One of those that he counted 
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was, “a righteous progeny that 
supplicates for him.” 


Accordingly the Prophet is reported 
to have said: 


3929)! ds)oll Ir gs 


“Marry women who give birth to 
plenty of children” (Qurtubi). 


67. Yahya is ‘John the Baptist’ of the 
Bible. 


68. According to Ibn ‘Abbas, Hasan, 
Qatadah, ‘Ikrimah, Mujahid, Abu 
Sha‘sha’, Suddi, Rabi‘, Dahhak and 
others, the allusion by the words: “a 
Word from Allah” is to Jesus Christ 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


Jesus Christ has been referred to as “a 
Word” because he was created by the 
command of a single word: “kun” 
(“be”) (Qurtubi, Alusi). “However,” 
adds Shawkani, “the use of the word 
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[40] He exclaimed, ‘My Lord! How shall Ihave 
a son seeing I am so advanced in age and my 
wife is barren!?’ ‘Even so (came the reply).” 


Allah accomplishes what He will.’ 


“kalimah” in the sense of a book, or 
a piece of writing is not uncommon 
in the Arabic language and hence it 
could also mean “the Book.” 


Also see note 378 below. 


69. The word in the original is sayy- 
id which has been interpreted vari- 
ously: as chief, leader of the people 
in good qualities, patient and gentle. 
Bukhari has a hadith in which the 
Prophet said about Hasan b. `Ali: 


Ás gl 


mabe 


“This son of mine is a Sayyid. 
Maybe Allah will make peace 
between two important Muslim 
groups through him.” 


And that is how it proved to be. Af- 
ter the death of ‘Ali he was elected 
to the office of Khilafah through 
the consent of forty thousand peo- 
ple including even those who had 
not sworn allegiance to his father. 
He remained the Khalifah for seven 
months and then led his army com- 
posed of the Iraqis and Hijazis to 
face Mu‘awiyyah who marched for- 
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ward with the army of the Syrians. 
When the two forces met at a place 
called Maskin, Hasan realized that 
the issue would not be settled with- 
out a large number of deaths on both 
sides. Therefore, he abdicated on the 
condition that he would succeed 
Mu‘ awiyyah after his death (Qur- 
tubi). 


(But Hasan died a little after abdica- 
tion, some say, poisoned: Au.). 


70. It is widely reported that ac- 
cording to Ibn Mas`ud, Ibn ‘Abbas, 
‘Ikrimah, Mujahid, Suddi and oth- 
ers what is meant by “hasur” of the 
original is one who does not go into 
women despite the ability and the 
urge. Qurtubi adds that if that is true 
then perhaps that was allowed in the 
Shari'ah of that time. Our Shariah 
recommends marriage. Some reports 
suggest that he did not even have the 
ability for sex (Ibn Jarir, Qurtubi). But 
Qadi Ayad says in his book “Al Shifa” 
that what has been reported in this 
regard is totally unacceptable. It has 
been rejected by all serious commen- 
tators. Yahya was without a blemish 
or weakness of that sort; rather, what 
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[41] He prayed, ‘My Lord! Appoint to me a 


sign.’ ” He said, ‘Your sign is that you shall 
not (be able to) speak - save by tokens - to the 
people for three days.” Therefore, remember 
your Lord much and proclaim His glory” in 


the evening and in the morning.’ ” 


is meant is that he was as sinless as an 


innocent child (Ibn Kathir). 
Alusi also rejects the notion (Au.). 


71. That is, he did not doubt the 
likelihood of such a thing happen- 
ing, despite the fact that both he and 
his wife were of advanced ages, and, 
moreover, she was barren; rather, he 
wanted to know how, or by what pro- 
cess pregnancy and birth would take 
place. He was told, “Even so,” that is, 
without he remarrying, and without 
Allah restoring him his youth. (Ibn 
Jarir, Razi, Alusi, Thanwi). 


72. He needed a sign because, ac- 
cording to most commentators, it 
took about twenty years from the 
acceptance of the prayer to the ap- 
pearance of the signs of pregnancy in 
his wife. 
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73. That is, he could not speak for 
three days and did so only in signs 
and tokens (Ibn Jarir, Ibn Kathir). 


‘The verse proves that signs and to- 
kens are equivalent of words in our 
Shari`ah. For instance, when the 
Prophet asked a black slave woman 
about where Allah was, she pointed 
her finger toward the heavens. (Ac- 
cording to another version, he asked 
her who he was and she replied by 
pointing at him and then toward the 
heavens, meaning that he was a Mes- 
senger of Allah: Au.) The Prophet 
told her master to release her saying, 


“She is a Muslim” (Qurtubi). 
74. Accordingly, Ka`ab al Qurazi has 


said that if remembrance could be 
absolved in anyone’s favor it would 
have been in favor of Zakariyyah for 


those three days (Qurtubi). 
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[42] And (recall) when the angels said,” 
‘Maryam, verily Allah has chosen you,” puri- 
fied you and chosen you over the women of the 


world.” 


75. ‘Ashiyy of the original is the time 
between afternoon to sunset and ib- 
kar the time between dawn and early 
hours of the day (Qurtubi, Alusi, 
Shawkani). 


76. This demonstrates the possibility 
of angels speaking to non prophets 
following the opinion of the great 
majority that Maryam was not a 
Prophetess. Muslim has a report of 
the angels greeting ‘Imran b. Hus- 
sein. As for the ‘speech’ reserved for 
the Prophets, they are messages for 
transmission (Thanwi). 


Qurtubi writes however that accord- 
ing to the majority, Maryam was a 
Prophetess. 


77. Allah chose her because of her 
high degree of devotion, indifference 
to the world, life of chastity, and pu- 
rity of the soul from sins and of the 
mind from doubts (Ibn Kathir). 


78. Sa‘id ibn al Musayyib used to 
quote a hadith of Abu Hurayrah in 
explanation of this verse in which 
Prophet said (Muslim): 
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“The best of women that have 
mounted camels are those of 
the Quraysh. They are the most 
kind to their children, the best of 


housekeepers in the absence of 
their husbands.” 


Abu Hurayrah added that Maryam 
did not ever ride a camel (i.e., despite 
that she attained great merits: Au). 


‘Ali Ibn Abi Talib has reported 
another hadith recorded both by 
Bukhari and Muslim in which the 
Prophet has been reported as saying: 
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“The best of its (i.e. of the Para- 
dise: Ibn Jarir) women is Maryam 
and best of its women is Khadi- 
jah.” 
Anas has reported another version in 
which the Prophet said: 
kes tel KA Kidai slas fe Aee” 
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[43] Worship your Lord O Maryam (in com- 
plete devotion),” prostrate yourself and bow 


with those who bow.’ ® 


“Enough for you of the women 
of the world: Maryam the daugh- 
ter of ‘Imran, Khadijah bint 
Khuwaylid, Asityyah the wife of 
Fir‘awn and Fatimah the daugh- 
ter of Muhammad.” 


(The above text is from Tirmidhi 
who declared it Sahih. 


In another version preserved by Tir- 


midhi the Prophet said: 
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“Of the men there have been 
many who achieved perfection, 
but of the women none achieved 
it but Maryam the daughter of 
‘Imran and Asiyyah the wife of 
Firawn and ‘Aisha’s superiority 
over other women is similar to 
that of tharid over other dishes” 
(Ibn Jarir, Qurtubi, Ibn Kathir). 


(Made from bread, meat and broth, 
tharid was considered a delicious 


dish in those times. The ahadith do 
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not appear exactly as above in the 
tafsir works, but we preferred to take 
directly from Hadith works: Au.). 


79. The original word here is gunut 
which is the state of humility in wor- 
ship. Mujahid however interprets 
it as lengthy Prayers (Ibn Jarir, Ibn 
Kathir). 


Rashid Rida adds: “The Israeli 
Prayers were much different from 
ours. But the demand of quality was 
the same, that is, concentration, fear 
and sincerity.” 


80. (Apart from the meaning we 
have stated under note 113 of surah 
al Baqarah: Au.), ‘bowing with those 
who bow’ could also mean: “seek the 
company of those who are devoted 


to Allah” (Qurtubi). 


Ibn al-Qayyim writes: “Prostrate 
yourself and “Bow down with those 
who bow down” have different con- 
notations. The first refers to the 
Prayers performed at home, which is 
the place recommended for women 
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[44] These are a part of the tidings of the past 
that We reveal unto you (O Muhammad),*' for 
you were not there with them when they were 
casting their quills (to decide) which of them 
shall have charge of Maryam,” nor were you 
there with them when they were disputing. 


[45] When the angels said, ‘O Maryam, verily 
Allah sends you the glad tiding of a Word” 
from Him, whose name is Al-Masih,** ‘Isa, 
son of Maryam,® held in high honor” in 
this world as well as in the next and of those 


re 
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brought nigh. 


while the latter refers to Praying with 
the congregation in the mosque. 
Thus she was asked to observe two 
different kinds of Prayers: one at 
home and the second with the con- 
gregation.” 


81. Majid has the following observa- 
“What is meant is, this 
is among those events of which the 


tion to make: 


accurate records are now obliterated 
altogether, and there is no means of 
knowing it in full and exact details 
except through Revelation.” 


82. It is said that since Maryam was 
the daughter of the deceased chief 
priest of the Temple, and appeared to 
be a promising child, a dispute arose 
among the priests over who will take 
charge of her. The affair had to be de- 
cided by lots. Every contender threw 


gto) 


his quill in the river Jordan. The one 
that floated against the others that 
were swept away by the current was 
Zakariyyah’s. (Ibn `Abbas, Qatadah, 
Dahhak, Hasan: Ibn Jarir, Qurtubi, 
Ibn Kathir). 


Thanwi adds a legal point. “Accord- 
ing to the Hanafiyyah, drawing lots 
is permissible in those affairs alone 
in which the Shari`ah has not given 
a ruling, (or allotted shares). Where 
the rights have been promulgated by 
the Shari`ah, deciding the shares by 
lots is not permissible. It is permis- 
sible, for instance, to decide by lots 
what portion of a house will an in- 
heritor get (and not in what propor- 
tion, which will be decided by the 


laws of inheritance: Au.).” 


83. Although everything that is cre- 
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ated by Allah is by the command of 
a “word” (kalimah) alone, yet ‘Isa 
was specifically called a “Word” 
(kalimah) because, in his case, the 
normal process of creation was over- 
ruled and he was brought into be- 
ing not by means of a father but at 
the behest of a word kun alone. (Ibn 
‘Abbas, Shawkani, Manar). Ibn Jarir 
however prefers that the word ka- 
limah should be understood to mean 


“bushra” i.e. glad tiding. 


84. Since Masih has its origin in mas h 
which means to touch, rub, wipe (if 
the word is Arabic and not Hebrew, 
which in fact is more likely: Alusi) 
one probability is that he was called 
so because (as is reported of Ibn ‘Ab- 
bas: Qurtubi, Razi), he could heal 
the ailing with his very touch (Ibn 
Kathir). Ibn Jarir however quotes 
various authorities to the effect that 
he was called Masih because it was 
by a touch from Allah that he was 
purified and blessed. Dajjal has been 
called Masih al Dajjal because he will 


have no sensation in one eye (which 


is another meaning of mas-h) or be- 


cause, while he would trounce the 
world touching upon all the lands 
except Makkah and Madinah into 
which he will be prevented from en- 
tering, as predicted in a hadith (Ibn 
Jarir, Qurtubi, Shawkani). Another 
possibility is that its origin is mashih 
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which is equivalent of “King” in He- 
brew (Manar and others). 


Majid adds: “(Maseeh) is the Messiah 
of the Bible. Messiah, the surname 
of Jesus, is a title of honor, literally 
meaning ‘the anointed.’ Notice that 
the Qur’an fully concedes the Mes- 
siahship of Jesus: it is only his Divin- 
ity, his Son-ship, his God-head that 


it is so unsparing for assailing.” 


Muhammad Asad comments: “The 
designation al masih is the Arabi- 
cized form of the Aramaic messiha 
which, in turn is derived from the 
Hebrew mashiah, “the anointed” a 
term frequently applied in the Bible 
to the Hebrew kings, whose acces- 
sion to power used to be consecrat- 
ed by a touch with holy oil taken 
from the Temple. This anointment 
appears to have been so important 
a rite among the Hebrews that the 
term “the anointed” became in the 
course of time more or less synony- 
mous with “king”. Its application to 
Jesus may have been due to the wide- 
spread conviction among his con- 
temporaries (references to which are 
found in several places in the Synop- 
tic Gospels) that he was descended 
in direct 
line from the royal House of David. 
(It is to be noted that this could not 
have related to his mother’s side, be- 


and. obviously legitimate 
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[46] He shall speak to the people from the cra- 
dle” as well as in maturity®® and (shall be) of 


the righteous.’ 


class descending from Aaron, and 
thus to the tribe of Levi, while David 
descended from the tribe of Judah.) 
Whatever may have been the histori- 
cal circumstances, it is evident that 
the honorific “the Anointed” was 
applied to Jesus in his own lifetime. 
In the Greek version of the Gos- 
pels which is undoubtedly based 
on a now lost Aramaic original this 
designation is correctly translated as 
Christos (a noun derived from the 
Greek verb chriein, “to anoint”): and 
... itisin the form “the Christ” that 
the designation al masih has achieved 
currency in all Western languages.” 


85. Imam Razi asks as to why Al- 
lah added the words “Ibn Maryam” 
when He was addressing Maryam 
herself and answers that it was to 
emphasize that he would be born out 
of her alone without a father. 


86. Says Majid: “(This is) chiefly in 
answer to the calumnies of the Jews 
who remembered him ... as ‘one who 
practiced magic and deceived and led 
astray Israel, with coarse allusions to 


His birth.’ (ERE. VII. p. 551)” 
87. Abu Hurayrah has reported the 
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Prophet as having said: 
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“In all, three infants spoke from 
their cradle. (i) “Isa, (it) the child 
of the times of Jurayj, and (iti) 
the infant (of the woman thrown 
into the pit by the As-hab al Ukh- 
dud’ (Qurtubi, [bn Kathir). 


There are other reports, however, 
that speak of other infants speaking 
from the cradle (Shawkani), such as 
the child who, according to some 
stories, spoke for Yusuf from the cra- 


dle (Au.). 


88. The word in the original is kahl 
which is the period of life between 
youth and old age (Ibn Jarir, Alusi). 


Why did Allah say “and in his ma- 
turity’ when we know that everyone 
speaks in his maturity? It is as if to 
say that he will speak on the same 
subjects with authority from his cra- 
dle as he will in his maturity (Alusi). 
An added reason could be to give the 
tiding that he was going to attain his 
full age (Razi, Alusi, Manar). 


Another doubt has been raised. Why 
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[47] She exclaimed, ‘How shall I have a child 
my Lord, seeing no mortal has touched me?’ 
He said, “Even so, Allah accomplishes what 
He will. When He decrees a thing (to be) He 
(merely) says to it “Be,” and (Lo!) it is.’ 


[48] And he will teach him the Book, the Wis- 
dom, the Tawrah and the Injil. 


[49] A messenger unto the Children of Israel,*? 
(proclaiming) ‘I have indeed come to you with 
a sign from your Lord in that I mold for you 
out of clay the like of a bird and breathe into it 
and it becomes a bird,” by the leave of Allah. 
And I heal the blind and the leper and bring 
to life the dead by the leave of Allah. I also dis- 
close to you what you eat and what you store 
in your houses. Surely, in that is a sign for 
you if you are believers. 
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does the Christian literature not re- 
cord this particular miracle? The 
answer is: first of all those who had 
gone to Maryam questioning her in- 
tegrity were a few people and not a 
large crowd that would transmit it to 
others on a large scale. Secondly, the 
Jews were opposed to ‘Isa and hence 
kept the matter to themselves (Razi). 


Further, the Gospels are not a com- 
plete and fully trustworthy account 
of Prophet’s Jesus’ life, and, there- 
fore, one may not look into it for any 


missing detail (Au.). 


89. So his was not a universal mes- 
sage. Says Majid: “Witness his own 
words in the NT, plain and conclu- 
sive (to his disciple: Au.): (Address- 
ing his disciples he said), “Go not 
into the way of the Gentiles, and 
into any city of the Samaritans enter 
ye not, but go rather to the lost sheep 
of the house of Israel’ (Matthew 10: 
5,6). ‘I am not sent but unto the 
lost sheep of the house of Israel’ (15: 
24). And modern Christian scholars 
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have to acknowledge the reluctance 
of Jesus and his earliest disciples to 
treat his message as universal in ways 
as round about as their conscience 
would permit: “The earliest group of 
disciples, it is true, did not appreci- 
ate the universality of the teaching 
of Jesus’ (EBr. V. p. 632)’ ... ‘nor did 
He seek converts outside Israel’ (p. 


631)? 


Majid has summed up the opinions 
of Muslim commentators, old and 
new, on this point: It is true that 
‘Isa was not a universal messenger; 
but, what about the Gentiles such 
as Romans, Palestinians, Aramaens 
and many other communities that 
lived in Jerusalem at that time? Did 
his prophetic mission require that 
he was to reject any non-Israelite 
ready to acknowledge Allah as his 
sole Lord and him as His Messenger? 
The Gospels answer in an emphatic 
yes. But, has the Qur’an stated that? 
‘The answer is, no. It is merely stating 


the fact of he being sent a messenger 


to the Israelites to start his mission 
with. (After all, Musa was sent to 
the Israelites; but did that imply that 
none of the folks of Fir‘awn believed 
in him? — Au.). 


This point does not seem to have 
been entirely lost by the commenta- 
tors. Shawkani for instance explains 
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that the verse could be saying: “A 
Messenger, sent to the children of 
Israel, will speak to them saying: ‘I 
have indeed come to you with a sign 
from your Lord ...’ There is a sea 
of difference between the Quranic 
statement and the one in the Gospels 
which says: “I am not sent but unto 
the house of Israel.” 


Shabbir ‘Usmani adds the follow- 
ing note at this point: “That is, after 
having been appointed a Messenger 
he will give this message to the Chil- 
dren of Israel (I have indeed come to 
you with a sign ...).” That is, the em- 
phasis is on being made a Messenger 
and not on who he was specifically 
sent to (Au.). 


90. Majid quotes Christian sources: 
‘Jesus having come to the sepulcher 
where everyone was weeping said: 
“Weep not, for Lazarus sleepeth, and 
I am come to awake him,” ... Said 
Master, “Lord, he striketh, for he 
hath been dead four days,” ... Then 
Jesus lifted up his hands to heaven, 
and said: “Lord God of Abraham, 
God of Ishmael and Isaac, God of 
our father, have mercy upon the af- 
fliction of these women, and give 
glory to thy holy name.” And when 
everyone had answered “Amen,”: Je- 
sus said with a loud voice: “Lazarus! 
Come forth.” Thereupon he that was 
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[50] (I have come) confirming what has been 


before me of the Tawrah” so that I may make 
lawful for you some of those things that were 
made unlawful to you (earlier)” and thus, I 
have come to you with a sign from your Lord. 


So fear Allah and follow me. 


dead arose.’ (GB. pp. 431, 437 


Rashid Rida writes: “A summary of 
what the Sufiya have to say about the 
dead coming back to life is as fol- 
lows. `Isas spiritual powers, when 
compared to those of other ordinary 
mortals, greatly overwhelmed his 
physical powers, because his spirit 
had been directly blown into his 
mother’s womb by the angel. Hence 
he could interact at a deeper level 
with other spirits than others could. 
Accordingly, when he took a hand- 
ful of clay that was destined to be- 
come a bird by the normal process, 
and beckoned its spirit (that was al- 
ready created and was awaiting order 
to join the body not yet created), to 
come and join the clay and become 
a living bird, it did. Similarly when 
he beckoned a spirit that had left a 
human body, and which had not yet 
decayed, it answered his call and that 
person stood up alive. However, the 
spiritual power of a man can never 


be strong enough to be able to bring 
back to life those who had died long 
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ago and whose physical being had 
decayed and become dust. Hence we 
see that he brought back to life only 
those who had died a short while 
ago.” 

91. “The fact that Jesus preached the 
same religion as that expounded ear- 
lier by Moses and the other Prophets 
is also borne out by the statements 
of the existing Gospels. According 
to Matthew, in his Sermon on the 
Mount the Messiah categorically de- 
clared: “Think not that I have come 
to abolish them (Matthew 5: 17). 
And when a Jewish lawyer enquired: 
“Teacher, which is the greatest com- 
mandment in the Law? Jesus re- 
plied: “You shall love the Lord your 
God with all your heart, and with all 
your soul, and with all your mind, 
This is the greatest and the first 
commandment. And a second like 
it, is that you shall love your neigh- 
bor as yourself. On these two com- 
mandments depends the law of the 
prophets’ (ibid, 22: 37 40). He also 


instructed his disciples: “The scribes 
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and the Pharisees sit on Moses’ seat, 
so practice and observe whatever 
they tell you, but not what they do, 
for they preach, but do not practice” 
(ibid, 23: 2 3) Mawdudi. 


Sayyid Qutb comments: “This verse 
throws light on the nature of the 
din (commonly translated as “reli- 
gion”: Au.) whichever din it might 
be (whether that brought by Musa, 
‘Isa or Muhammad, peace be upon 
them: Au.) that it has to be a com- 
prehensive system of life, and that 
it should not be one-sided: in ei- 
ther moral, spiritual or devotional 
spheres. If it is, then such a system 
cannot be called a din proper. Din is 
nothing but the way of life that has 
been designed by Allah for mankind: 
the way of life that binds and harmo- 
nizes the lives of the people with the 
ways of Allah. Hence it is not pos- 
sible that the faith and beliefs, for in- 
stance, be delinked from the system 
of worship, moral principles, or the 
organization of the legislature. That 
cannot be done by a religion that en- 
deavors to organize life on the pat- 


tern designed by Allah. 


“Now, this is what happened to 
Christianity because of various his- 
torical reasons, apart from the fact 


that it was never designed to last, 


rather a stop gap arrangement until 
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the “final din” made its appearance. 
What happened is that because of 
antagonism, a breach occurred be- 
tween Christ and his followers on 
one side, and the Jews on the oth- 
er. This in turn led to a breach be- 
tween the Zawrah, which contained 
the Law, and Jnjil, which contained 
moral teachings and admonitions ad- 
dressing the soul. With this breach, 
Christianity became a sect without 
law: incapable of guiding the people 
in the affairs of this world. Thus, it 
lost the qualification to guide the 
“whole of the human life” forcing its 
followers to create a breach between 
the life of the soul and the life of the 
human society (the rules for which 
had to be of necessity borrowed from 
other systems: Au.). Thus, it is a re- 
ligion that remains suspended in the 
air, or, at best, limps (on the ground: 
Au.). 


“Now, this was not a minor event for 
humankind. Rather, a great disaster 
that led to confusion and bewilder- 
ment that lasts to this day both in the 
Christian world as well in the lives of 
those who came under its influence.” 


92. Rabi‘, Ja`far ibn Zubayr and 
Hasan are reported to have said that 
the Shari'ah of ‘Isa was comparative- 
ly more lenient than that of Musa, 


peace be on both (Ibn Jarir). 
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[51] Surely, Allah is my Lord and your Lord. 
Therefore, worship Him (alone). This is a 


straight path.’ 


[52] And when ‘Isa perceived unbelief on their 
part, he said, ‘Who will be my helpers unto Al- 
lah?” The disciples™ said, ‘We are the helpers 
of Allah; we have believed in Allah; and bear 
thou witness that we have surrendered.’ ” 


Rejection of a part is not always re- 
jection of the whole. Hence, there is 
no contradiction between this state- 
ment and the one preceding one 
which said that he had appeared 
“confirming what has been before 
me of the Zawrah” (Manar). The 
reference could also be to declaring 
lawful those things that were made 
unlawful by the Jewish priests and 
interpolated into the Zawrah (Qur- 
tubi, Razi, Ibn Kathir). 


93. He sought their help and pro- 
tection in the propagation of his 
message in the same manner as our 
Prophet sought the help of the tribes 
during his last years at Makkah and 
migrated when they declined (Ibn 
Kathir). 


94. There have been several interpre- 
tations of the word hawari who seem 
to have been by profession butch- 
ers, fishermen, painters and of other 
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humbler callings. Ibn ‘Abbas is of 
the opinion that it means “white- 
ness.” They were so called because 
they wore white dresses (Qurtubi, 
Shawkani and others). 


Alternatively, it could mean “help- 
ers.” This is strengthened by the 
hadith in which the Prophet drew 
Zubayr ibn al ‘Awwam to himself 
and said: 
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“Every Messenger has a hawwari. 


My hawwari is Zubayr b. al `Aw- 
waam (Ibn Kathir). 


Whatever the word meant, it is obvi- 
ous that they were his disciples (Au.). 


95. Majid quotes a Christian scholar: 
“The faith of the Musalman is con- 
centrated in a single word Islam: de- 
votion, resignation of our own will 


479 


Surah 3 


480 


Al- Imran 


[53] (They supplicated) ‘Our Lord! We believe : 
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Messenger.” Write us down, therefore, among 


those who bear witness. ’” 


to the supreme decree. That word 
was not limited to Muhammad’s 
own followers: it was used ungrudg- 
ingly of his Judaic Christian prede- 
cessors. There is no fitter word for 
the religion of the human race’ (Dr. 


J.H. Bridges). 


96. Thus we see that actions followed 
declaration of faith. This is because 
faith demands actions according to 
its dictates, if such faith is based on 
knowledge. In contrast, if knowledge 
has no influence on faith, it signifies 
either its incompleteness or uncer- 
tainty, and not a certainty that leads 
to faith in it. Often it happens that a 
man is led to believe that he knows 
a thing. But when he attempts to act 
according to his knowledge he fails 
to do a good job of it, indicating 
that he was incorrect in his claim to 
knowledge (Manar quoting Sheikh 
‘Abduh). 


97. According to a reliable report, 
the opinion of Ibn ‘Abbas is that the 
allusion is to this Ummah (al Mus- 
limah: Au.) by the words: “among 
those who bear witness” (Qurtubi, Ibn 
Kathir). 


Referring to the phrase: “Write us 
down, therefore, among those who 
Sayyid Qutb says: 
“It is a demand upon him who be- 
lieves in this religion that he bear the 
testimony 


bear witness,” 


the testimony that will 
guarantee that this religion will last 
and thus help establish the good and 
virtue that this religion carries with 
it. Obviously, he does not and can- 
not bear this testimony without first 
being himself what this religion de- 
mands and without presenting an 
image of it through his own person 
an image that the people observe 
and in which they discover the ideal 
example. Thus his very person bears 
the testimony to the truth of this re- 
ligion. 


“Obviously too, he cannot bear this 
sort of testimony without accepting 
this religion as the basis upon which 
to build his own life, as well as that 
of the world around him working 
out the law in its light. Such efforts 
would include a nation organizing 
its life and society in its light. And, 
of course, it will include struggling 
in its cause and offering his life, if 
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[54] (But) They (the Israelites) plotted” (a 
scheme against Isa). And Allah (also) plotted. 


And Allah is the best of plotters.” 


necessary, for the sake of living his 
life under its banner rather than un- 
der the shades of those life systems 
that are opposed to it. Thus he bears 
witness that death in its cause is bet- 
ter than life under other systems that 
do not agree with nor follow this sys- 
tem of life. It is then that he earns 
the appellation, a martyr.” 


98. This refers to the efforts of the 
Jews contemporary to ‘Isa ibn Mary- 
am to hatch a plan against him and 
get him executed. They petitioned 
to the Roman Governor of Pales- 
tine (who alone could pass a death 
sentence: Au.) that a man born out 
of sin had appeared among them, 
claiming himself to be the “await- 
ed Messiah.” He divides peaceful 
homes, is misleading the people, and 
will all but form a new seditious sect. 
He deserves to be put to death. They 
persisted in their efforts until the 
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Governor decided to take action. It 
is another thing that when they went 
to arrest him, he was protected by 
Allah and raised to the heaven alive. 
They captured another person in his 
stead who looked similar to him and 


crucified him (Ibn Kathir). 


99. Makr: The expression used for 
the unbelievers as well for Allah is 
the same but the meanings are dif- 
ferent. Makr on the part of man is 
secretive plotting or scheming with 
mischievous intents. Allah responds 
with His own plots to frustrate the 
plotting of His subjects. But His 
slaves remain completely in the 
dark about what He plans and how 
He intends to accomplish it. (Thus, 
the sharing of the meaning of secre- 
tiveness allows for use of the same 
term: Au.) However, Allah’s plotting 
and scheming is entirely within the 
norms of justice. Finally, His plot- 
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[55] When Allah said: ʻO ‘Isa I shall keep the 


promise made to you'” and raise you to Me” 
and will clear you (of the falsehood) of those 
who blaspheme'”’ and will set those who fol- 
low you'” above those who have rejected - till 
the Resurrection Day. Then unto Me is your 
return and I shall judge between you in (all) 
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those (affairs) in which you were at variance. 


ting is based on wisdom and hence 
entirely beneficial to man as well as 
to an unknown number of His cre- 
ations. Therefore, He is the best of 
plotters. 


Also see note 37, of surah al Bagarah. 


100. This then was the “scheme” that 
Allah alluded to in the last verse. 


As to the word mutawaffi ka, the 
meaning according to Matar al War- 
raq, Ibn Jurayj, Ka‘b al Ahbar, Ibn 
Zubayr and Ibn Zayd is, “I will bring 
you back from the earth alive.” Ibn 
‘Abbas believes, however, that it re- 
fers to his natural death. (By which 
he meant that Allah will raise him up, 
send him to the world a second time, 
and then cause him to die a natural 
death, as states a report in Durr al 
Mansur: Mufti Shafi‘). A third opin- 
ion is that by waffa the allusion is to 
“sleep,” a usage not uncommon in 


the Qur’an. For example (6: 60): 


JÉN ge U less ly pfs oil shy 

[r+ : ele] 
“It is He who gives you sleep (yata 
waffakum) in the night and knows 
what you do in the day.” 


The word has thus been used perhaps 
because Jesus is thought to have been 
lifted up in the state of sleep (Ibn Ja- 
rir, Kashshaf, Ibn Kathir). 


Majid states: “The original sense of 
“tawfiyah” is ‘to perform a promise, 
‘to fulfill a covenant,’ and ‘to give in 
full measure.’ So the meaning may 
also be, ‘I will fulfill thy span of life,’ 
or ‘I will achieve the whole of thy 
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term. 


Another possible meaning is, “I will 
cause you to die,” and that there has 
been at this point what is called as 
taqdim and takhir in the sentence. 
That is, what has been stated in the 
earlier part has to be assigned to the 
later part, so that the translation of 
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the whole verse should be as follows: 
“When (they plotted), Allah said: ‘O 
‘Isa I will raise you to Me, will clear 
you (of the blasphemy) and cause 
you to die (after you have been sent 
down again).” This kind of usage is 
quite common in Arabic language 
and we have a good example of it 
from the Quran itself which says 
(20: 129): 
aot gels Ud OS Os fy Ee LUT Ws 
[iva ab] 
“But for a word that preceded from 
your Lord, it (i.e., of punishment) 
would have been fastened (upon 


them) and it would have been a 
stated term.” 


However, that is the literal transla- 
tion. In fact, there has been a taqdim 
and takhir in the sentence so that 
it should be translated as: “And but 
for a word that preceded from your 
Lord, and (but for a) stated term, it 
(i.e. the punishment) would have 
been fastened (upon them)” Razi, 
Qurtubi and others. 


“Again,” adds Mufti Shafi‘, “we all 
know that Allah raises a person’s soul 
to Himself at his death. Hence, if it 
was meant to say that ‘We will cause 
you to die, then there was no need 
to add “I am going to raise you up to 
Me.’ The use of the word raafi‘u ka 
indicates that he was raised up body 
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and soul.” 


The opinion therefore, that prevailed 
among the Companions was that it 
refers to the death that Ibn Maryam 
will encounter at the end of his sec- 
ond mission on earth. This is based 
on several ahadith one of which, 
(that enjoys the tawatur status: 
Thanwi) says: 
eh J5 SL eh dy CEL ee O” 
“aLi 
“Isa did not die. He is going 
to come back to you before the 
end of the world.” (Ibn Hajr has 
pointed out that there is consen- 


sus of the Ummah over the issue: 
Mufti Shafi’). 


The above hadith is in Ibn abi Ha- 


tim. 


Another tradition has been transmit- 
ted by Abu Hurayrah who reports 
the Prophet as having said: 
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m be de 
“Prophets are brothers, sons of 
different mothers, but of a com- 
mon father (i.e. descendants of a 
single male: Au.). They brought 
down one and the same religion. 
Pm closest to “Isa ibn Maryam. 
And he is going to descend again. 
When you see him, you will rec- 
ognize him. He will be a man 
of medium height of hue fair 
and pinkish. He will be long of 
hair parted at the center which, 
as if letting down droplets even 
though not wet. He will break the 
cross, destroy the pig, distribute 
wealth and fight the people over 
Islam until no other religion will 
remain on the earth. It is dur- 
ing his tenure that the misguid- 
ing Masih al Dajjal, the great 
liar, will be destroyed and peace 
will prevail on the earth so that 
lions will go about with camels, 
panthers with cows, wolves with 
sheep and children will play with 
snakes. They will not harm each 
other. He will tarry on the earth 
for forty years and will then die. 
The Muslims will pray over him 
and bury him” (Ibn Jarir, Ibn 
Kathir and others). 


101. Majid quotes De Bunsen from 
Islam, or True Christianity, p. 143, 
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f.n.: “A similar conception was pro- 
mulgated by the earliest gnostics, 
Corinthus, Basilides, Carpociates, 
and others.” 


102. This cleansing was accom- 
plished by our Prophet Muhammad 
who cleared the baseless allegation of 
impropriety on the part of Maryam 
alleged by the Jews (Ma‘arif). 


103. Qatadah, Rabi‘, Ibn Jurayj and 
Hasan believe that the allusion is to 
those who will follow Islam. Accord- 


ingly, adds Shawkani, we have the 
hadith which says: 


VB Le ab gil yy tah Sip 9” 
“GUAT 385 al BI Ge Gs ARIE ia shes 


“A group of my followers will re- 
main having the upper hand over 
the truth (“battling with the un- 
believers,” says another version: 
Au.). Those opposed to them 
will do them no harm. That will 
remain the situation until the Day 
of Judgment.” 


Ibn Zayd however believed that it is 
the Christians that are meant who 
shall have an upper hand over the 
Jews until the Day of Judgment (Ibn 
Jarir). 


‘Thanwi states: “As for the establish- 
ment of the state of Israel near the 
end of the world as foretold in the 
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chastise them severely both is this world as < 06 = ob eg BENG S 
well as the next; they shall have no helpers.'°* 


traditions of the Prophet, (at the time 
of Thanwi’s writing the state of Israel 
was not yet established: Au.), well, 
firstly it will be a short lived one: 
maybe forty days. Such states have 
been established earlier also during 
the ‘Abbasid period as recorded by 
the historian Al Mas‘ udi. Further, it 
will not enjoy a peaceful existence. 
An anarchic existence obviously, is 
no existence proper.” 


“Moreover, asks Mufti Shafi‘, “is 
the present state of Israel anything 
more than an American and Euro- 


pean colony and a springboard?!” 


Ibn Kathir comments: What hap- 
pened after ‘Isa b. Maryam was lifted 
up to the heavens is that his followers 
broke into groups and sects. Some 
remained steadfast believing that 
he was a Prophet and a slave of Al- 
lah, but others declared him a son of 
God. Yet another sect declared that 
he was God himself, while others be- 
gan to say that he was the third of 


the three. Such was the situation un- 
til a Roman king called Constantine 
entered into Christianity some three 
hundred and odd years after Christ. 
He incorporated many new creeds 
into the Christian faith while de- 
claring some (older ones) annulled. 
It was during his time that they de- 
clared pork lawful, began to pray 
facing the East, and built Churches. 
They persecuted the Jews. That was 
the situation until Allah raised his 
last Messenger whose followers, by 
virtue of belief in Christ as a Mes- 
senger of Allah, proved themselves 
nearest to him. Allah gave them vic- 
tory over their adversaries and they 
wrested control of the Syrian ter- 
ritories from them. Later they shall 
also capture Constantinople. Thus, 
Allah’s word came true that the Mus- 
lims will have an upper hand over 
them until the Day of Judgment. 


104. This applies generally to all 
kinds of unbelievers including the 
Jews who have been punished with 
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[57] As for those who believed and acted righ- 
teously, He will give them their reward in full. 


And Allah does not approve of the transgres- 
sors.” 
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[58] These are some of the signs and messages 
of wisdom that We recite unto you. 


[59] The likeness of “Isa in Allah’s sight is 
similar to that of Adam whom He made out 
of dust and then said unto him: ‘Be,’ and He 
was.’ 


[60] The truth is from your Lord, therefore be 
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not of the doubters. 


ignominy and wretchedness and sub- 
servience to the people until the Day 
of Judgment. This does not mean 
that the Muslims are not punished. 
They are. But it is not a result of the 
curse or out of anger, rather, out of 
mercy and as a means of expiation of 
their sins (Thanwi). 


105. “The birth of Jesus was surely 
an extraordinary event by any mea- 
sure. But what is so strange about it 
when compared to the creation of 
Adam, peace on him? (The strange 
things is that) the people of the Book 
were arguing and disputing (with the 


Ko 


Prophet) over Jesus because of his 
miraculous birth and had built be- 
liefs and fetishes around his person 
for the sole reason that he was born 
without a father. But these were the 
very people who also believed that 
Adam was created out of dust, with- 
out attributing divinity or godhead 
to him” (Sayyid Qutb). 


Majid notes: “The divinity of Jesus 
has been denied by some ancient 
Christian sects themselves. ‘Arius 
taught that the Son of God was 
a created being. There was a time 
when He did not exist.’ (Encycl. Brit. 
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[61] Therefore, whoso disputes with you over 
him, after the truth has come to you, tell 
(them): “Come. Let us gather together our sons 
and your sons, our women and your women 
and our selves and your selves and mutually 


invoke Allah’s curse on the liers.’°° 


[62] This indeed is the true account; and there 
is no god save Allah. And surely, it is Allah 


who is the Mighty, the Wise. 


II, p. 598) Paul of Samosata also held 
that “Jesus Christ,” begotten of the 
Holy Ghost and born of the virgin, 
was a mere man. But “the man” was 
anointed by the Holy Ghost and for 
the same reason was called Christ ... 
Though the Logo was in Christ, it 
did not invest him with divinity’ (XI 
p. 171). 


106. Accordingly, the Prophet in- 
vited members of the Najran delega- 
tion, that was then camped in Ma- 
dinah and disputing with him over 
Jesus’ divinity, to participate in the 
mutual invocation of Allah’s curse 
(mubaahala). They agreed. But when 
he came out with `Ali, Fatimah, 
Hasan and Husayn, they backed out, 
having been warned by their elders 
of the seriousness of the consequenc- 
es, if Muhammad were to be a true 
Prophet. One account has it that it 
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was a Jew who advised them not to 


face the challenge (Ibn Jarir). 


Razi, Qurtubi, Alusi, Shawkani and 
others are with Ibn Kathir, who, 
quoting Ibn Ishaq and Bayhaqi, gives 
a detailed account of the Christian 
delegation of Najran that visited Ma- 
dinah in the early years after hijrah. 
(According to the report of Bayhaqi, 
the Prophet had written them a let- 
ter asking them to either submit to 
Allah or pay tribute; failing both, 
they would face the sword). Here- 
“They 
were sixty riders led by three men, 
one of whom was a Bishop. They 
entered at ‘Asr time and wore such 
expensive clothes as the Madinans 
had never seen before, nor did they 
later. (According to Bayhagqi’s ver- 
sion they wore golden jewelry and 
the Prophet did not answer to their 


with is a shortened account: 
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salutation. They sought the help of 
his Companions and were told by 
“Ali that their golden jewelry could 
be the cause. They stripped them- 
selves of them and went to see him. 
He received them saying: “By Allah. 
Earlier they had the Devil accompa- 
nying them.”) They were allowed to 
offer their prayers in the Prophet’s 
mosque itself and they did that fac- 
ing the East. Then they entered into 
discussions with the Prophet who 
offered them plain guidance against 
their complex beliefs. He told them 
to desist from their assertion that Je- 
sus was the son of God and a third 
person of the Trinity. But they side 
tracked him into arguments that had 
no basis in reason or revelation. Fi- 
nally, he told them: “Submit your- 
selves.” They said, “We have sub- 
mitted.” He insisted, “You have not 
submitted, so submit.” They replied, 
“Indeed we submitted before you 
did.” He told them, “You lie. Your 
assertion that God has a son, your 
worship of the Cross and your eating 
of the pork hold you back from sub- 
mission.” They were taken aback and 
asked him in vexation. “Then who 
was his father, Muhammad.” At that 
Allah sent down a detailed account of 
Jesus as contained in the first eighty 
verses of this surah. When that failed 
to convince them they were asked to 
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bring their men and face the Prophet 
in mutual invocation of Allah’s curse 
on the liar. They did not respond. 
Rather, they agreed to pay the trib- 
ute. (According to a report, when 
the Bishop who was with them saw 
the Prophet, Hasan, Husayn, fol- 
lowed by Fatimah with ‘Ali at the 
rear, coming out to meet them in the 
mubaahala, he said: “By God. I see 
faces that, were they to ask Allah to 
move a mountain, He would move 


it. Do not go out to meet him in this 


challenge”: Zamakhshari, Alusi). 


[Ibn ‘Abbas said, as in Bukhari: 
‘Had Abu Jahl thrown the camel’s 
intestines over the Prophet (as he 
had intended) he would have been 
arrested by the angels before every- 
one’s eyes. Had the Jews wished to 
die they would have died and seen 
their places in the Fire. And. had 
(the Christians) faced the Prophet in 
the mubahala they would have gone 
back home to discover their families 


and property destroyed’). 


“When they had agreed to pay the 
tribute they asked the Prophet to 
send one of his trusted men to settle 
some of their disputes in Najran. He 
told them he would do so the next 
day. (According to another version 
reported by ‘Umar ibn al Khattab, 
the next day ‘Umar straightened his 


Al- Imran 


Surah 3 


[63] But if they decline then surely Allah is eect woke al ó% igh of 


aware of the corrupt." 


back and stretched his neck upward 
in order to be visible to the Prophet. 
The Prophet however ordered Abu 
‘Ubaydah to rise up saying: “This is 
the Amin (trustworthy) of this Um- 
mah.” 


Shawkani adds: “Hakim has report- 
ed the following, declaring it authen- 
tic, as has Bayhagi, both of whom 
quote Ibn ‘Abbas. The Prophet said: 
“This is ikh/as (purity of assertion in 
Allah’s oneness), and pointed to his 
index finger - this is supplication, 
and raised his two hands (with palms 
stretched) up to the shoulders - and 
this is zbtihal, and stretched forward 
full his two hands (in front of him in 
a straight line: Au.).”” 


Majid quotes Muir at this point: 
“We cannot but see throughout the 
earnestness of Muhammad’s belief, 
and his conviction that a spiritual il- 
lumination had been vouchsafed to 
him, bringing with it knowledge and 
certainty whereto the Christians, as 
he conceived, all was speculation and 
conjecture (p. 460).” 


At this juncture most commenta- 
tors have also refuted notions of the 
Shi‘ah who use this verse to prove 


qirp 


that ‘Ali was superior to all proph- 
ets except Muhammad. The argu- 
ment is constructed by them in the 
following manner: The Qur’an said, 
‘Come. Let us gather together our sons 
and your sons, our women and your 
women and our selves and your selves 
and then (earnestly) pray and lay Al- 
lah's curse on those who lie.’ In reply, 
the Prophet came out with Hasan, 
Husayn, Fatimah and ‘Ali. Now, 
‘Ali did not come under ‘our sons’ 
nor under ‘our women.’ Therefore, 
he came under the category of ‘our 
selves.’ This means he was at least 
equal to the Prophet in status. Now, 
since the Prophet was superior to all 
other Prophets and Messengers, it 
goes to prove that `Ali was also supe- 


rior to all Prophets and Messengers. 
Further, the verse also proves, say 
the Shi‘ah, that he was a Messenger 
himself and hence deserved the Kh- 
ilafah immediately after the death of 
our Prophet. 


However, since the argument is quite 
ingenious, and amusing too, we leave 
out the refutation (Au.). 


Thanwi, nevertheless, adds that the 
Shi‘ah forget that the Qur’an used 
“faqtulu anfusakum” (2: 54) and 
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[64] Tell them, ‘O people of the Book! Come to 
an equitable term between us and you:'® that 
we worship none but Allah and associate not 
aught with Him,'” and some of us do not de- 
clare others as Lords besides Allah.” But if 
they turn their backs, say, ‘Bear witness that 


we are Muslims.’ 


meant “faqtulu gqawmakum.” 


107. Sayyid Qutub writes: “This 
world cannot run right without 
there being a single God managing 
its affairs. The Qur’an says: 


[vv : lel] Chad ai Ý AT age OZ 


‘Had there been many gods (in the 
heavens and the earth) surely the two 
would have met with destruction.’ 
The most blatant attempt by man is 
his efforts to split godhead by way 
of accepting the worship of man by 
man, the making of laws of life for 
them, and the setting up of values 
for them. Whoever claimed anything 
of these things, claimed divinity for 
himself, and set himself up as a god 
besides Allah. 


“Further, corruption never occurs 
on the earth on a greater scale than 
when there are more than one god 
on it claiming godhead on this pat- 
tern: when a man from the mankind 
claims for himself the right of obedi- 
ence, the right to dictate laws to oth- 
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ers, and the right to set up values for 
them. This is the claim to godhead 
and divinity that does not require 
the words (of Fir`awn): ‘I am your 
supreme Lorď to be spoken.” 


108. This verse was revealed when 
the Jews and Christians were pre- 
sented with the arguments about 
the Oneness of Allah and the truth 
of Islam, but they refused to sub- 
mit or acknowledge. It summed up 
and closed the doors for further ar- 
guments with them. (Qurtubi, Ibn 
Kathir, Imam Razi and others). 


According to Qatadah and Rabi’, 
what is meant by “sawa’un” of the 
original is (that we come to an agree- 
ment that will assure) “justice” (to 
both of us) Ibn Jarir, Razi, Ibn 
Kathir. 


To Abu al ‘Aliyyah however, it refers 
to the central principle, “There is no 
god but Allah,” in which case (adds 
Ibn Kathir) the word “kalimah” 
will be understood to mean “a sen- 
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tence” (Ibn Jarir). Zamakhshari and 
Shawkani are very near to it when 
they say that the words following 
it, i.e., “We worship none but Allah 
and associate not aught with Him, 
and do not declare some of us others 
as Lords, apart from Allah,” explain 
what is meant by the term kalimah. 


109. (The New Testament is witness: 
Au.) “Thou shall worship the Lord 
thy God, and Him only thou shall 
serve” (Matthew: 4: 10) — Majid. 


110. Asad remarks: “.. the above 
call is addressed not merely to the 
Christians, who attribute divinity to 
Jesus and certain aspects of divinity 


to their saints, but also to the Jews, 


who assign a quasi divine authority 


to Ezra and even to some of their 
great Talmudic scholars.” 


Regarding the last part of the verse: 
“And some of us do not take others 
as Lords besides Allah,” Ibn Jurayj’s 
opinion was that it means, “let not 
some of us obey others in disobedi- 
ence of Allah,” while to ‘Ikrimah it 
means, “Let not some of us prostrate 
ourselves before others” (Ibn Jarir, 


Ibn Kathir). 


Ibn Jurayj’s opinion is supported 
by a hadith in Tirmidhi narrated by 
‘Adiyy b. Hatim (who was formerly 


Surah 3 


a Christian) who reported: 
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“I went to the Prophet (while still 
a Christian) with a golden cross 
hanging by my neck. He said, 
“O `Adiyy, get rid of that idol.” 
Then I heard him recite a verse 
from Surah Bara’ah. “They took 
their scholars and monks as lords be- 
sides Allah.” He added, “They did 
not worship them literally, but 
when they declared something 
lawful (which was not lawful), 
they accepted it as lawful; and 
when they declared something 
unlawful (which was lawful), they 
accepted it as unlawful”  (Za- 
makhshari, Alusi). 


Tirmidhi cast doubt on perfect 
health of the hadith. It does not ap- 
pear in any other trustworthy Hadith 
collection (Au.). 


Qurtubi adds: Far from prostration, 
Islam does not even allow someone 
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to bow down before others. A hadith 


preserved by Ibn Majah reports Anas 
b. Malik: 


Ls (Y) JU Saad Lee gout atl Joy b 
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“We asked: Messenger of Al- 
lah. Can we bow down to each 
other?” He said: “No.” We asked: 
“Shall we hug each other?” He 
said: “No. But you may shake 
hands.” 


Majid quotes: (Christian scholars 
have not denied the prevalence of 
saint worship among the Christians: 
Au.) ‘In the long period of twelve 
the worship of 
saints and relics corrupted the pure 
and perfect simplicity of the Chris- 
tian model’ (GRE., III. pp 200 210); 


hundred years ... 


Alusi has another point. He says: In 
the words, ‘And do not declare some 
of us others as Lords, is a hidden 
question. How can those who are “of 


us,” and “like us,” become gods unto 


some of us?” 


Rashid Rida writes: “The above verse 
establishes Zawhid (Oneness of Al- 
lah) in its completeness. Zawhid has 
two aspects: “ Tawhid al Uluhiyyah” 
(Unity of Godhead) and “ Tawhid al 
Rububiyyah” (Unity of Lordship). 
Now “Tawhid al Uluhiyyah” is con- 


Al- Imran 


tained in the statement: “We worship 
none but Allah and associate not 
aught with Him, and “Tawhid al 
Rububiyyah” is contained in: ‘Some 
of us do not take others as Lords be- 


sides Allah.’” 


(And the importance of this verse 
as the basis, foundation and central 
principle of Islam can be gauged 
from the fact: Al Manar) that the 
Prophet used to quote it (as in the re- 
ports of Bukhari and Muslim), with- 
out the first word “say,” in his letters 
to the rulers such as when he wrote 
to the Roman emperor Heraclius to 
whom he had sent Dihya al Kalbi 
(Ibn Kathir, Shawkani). 


“Compare and contrast the tenets of 
orthodox Christianity: “The church 
of Christ is the fellowship of all 
those who accept and profess all the 
articles transmitted by the Apostles 
and approved by General Synods. 
Without this visible Church there 
is no salvation. It is under the abid- 
ing influence of the Holy Ghost, and 
therefore cannot err in the matters 
of faith (EBR. XVI, pp. 939 940) — 
Majid. 


Sayyid Qutb comments: “In this 
world, whatever earthly system of 
life a people might follow be it the 
most advanced democratic system, 
or a dictatorial one some people al- 
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[65] O People of the Book! Why do you dispute 
with us concerning Ibrahim" while the Taw- 
rah and the Injil were not revealed but after 


him?! Do you not reason? 


Surah 3 
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[66] Here you are disputing in matters that 


you have some knowledge of, why then do you 
dispute touching matters you have no knowl- 
edge of? Allah knows, you know not." 


ways act as Lords over others besides 
Allah. The first and the major right 
of Allah, when He is accepted as the 
Lord, is the right to regulate the lives 
of the people, which includes the 
Law, values and the organization of 
life and society in general. Now, in 
all earthly systems, the people are 
made subservient to others, one way 
or the other. The affair of regulating 
the life is ultimately handed over to a 
small group of people among them. 
This group designs the system, de- 
termines the values and regulates the 
daily affairs of the masses. Thus the 
rest of the people submit to them 
and allow them to assume what is 
the right of Allah alone. In this sense 
they take them as Lords besides Al- 
lah and worship them, even if they 
do not prostrate themselves before 
them. 


“It is only in a truly Islamic system 


see 


iy gl 


that the people are liberated from 
others. Each individual is on the 
same footing as the other, all at one 
level, obeying a single Lord. 


“Tt is Islam of this meaning that ev- 
ery Prophet brought to mankind: to 
free the people from the worship of 


others and bind them to the worship 
of Allah alone.” 


111. “Le., as to whether the prin- 
ciples he followed were those of the 
Jewish faith, according to which the 
Torah is considered to be the final 
Law of God, or of Christian faith, 
which conflicts with the former in 
many cases” (Asad). 


112. Shawkani says: The verse teach- 
es us that there is no use in engaging 
oneself in polemics, especially when 
the opponent is an ignorant person. 
In fact, according to a hadith one 
should not engage in polemics even 
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[67] Ibrahim in truth was neither a Jew nor 
a Christian, rather, he was a Muslim, pure 
of faith."° And certainly, he was never of the 


idolaters. 


with those who have knowledge (for 
one cannot win people to his point 
through polemics: Au.). One may 
enter into debates only when one is 
certain of convincing an opponent, 
following the Qur’anic dictum (29: 
46): 


Lost go gu Ý ous gat ube yj 
[Ei ogl] 

“Dispute not with the People of the 

Book save in the fairest manner.” 


113. This verse was revealed, as re- 
ported by Ibn Ishaq through Ibn 
‘Abbas, when members of the Na- 
jran Christian delegation claimed 
that Ibrahim was a Christian while 
the Jews asserted that he was a Jew 
(Ibn Jarir, Qurtubi, Ibn Kathir). It 
says in other words that the Jews and 
Christians are not on the religion of 
Ibrahim, nor was he a follower of the 
Judaism or Christianity of their defi- 
nition, even though Ibrahim, Musa 
and ‘Isa followed the same din al 


hanif (Razi). 
Rashid Rida adds: “Ibrahim (asws) 


was not a follower of our Prophet 
Muhammad (saws) either, leading 


Al- Imran 


Ss Bite Wy Goods halil OL 
oS tll yp OS ag ed Lass OS 


«YÈ 


his life by every detail of the Law as 
revealed to him, since this was also 
not revealed but after him. Hence, 
he was not a Muslim in the sense 
in which we are Muslims. Rather, 
he was a Muslim in the sense that 
he had given up false gods and was 
completely devoted to Allah in his 
life and its multifarious activities. 
Most Muslims have forgotten this 
reality, and think of Ibrahim as one 
belonging to their racial or national 
denomination.” 


Ibn Jarir reports the story of Zayd 
b. ‘Amr (one of the four in Makkah 
who had adopted the din al hanif 
(the “pure religion,” before the ad- 
vent of Islam: Au.) that he went to 
Syria seeking a religion to adopt. He 
meta rabbi to whom he expressed his 
desire. He told him: “You can’t adopt 
Judaism without agreeing to bear a 
part of God’s anger.” Zayd told him 
he did not have the strength to do 
that. “Then you better adopt,” the 
rabbi told him, “the religion of Ibra- 
him the Hanif.” Next he met a Chris- 
tian priest to whom he expressed 
the same desire. He told him, “You 
cannot possibly become a Christian 
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[68] Surely, the nearest of the people to Ibrahim 
are those who followed him, and this Prophet 
(Muhammad),"* and those who believe. 
And Allah is the Protector of the believers. 


without agreeing to share a part of 
Gods curse.” Zayd told him he 
wasn't ready to do that. He was told, 
“Then adopt the religion of Ibrahim 
who was a Hanif.” Zayd headed back 
to Makkah promising himself that 
he would not die but a Hanif: (The 
concept then prevalent in Arabia of a 
Hanif was that it was someone who 
had abandoned all religions, their 
customs and practices, and had de- 
voted himself to one God: Au.). 


114. Sa‘id bin Mansur has reported 
Ibn Mas`ud, and so has Tirmidhi 
and Bazzar, (Hakim evaluating it as a 
trustworthy report: Shawkani) with 
some variations both in the chain of 
narrators as well as in the text, that 
the — ae said: 


ton at Be. TEY 
Cie) Ug ally IAAT Caila ceil 1g 


“Every Prophet has friends from 
among the previous Prophets. 
My friend from among them is 
my progenitor and the Khali! of 
my Lord (i.e. Ibrahim).” Then 
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Ep 


he recited this verse: “Surely, the 
nearest of the people to Ibrahim 
are those who followed him and 
this Prophet and those who be- 
lieve (in this new Prophet)” Ibn 
Jarir, Ibn Kathir. 


Ibn Abi Hatim has also reported that 
the Prophet addressed his own tribe 
thus: 


s bii stl gÝ dý b PB a G 
bhat ea) gil y of por als des ai 
we Sols ul gá gis alee 
yt J om GN) ods eee ta 4 ĉ, es 
Aig aT spills és (dag bói Zyl peal 
(ry |v) = ee gf ol ee” Geb 5 


“O Quraysh. People closest to 
Ibrahim are the godfearing, Fol- 
low this path, and it should not 
happen that people come to me 
(on the Day of Judgment) bear- 
ing good deeds and you come 
to me loaded with this world so 
that I divert my looks from you.” 
Then he recited this verse. 


Hasan (al Basri) has added: “Every 
believer is Ibrahim’s friend: both 
from the past nations as well as those 
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[69] A section of the people of the Book wish 3 či Jí zg ia =$ 
to deviate you (O Muslims, but), they devi- p 3 
ate not but their own selves. But they perceive 5 pent Í yy q a Kiia 


not. g ABO gas 


[70] O people of the Book! Why do you reject BV SUL biS AN Bl 4 
the signs of Allah while you bear witness?"° QV p SpA Ges aiis 


[71] O people of the Book! Why do you con- Jy ‘hi ay 4 Cush af 
found the truth with falsehood?,"’ and conceal Se a aes ts us 
the truth while you know?" gy VB óli ship GLI biS 


[72] A section of the people of the Book say, ; 
‘Believe in what has been sent down to the be- S4 wt) Jai oe uú có; 
lievers at the beginning of the day and reject JN 45 A] pal J isl ciy 


it at the end of the day. Hopefully, they will yy ó aa T iatis 
return (to paganism). ™? £ pi oo His: aiai 


who follow (until the end of the dah, this refers to those sections of 
world) Shawkani. the revelation in the Qurān which 
are common with those in the Jewish 
and Christian Scriptures (Qurtubi). 
However, it could also refer to the 
denial of the truth of Islam by the 
Jews and Christians when confront- 
ed with their followers while they 
admitted its truths in their hearts. 
Yet another possibility is ‘their rejec- 
tion of the implications of the texts 
in Tawrah and Injil, which is tan- 
tamount to the rejection of those 
Scriptures (Razi). 


115. Majid quotes a Western scholar 
as witness. “The true heir of Jewish 
thoughts’, observes a Christian his- 
torian of recent times, ‘is Islamism, 
the modern religion of the Semitic 
races. By depriving Christianity of 
its Greek elements, by setting aside 
the ideas of the incarnation of the 
Divine in humanity, which spanned 
the gulf between God and man, Mu- 
hammad restored Semitic monothe- 
ism to its pristine severity (HHW. 
Il. p. 171). 117. Qatadah, Rabi’ and Ibn Ju- 


rayj say that the people of the Book 
a a ae used to bundle teachings of Juda- 
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[73] “And trust not in any but him who fol- 


lows your religion.’ Tell them, ‘Verily true 
guidance is the guidance of Allah - that any- 
one should be given the like of what you have 
been given, or dispute with you before your 
Lord.” Tell them, ‘Surely, the bounty is in 
the hand of Allah.” He bestows it upon who- 
soever He will. And Allah is All-embracing, 


All-knowing. 


ism, Christianity and Islam into one 
whole to confuse the Muslims (Ibn 
Jarir). 


118. As do the innovators (abl al 
bid`ah) in our times concealing the 
well researched works of the scholars 
from their ignorant followers (Razi). 


119. Mujahid says a bunch of Jew- 
ish Rabbis (numbering 12, of a set- 
tling called ‘Uraynah: Alusi, Manar) 
announced their belief in Islam, did 
their fajr Prayers with the congrega- 
tion and then renounced their faith 
in the evening (in the hope of casting 
doubt in the hearts of the weak Mus- 
lims) Ibn Jarir, Qurtubi, Ibn Kathir. 


Another possibility, as expressed by 
Asam, is that they used to tell each 
other that it was not the right policy 
to be denouncing all that Muham- 
mad had brought since there were 
plenty of things that they could not 
deny without being branded idiots 


SB Xie a od Y LLB S5 
a fs Ss ok ot al (gd exes 
Of yb pj de pele Bh shal 
Belg lg clog á aH al Ay Creal 


App 


by their own communities. There- 
fore, it would be better to declare 
some things as true and denounce 
others as false (Razi). 


Majid adds: “Modern biographers of 
the Prophet, with huge pretensions 
to learning and impartiality, who be- 
gin by admiring his earnestness, his 
sincerity of purpose and the depth 
of his convictions, and end by de- 
nouncing him as a deluded visionary 
and a false prophet, are almost play- 
ing the same old game with modern 
variants.” 


120. This is a difficult piece of text 
which could be paraphrased in the 


following manner: 


‘And (they also advise each other), 
trust not in any but him who fol- 
lows your religion.’ Tell them, “(Such 
efforts will not bear any fruit be- 
cause), Verily true guidance is the 


guidance of Allah (which He bestows 
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[74] He selects by His mercy who He will (for 


Messengership). And Allah is the possessor of 
great bounty. 


Jail 9b aly oles os hy Go 


VED pba 


[75] (Yet) of the people of the Book!” is he who, i os 

if you trust him with a pile (of wealth), will re- „na A 0) 34 GUD) JAI 35 
store it to you. While of them is he who, if you rere e OL EF Guy 4, 03% 
trust him with a (single) Dinar, will not repay Vest ale Gah u Y US 3% q 
it to you, unless you were to stand over his «47 Pg a 
head persistently.’ This because they claim, cal a ead oe W5 el os 
‘There is no liability upon us for the unlet- ~43 Gj Bl Je ódios thes 
tered people.” But they fasten a lie upon Al- SY OBS rite 
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lah while they are aware." 


upon whom He will. You will not be 
able to stop it. You are fearful) that 
anyone should be given the like of 
what you have been given, or dispute 
with you (in the Hereafter) before 
your Lord.’ Tell them (O Prophet, 
in sum), ‘Surely the bounty is in the 
hands of Allah (alone). He bestows it 
upon whosoever He will. And Allah is 
All-embracing, All-knowing (and so, 
knows where to place it). 


There have been several interpre- 
tations to these words. One is ex- 
pressed in the translation. Another, 
forwarded by Akhfash will render 
the translation as: “And believe not 
in any but him who follows your re- 
ligion.” Tell them, ‘Verily, true guid- 
ance is the guidance of Allah.’ (They 


also say, “believe not) until he be 


given the like of what you have been 
given, and do not give it credence 
that they argue with you before your 
Lord.” Qurtubi and others have dis- 
cussed several other possibilities, but 
quite complicated for translation. 


(Au.). 


It is said that this is one of the most 
difficult verses of the Qur’an to in- 
terpret (Shawkani). 


121. “The bounty” (al fadl of the 
original) refers to Messengership 


(Razi). 


122. Qatadah, Suddi, Said b. 
Jubayr, and Ibn `Abbas were of belief 
that it is the Jews who are referred 
to in this verse (Ibn Jarir). And more 
specifically it refers to `Abdullah ibn 
Salam whom a man from Quraysh 
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entrusted with 2200 ounces of gold, 
which he returned promptly when 
asked, whereas a Jew called Finhas 
Ibn ‘Azura was lent a Dinar but be- 
gan to argue when asked to return it 


(Zamakhshari, Razi, Qurtubi). 


Ibn Kathir places a hadith here which 
Bukhari placed in several places in 
his collection. The ungrateful Jews 
will of course never respond posi- 


tively to Islam: 


She Bi Mohs E BE Bl a5 Geb Gl oe 
Se aie) g ie ey 55 leg ale a 
g JB a> G ans OF gary gi gak 
gi JG gt i ay SS Sie bigs lige 
WA hie JB Si By A J6 Ja 
ks as pai a ess A sot Jei dy 
AÍ il JES le pe % Ss 7 ci 
cal a ab wis gta Jsb 1d gh 
Feat Abi E sato Sth nes je 
ES gf pls oh bi Jue Bo Spe Si 
Lib Ls ghei i ll Ob Eds 
AE EB Nigh ghey Ly gop Tu Sy 
pane esr ae 
An Ybor sl hs jl 9 a 
SNS g is Gaal E so ody & Eye 
SWS sh JEN 555 ols Sy LK UR snot 
sob de Se A ai 
45 ib bs wy nist Jd as gl 
fii SIS sll 645 É tally Stal 5 
Le $j u aly Ju tee NY 
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Abu Hurayrah reports that the 
Prophet mentioned a man of 
the Israelites who asked another 
Israelite to lend him a thousand 
Dinars. He said, “Bring in wit- 
ness who will testify for me.” He 
answered, “Allah is sufficient as 
a witness.” He said, “Then bring 
me a warrantor.” He replied, “Al- 
lah is enough of a warrantor.” 
He said, “You spoke the truth,” 
and then lent the money for a 
known time. The man (the bor- 
rower) went into the sea and ful- 
filled his needs. Then he started 
looking for a boat to keep up 
with his promised date. But he 
could not find one. So he took 
a piece of wood, hollowed it, 
placed 1000 Dinars in with a 
note for the owner and plugged 
the hole. Then he went up to the 
shore and said, “O Allah. You 
are aware that I borrowed 1000 
Dinars from so and so. He asked 
me for a watrantor and said, ‘Al- 
lah is the best of warrantors.’ He 
was satisfied with You (as a wat- 
rantor). Then he asked for a wit- 
ness and I said, ‘Allah is the best 
of witnesses. He was satisfied 
with You (as a witness). Now, I 
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have tried but cannot find a boat 
to send it back to him. I place it 
in Your trust.” Then he threw it 
into the sea and it disappeared in 
it. He left the place but was still 
looking for a boat so as to travel 
back home. On the other side, 
the lender was waiting, hoping 
that a boat will come along with 
his money, when, lo, he found 
the wood-piece floating. He took 
it out as firewood for his home- 
folk. When he tore it, he found 
his money and a note. Then 
came along the man who had 
borrowed the money from him 
(with 1000 Dinars). He said, “By 
Allah I kept trying so hard to find 
a boat in order to bring you back 
your money, but I could not find 
a boat earlier than the one I have 
come by. The lender asked, “Did 
you send me anything at all?” He 
replied, “As I said, I did not find a 
boat but the one by which I have 
just arrived.” He said, “Well, Al- 
lah sent the wood-piece you sent 
along. So, go now, with the 1000 
Dinar of yours, rightly guided.” 


123. Abu Hanifah has, accordingly, 
said that in the light of the verse it 


is quite admissible (even though not 


always recommended: Au.) for the 
creditor to follow the debtor until he 


pays up (Ma‘arif). 
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124. Rabbis and Jewish religious 
scholars of the past have left no 
doubts as to the rightfulness of 
wrongs committed against the Gen- 
tiles, that is, the non Israelites and 
non-Isralelis. Talmud (the authori- 
tative running commentary of the 
Old Testament, Jewish oral Law and 
rabbinical teachings) has the follow- 
ing instruction for the court officials: 
“When an Israeli and a Gentile have 
a lawsuit before thee, if thou canst, 
acquit the former according to the 
laws of Israel, and tell the latter such 
is our Law. If you canst get him off in 
accordance with Gentile law, do so, 
and say to the plaintiff such is your 
Law. But if he cannot be acquitted 
according to either law, then bring 
forward adroit pretexts and secure 
his acquittal. These are the words of 
the Rabbi Ishmael. Rabbi Akiva says, 
‘No false pretext should be brought 
forward, because, if found out, the 
name of God would be blasphemed, 
but if there be no fear of that, then 
it may be adduced”: Talmud, Bara 
Kama, fol. 113, col. 1.” 


The Talmud also says elsewhere (San- 
hedrin, fol. 58. col. 2): “If a Gentile 
strikes an Israelite, he is guilty of 
death, as it is written (Ex. II, 12), 
‘And he looked this way and that 
way, and when he saw there was no 
man, he slew the Egyptian” (Au.). 
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[76] Nay, he who fulfilled his promise and 
feared (Allah) then Allah loves the pious. 
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[77] Those who barter Allah’s covenant and 


their oaths for a paltry sum,'”° such shall have 
no share in the life to come.” Allah will not 
speak to them; neither look at them, nor will 
He purify them. Instead, for them will be a 


painful chastisement.'”° 


Mawdudi comments: “This was not 
merely the misconception of the ig- 
norant mass of Jews. Their religious 
teaching was the same and the legal 
doctrines of their accepted religious 
authorities and jurists reflected this 
idea. With regard to injunctions on 
loans and interest, the Bible makes a 
clear distinction between an Israelite 
and a non Israelite (Deuteronomy 15: 
1 3; 23: 20). It is stated in the Tal- 
mud that if the bullock of an Israelite 
injures the bullock of a non Israelite 
the former is not liable to pay any 
penalty, but not vice versa. Similarly, 
it is laid down that if anyone finds an 
unclaimed article he should enquire 
amongst the people who live nearby. 
If they are Israelites he should an- 
nounce his find; if not, he may keep 
it without saying anything further.” 


125. It is said that some people came 
to Ibn ‘Abbas and enquired, “When 
we go into non Muslim territories 


(that have submitted and pay jizyah) 


a z4; abl Age Oat eal bj 

AA 
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we pick up a chicken here or a goat 
there for our use. What do you have 
to say about it?” He said, “And what 
do you think about it yourself?” 
They said, “Well, we think there is 
no harm in it.” Ibn ‘Abbas said: “In 
that case you'll be like the people of 
the Book who used to say, “There is 
no liability upon us against the unlet- 
tered ones.’ Once they have agreed 
to pay Jizyah (poll tax), nothing be- 
longing to them is lawful for you 
without their happy consent” (Ibn 
Jarir, Zamakhshari). The report is in 
the works of Abdul Razzaq: Qurtubi, 
and Ibn Kathir). 


Adds Qurtubi: “Trust and blood 
relations (rahm) both are of prime 
importance in Islam. They will be, 
according to a hadith in Muslim, sta- 
tioned at the two sides of the gate 
to Paradise, so that no one who had 
wasted them will be able to make 


through.” 
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126. Allah (swt) spoke of His cov- 
enant in connection with the people 
making and breaking covenants and 
promises among themselves because 
all the revelations that He has made 
to man have included the commands 
to be truthful and honest when deal- 
ing with each other, and not to be 
untruthful and dishonest, as He also 
took covenant to the effect that they 
shall worship none but Him and 
obey none but Him (A/ Manar). 
[What he means perhaps and Al- 
lah knows best is that when people 
are dishonest with each other, do not 
keep the trusts, or break covenants 
made to each other, then, they are 
equally guilty of breaking the cove- 
nants they made with Allah of obedi- 


ence to His commands: Au.). 


Sayyid Qutb remarks: “This then, in 
general, is the Islamic viewpoint with 
regard to keeping of oaths as it is with 
regard to other moral questions: any 
dealing (between the humans) is first 
and foremost a deal with Allah in 
which due regard should be paid to 
Allah, to His pleasure which is to be 
gained, and to His anger which is to 
be avoided. The moral impetus then 
is not the exigencies of the society, its 
customs, nor yet its immediate needs 
and requirements. A society can and 


does go astray or lean towards evil so 


that false values and standards gain 
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currency in it. It is essential, there- 
fore, that there should be a perma- 
nent set of values and standards, 
which the society as well as the indi- 
viduals should refer to. And it is es- 
sential that such a set of values and 
standards should have, apart from 
their own strength, a power support- 
ing them from above a power that 
is over and above the ever changing 
requirements and conventions of the 
human society. Accordingly, it is es- 
sential that the values and standards 
be taken from Allah along with the 
knowledge of what is pleasing to Him 
and what is displeasing, in addition 
to the proper concept of where lies 
virtue. This way Islam makes it pos- 
sible for mankind to raise itself up 
far above the earthly existence and 
seek the pure and lofty values and 
standards from high above.” 


involv- 


127. (Several 
ing both Jews versus Muslims, and 


incidents, 


Muslims versus Muslims, took place 
that became the cause of revelation 
of this verse, or to which the verse 
immediately referred at revelation: 
Au.) In one case (reported by Ah- 
mad through ‘Abdullah, as also by 
Bukhari and Muslim: Ibn Kathir, 
Shawkani), Ash‘ash b. Qays brought 
a case to the Prophet against a Jew, 
who, he alleged had usurped some of 


his lands. Since he lacked evidence, 
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the Prophet asked the Jew to swear. 
Ash‘ash rejoined that were the Jew 
to be allowed to keep the land mere- 
ly on the strength of an oath, surely 
he will not hesitate to swear. The 


Prophet said: 


Stead alle shy al cal Sob Ed hs 


“Whoever swore a false oath in 
order to usurp a Muslim’s prop- 
erty wrongfully, will meet Allah in 
the state of His anger.” And this 
verse was revealed, “Those who 
barter Allah’s covenant...” (Ibn 
Jarir, Zamakhshari, Qurtubi). 


In another incident involving Imra’ul 
Qays and a Hadrami, (reported by 
‘Adiyy in Musnad Ahmad, as well as 
Nasa’i through * Adiyy b. ‘Adiyy: Ibn 
Kathir) 
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The Prophet asked Hadrami to 
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produce evidence, but he had 
no evidence; so he asked Imra’ul 
Qays to swear. The Hadrami pro- 
tested, “If I gave him the right to 
oath, Messenger of Allah, then, 
by the Lord of the Ka‘bah, my 
land will be gone. The Prophet 
said: 
oath in order to usurp his broth- 
ers property wrongfully, will 
meet Allah in a state that He is 
angry with him.” Imra’ul Qays 
then asked, “What if a man 
knows it is his right, yet forgoes 
it?” The Prophet answered: “He 
shall have Paradise.” Upon this 
Imra’ul Qays said: “Then bear 
witness that I relinquish my 
right” (Ibn Jarir). The report is in 
Nasa’i (Shawkani). 


“Whoever swore a false 


Ibn Kathir writes: Several ahadith 
have come down to us in connection 
with this verse. We shall quote a few 
here. 


1. It is reported in Musnad Ahmad 
by Abu Dharr that the Prophet said: 
Y cll otii agii gy at gis Y B96” 
cold aby tal, gii ae Yet be 
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“There are three to whom Allah 
will not speak, will not look at, 
and will not purify them: He who 
will not give a thing but reminds 
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of it; he who sells his goods on 
the strength of false oaths, and 
he who lets down his trousers" 
(below the ankles, out of pride: 
Au)” 


2. Another incident is reported by 
Bukhari and Abu Hatim through 
Abdullah ibn Abi Awfa. A Muslim 
merchant swore in the market that 
he had paid a certain amount for a 
certain article, while actually he had 
not, in order to increase its sales price. 


Allah revealed this verse (Shawkani). 


3. Again, according to another 
hadith reported by Abu Hurayrah 
and preserved by Imām Ahmad and 
Tirmidhi, who termed it Sahih, the 
Prophet said: 


Gil aS 5 taka op Bh AS S BSE » 
is tale Je als Bg biie els Lad J 
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“There are three to whom Al- 
lah will not speak on the Day of 
Judgment, nor look at them, nor 
purify them, rather for them will 
be a painful chastisement: ‘A man 
who refused to give a drink to a 
traveler out of the extra water 
he had, a man who falsely swore 
after “Asr over his merchandise 
and a man who gave allegiance to 
a ruler and kept it if he gave him, 
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but if he did not give him, he did 
not keep it.” 


[We have taken the text from Abu 
Daud; and the addition of “after 
‘Asr” is, as explained by some schol- 
ars, is to emphasize the sin commit- 
ted at a sacred hour: Au.]. 


Sa‘id ibn al-Musayyib said that false 
oath is a major sin. And Ibn Mas`ud 
said, “During the life of the Prophet 
we used to consider false oath as an 
unforgivable sin.” (Ibn Jarir) 


128. It should be noticed that al- 
though drinking, gambling, usury, 
and mistreating parents have been de- 
clared as major sins, the commitment 
of none of them promises the pun- 
ishment as severe as that promised to 
those who do not honor trusts. This 
is because untrustworthiness and faith 
do not combine together in a single 
individual. Allah ordered the believers 
to wage war against the leaders of the 
unbelievers on grounds that they are 
dishonest. He said (9: 12): 
[yy a] 
“And fight the leaders of the unbe- 
lievers for they are untrustworthy. 


Maybe they will cease (to be dis- 
honest).” 


And the Prophet has said: 


IS dF Ets 15 SÉ gael ude 3.” 
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[78] Among them are some who twist the 
tongue with the (words of the) Book, so that 
you may suppose it part of the Book, while it 
is not part of the Book. And they say, “This is 
from Allah,’ while it is not from Allah, and 
fasten lies upon Allah while they know. 


[79] It is not for anyone that Allah should give 
him the Book, wisdom and the Prophetic office 
and then he should say to the people, ‘Be you 
my worshippers, along with Allah’. Rather, 
(he will say) ‘Be you faithful servants (of Al- 
lah)” by virtue of what you teach of the Book, 
and by virtue of what you have been learn- 
ing. 7131 


[80] He would never instruct you to take the 
angels and prophets as Lords. Will he bid you 
to disbelieve after you have surrendered? 


Alo S15” ial 5) “OE gob ja ab Aes 

(“plat I esis Les 
“There are three signs of a hypo- 
crite (and, according to the report 
in Muslim, even if he Prayed and 
fasted): when he speaks he lies, 
when he promises he breaks it 
and when he is given a trust he 
does not honor it.” 


Surah 3 
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“There is no faith in him who 
cannot be trusted, and there is 
no religion of him who does not 
keep his promises” (Manar). 


129. Ibn ‘Abbas has reported that 


when representatives of the Jews of 


Madinah and Christians of Najran 


And Ahmad, Bazzar, and Tabarani in 
his Awsat have reported Anas as say- 
ing that it rarely happened that the 


Prophet gave a sermon in which he 


gathered in Madinah to discuss re- 
ligious issues with the Prophet, Abu 
Rafe’ al Qurazi said to the Prophet 
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accusingly: “Muhammad. Do you 
want us to worship you as the Chris- 
tians worship Jesus Christ?” Upon 
this a man from the Najran who 
overheard this statement he was 
asked: “Muhammad. 
Is this what you are inviting us to?” 
Allah then revealed: “It is not for any- 
one that Allah should give him the 
Book, (bestow on him) wisdom and the 
Prophetic office, and then he should say 
to the people, ‘Be you my worshipper, 
apart from Allah” (Kashshaf, Razi, 
Ibn Kathir). 


called Ra’yes 


The verse also implies, of course, that 
it was not ‘Isa ibn Maryam who in- 
stituted the worship of himself by his 
followers (Au.). 


Qurtubi writes: Accordingly, the 
Prophet has said (as in Muslim and 
others: Au.): 


Aue SUS ails cate al aie 9” 
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“Let not one of you say to his 
slaves “My slave, or ‘My slave 
girl? All of you are Allah’s slaves, 
and all of your women are Allah’s 
slave-women; but rather, let him 
say, ‘My boy,’ or ‘My girl? 


Another version says, 
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“And let not one of you say, ‘My 
slave, for every one of you is 
Allah’s slave, but say, “My boy,” 
nor should a slave say, ‘My lord, 
rather, let him say, ‘My master.” 


As for Allah’s words (in Surah Yusuf), 
‘And mention me to your Lord, schol- 
ars explain that the ban in the above 
hadith is irshadi, i.e., more or less as 
an advisory, rather than a command. 
The important point is the spirit of 
directive, rather than the statement 
of a rule (Au.). 


130. The word in the original is rab- 
baniyyun (sing: rabbaniyy) which 
has been interpreted by Ibn ‘Abbas, 
Sa‘id b. Jubayr, Qatadah, and others, 
as those pious scholars of religion 
who are completely devoted to God 
(Ibn Jarir, Kashshaf, Ibn Kathir). 


It is reported of Muhammad bin 
Hanaftyyah that when Ibn ‘Abbas 
died, he said that the rabbaniyy of 
this Ummah had died (Kashshaf). 


131. The verse implies that one ought 
to live by his knowledge (Razi). 


Zamakhshari adds: There is a les- 
son in the verse for him who devotes 
himself to amassing knowledge but 
does not put it to practice. His ex- 
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[81] And (recall) when Allah took covenant 


of the Prophets: ‘(When)’ I have bestowed 
on you a Book and Hikmah” and then comes 
to you a Messenger, confirming what is with 
you, you shall believe in him and strengthen 
him.’** Then He asked, ‘Do you agree and ac- 
cept this My covenant'® as binding on you?’ 
They replied, ‘We do agree.’ He said, “Then 
bear witness.’° And I am with you among the 


witnesses.” 


[82] Then, after that, whosever turns his back, 
such indeed are the pervert transgressors. 


ample is that of a man who planted 
a tree which grew up into a beauti- 
ful looking plant but which does not 


bear any fruit. 


The Connection: The previous verses 
spoke of the opposition of the people 
of the Book to Prophet Muhammad 
and what he had brought. Now they 
are being told that far from opposi- 
tion, according to a covenant taken 
earlier, they are required to believe 
in him and help him to establish the 
truth he has brought (Thanwi). 


132. The /ama of the original has 
been a challenge to the grammar- 
ians (Au.). In fact the whole verse 
is grammatically quite complicated 


(Alusi). 
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133. Hikmah here could signify ei- 
ther knowledge of Divine Law or 
simply “wisdom.” 


134. Although the meaning is gen- 
eral, as expressed by Ibn `Abbas, and 
Hasan that no Messenger or Prophet 
was sent but was made to take a oath 
to the effect that he will believe in, 
and support any other Messenger 
that follows him, `Ali ibn Abi Talib, 
Qatadah, and Suddi are of opinion 
that no Prophet was sent earlier but 
an oath was taken from him that 
if Muhammad was sent during his 
time, he will believe in him and ren- 
der him help. And, according to a 
report this happens to be a second 
opinion of Ibn `Abbas also (Ibn Jarir, 
Qurtubi). 
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Yusuf `Ali remarks: “The argument 
is: You (People of the Book) are 
bound by your own oaths, sworn 
solemnly in the presence of your 
own Prophets. In the Old Testament 
as it now exists, Muhammad is fore- 
told in Deut. xviii. 18: and the rise of 
the Arab nation in Isaiah. xlii. 11, for 
Kedar was a son of Isma‘il and the 
name is used for the Arab nation: in 
the New Testament as it now exists. 
Muhammad is foretold in the Gospel 
of St. John. xiv. 16, xv. 26, and xvi. 7: 
the future Comforter cannot be the 
Holy Spirit as understood by Chris- 
tians, because the Holy Spirit was 
already present, helping and guid- 
ing Jesus. The Greek word translated 
“Comforter” is “Paracletos”, which is 
an easy corruption from “Periclytos”, 
which is almost a literal translation 
of “Muhammad” or “Ahmad”: see Q 
lxi. 6. Further, there were other Gos- 
pels that have perished, but of which 
traces remain, which were even more 
specific in their reference to Muham- 
mad; e.g., the Gospel of St. Barnabas, 
of which an Italian translation is ex- 
tant in the State Library at Vienna. It 
was edited in 1907 with an English 
translation by Lonsdale and Laura 


Ragg.” 
135. (Linguistically the Jsr of the 


original means a load or burden). 


Here it signifies, in the opinion of 
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Ibn ‘Abbas, Mujahid, Rabi‘ b. Anas, 
Qatadah and Suddi, a covenant (Ibn 
Kathir). 


136. According to `Ali (ra) what the 
words mean is: “then bear witness 
against your nations,” (i.e. take cov- 
enant from your respective follow- 
ers too: Au)” (Ibn Jarir). The same 
meaning is reported of Sa‘id ibn 
Jubayr (Qurtubi); as also of Ibn `Ab- 
bas (Ibn Kathir). 


In fact ‘Abdullah ibn Mas`ud, fol- 
lowed by Mujahid, was of opinion 
that the original revelation was not 
“When Allah took covenant of the 
Prophets (al nabiyyina)”, rather it 
was “When Allah took covenant 
of the people of the Book (allad- 
hina ‘utu al kitaba)’ (Ibn Jarir, Ibn 
Kathir, Shawkani and others). But 
the consensus of the Ummah is that 
the original revelation was “al nabiy 
yind and not “alladhina ‘utu al ki- 
taba’ (Au.). 


Ahmad has reported through 
‘Abdullah b. Thabit that 
‘Umar appeared before the Prophet 
and said, “Messenger of Allah, I had 
asked one of my Jewish brothers of 
Qurayzah to note down for me some 
of the beautiful things there are in 
the Zawrah. Shall I read them out to 
you?” The Prophet’s face darkened 
with anger. Ibn Thabit says I told 


once 
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[83] Do they, then, seek a religion other than 
Allah's,” while to Him has submitted whoso 
is in the heavens and the earth willingly or 
unwillingly?” And to Him they shall be re- 


turned.'%9 


‘Umar, “Can't you see the Prophet’s 
reaction?” ‘Umar added hastily, “I 
am satisfied with Allah as the Lord, 
Islam as the religion, and Muham- 
mad as the Messenger.” This pleased 
the Prophet. He said, “By Him in 
Whose Hand is my life, were Musa 
to appear before you now, this mo- 
ment, and you were to abandon me 
and follow him, surely youd be con- 
sidered misguided. You are my share 
of the nations and I am your share of 


the Prophets” (Ibn Kathir). 


137. It is reported that (a Jew) Ka‘b 
b. al Ashraf and his colleagues argued 
with the (visiting) Christians (of 
Najran) over the right religion and 
turned to the Prophet for his opin- 
ion about which of the two groups 
was on the religion of Ibrahim. The 
Prophet told them, ‘Both of you 
have nothing to do with Ibrahim.’ 
Ka‘b responded, ‘If you maintain 
that, then neither we accept your 
judgment nor your religion.’ Allah 
then revealed this verse (Qurtubi, 
Kashshaf, Razi, Alusi). 
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‘The appearance of this verse after the 
“Covenant” implies that today no re- 
ligion is acceptable to Allah save that 
of belief in Prophet Muhammad ... 
and that common sense requires that 
man submit as all creations have sub- 
mitted willingly or unwillingly ... in 
the sense that Allah alone creates and 
destroys them as He wishes, and they 
have no choice but to submit them- 
selves to His will (Razi). 


In Thanwi’s words: Allahs com- 
mandments are of two types: those 
in which His creations have a choice: 
whether to act upon them or not, 
for instance Prayers, fasts etc. The 
second type is that in which the cre- 
ations have no choice but to submit, 
such as hunger, sickness, death and 
so forth. Obedience to the second 
type of commands is referred to in 
the statement: “to Him has submit- 
ted whoso is in the heavens and the 
earth willingly or unwillingly.” 


138. It is reported of Ibn ‘Abbas that 
he said: “If your beast behaves tough 
and gets uncontrollable, recite this 
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verse in its ear: ‘Do they ... unwill- 
ingly” (Qurtubi). Shawkani quotes 
a hadith also from Tabarani’s Awsat 
to this effect, but does not state its 
strength. 


139. Mawdudi writes: “Here people 
are asked if they would follow a way 
of life different from Islam though 
they are part of the universe which is 


characterized by submission to God 
(Islam).” 


Sayyid Qutb comments: “In its es- 
sence human nature has been created 
in harmony with the laws of nature 
that govern the rest of the world that 
itself the living as well as the non 
living of it is submitted to its Lord. 
So that, when man abandons his na- 
ture, he not only runs into conflict 
with the rest of the created world, 
but also with his own self. He is ren- 
dered miserable, torn off, bewildered 
and distressed and lives an exhausted 
life of the kind people are experienc- 
ing today, despite all the advances 
in science and despite the ease and 
comfort that the modern world of- 
fers. Today humanity is experienc- 
ing a bitter emptiness. It is a spiritual 


emptiness. Man’s inner being feels 
dissatisfied with the prevalent situ- 
ation ... It is the emptiness that re- 
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sults from the loss of faith in God 
and Divine Guidance, which alone 
are capable of harmonizing and rec- 
onciling his activities with those of 
the wider physical world. Humanity 
is experiencing a burning estrange- 
ment in place of the cooling effects 
of nature; and a worrisome demor- 
alization that is way off from the 
straight path and a simple program 
of life given by God. And hence it 
experiences miseries, tensions and 
bewilderment. It feels an emptiness, 
hunger and loss, and tries to escape 
from the realities with drugs and in- 
toxicants, in a life characterized by 
schizophrenic behavior, maddening 
haste, foolish adventures and imbal- 
ances in behavior, crazy dress code 
and unhealthy eating habits... 


“This bitter emptiness attacks hu- 
manity from all sides and follows it 
like a fearful phantom. Humanity 
tries to flee from it but ends up con- 
fronting the same bitter emptiness 
again and again... 


“People, especially in the affluent 
Western world, cannot come to 
terms with themselves basically be- 
cause they are unaware of the ulti- 
mate goal of their lives. They miss 
the real bliss of life because they do 
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[84] Tell (them), ‘We have believed in Allah, in 
that which has been sent unto us, that which 
was revealed unto Ibrahim, Isma‘il, Is-haq, 
Ya`qub, and the Tribes (of Ya`qub), that which 
was given to Musa, “Isa and (other) Prophets 
by their Lord. We make no distinction between 
any of them. And we have surrendered our- 
selves unto Him.’ 
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[85] And he who desires a religion other than 
Islam, shall not have it accepted of him." He 
shall be of the losers in the next world. 


[86] How shall Allah guide a people who dis- 
believed after they had declared faith and after 
they had (in private) attested to the truth of 
the (new) Messenger after receiving veritable 
proofs?'” And Allah guides not the transgres- 
sors.” 
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not know of a Divine Guidance that a glorious testimony to the unity of 


can harmonize their activities with 
the activities of the physical world at 
large. They are not able to harmonize 
their system of life with the system 
governing the world. They do not 
experience satisfaction because they 
do not know the Lord to whom they 
will return.” 


140. Majid quotes: “ 
the simplest of all the revealed reli- 
gions, its simplicity is attractive and 
appealing alike to the man in the 
street and to the philosopher in the 


closet. Goethe fell into raptures over 
the Kuran and Gibbon found in it 


Islam is among 


God. Belief in One God and belief 
in Mohammed as the prophet of 
God: such is the quintessence of the 
Islamic faith.’ (BK. IV. p. 2282) 


141. Hence a hadith of the Prophet 
which says: 


35 542 Gal ale od Ske Loe bs 
“Whoever did a thing about 
which we have not issued a com- 


mand, will have it rejected.” (Ibn 
Kathir) 


142. The immediate cause of rev- 
elation, according to Ibn ‘Abbas, 
Mujahid and Suddi, was that a per- 
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[87] Their recompense is that there shall rest 
on them the curse of Allah, that of the angels 


and of the people, combined. 


[88] They shall dwell in it forever. The chas- 
tisement shall not be lightened for them nor 


shall they be given respite. 


[89] Save for those who subsequently repented 
and made amends. Truly, Allah is very For- 


giving, very Kind. 


son called Al Haris b. Suwayd. He 
declared his Islam but subsequently 
apostatized. However, when verse 89 
was revealed he repented, was accept- 
ed back and became a good Muslim. 
According to Mujahid he had run 
away and taken refuge with the Ro- 
mans from where he wrote to ask if 
there was room for repentance. (The 
report is in Nasai: Qurtubi. And also 
in Ibn Hibban and Hakim, the latter 
marking it as Sahih: Ibn Kathir; also 
in Bayhaqi: Shawkani). ‘Ikrimah has 
added that there were no less than a 
dozen men who had apostatized at 
different times, took refuge with the 
Quraysh and then requested to be 
accepted back (Ibn Jarir, Razi). 


Ibn ‘Abbas and Hasan are of the 
opinion that (whatever the other 
causes of revelation: Au.) it is the 
Jews and Christians who are alluded 
to in this verse. They believed in a 
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previous Prophet and then, despite 
the conviction in their hearts that 
Muhammad bore the signs of be- 
longing to the same series, rejected 
him out of envy (Ibn Jarir). 


143. It is said that when His slaves 
intend a deed Allah “creates” it so 
that they can adopt and perform it; 
so what the words, “How shall Allah 
guide a people who ...” mean is how 
can Allah create the deed (of belief) 
if they have not intended to perform 
it, rather intend to do the opposite 
of it? i.e., disbelieve (Razi). 


144. Even those who do not curse 
them now will do it when they will 
see their fate in the Hereafter and 
look at them as the cause of that fate. 
Allah said (7: 38): 
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“Whenever a nation enters into it 
(Hell) it will curse its sister (na- 
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[90] Verily, those who disbelieved after their 
belief, and then worked increase in their dis- 
belief, ® their repentance shall not be accepted. 


They are truly the misguided. 


[91] Verily, those who disbelieved and died in 
the state of disbelief shall not have earthfull of 
gold accepted of any of them, even if he were 
to seek ransom thereby. For them will be a 
painful chastisement. And they shall have no 


helpers.'” 


tion).” 
Allah also said (28: 25): 


pink ahs at, Kae US uta gg G 
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“And then, on the Day of Judg- 
ment, some of you will deny oth- 


ers, and will curse each other” 
(Razi). 


145. The English rendering is based 
on the commentary of Hasan, Qata- 
dah and Abu al ‘Aliyyah, as in Ibn 
Jarir, and Ata al Khurasani as in 
Qurtubi and Shawkani. This is also 


one of the opinions of Razi (Au.). 


‘The statement “their repentance shall 
not be accepted” could also be refer- 
ring to the repentance that every soul 
makes at the time of death. But the 
repentance of that moment is of no 
worth (Hasan, Qatadah and Jibai: 
Alusi). 
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146. Anas b. Malik reports the 
Prophet: 
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“An unbeliever will be brought 
forth on the Day of Judgment 
and asked: ‘Do you think you 
would like to ransom yourself 
with an earth full of gold, were 
you to possess it? He will reply, 
‘Yes, for sure.’ It will be said, “You 
were asked for something much 
simpler’ (Ibn Jarir). 


The report is in Bukhari and Mus- 
lim (Qurtubi, Ibn Kathir). 


147. Sabuni writes: Thus the Qur'an 
divided the unbelievers into three 
types. First, those who repented and 
whose repentance bore fruit; they 
were spoken of in verse 89. Second, 
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[92] You will never attain piety’ unless you 
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you expend,” verily Allah is aware of it.” 


those who repented but with an in- 
sincere repentance; they were hinted 
at in verse 90. And third, those who 
did not repent at all and died on un- 
belief; they are spoken of in verse 91. 


The Connection: Verse 91 spoke of 
how a man’s desire to spend an earth 
full of gold on the Day of Judgment 
will be of no avail. In these verses it 
is being said that now it is the time 
for man to spend in the way of Allah. 
Further, the best spending is that 
which is out of what is dear to man. 


148. The birr of the original is de- 
fined as giving someone his rights in 


full. 


149. It is reported in Bukhari and 
Muslim that when this verse was re- 
vealed, ‘Umar came to the Prophet 
and said, 
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“Messenger of Allah. I have ob- 


tained a piece of land in Khayber 
better than which I never ob- 
tained. What do you advise me 
about it?” The Prophet told him: 
“Keep the orchard with you but 
distribute its fruits among the 
poor.” Accordingly, ‘Umar de- 
clared that it should not be sold, 
gifted, or inherited, rather, its 
produce should be spent on the 
poor, the kin, in releasing from 
debt, in the way of Allah, and 
on the guest. There shall be no 
sin upon him who looked after 
it that he should take for him- 
self something reasonable and 
feed himself without excess (Ibn 
Kathir). 


It is also reported that when Jalula 
was captured ‘Umar wrote to Abu 
Musa al Ash‘ari to purchase a slave 
girl for him. When she arrived at Ma- 
dinah she struck ‘Umar (because of 
her beauty: Kashshaf). ‘Umar recited 
this verse and freed her. It is also re- 
ported (in the Sahihayn: Ibn Kathir; 
also Tirmidhi and Nasa‘i: Alusi) of 
Abu Talha that either when this verse 
was revealed or that of surah al Baqa- 


rah (“Who is it that will offer Allah a 
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goodly loan, so that Allah may increase 
it manifold? - 2: 245”), he told the 
Prophet that his orchard at Bayruha 
was his donation to the cause of Al- 
lah. (It was adjacent to the mosque. 
Its water was sweet and fruits abun- 
dant. The Prophet occasionally vis- 
ited Abu Talha there to be treated 
with its fruits: Ibn Kathir). The 
Prophet instructed him to distribute 
it among the poor of his kinsfolk. It 
is also reported that when this verse 
was revealed Zayd b. Haritha came 
to the Prophet with his horse called 
“Sayl” which was quite dear to him 
and said, “Messenger of Allah, this is 
my contribution in the way of Allah. 
The Prophet accepted it and gave it 
to his son Usama b. Zayd. Zayd ibn 
Haritha protested: “Messenger of Al- 
lah, I gave it in charity.” The Prophet 
told him: “Allah accepted it as such” 
(Ibn Jarir, Kashshaf, Razi, Qurtubi, 
Shawkani). 


It is also said that a man asked Abu 
Dharr about the most virtuous deed 
in Islam. Abu Dharr replied: “Prayers 
are the pillar of Islam. And jihad is 
the pinnacle of deeds. As for charity, 


well, it is really a wonderful thing.” 
The man said, “You did not mention 
what at least to me is more virtuous.” 
Abu Dharr asked him what it was. 
He said, “Fasts.” Abu Dharr told 
him: “Very near it, but not belong- 
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ing to the same category.” Then he 
recited this verse (Ibn Jarir). 


It is also reported of Abu Dharr that 
he had guests. He told his shepherd, 
“Bring me the best of camels I have.” 
When the man brought an old one, 
Abu Dharr told him: “You have not 
been honest to me!” The shepherd 
said: “True. I spotted the best of the 
camels, but I was reminded of the 
day when you will need it most and 
hence kept it back.” Abu Dharr told 
him: “The day I'll need it most will 
be the day I will be lowered into the 
grave” (Kashshaf). 


Rashid Rida adds another incident 
to his Manar taken from “Ihya” (of 
Ghazali): ‘Abdullah ibn Ja`far had 
the occasion to seek a night’s rest in 
an orchard looked after by a boyish 
black salve. When the slave sat down 
for his dinner, a dog appeared at the 
door. He threw a piece of bread at 
him. Then another, and then an- 
other, until he was left with none. 
‘Abdullah asked him what he earned 
every day. The young man said, 
“What you have seen me throwing 
at the dog.’ “Why then did you give 
away all of it? he asked. ‘Because, 
said the boy, “This place has no dogs. 
It looks like he came from a distance 
and so I did not like to turn him 


back disappointed.’ ‘Abdullah asked 


Surah 3 


516 


[93] All food was lawful to the Children of 
Israel save for what Israel forbade unto him- 
self before the revelation of Tawrah. Tell them, 
‘Produce the Tawrah and recite it if you are 


true.” 11 


him, ‘And what are you going to do 
now?’ The boy said, ‘I think Pll fold 
my legs a little tonight.’ ‘Abdullah 
was so impressed that he purchased 
the orchard and gifted it to the boy. 


However, what is meant, adds Kash- 
shaf, is that one ought to spend a 
part of what is dear to him, and not 
necessarily all that is dear to him, 
(since moderation should never be 
lost sight of: Shafi‘, and since the 
text has the word “min ma” added 
to it: Au.). 


150. Mufti Shafi` says that according 
to the majority of commentators, 
the implication is general, so that, all 
that will be included which one may 
expend in the way of Allah, whether 
by way of the obligatory charity, i.e., 
zakah, (to which Ibn ‘Abbas has re- 
ferred in one of his statements: Au.), 
or general philanthropic measures. 
Further, the verse does not discour- 
age spending off what is surplus. 


151. Wahidi has reported through 
Kalbi that when the Prophet (saws) 
said that he followed the religion of 
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Ibrahim, the Jews objected: “How 
can you say that when you eat of 
the camel’s flesh and drink its milk.” 
The Prophet told them that these 
were not prohibited in the religion 
of Ibrahim. They said they were. Al- 
lah (swt) revealed this verse which 
meant to say that it was not unlaw- 
ful in the Law of Ibrahim. It came 
to be prohibited later, so that many 
things that were permissible earlier 
were made unlawful to Israelites be- 
cause of their rebellion as stated in 
another verse (4: 160, 161): 
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“And, We forbade those who had 
adopted Judaism good and whole- 
some things that were previously 
lawful unto them, because of their 
transgression, their hindering in 
the way of Allah, their acceptance 
ofusury while it was forbidden to 
them and because of their devour- 
ing people's property. And We 
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have prepared for the unbelievers 
in them a painful chastisement.” 
(Alusi) 


According to Ibn `Abbas and Qata- 
dah, (the report is in Hakim who de- 
clared it trustworthy: Alusi) all food 
was permissible to the Children of 
Israel. But as Israel (Ya`qub) was af- 
flicted with a disease called ‘irg al 
nasa (sciatica), he vowed that if he 
was cured, he would stop consuming 
soups (according to some reports, 
camel meat and its milk products). 
When he was cured, he kept his 
word, that is, forbade himself these 
items. His followers also continued 
to shy away from these things un- 
til Allah revealed the Zawrah that 
cleared the situation by declaring 
what was lawful to them and what 
was unlawful. The Jews told Prophet 
Muhammad that Tawrah had de- 
clared unlawful unto the Children 
of Israel what Israel had declared un- 
lawful unto himself (i.e. camel meat, 
its soup etc.). But Allah refuted them 
with this verse (Ibn Jarir). 


It is also reported that the Jews did 
not come back with Zawrah to argue 


their point (Kashshaf, Qurtubi). 
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Razi adds that camel meat being 
dear to him, Ya`qub (asws) perhaps 
intended to suppress his carnal self 
by the vow. 


According to another version a 
group of Jews came to the Prophet 
to enquire what it was that Israel had 
made unlawful unto himself. The 
Prophet told them that it was camel 
meat and its soup which he hap- 
pened to be fond of (Ibn Jarir). The 
full version of the hadith is in Tir- 
midhi (Qurtubi). Ibn Jarir also adds 
that until his time (350 A.H.) camel 
meat and its soup were taboo to the 
Jews. 


What the verses seem to be saying, 
maintains Ibn Kathir, is that there 
is nothing in new revelations that 
adds or deletes from the list of pro- 
hibitions. Marriage between real 
brothers and sisters was not incest 
at the time of Adam. A man marry- 
ing two real sisters at one time was 
not taboo which Ya`qub had done. 
Likewise, the meat of all animals was 
lawful at the time of Nuh. Therefore, 
what's strange in this new Prophet, 


Muhammad, to be declaring some 


things unlawful that were lawful in 
the Shari‘ah of Musa, or vice versa, 
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[94] Whoso fastens a lie upon Allah after this, 


such then are the transgressors. 


[95] Tell (them) “Allah spoke the truth’, and 
follow the religion of Ibrahim, the upright, 


who was not of the polytheists. 


[96] Verily, the first House (of worship)!” ap- 
pointed for mankind was that at Bakkah,’° 
Holy, and a guidance for the peoples. 


for the people of the Book to use it 
as a pretext to reject him? The same 
applies to the House of worship at 
Makkah. If the Jews and Christians 
treat true religion as originating from 
Ibrahim, then, is he not the one who 
built the Ka‘ bah? How can they re- 
fuse to accept the new Revelation? 


152. We have a hadith in this con- 
text: 
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Abu Dharr enquired the Prophet 
about which house of worship was 
built first. He replied: “Masjid al 
Haram.” “Which one after that?” 
asked Abu Dharr. He said: “Masjid 
al Aqsa.” Abu Dharr asked: “What 
was the time gap?” “Forty years” the 
Prophet replied (Ibn Jarir, Razi). 
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(The above hadith is in Muslim: Qur- 
tubi; and in Bukhari: Ibn Kathir). 


Further, in view of a hadith in Nasai 
which says that Sulayman built the 
house of worship in Jerusalem (Mas- 
jid al Aqsa), and that, there was a 
long time gap between him and 
Ibrahim, it is probable that both the 
Houses were built earlier, and both 
reconstructed on old sites (Qurtubi). 


153. According to many authorities 
of the first and second generations, 
since linguistically “Bakkah” is for a 
place crowded by men and women, 
it is applicable to the area immedi- 
ately around the Ka‘bah, or what 
is within the inner precincts of the 
Masjid al Haram. As for what is out- 
side of it, it is Makkah. Some others 
have explained Bakkah as Makkah 
(Ibn Jarir, Zamakhshari, Qurtubi, 
Ibn Kathir). 


Majid adds: “ 


There is mention of 
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[97] In it are signs manifest, and the Station 


of Ibrahim.’ Whosoever entered into it is in 
security.'°° People who afford the passage to 
it,’ owe to Allah pilgrimage to the House. As 
for him who denies,”* (may know that) Allah 


is independent of the creations. 


a name of the valley of Baca in the 
Bible (Ps. 84: 6). The old transla- 
tors gave the word the meaning of ‘a 
valley of weeping, but better sense 
seems to have come now. According 
to more recent of the Biblical schol- 
ars, the word ‘signifies rather any val- 


ley lacking water’ (JE. II, p. 415).” 
And, “The sanctuary at Makkah 


possessed a worldwide fame, surpass- 
ing even that of the Church of the 
Holy Sepulcher or St. Peter at Rome’ 


(ERE. I. p. 667).” 


154. Razi comments: (The fact of the 
place being Holy has many aspects 
which can be explained variously. 
One aspect is that it bestows spiri- 
tual blessings upon those who ori- 
ent themselves towards it, especially 
those who happen to be in close 
vicinity, whether visitors or perma- 
nent residents. The explanation is as 
follows: Au.). Imagine Ka‘bah as a 
dot, like the dot at the center of a 
circle. Around this dot are concen- 
tric circles of devotees standing in 
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rows after rows, (all over the world, 
at any time of the day: Alusi). Many 
of those who stand in these rows are 
men of heart and spirit whose whole 
attention is focused on Ka‘bah. 
Thus, the Ka‘ bah is in constant spiri- 
tual focus of powerful personalities. 
Their spiritual attention converges 
on a single point: its center. Obvi- 
ously, the hearts and spirits of those 
who are in similar postures, imme- 
diately around the Ka‘bah, absorb 
these spiritual lights as they converge 
upon the Ka‘bah and are positively 
affected by them. 


Thus Ka‘bah becomes a means of 
guidance to the peoples of the world 
to which the rest of the verse alludes 


(Au.). 


155. The Station of Ibrahim, accord- 
ing to Qatadah and Mujahid, is one 
of the signs. The others are the Zam 
Zam spring, Ibrahim’s foot marks on 
the stone he used to climb while con- 
structing the house, the Black Stone, 


etc. (Ibn Jarir, Qurtubi). 
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(It is generally believed that) the Ha- 
ram or the Bayt al ‘Atig, which is the 
mataf of the people of the earth, is 
right under the Bayt al Mamur which 
is the mataf of those in the heavens, 
that is, the House which those in the 
heavens circumambulate (Sabuni). 


See note 247, surah al Baqarah for 
explanation of the Station of Ibra- 
him. 


156. Accordingly, the opinion of Ibn 
‘Abbas, Ibn ‘Umar, Suddi and oth- 
ers, (also of Sha`bi and Imam Abu 
Hanifah: Razi, Qurtubi; and Imam 
Ahmad too: Rawæe`), is that ifa man 
commits murder and takes refuge in 
the haram, he should not be forced 
out until he surrenders. It is only af- 
ter he voluntarily surrenders himself 
that he may be arrested, convicted, 
and punished. However, Ibn Zubayr, 
Mujahid and Hasan are of the opin- 
ion that he may be forced out and 
then arrested (Ibn Jarir). But the 
opinion of the Shafe`iyyah and Ma- 
likiyyah is that he might be arrested 
even inside the Haram (Rawae’). 


Zamakhshari, Razi and Qurtubi 
have pointed out that it could also 
mean that he who entered the haram 
in sincere devotion will be in peace 
from the Fire. 


157. The words “afford the passage” 
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of the original has been interpreted 
by the Prophet, as quoted by Ibn 
‘Umar, (and others, and in several 


hadith works: Ibn Kathir) as: 
AL Sy av” 


“Provision (for the journey), and 
the means of travel” (Ibn Jarir). 


Good health, safety of passage and 
some others are, adds Ibn Jarir, addi- 
tional conditions; as it is also incum- 
bent upon the pilgrim to arrange for 
provision for those dependent on 
him back home, says Qurtubi. 


A hadith preserved by Imam Ahmad 
and Muslim reports Abu Hurayrah 
as saying that one day the Prophet 
delivered a sermon during which he 
said: 
“Weds ad hie a Gop Bb Yt Lal 
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“People. Allah has declared Hajj 
obligatory on you. Therefore go 
to Hajj.” A man got up and asked: 
“Ts it an yearly obligation, O Mes- 
senger of Allah?” The Prophet 
kept silent until the man repeated 
his question three times. Finally 
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he replied: “Were I to say yes, it 
would have become a yearly obli- 
gation on you and you would not 
have been able to bear it.” Then 
he added: “Let me alone until I 
leave you alone. Many nations 
before you were destroyed be- 
cause of their excessive question- 
ing and their disagreement with 
their Prophets. Therefore, when 
I order a thing, do it to the best 
of your ability; and when I forbid 
a thing, avoid it” (Razi, Qurtubi, 
Ibn Kathir). 


158. That is, one who denies the 
obligatory nature of Hajj (Ibn Ab- 
bas, Dahhak, Hasan, Mujahid: Ibn 
Jarir, Ibn Kathir). Accordingly, if one 
has the means and facilities but does 
not perform Hajj, he will be ques- 
tioned about it (Razi). Further, the 
responsibility cannot be absolved by 
others making pilgrimage on his be- 


half (Qurtubi). 


This is in view of the hadith related 
by `Ali which reports the Prophet as 


having said: 
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“Whoever had provision and 
means of conveyance that will 
take him to the House of Allah, 
but did not make the pilgrimage, 
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may die, for all we care, a Jew or 
a Christian” (Ibn Jarir, Zamakh- 
shari, Razi). 


Ibn Kathir and Shanqiti point out 
that the above report is Da‘if (weak), 
but Sahih as a statement of ‘Umar. 


‘Umar also used to say, (according 
to a Sahih report in Suyuti) that he 
would all but strike Jizya on those 
who do not perform Hajj (Qurtubi, 
Ibn Kathir). 


Legal Points 


1. The great majority of jurists are 
of the opinion that Hajj can be de- 
layed for reasons of convenience af- 
ter it becomes obligatory, although it 
is advisable to perform it as soon as 


possible (Qurtubi). 


2. Ifa non-adult who has performed 
Hajj, later achieves maturity, and can 
afford the journey, Hajj is still oblig- 
atory on him (Qurtubi). 


3. If Hajj becomes obligatory on 
one who suffers from a disability 
of a permanent nature, for example 
extreme old age, then, according 
to ‘Ali, Thawri, Abu Hanifah, Ibn 
al Mubarak, Ahmad and Ishaq, he 


should send someone in his stead 


(Qurtubi). 


4. According to Imam Malik, if one 
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[98] Say, ʻO people of the Book! Why do you 
deny the signs of Allah, while Allah is witness 


to what you do?’ 
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[99] Say, ʻO people of the Book! Why do you 


prevent those who believe from the way of Al- 
lah, seeking to make it crooked while you are 
witnesses (to its veracity)?!’ And Allah is not 


unaware of what you do.’ 


has enough provision but does not 
posses a means of conveyance, Hajj 
is still obligatory on him, if he can 
walk up the distance. (Dahhak was 
of this opinion and when objected, 
he retorted that would a man to in- 
herit someone in Makkah, go there 
at all cost to collect his share or not?). 
Conversely, if he has conveyance, 
but not provision, but is confident of 
earning it on the way (without hav- 
ing to beg the people), then too Hajj 
is binding on him (Zamakhshari, 
Qurtubi). 


5. As for a woman, according to 
the Hanafiyyah it is obligatory on 
her to travel in the company of a 
mahram or her husband. However, 
Shafe‘iyyah and Hanabilah believe 
that a mahram is not a strict require- 
ment, even if recommended, on the 
condition that she feels herself safe in 
the company of a group of women. 
However, this, according to them is 
for Hajj alone, and is not applicable 
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to ‘Umrah which she must perform 


in the company of a mahram or hus- 
band (Rawa’e’). 


159. It is reported that Shas b. Qays, 
(some have named him Shammas) a 
very old Jew and a tough opponent of 
Islam, happened to pass by Muslims 
of Aws and Khazraj sitting around 
engaged in a happy gossip. He was 
reminded of the enmity between 
the two tribes in pre-Islamic times. 
He felt intensely envious. He sent 
a young poet to recite poems said 
in connection with Bu‘ath, which 
was a fierce battle fought in pre Is- 
lamic times in which Aws had over- 
come Khazraj. With the recitation, 
men began to argue with each oth- 
er over various events of the battle. 
That revived memories and opened 
old wounds. Quickly, swords were 
drawn and men lined up, with Aws 
on one side and Khazraj on the oth- 
er, for a trial of strength. The news 
reached the Prophet. He rushed to 
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[100] O those who have believed! If you follow 
a set of those that were given the Book (ear- 
lier), they will surely turn you, after you have 


believed, into unbelievers. 


[101] And how can you disbelieve while Al- 
lah’s revelations are being recited unto you, 
and His Messenger is in your midst?! And 
he who holds fast to Allah is surely guided to 


the straight path." 


the spot and appealed to them in 
words: “O Ansar. Allah! Allah! Will 
you respond to Jahilyy calls even the 
while I am in your midst? Will you 
do that even after Allah has guided 
you to Islam, rid you of unbelief, and 
endeared you to each other? Are you 
going to return to the unbelief of pre 
Islamic times?” This cooled passions. 
They threw down their arms and be- 
gan to weep. Then they embraced 
each other and left the spot in the 
company of the Prophet. Thereupon 
Allah revealed this and the following 
two verses (Ibn Jarir, Zamakhshari, 


Razi, Qurtubi). 


It could also be referring, adds Ibn 
Jarir, as is the opinion of Suddi, Qa- 
tadah and Hasan, to the misguidance 
that the Jewish rabbis used to cause 
by discouraging people from joining 
the ranks of the Prophet (Ibn Jarir, 
Qurtubi, Ibn Kathir, Alusi). 
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160. A report says that the Prophet 
asked his followers: 
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“What kind of believers sound 
remarkable to you?” They an- 
swered: “Angels.” He said: “Why 
should they not believe when rev- 
elations are sent to them.” They 
said: “Then we.” He said: “Why 
should you not believe when I 
am in your midst?” They asked: 
“Then which of the believers are 
remarkable?” He said: “A people 
after you who will find the Reve- 
lation and believe in its contents” 
(Ibn Kathir). 


The report is from Hakim, Bazzar, 
Abu Ya‘ la and others, with some ver- 
sions, in different words, in Ahmad, 
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[102] Believers! Fear Allah’? in the manner 
He ought to be feared,’ and die not save as 


Muslims.14 


which, all put together, give strength 
to the hadith (Au.). 


161. Qatadah has said: As for the 
Qur'an, it is before you. As for the 
Prophet, his Sunnah is his substitute 
(Ibn Jarir, Razi Qurtubi). 


“And the point is,” adds Majid, “that 
there is no earthly reason for anyone 
to go back to irreligion so long as the 
Qur’an and Sunnah are in existence.” 


162. The word in the original is a der- 
ivation from the root waqa which is 
used for guarding oneself, shielding, 
or safeguarding. The adjective taqwa 
has been derived from this as the root. 
It therefore carries the same connota- 
tions (in addition to denoting piety, 
godliness etc.: Au.). Now, since the 
above meaning implies fear, as it is 
out of fear that one tries to safeguard 
oneself from something, and, since a 
suitable term does not exist in other 
languages, the word taqwa is com- 
monly rendered and understood as 
fear. However, it primarily means to 
guard oneself from breaking Allah's 
bounds out of fear of His wrath. It 
has at least three levels. One, to de- 
sist from ascribing partners or equals 
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unto Allah; second, to avoid doing 
everything that will evoke His anger 
and third, which is really the share of 
only the Prophets and the awliya’, to 
empty one’s heart of all that is “apart 
from Allah” and to put it on a perma- 
nent course of “His remembrance” 


(Shafi’). 
163. What is the implication of, “the 


manner He ought to be feared?” It 
is, according to Ibn Mas*ud’s report 
(in of Hakim who declares it Sahih: 
Shawkani), 
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“Obeyed and not disobeyed, 
thanked and not denied, remem- 
bered and not forgotten (Za- 
makhshari, Razi, Alusi). But Ibn 
Kathir thinks that the above is a 
statement of Ibn Mas`ud. 


According to another report, “that He 
may be obeyed and not disobeyed, 
thanked and not denied,” (without 
the last part of the above report) — in 
a hadith which has been evaluated by 
Hakim as Sahih (Shawkani). 


Qatadah, Rabi‘, Suddi and Ibn Zayd, 
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however, say that the verse is abrogat- 
ed by that of surah al Taghabun verse 
16 which says: “So fear Allah, to the 
extent possible” (Ibn Jarir). But some 
say that the meaning of the words, 
“the manner He ought to be feared,” is 
that He should be feared to the ex- 
tent possible; and hence there is no 
abrogation. Ibn ‘Abbas’ statement 
strengthens it who said that this is 
not abrogated, rather, “the manner 
He ought to be feared” is to struggle 
in Allah’s cause to the best of one’s 
ability, not to be discouraged by the 
criticism of the critics, and to judge 
rightfully, even if it goes against one’s 


kinsfolk (Qurtubi, Ibn Kathir). 


A tradition in Tirmidhi, Nasai, Ibn 
Hibban, and Hakim, who has de- 
clared the narration Sahih on the cri- 
teria of Bukhari and Muslim, related 
by Ibn ‘Abbas reports, 
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The Prophet recited this verse, 
“Fear Allah in the manner He 
ought to be feared, and die not 
save as Muslims,” and then add- 
ed, “If a drop of Zaqqum was 
dropped on to the earth, it would 
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destroy the livelihood of the 
peoples of the world. So what do 
you think of him whose food will 
be nothing but Zaqqum?” (Ibn 
Kathir). 


164. Accordingly, `Abdullah ibn 
‘Amr reports the Prophet in a hadith 
of Ahmad as having said: 
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“Whoever wants to save himself 
from the Fire and enter Paradise, 
may die not but in the state of 
faith in Allah. And let him deal 
with the people in the manner he 
would like to be dealt with him- 
self.” 


In another report, also of Ahmad, 
Jabir says he heard the Prophet say 
three times before his death: 


% by Sh BA gis VY SE LT BEY 
J5 
“Let not one of you die but on 


hopeful terms with Allah, the 
Powerful, the Honored.” 


Abu Hurayrah has reported him in 
another hadith of Ahmad in words: 
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[103] Hold fast unto the Rope of Allah to- 


gether,’ and divide not yourselves.’ And re- 
member Allah’s favor unto you when you were 
enemies'” He joined your hearts in love'®* so 
that by His grace you became brothers.’ And 
you were at the edge of the pit of Fire,’ but 
He rescued you from it.’ Thus does Allah 
make clear His revelations for you, haply you 


may be guided. 


“Allah says, ‘I am with the faith 
and trust of My bondsman with 
Me. If he expects good from Me, 
then that is for him. But if he 
expects evil of Me, then that is 
for him.” This hadith can also be 
found with the Sheikhayn in vary- 
ing words (Ibn Kathir). 


In other words, what’s meant is 
that a believer should die not but 
in a state of surrender of the heart 
(Alusi). That is, the accent is on the 
condition of the heart rather than on 


deeds (Au.). 


For further commentaries refer note 


167 of surah al Baqarah. 


165. According to Ibn Mas`ud, the 
habl of the original is the jama‘ah 
(the community of Muslims); but 
to Ibn ‘Abbas thought that it is the 
“covenant.” However, according to 
Qatadah, Suddi, Dahhak and, ac- 
cording to some reports, Ibn Mas`ud 
himself, it is the Qur’an. Their opin- 
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ion seems to be based on a hadith 
(termed as Hasan in Jami’ Saghir: 
Manar) in which the Prophet (saws) 
said: 
dl clan! oe dgtol al de g3 al ols 
yl 
“The Book of Allah: It is the 
Rope of Allah that has been ex- 


tended down from the heavens 
to the earth” (Ibn Jarir, Qurtubi). 


Razi comments: Since the path that 
believers are required to take is a very 
narrow one, the likelihood of a per- 
son slipping away always remains 
high, except in case of him who 
holds a rope that runs across. This 
rope then, in view of the above, can 
be variously explained as (remaining 
true to the) covenant, or, the Qur'an, 
or the jama‘ah (since the Ummah 
has been assured of not swerving off 
the path as a whole: Au.). Accord- 
ingly, it is reported of ‘Ali that the 
Prophet said: 
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“Soon there are going to be tri- 
als and tribulations.” I asked, 
“Whats the way out, Messenger 
of Allah?” He said, “The Book 
of Allah. It has the news of those 
that were before you as well as of 
those that will come after you. It 
is the judge in your affairs. It is 
the deciding factor, no plaything, 
Whoever rejected it out of con- 
tumely, will be broken by Allah; 
whoever sought guidance from 
apart of it, will be misguide by 
Allah; it is Allah’s Firm Rope” 
(Ibn Jarir, Ibn Kathir). 


Ibn Kathir points out that perhaps 
this is ‘Ali’s statement. 


Mufti Shafi‘ remarks: Now, a black 
man cannot become white, an Arab 
cannot become non Arab. Geo- 
graphical, national, racial, cultural 
and linguistic considerations cannot 
unite people. Rather, these are the 


very dividing factors. Therefore, it 
is meaningful that Allah mentioned 


the adhering to His Rope the 
Qur’an and Sunnah before exhort- 


ing the Muslims to beware of divi- 
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sions. When we speak of the unity 
of ranks, we know that it cannot be 
obtained without the unity of ideas, 
belief, and purposes. That will come 
from the Quran and Sunnah. It is 
only when we hold fast unto them, 
accepting them as the sole crite- 
ria, guide and judge, that the much 
sought after unity of ranks (of which 
‘unity of action’ is a necessary corol- 
lary: Au.), will be achieved. Every 
other method will fail miserably 


(abridged). 


166. Ibn Mas`ud has been reported 
as saying: “People, hold fast unto 
obedience and unto the jama ‘ah, for 
it is the Rope that Allah spoke of. 
And what you dislike of the obedi- 
ence and the jama‘ah is better than 
what you would like in separation.” 
The Prophet has said (in a hadith of 
Tirmidhi which he termed Sahih: 
Qurtubi and Alusi from Abu Daud, 
Ibn Majah and Hakim, the last 
mentioned declaring it trustworthy: 


ania 


aH a As 
gals aci 


“Verily the Children of Israel 
divided themselves into seventy 
two sects. My followers will di- 
vide seventy 


themselves into 
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three sects, all of them would be 
in the Fire except one.” He was 
asked, “Who will they be, Mes- 
senger of Allah?” He answered, 
“That upon which I and my 
Companions are” (Razi). 


Ibn Kathir adds his remark that the 
hadith is Hasan Gharib and reports 
that the Prophet also said in a report 
of Muslim: 
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“Allah approves of three things 
and disapproves of three. The 
three things He approves are 
that you worship Him, ascribe no 
partners unto Him and hold fast 
unto the Rope of Allah instead of 
dividing yourselves. And He dis- 
approves of three: O7/ wa qal (lit.: 
‘this was said and that was said’), 
asking too many questions, and 
squandering of wealth.” (The al- 
lusion by “g7/ wa ga?’ is to point- 
less argumentation in which un- 
known references ate cited, and 
by “asking too many questions” 
is meant seeking out unnecessary 
details about what is balal and 
what is haran. Au.) — Qurtubi. 


Nevertheless, this does not rule out 
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differences of opinions in the details 
of things, nor seeking them is forbid- 
den. (That was primarily forbidden 
during the Prophet’s time: Au.). In 
our times, there is no escape from 
them especially in judicial matters. 
Also, they are not differences that 
lead to division. (It is the following of 
one’s base desires, and whims of the 
heart that do. Remaining adhered to 
the Qur’an and Sunnah, one can dif- 
fer in details: Shafi‘). The Compan- 
ions too differed in their opinions, 
yet they remained on terms of great 
love with each other. Such differenc- 
es of opinion alone are discouraged 
that lead to the loss of love and trust 


(Qurtubi). 
Indeed, adds Sheikh ‘Abduh, such 


divisions are natural as Allah said 
(11: 118,119): 
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“Had Allah wished, He could have 
made the people a single commu- 
nity. They have always remained 
differing with each other; except 
him He showed mercy. That is how 
He has created them.” 


But their differences ought to be 
of the type as that occurs between 
brothers of a family. This is how it 
was with the Salaf al Saleh (the righ- 
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teous predecessors). For example, 
Imam Malik who was from Madi- 
nah, and Imam Abu Hanifah who 
was based in Iraq, differed on many 
issues. But that did not affect their 
relationship which remained rooted 
in love, trust and respect for each 
other. Their followers, unfortunate- 
ly, followed them in juristic details, 
but not in their exemplary lives. As 
a community, Muslims ought to be 
like a leaded wall following the fa- 
mous /adith of Muslim quoted by 
Nu‘ man b. Bashir: 
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“The example of the Muslims in 
their love, kindness and tender- 
ness towards each other is that 
of the body itself, of which if 
one member suffers an ailment, 
the rest of them rally around in 
support with sleeplessness and 
fever” (Manar). 


At this point Qurtubi lists down six 
major sects in Islam that later divided 
themselves into 12 sub groups each. 
He names each of these seventy-two 
sub groups and their main points of 
differences with the general body of 
the Ummah, and adds that all those 
who will separate out to form a new 
sect in the future, will ultimately 
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join up and could be classified with 
one of them. The six main sects are: 
“Al Harouriyyah [or Khawarij: Au.], 
(of whom Mu‘ tazilah are but one 
sub-sect), Al Qadariyyah, Al Jahmi- 
yyah (Zanadiqah is a sub-sect of this 
group), Al Murji’ah, Al Rafidah (of 
which the Shi‘ah, the ‘Alawiyyah etc. 
are but sub-sects), and Al Jabriyyah. 


Muhammad ‘Abduh had said: In 
our times, the Westerners, after hav- 
ing divided themselves on the basis 
of race, have also influenced us and 
there is a tendency to look at Mus- 
lims as of different nationalities. This 
is something that needs to be strong- 
ly condemned and resisted. 


167. The allusion is to the incident 
that took place at the provocation of 


Shas b. Qays (Ibn Kathir, Shawkani). 
Refer note 159 of this surah. 


Majid remarks: “Internecine war- 
fare in pre Islamic Arabia has been 
proverbial and pagan Arabia, divid- 
ed into mutually hostile clans and 
tribes, very much after the fashion of 
modern European states, presented 
the sight of a veritable armed camp. 
‘Of the time of ignorance which pre- 
ceded Mohamet, seventeen hundred 
battles are recorded by tradition: hos- 
tility was embittered with the rancor 
of civil faction; and the recital, in 
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prose or verse, of an obsolete feud 
was sufficient to rekindle the same 
passions among the descendants 
of the hostile tribes. In private life, 
every man, at the best every family 
was the judge and avenger of its own 


cause.” (GRE V, p.323) 


168. Hence, every man whose objec- 
tives are this worldly alone, will be 
at odds with the people. In contrast, 
everyone whose aim is to serve Allah, 
will have no grudge against anyone. 
The secret of this is that his eyes move 
up from the created to the Creator, 
as he realizes that all are bound by 
His Qada@ and Qadr. He considers it 
pointless to be angry with the people. 
It is said that the Gnostic will always 
be soft (towards the people) and will 
admonish them. He will neither be 
harsh with them nor blame them for 


his perception is through the secrets 


of the Qada’ (Razi). 


169. Majid quotes P. K. Hitti: 
“Within a brief span of mortal life 
Muhammad called forth out of un- 
compromising material a nation 
never united before, in a country 
that was hitherto but a geographical 
expression” (History of the Arabs, p. 
121; 122); 
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170. In the words, “at the edge of 
the pit” is the implication that that’s 
the distance between life and death. 
One step forward, and that’s the end 
of life, after which it is the pit of Fire 
(Razi). 


171. Qatadah is reported to have 
said in explanation of these words: 
“The pre-Islamic Arabs were the 
most despised of people, leading a 
hard life, whose misguidance was ev- 
ident: bodies naked, stomachs unfed 
and heads bent down between two 
rocks the Romans and the Persians. 
By Allah, there wasn’t anything in 
their lands that they could be en- 
vied of. Whoever of them lived, led a 
miserable life; whoever died, entered 
the Ffire. Fed, but unable to feed. By 
Allah, we do not know a people on 
earth who were of resources as little 
as theirs, and a people as despicable 
as they. This was the situation until 
Allah sent Islam, gave you the Book, 
sanctioned jihad, provided you suste- 
nance by means of it, appointed you 
leaders over the people, and all that 
you see now. Therefore, give thanks 
to Him for His favors, for your Lord 
is the Bestower who approves of the 
thanks-giving. Exalted is our Lord, 
and Holy” (Ibn Jarir). 
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[104] And” let there be a group of people 
among you'” inviting to virtue,” enjoining 
the good and forbidding the evil.” Such in- 


deed are the prosperers. 


[105] And be not like those who divided 
themselves and disputed after clear signs had 
reached them. For such indeed is a mighty 


chastisement. 


This is a reminder especially for the 
people of Aws and Khazraj, who 
had fought between themselves a 
120 year long war before the arrival 
of the Prophet, that if not for Allah 
they would not have found guid- 
ance. Weren't the Jewish scholars 
concealing the guidance from them 


all along? (Ibn Jarir). 


172. It may be noted that in the 
earlier verses Allah censured the un- 
believers for two things, first, their 
disbelief (verse 97): “Say, ‘O people of 
the Book! Why do you deny the signs of 
Allah, while Allah is witness to what 
you do?” And second, their efforts to 
spread unbelief and distort the truth 
(verse 98): “Say, ‘O people of the Book! 
Why do you prevent those who believe 
from the way of Allah, seeking to make 
it crooked while you are witnesses (to 
its veracity)?” Therefore, when He 
followed it up with an address to 
the believers, He exhorted them, in 
contrast to the unbelievers, with two 
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things: one, belief in Him and fear 
of Him (verses 102, 103), and two, 
spread of faith and virtue (verses 


104,105) Razi. 


173. The min of this occurrence 
(in minkum) is for tab‘id (that is, 
“portioning”, or “separating.” It 
carries the sense of “some,” rather 
than all). This is because al amr bi 1 
ma`ruf and al nahyu ‘an 1 munkar 
is a conditional obligation and is 
not for him who has not understood 
what ma‘aruf and munkar are; and, 
therefore, does not know how to 
go about the work. It might hap- 
pen in the case of an ignorant man 
that he will enjoin the munkar and 
forbid the ma`ruf, or might know 
the ruling of his own school of law 
or thought but not that of others 
and might end up trying to forbid 
what is not munkar. Or, he might be 
harsh where he should be mild and 
mild where he should be harsh. Or, 
he might go about preaching him 
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preaching whom will cause nothing 
but increase in obduracy (Razi). 


Al amr bi Tma‘rufwa Tnahyu ‘an 
T munkar 


As for the status of the act of en- 
joining virtue (whether it is in itself 
obligatory or supererogatory), it de- 
pends on what is being enjoined. If it 
is an obligatory act (such as salah, za- 
kah, etc.: Au.), its enjoining is wajib, 
but if it is a non obligatory act (such 
as a Sunnah: Au.) then the enjoin- 
ing is also non obligatory. However, 
forbidding evil is always obligatory 
since evil is always reprehensible. ... 
Yet, everyone should enjoin and for- 
bid including someone who is him- 
self a victim of an evil, for it is an ob- 


ligation on a man to give up the evil 
as it is an obligation on him that he 
forbid it. So let him not neglect one 
because of the other. In fact it is re- 
ported of the scholars that they said, 
‘Enjoin what is good, even if you 


do not practice it.’ It is reported of 
Hasan (al-Basri) that he heard Mu- 
tarrif b. ‘Abdullah say, ‘I do not say 
what I cannot do.’ Hasan told him, 
“Which of us does what he says? If 
we follow this principle Shaytan will 
be victorious, for there will be no en- 


joining and no forbidding.’ 
Hudhayfah has said, ‘A time will 
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come when a donkey’s carrion will 
be dearer to men than someone en- 
joining good and forbidding evil.’ 
And Sufyan Thawri has said that if 
a man is popular with his neighbors 
and friends, you can be sure that he 
is negligent of al amr bi 1ma‘rufand 
al nahyu ‘an T munkar. 


Now, if it is asked how is it that we 
are required to “call to virtue” as well 
as “enjoin what is good?” the answer 
is, calling to virtue is something of a 
general nature (that all are required 
to attempt); but al amr bi 7 ma`ruf 
is of a particular nature and over and 
above the call to virtue which not 
everyone can perform. Hence they 
have been separated out (Kashshaf 
and Razi with the order of the state- 
ments altered: Au.). 


Imam Razi says that although it is 
possible that the min of the minkum 
is for tab‘id and although it seems 
to be the weightier opinion the min 
in it could also be for tabyin (that 
is, clarification and elucidation). If 
that is accepted, then it would imply 
that every individual of the Ummah 
is obliged to discharge al amr bi 1 
ma`ruf and al nahyu ‘an {T munkar: 
either with his hands, tongue, or the 
heart. In that case the verse would 
mean: “be a nation that invites to 
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virtue... 


Ibn Kathir says that although the 
verse has both the connotations in 
it, that is, while it is fard kifayah on 
the Ummah, it is fard ‘ayn on every 
individual, although conditionally. 
That is, it is obligatory to the extent 
of a persons knowledge, power and 
ability. We have a hadith of Muslim 
which says: 
aia Í Og ong igei KE SY h ca 


“Whosoever of you sees a rep- 
rehensible thing, let him change 
it with his hands; if he cannot, 
then with his tongue; if he can- 
not, then let him disown it with 
his heart. And that is the lowest 
level of faith.” 


Another /adith, of Tirmidhi and Ibn 
Majah, says: 
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“By Him in whose hands is my 
life, you will either enjoin virtue, 
prevent vice, or, it is possible that 
Allah sends down upon you one 
of His scourges, after which you 
supplicate to Him, but are not 
answered.” 


This is also the opinion of Sheikh 
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` Abduh who says that the minimum 
that a Muslim can do is to invite the 
people to the Qur’an and Sunnah, of 
which no Muslim can have an excuse 
to be ignorant of (Manar). 


Rashid Rida has at this point thor- 
oughly dealt with various aspects of 
the work of al amr bil ma`ruf and 
al nahyu ‘an 1 munkar, as dealt by 
Muhammad `Abduh. It runs into 
several pages that is worth reading. 
We reproduce a single point here. 
Muhammad `Abduh says that just 
as it is essential for the common 
people to invite each other to what is 
good and virtuous, and for the schol- 
ars to educate and train the masses 
in knowledge and wisdom of the 
Shari`ah, the entire Muslim Ummah 
ought to shoulder the responsibility 
of inviting non-Muslim peoples to 
Islam. It should become the Ummah 
al Da'wah, treating it as its main 
task that is to be kept uppermost in 
the minds while dealing with other 
nations of the world. 


174. The khayr of the original alludes 


to Islam and its teachings (Ibn Jarir). 


175. Majid comments: “Thus the 
Muslims are the creators, preserv- 
ers and custodians of moral order in 
God’s universe, i.e., His policemen 
on the earth.” (Then he quotes Asad 
from his “Islam at the Crossroads’, 
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[106] The Day some faces ‘will brighten up 
while some faces darken up.’ Then, as for 
those whose faces will be dark, ‘Did you revert 
to disbelief after your faith?!” Taste then, the 
punishment today for what you were deny- 


ing.’ 
[107] As for those whose faces will be bright, 


they shall be in the mercy of Allah, abiding 
therein forever. 
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[108] These are the revelations of Allah that 
We recite unto you in truth. And Allah in- 
tends not a wrong unto the worlds. 


[109] And to Allah belong all that is in the 
heavens and all that is in the earth; and to Him 
are returned all affairs. 
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pp. 27 28): “This is the moral justi- 
fication of the aggressive activism of 
Islam, the justification of the early 
Islamic conquests and its so called 
.. Moral knowledge, 


according to the teachings of Islam, 


cC . . » 
Imperialism 


automatically forces a moral respon- 
sibility upon men. A mere Platonic 
discernment between Right and 
Wrong, without the urge to promote 
the Right and to destroy the Wrong 
is a gross immorality in itself. In Is- 
lam, morality lives and dies with the 
human endeavor to establish its vic- 
tory upon earth.’ 


176. Although the application is 
general, Ibn ‘Abbas said that it is the 


ahl al Sunnah wa al Jama‘ah whose 
faces shall be bright, and the al al 
bid ah (the innovators) whose faces 
will turn dark on the Day of Judg- 
ment. According to Abu Umamah 
however, the verse was specifically 
applicable to the Khawarij. Tirmidhi 
has reported the following hadith de- 
claring it Hasan. He (Abu Umamah) 
saw heads of the Khawarij displayed 
at the stairs of the Damascus mosque 
and said: 
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[110] You are the best of communities that has 
been raised up for mankind: You enjoin the 
good, forbid the evil, and believe in Allah." 
Had the people of the Book believed, surely, 
it would have been better for them. Of them 
some are believers, while the great majority 


are perverted transgressors. 


eke 


“The dogs of fire. The worst of 
those under the sky that were 
ever killed, and the best of kill- 
ets those who killed them.” 
Then he recited this verse. Abu 
Ghalib, the narrator, says I asked 
him, “Did you hear this from the 
Prophet (or it is your opinion)?” 
He replied, “Had I not heard 
from him once, or twice, thrice 
ot four times, (until he counted 
up to seven), I would not have 
narrated it to you “ (Qurtubi, Ibn 
Kathir). 


177. There are three opinions about 
who is meant by “those who reverted to 
disbelief after their faith.” First, those 
who apostatized after the Prophet; 
second, hypocrites; and third, the 
progeny of Adam which did not re- 
main on the original faith: those who 
had borne witness and had said (7: 
172): “Indeed we bear witness.” The 
third category seems to be the most 
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likely one (Ibn Jarir). 


Shabbir sums up the opinion of the 
ahl 1 Sunnah wa T-Jama`ah concern- 
ing Muslims who fail to live by Islam. 
How should the verse be applied to 
them? He states: It is possible for the 
innovators in the religion of Islam 
to claim that they are Muslims, that 
they follow the Qur’an and Sunnah, 
and that they believe in the Prophet 
as a Messenger of Allah. Yet, and 
notwithstanding that, when they, 
after their claim to faith, add innu- 
merable false elements to the Din 
and the Shari'ah, or deny certain es- 
sentials of Islam, then, in a way, it 
can be also asked of them, “Have you 
reverted to disbelief after your faith?’ 
Nevertheless, if it is the fussaq whose 
basic beliefs may be right but whose 
deeds are otherwise ... if such are as- 
sumed to be addressed by the verse, 
then the meaning would be, “Why 
did you, then, after your belief in Is- 
lam, lead a life similar to those of the 
unbelievers?’ (The cautious phrasing 
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is worth noting: Au.). 


178. A report in Hakim with the 
approval of Dhahabi says that Abu 
Hurayrah said: 


Phe JI pede 


“You re the best of nations who 
bring people bound in chains and 
make them enter into Islam.” 
(That is you engage in jihad, sub- 
due the people, who, ultimately, 
exposed to Islam, embrace the 
faith: Au.). This is also the opin- 
ion of Ibn ‘Abbas, Mujahid, 
“Atiyyah, Al `Awf, “Ikrimah, 
‘Ata’ and Rabi’ b. Anas (Qurtubi, 
Ibn Kathir). 


Khayr T Umam 


According to `Umar ibn al Khattab, 
Ibn `Abbas, and Suddi, the verse is 
applicable, specifically, to the earli- 
est of the believers in Islam, that is, 
the earliest Companions, and then, 
generally, to whomsoever of the later 
generations that met with the condi- 
tions stated herein and dealt with life 
and situations in the manner they 
dealt with. Hasan has said however, 
and he seems to be right, that the en- 
tire Muslim Ummah is covered by the 
statement. This is based on a hadith 
of the Prophet in which he said: 
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“You are the seventieth commu- 
nity, the last, the best, and the 
most honorable of them in the 
sight of Allah” (Ibn Jarir, Ibn 
Kathir). 


The above report has been declared 
Hasan (Au.). 


According to a hadith in Musnad of 


Hasan isnad the Prophet said as re- 
ported by `Ali ibn Abi Talib, 
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“I have been granted certain 
things that no Prophet was 
granted earlier: I have been aided 
by fright (ru`h, I have been given 
the keys of the earth, ’ve been 
named Ahmad, dust has been de- 
clared pure for me and my Um- 
mah has been declared the best 
of the Umam.” 


According to another hadith of Ah- 
mad, of trustworthy narrators, re- 


ported by Shurayh b. *‘Ubayd: 
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The Prophet’s attendant Thaw- 
ban fell ill in Hims those days 
when “Abdullah b. Qurt al Azdi 
was its Governor. When some- 
one visited Thawban, he asked 
him whether he knew how to 
write. When he said yes, he dic- 
tated him a letter for Ibn Qurt in 
which he said: ‘Were a man who 
had served Musa and ‘Isa to be 
with you, surely you would have 
visited him.” When Ibn Qurt re- 
ceived that letter, he jumped to 
the fright of the people around 
him. He went straight to Thaw- 
ban and sat with him for an hour. 
When he rose up to leave, Thaw- 
ban pulled him by his clothes 
saying, ‘Sit down. I’ve a hadith 
to narrate. Then he said, ‘I have 
heard the Prophet say: “Seven- 
ty thousand of my people shall 
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enter Paradise without going 
through the reckoning, with ev- 
ery thousand of them accompa- 
nied by seventy thousand.” 


The above report is termed Sahih 
li Ghayrihi by Shu‘ayb al-Arnaut 
(Au.). 


A third hadith is also from Ah- 
mad, and also of good isnad, of Ibn 
Mas‘ ud. It says: 
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One evening the Companions 
prolonged their conversation 
with the Prophet, and then went 
up to him the next day. He said, 
“Last night Prophets were shown 
to me along with their followers. 
I saw a Prophet with three fol- 
lowers, another with a group and 
another with just one follower. 
Then I saw Musa. With him were 
a large number of Israelites. I was 
impressed. I asked: Who is this?’ 
It was said: “This is your brother 
Musa and with him were the Is- 
raelites.” I asked: ‘Where are my 
people?’ It was told: ‘Look to 
your right’ And I saw a valley 
filled tight with faces. Then I was 
told: ‘Look to your left” And I 
saw a valley filled tight with faces. 
I was asked. : ‘Are you satisfied?’ I 
said: ‘I’m satisfied O my Lord? It 
was said: ‘Along with them shall 
enter into Paradise another sev- 
enty thousand without reckon- 
ing? Then the Prophet said: ‘May 
my parents be sacrificed for you, 
if you can manage, be of those 
seventy thousand. If you cannot, 
then be of those of the valley 
(filled by the followers of Musa). 
And if you cannot, then try and 
be of the people at the horizon, 
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for I saw people jostling up there.’ 
Upon this “Ukkasha b. Mohsin 
got up and said, ‘Pray for me O 
Messenger of Allah that I be of 
them? The Prophet prayed for 
him. Then another man got up 
and said, ‘Pray for me O Messen- 
ger of Allah that I be of them, 
The Prophet told him, “Ukkasha 
outstripped you.’ At this we talk- 
ed to ourselves saying, ‘Who do 
you think those seventy thousand 
could be? Perhaps those who 
were born in Islam and did not 
associate others with Allah until 
their death” When the Prophet 
came to know of our conversa- 
tion he remarked: “They are those 
who do not use (forbidden: Au.) 
charms, do not draw bad omens, 
and those who have trust in Al- 
lah." 


The same tradition has come through 
Ibn Mas`ud in the collection of Diya 
al Maqdisi who said that it meets 
with the isnad requirements of Mus- 
lim. In fact Muslim himself has re- 
ported through ‘Imran b. Husayn 
that the Prophet said: 
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“Seventy thousand of my Um- 
mah will enter Paradise.” They 
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asked, “Who are they, Messenger 
of Allah?” He answered, “Those 
who do not use (forbidden: Au.) 
charms, do not draw bad omen, 
and have trust in Allah.” 


Bukhari, Muslim and others have 
several ahadith to this effect, includ- 
ing the one in the Sahihayn which 
reports Ibn Mas‘ud narrating the 


Prophet: 
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“Are you not satisfied that you be 
one fourth of the people of Par- 
adise?” We said, “AVabu Akbar.” 
He said, “Are you not satisfied 
that you be one third of the peo- 
ple of Paradise?” We said, “44 
lahu Akbar.’ He said, “Indeed, I 
hope that you'll be one half of 
the people of Paradise.” 


In yet another hadith which proves 
that this Ummah has an edge over 
others, the Prophet is reported by 
Abu Hurayrah in a transmission of 


Muslim as saying: 
tl Ssh A akal ey Ogle Og TI 54 
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“We ate the last to come, but 
shall be the first to arrive at the 
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site on the Day of Judgment, and 
the first to enter Paradise” (Ibn 
Kathir). 


Imam Razi reports Qaffal as having 
said that although other communi- 
ties have also enjoined what is good, 
forbidden what is evil, and have be- 
lieved in Allah, this Ummah has been 
ranked as the best because it goes a 
step further and conducts jihad in 
its efforts to enjoin what is good and 
forbid what is evil. Jihad is the most 
virtuous of deeds, and has received 
greater emphasis in our religion 
(shar) than in previous religions. 
Hence this Ummah has an edge over 
other Umam. Accordingly, we find 
Ibn ‘Abbas explaining the term “you 
are the best of communities,” in words: 
“Because you enjoin the people to 
believe in Allah, and to accept what 
He has revealed (as the only acces- 
sible truth). Further, if there be the 
need, you fight against them over the 
issue of Allah’s oneness.” 


To the above, Qurtubi adds that of 
this Ummah too, the first generation 
is superior to the later ones in view of 


the hadith: 
ANE bah ell A ash Oa oad pt 
rsh 
“The best of my Ummah are the 
people of my age, then those 
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who follow and then those who 
follow.” 


It is also agreed that he who was a 
Companion of the Prophet, or even 
saw him once, is better than he who 
came after him, and that the vir- 
tue of Companionship will never 
be equaled by deeds alone. This is 


the opinion of the great majority of 


scholars. Nonetheless, another opin- 
ion is that the possibility of one of 
the later generations being equal to 
those of the first generation exists in 
view of several ahadith. One of them 
reported by Ibn ‘Umar says: 
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“(We were with the Prophet when 
he asked), “Who do you think of 
the creations is the best in faith?’ 
They said, ‘Angels.’ He said, Why 
should they not believe when 
they are with their Lord?” So 
they said, “Then Prophets.’ He 
said, Why should they not be- 
lieve when revelations come to 
them?” They said, “Then, us.” 
He said, “Why should you not 
believe when I am in your midst? 
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But rather it is those who will 
come after you, find the Scrip- 
tures and believe in them.” 


In another report given us by Abu 
Jumu‘ah, whom Abu ‘Amr has de- 
clared trustworthy, when the Proph- 
et was asked by the Companions if 
there was someone better than they, 


he said, 


Ogé ean dy g Opah Ser ope OSS ogi 
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Se 
“Yes. A people who will be after 
you. They will find the Book be- 
tween two hard covers, will be- 
lieve in it, and testify to its truth, 
although they would not have 
seen me.” 


Another report of Abu Tha`labah al 
Khashani says: 
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“Ahead of you are days in which 
one who holds fast unto the re- 
ligion will be like one holding a 
piece of burning coal in his hand. 
In those days the worker of a 
good deed shall have the reward 
of fifty of workers of the same 
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deed.” He was asked, “(Fifty) of 
them?” He replied, “But rather, 
“fifty of you.” 


‘The statements then, for and against, 
have been reconciled in this fashion. 
He who came after the Companions 
and faced the same situations as they 
faced, and remained as true as they 
remained, would be considered as of 
the same level as they. This is based 
on the hadith which says, 


shall asad Ly LS opemey ne PLY I 


“Islam has started as a stranger 

and will end up as a stranger. 
Glad tidings then to the strang- 
ets (or, ‘be the strangers blessed’: 
Au)? 


The above hadith is supported by 
another of Abu Tha‘labah, about 
which Abu ‘Umar has expressed sat- 
isfaction, which reports the Prophet 
(saws) as having said: 


oT of ps aol i Y ali gal 


“My Ummah is like rain water 
about which it cannot be said as 
to which is more beneficial, the 
earlier or the later.” 


But an exception still remains. It is 
that of those who participated at 
Badr and Bay’ al Ridwan, for they 
can never be equaled. 
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(Qurtubi’s quotation ends here). 


The above exception has also the 
support of the Qur'an by implica- 
tion, which says in surah 57, al Had- 
id, verse 10: 


(iy th Jos be Gl bs fe et 
Gs AG Sys Abi cail ae Begs ch dii 
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[De 
“Not equal among you are those 
who spent (in the way of Allah) 
and fought before the Victory (the 
fall of Makkah, and those who did 
not). They are of higher rank than 
those who spent and fought later, 
although Allah has promised good 
rewards for both. Allah is aware of 
what you do” (Au.). 


179. That is, a harm that will mostly 
remain verbal, such as their attacks 
on Islam, its Prophet, or their claim 
that Jesus was the son of God, etc. 


(Razi, Qurtubi, Ibn Kathir). 


180. The verse is a proof of the 
Prophet’s authenticity. The Jews did 
not fight with the Prophet but suf- 
fered defeat (Qurtubi). 


181. As it happened with Banu 
Nadir, Banu Quraydah, Banu Qa- 
ynugah, those who took shelter in 
Khayber, and as it happened with 
the Christians in Syria (Ibn Kathir). 
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[111] They will never harm you except for ¿$a 1g, sf 

some annoyance.'” If they ever fight you they pea: ee Rae eae s 
will show their backs to you and they will not g) pe Oyat I E 5684 
be helped.'*° 

[112] Fastened upon them is ignominy wher- + ii is cof 50 se esi 
ever they are found unless in a bond of Al- J gens ce a. 
lah, or a bond of the people."*! They incurred 7 253 s ee JF E 
Allah's anger and (therefore) destitution is us Kah tile Eag À À 
branded upon them. This because they used to ó fiss ai cL oy 325 ig eS 
deny Allah's signs and slaughter the Prophets $ 4 | G aus „Ši 
without right.1® This because they used to dis- ae A ee 
obey and persistently transgress.” € pe 0 


Ibn ‘Abbas, Mujahid, Qatadah, you above those who have rejected 
‘Ikrimah, Suddi and Rabi’ are of the (you, O Jesus) till the Resurrec- 
opinion that they shall never be in tion Day. 

peace save as dhimmis, which is the 
covenant of Allah (or shelter: Au.) 
referred to in the text, or by a peace 
treaty with the Muslims which is the 
covenant of the people (or shelter: 
Au.) referred to above (Ibn Jarir). 


Therefore, there is no land in which 
there are Jews and Christians living 
together but the Christians have an 
upper hand and authority over the 
Jews. Allah has said about them in 
7: 168: 


Imam Razi, Qurtubi and Ibn Kathir [yaa : ed] Bolg EAA 
have adopted the same interpreta- Í 


“And we dispersed them in the 


tion without naming the authorities. earth in small bands” (Ibn Jariv). 


And, according to Ibn Zayd it is pri- 
marily the Jews who are meant by 


The present state of Israel, adds Muf- 
ti Shafi‘, proves the statement of the 
Qur'an. If it were not to be the un- 
conditional, blind and massive sup- 
port of the West, the state would not 
eh dl ga gull Gp Seti Spill totes have lasted for a day. 

[oo : oer JT] ta 


the verse in question, as they were 
also the subject of verse 55 of this 
surah, which said: 


7 182. It is reported of Ibn Mas`ud 
(We) will set those who follow that he said: “In their heyday the 
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[113] They are all not alike. Among the people 
of the Book are some who establish (the truth), 
recite Allah’s verses in the depths of the night 


and prostrate themselves.'** 


[114] They believe in Allah and the Last 
Day,'® enjoin virtue, forbid vice and vie one 
with another in good works. These are of the 


righteous.'°° 


300 
prophets during the day, and by the 
evening conduct business in the veg- 
etable market as usual” (Ibn Kathir). 


Israelites would slaughter 


Also see note 41 above. 


183. This is to warn the believers of 
this Ummah that this is how the ear- 
lier nations have been destroyed. If 
they also behave in the like manner, 
and follow them in their footsteps, 
then, the same treatment would be 
meted out to them as well (Ibn Jarir). 


184. It is reported by Ibn Mas`ud 
that once the Prophet came out for 
‘Isha Prayers late. He found us wait- 
ing. He said: “There is no one in 
prayers on this earth except you” and 
Allah revealed this verse (Ibn Jarir, 
Razi, Qurtubi, Ibn Kathir). 


185. That is, if, in their praying and 
prostrating themselves in the depth 
of the nights is an indication of their 
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strength in the field of action, then 
their belief in Allah and the Last Day 
is indicative of their insight into the 
field of theories and concepts. Hav- 
ing attained these two, a man is at a 
level which is the highest level of the 
human order (darajat al insaniyyah) 
and the first stage of the angelic or- 
der (darajat al malakiyyah) Razi. 


186. The allusion is to those Jews 
and Christians who embraced Islam 


(Qurtubi, Ibn Kathir). 


A contemporary commentary, how- 
ever, tends to state that the allusion 
could be to those of the people of the 
Book of our times who can distin- 
guish themselves from the banal rest 
with the qualities stated. According 
to him piety is not the prerogative of 
Muslims. This is a conceptual error 
of immense proportion. There is no 
piety in him who rebels against his 
Lord, ascribes partners to Him and 
denies a Prophet whose denial as- 
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[115] Whatever they do of the good shall not 


| I not wy 3S os i ilk us 
be rejected. And Allah is Aware of the pious. 
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[116] (As for) the unbelievers, neither their 
wealth nor their offspring shall avail them in 
any measure against Allah. They are the com- 
panions of the Fire wherein they shall abide 
forever. 


[117] The likeness of what they expend in 
this life is as the likeness of a wind (packed 
with) freezing (blasts) that struck the tillage 
of a people who wronged themselves, and de- 
stroyed it% It was not Allah who wronged 
them. Rather, they used to wrong their own 
souls. 
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sumes some amount of intellectual 
dishonesty and, hence, moral per- 
version. Further, ignorance of Islam 
can be no excuse, for to believe in the 
Bible, while it is splashed with sto- 
ries of Prophets getting drunk, their 
daughters molesting them, or holy 
men lying down with prostitutes ... 
to believe in such a work as the Holy 
word of God and seek piety through 
whatever guidance it can provide, is, 
to say the least, scandalous. If some 


of the followers of such books are, to 
all appearances pious, then it is piety 
of human definition. It is not a piety 
of Islamic definition which demands 


honesty to God and honesty to one- 
self (Au.). 


187. ‘In a marginal note connected 
with his commentary on this verse, 
Zamakhshari explains this parable 
thus: “If the ‘tilth’ [i.e., the gainful 


achievements] of those who deny the 
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[118] Believers! Do not take as intimate 
friends” those not of your ranks.'® They will 
spare nothing to ruin you. They (only) wish 
for you that which will distress you. Their 
mouths have (already) spoken out hatred.” 
What their hearts conceal is greater. We have 
thus made the revelation plain to you, if you 


will consider. 


truth is lost, it is lost in its entirety, 
with nothing remaining to them in 
this world and in the life to come; 
while, on the other hand, the ‘tilth’ 
of a believer is never lost in its en- 
tirety: for even if it is seemingly lost, 
there remains to him the expectation 
of a reward, in the life to come, for 
his patience in adversity” (Asad). 


188. The word in the original is di- 
tanah which is used for a very close, 
a very intimate friend. The word has 
been used in this sense in a hadith 
reported by Bukhari and Nasa’i ac- 
cording to which the Prophet said: 
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“Allah did not send a Prophet 
not did He leave behind him a 
successor but he was given two 
intimate (bitanah) advisors. One 
of them bids him do good and 
the other bids him do evil. And 
saved is only he, who is saved by 
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Allah.” 


Abu Daud has preserved a hadith in 
which the Prophet said: 


WE ia Sat seth ds oy Je Yes 


“A man is on the religion of his 
friend. So let him look at whom 
he befriends” (Qurtubi). 


Accordingly, when ‘Umar was ad- 
vised to appoint a Christian as one of 
his secretaries, he said: “If I do that 
I would be taking an intimate one 
(bitanah) apart from the believers 
(Razi, Qurtubi, Ibn Kathir). Accord- 
ing to another report once Abu Musa 
al Ash‘ari presented his accounts to 
‘Umar ibn al Khattab in a format 
that pleased him. He enquired about 
who had made it up that nice way 
and was told that it was a Christian. 
`Umar expressed disapproval of Abu 
Musa for hiring a non Muslim and 
recited this verse. According to an- 
other report he advised him to seek 


the help of only godfearing Muslims 
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in state affairs (Qurtubi). 


However, adds Mufti Shafi‘, the 
verse restricts us only from treating 
them as our confidants. As individu- 
als they are to be treated with com- 
passion. This was the practice of the 
Prophet himself apart from various 
precepts that he has left behind to 
this effect. In one hadith he said: 
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“Whoever wronged a dhimmi, 
ot paid him less, or overloaded 
him beyond his capacity, or took 
away from him anything with- 
out his consents, will have me as 
his pleader on the Day of Judg- 


ment.” 


Sayyid writes: “With regard to not 
taking the unbelievers as intimate 
confidants, there is another aspect 
that ought not to be neglected: viz. 
lofty ideals offered by Islam. Mus- 
lims may not take them as intimate 
friends while they bear grudge and 
hatred against Islam. But their ha- 
tred, deceit, and machinations are 
not to be returned with hatred, de- 
ceit and machinations by the Mus- 
lims. The injunctions here are merely 
safety measures. A Muslim individ- 
ual therefore, confronts machina- 
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tions but does not reciprocate with 
machinations ... meets with hatred 
but does not hate in return. He does 
nothing of that sort until he is forced 
to fight for his religion and for the 
way of life it dictates. He fights, but 
not to avenge himself. He fights for 
his faith, in love of the good and vir- 
tuous, and not in hatred of those who 
hate him. He fights to destroy those 
obstacles that are placed in the path 
of Islam, and not for subjugation of 
a people. He fights to establish the 
way of life from which all, believers 
and unbelievers alike, would benefit, 
and not for addition of territories or 
for setting up of an empire.” 


189. Ibn ‘Abbas, Mujahid, Qata- 
dah and Rabi‘ have said that some 
Muslims, (following past contacts, 
relationships of various sorts, and 
pacts), continued to be friendly with 
the Jews and the hypocrites. Allah re- 
vealed this verse (Ibn Jarir). 


However, Ibn Abi Hatim has report- 
ed a hadith, (which, in the opinion 
of Suyuti, is of good isnad), that it is 
the Khawarij who have been alluded 
to by the verse (Shawkani). 


Obviously, even if the verse originally 
referred to the Khawarij, the rule re- 
mains general. Hence the statement 
of ‘Umar above and the following: It 
is reported that some people attend- 
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[119] There you are, loving them (but) they 
do not love you. You believe in all the Books. 
When they meet you they say, ‘We believe. ”” 
But when they are in privy they bite off their 
fingertips in rage at you. Tell them, ‘Die in 
your rage. Surely, Allah is Aware of what 


is in the hearts. 


ing Malik b. Anas’s classes could not 
at times understand the hadith he 
was transmitting. They would then 
go to Hasan (al Basri) who would 
offer the explanation. Once they 
heard him reporting the Prophet as 
having said: 


Kalt g 48s Y; geal es Nba. Ý 
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“Do not light your fire with that 
of the fire of the idolaters and 
do not engrave Arabic on your 
rings.” 


They could not understand what it 
meant and asked Hasan (al Basri) 
to explain. He said: “Yes. What it 
means is ‘Do not seek advice of the 
idolaters in your affairs and do not 
engrave the name Muhammad on 
your rings.’ Then he added, ‘Read 
in the Qur’an if you like: “Believers! 
Do not take as intimates those not 
of your ranks” (Ibn Jarir, Qurtubi). 
Ibn Kathir, however, after reporting 
this hadith says that he believes the 


right meaning of the earlier part of 
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the above hadith is, ‘Do not take up 
residence in the neighborhood of 
idolaters.’ 


190. Their hatred is of such or- 
der that they lose control of their 
tongues and speak out (their anger, 
frustration and: Au.) hatred (Alusi). 


191. The verse is applicable both to 
the hypocrites as well as to unbeliev- 
ers. However, when applied to the 
hypocrites, it would mean those who, 
by virtue of their birth, live among 
the Muslims, but hate Islam and 
Muslims. But, because of their cir- 
cumstances of birth and perforce be- 
longing to a particular social group, 
they have to put up appearances of 
Islam. When they are among the be- 
lievers they assure them that they are 
fully committed Muslims. 


If applied to the unbelievers, the 
verse would mean that although ha- 
tred wells up in their eyes, whenever 
they see something good happen- 
ing to the Muslims, yet they make 
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[120] If something good happens to you, it 
vexes them. But if an evil befalls you, they re- 
joice over it. But if you are patient and god- 
fearing, their guile will not harm you in the 
least. Verily, Allah is encompassing what they 
do. 


[121] And (recall, O Muhammad)” when 
you departed from your home-folk at dawn, 
(and were) posting the believers in their posi- 
tions for the battle (at Uhud). And Allah is 
All-hearing, All-knowing. 
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[122] When two of your groups were about to 
lose heart,” (but) Allah was their Protector.’ 
And it is in Allah that the believers ought to 
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place their trust.'° 


hypocritical gestures, and assure the 
believers that they believe there is “a 
lot of good in Islam,” for the sake of 
maintaining courteous relationship, 
and draw material benefits (Au.). 


192. These words indicate that if 
one decides to sever relationships 
completely with someone, there is 
no harm in using such harsh terms 


(Thanwi). 


193. Bayhaqi has, in his Dalail al 
Nubuwwah, reported a group of 
scholars as saying that the day of 
Uhud was the day of trial and fil- 
ter. Allah tested the believers and 
exposed the hypocrites who used to 
pretend Islam but conceal unbelief. 


AYY 


It was a day in which Allah intended 
to bless a section of His awliya with 


martyrdom (Shawkani). 


194. The two groups were the two 
tribes Banu Salamah and Banu 
Haritha who began to waver when 
‘Abdullah ibn Ubayy withdrew with 
three hundred and odd of his hypo- 
critical followers (Ibn ‘Abbas, Qa- 
tadah, Rabi‘, Suddi, ‘Ikrimah: Ibn 


Jarir). 


(‘Abdullah ibn Ubayy had with- 
drawn on the pretext that he did not 
see any fight in the expected clash, 
rather, only a massacre of the Mus- 
lims). 
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Uhud 


Since the background of these vers- 
es is the battle of Uhud, we present 
here a brief account of the event. 


After “the catastrophic defeat at 
Badr,” (Asad) the Quraysh sent their 
emissaries to various tribes around 
Makkah to explain to them the grav- 
ity of the situation arising out of the 
Prophet setting up a power base at 
Madinah. There was every possibil- 
ity that if unchecked, it would lead 
to the closing of the trade routes 
leading to the northern regions. As 
a result, the Makkans were able to 
raise an army of 3000, of which no 
less than 700 were fully armored. 
A division of two hundred was on 
horseback. A total of 250,000 Dir- 
hams were pooled in Makkah alone 
for the expedition. Abu Sufyan, the 
new Commander in Chief himself 
contributed a fabulous sum out of 
the profits he had made by the cara- 
van, to save which the battle of Badr 
was supposedly fought (Hamidullah: 
“Ahad e Nabawi ke Maydan e Jang). 


When the pagan army arrived at Ma- 
dinah in 3 A.H., (Shawwal 7: Shafi‘), 
the Prophet sought the advice of 
his Companions over whether they 
should remain in Madinah and face 


the besieging enemy from within or 
should they go out and meet them 
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in the open. Several of those who 
had not participated in the battle of 
Badr spoke strongly in favor of going 
out for a face to face clash. Actually, 
they wanted to prove their sincere 
desire for martyrdom. `Abdullah ibn 
Ubayy however was, (and most of 
the Ansar: Zamakhshari, Razi) of the 
opinion that the Muslims should re- 
main within Madinah. The Prophet, 
following the general advice, came 
out with his coat of mail on, ready to 
march out. Meanwhile the Compan- 
ions had changed their mind. They 
reproached each other for having 
unduly influenced the Prophet while 
he was in direct contact with Allah 
who would have instructed him with 
what was best for them. Therefore 
they met him and told him that they 
were withdrawing their earlier sug- 
gestion and were leaving the mat- 
ter entirely for him to decide. But 
the Prophet told them, “It does not 
behove a Prophet to put on his ar- 
mor and remove them before he has 
fought his enemy,” (because it does 
not befit a Prophet to show weak- 
ness: Shafi‘). 


So he continued with a thousand 
people (a hundred of whom were 
fully armored: Hamidullah), but 
a little out of town ‘Abdullah ibn 
Ubayy fell back with three hundred 


or so of his followers on the pretext 
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that his advice had not been heeded 
(although some hypocrites still re- 
mained in the army: Thanwi). [It 
was suggested that the treaty with 
the Jews be made use of, and they be 
invited to fight alongside the Mus- 
lims. But the Prophet spurned the 
idea: Sayyid]. So the Prophet con- 
tinued with the rest. (On the way he 
thought he would take a short cut by 
passing through the property owned 
by Mirba* b. Qayzi who was a blind 
hypocrite. He threw dust in the face 
of those who had gone to seek his 
permission, and refused them en- 
try. According to one report when 
the Prophet went to him he said he 
would have thrown dust in his face if 
he could be sure it was not going to 
strike others along with him. Upon 
this the Companions wanted to kill 
him but the Prophet restrained them 
saying: “Let him alone. He is a man 
blind of eye, blind of heart: Manar). 
Nonetheless, on arriving at Uhud 
(the name of a series of mountains, 
about 6-7 km. away from the heart 
of the town: Au.) the Prophet kept 
Mount Uhud behind him, assigned 
the command of the left, right and 
other wings to various people and 
stationed fifty archers headed by 
‘Abdullah ibn Jubayr on a hill called 
Al-* Ayn overlooking a pass instruct- 
ing them not to abandon the post, 
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come what may, victory or defeat; 
according to one version: “Even if 
you see vultures hovering over our 
heads.” (Before the start of the battle 
the women of the enemy forces began 
to beat their drums and sing poetry, 
encouraging their fighters. When the 
Prophet heard them, he responded 
with supplications in words: “O Al- 
lah! I seek Your Strength, and with 
You do I join. I fight in Your cause. 
Enough for me is Allah, and a good 
Supporter He is”: Manar). 


When fighting began, Muslims 
gained an upper hand within a short 
time and the Makkans began to re- 
treat. (Said Bar’ b. ‘Azib: I saw their 
women running away, climbing the 
hills with their skirts pulled up bar- 
ing their anklets and calves. Muslims 
began to cry: “Get the booty, get the 
booty”: Bukhari). 


At this, the archers, sensing (a rep- 
etition of Badr: Razi) and victory at 
hand, came down looking for booty, 
leaving the pass clear for Khalid ibn 
al Walid to advance from the rear. He 
easily overcame the resistance of the 
ten or so left with the commander on 
the hillock, slew them all, and moved 
on to attack the main army from the 
rear. Encouraged by this attack, the 
enemy front lines also assembled 
themselves anew and the Muslims 
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felt crushed between the two. The 
enemy targeted the Prophet. (Khalid 
began to climb with his horses a hill 
that the Prophet did not want to lose 
the command of: Ibn Jarir). The pa- 
gans both shot arrows at the Prophet, 
as well as threw stones. One stone, 
hurled by ‘Abdullah b. Qum‘ah, 
struck him in the face and broke his 
tooth. Ibn Qum‘ah then advanced, 
and brought down his sword on the 
Prophet. (But his strike was taken 
by Mus‘ab b. ‘Umayr whom Ibn 
Qum`ah mistook for the Prophet: 
Zamakhshari). Ibn Qum`ah re- 
turned to the people with the news 
that he had killed the Prophet. The 
Prophet had actually fallen into a 
ditch from where he was helped out, 
and led to a hill. He said, somewhere 
at that time, “Allah’s anger has inten- 
sified against those who have blood- 
ied His Messenger’s face.” Ka‘b b. 
Malik said: “I was the first to recog- 
nize him from the way his shoulders 
inclined to the sides when he walked. 
‘Good news, brothers. Here is the 
Messenger,’ I shouted out in joy. But 
the Prophet signaled me to be quiet.” 


‘The pagans began to target him, but 
thanks to the valiant efforts of the 
ten or so Companions left with him, 


out of which seven died, they could 
do him no harm. Nevertheless, the 
news had spread among the Muslims 
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that he had fallen. That added to the 
panic, and they began to flee. Thus 
the victory at hand was allowed to 
slip away, first by the Muslims, and 
then by the pagans. 


At that moment Ubayy b. Khalf ad- 
vanced towards the Prophet, saying 
he would not survive if Muham- 
mad survived, for he used to say in 
Makkah that he would kill Muham- 
mad, and had heard that the Proph- 
et had said in reply that he would 
rather kill him. When the Prophet 
saw him advancing, he took aim 
and threw his spear at him. It merely 
kissed him leaving a scratch (on the 
neck: Au). But the man fell down 
and began to yell like a bull. The pa- 
gans picked him up and chided him 
for his screams. He told them that if 
the pain he felt were to be distribut- 
ed amongst the population of Hejaz, 
they would all die. He died on the 
way back to Makkah. 


Some Companions however, such 
as ‘Umar and Talha (who received 
seventy wounds: Ibn Kathir), fought 
back with the strength of the one in 
“despair.” In the meanwhile, Mus- 
lims began to learn that the Proph- 
et was alive. He beckoned them to 
himself: “Unto me, O slaves of Al- 
lah, unto me,” he cried. They rallied 
around him and counter attacked 
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the enemy, saving the day, but by 
then they had lost seventy of their 
men, were “too exhausted to exploit 
their chances of victory, and the bat- 
tle ended in a draw” (Asad). 


Abu Sufyan came up to the foot of 
the hill and called out: “Is Muham- 
mad among you?” three times. The 
Prophet told them not to answer him. 
Then he called out: “Is Abu Quhafa’s 
son with you (i.e. Abu Bakr)? Is Ibn 
al Khattab with you?” When he did 
not receive any answer he remarked: 
“Perhaps they have all been killed. 
Were they alive they would have an- 
swered.” At that ‘Umar could not re- 
strain himself, he shouted: “You have 
lied O enemy of God. They have been 
kept alive in order to humiliate you.” 
Upon that Abu Sufyan said: “Glory 
to Hubal (a deity).” The Prophet told 
them to answer: “Allah is Glorious, 
Magnificent.” Abu Sufyan said: “We 
have ‘Uzza (another deity) to help us 
but you have no ‘Uzza.” The Proph- 
et told them to reply: “Allah is our 
Protector, and you have no protec- 
tor.” Abu Sufyan added: “Today was 
against the day of Badr. Wars are like 


pails (of water that go up and down 


in a well). You will find some people 
disfigured. I didn’t order it. But it 
doesn’t hurt me either” (Bukhari). 


Thus the disobedience of the Prophet 
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became the cause of the disaster. (A 
second cause was their acceptance of 
ransom from the prisoners at Badr: 


Thanwi Zamakhshari, Ibn Kathir). 


According to a report in Muslim, 
prior to the battle the Prophet had 
dreamt that his sword had broken, 
that a cow was slaughtered, and that 
he had thrust his hand in a safe coat 
of mail. He interpreted it as mean- 
ing that some of his followers would 
be martyred, he would lose one of 
his family members, and that Madi- 
nah would remain safe: all of which 
proved to be true (Qurtubi, Ibn 
Kathir). 


195. This shows Allah’s extreme re- 
gard of the true believers in Him 
that it was not but a passing thought 
in their hearts that they should also 
perhaps withdraw, as had ‘Abdullah 
ibn Ubayy. But Allah strengthened 
their hearts and announced that 
He is their Protector. Accordingly, 
it has been reported of Jabir (who 
belonged to one of those tribes) as 
saying, “It wouldn't have pleased me 
that the verse did not come down 
about us, because of the words: ‘And 
Allah was their (Friend and) Protec- 
tor” (Zamakhshari, Thanwi). 


The report is in the Sahihayn. 
Thus Allah brought to surface what 
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[123] Allah had helped you at Badr” while 
you were so weak.” Therefore, fear Allah hap- 


ly you may be thankful. 


they concealed in their hearts to im- 
press on them that He was their true 
Friend, who was with them all the 
time, to whom they should turn and 
in whom they should place their trust 
(Ibn Jarir), whenever such thoughts 
occur (Sayyid Qutb). 


A contemporary commentator has 
said that the two tribes actually did 
announce their intention to with- 
draw and “it took some effort on the 
part of the Companions to persuade 
them not to.” One is perplexed about 
the source of this story. It is neither 
in any of the leading tafsir nor sirah 
works (Au.). 


196. Accordingly, when Abu `Ubay- 
dah wrote to ‘Umar requesting him 
to beef up his forces at the Syrian 
front, (before the Yarmuk battle: 
Shafi‘), ‘Umar wrote back that Allah 
is the best of those who can fortify, 
and that the Prophet was helped at 
Badr with lesser forces. Therefore, 
they should fight on with their faith 
in Allah and not write to him again. 
‘They did that and victory was grant- 
ed (Ibn Kathir from Musnad Ah- 
mad). 
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Tawakkul 


Linguistically tawakkul is ‘depen- 
dence on another out of one’s weak- 
ness.’ Sahal b. ‘Abdullah has defined 
it as ‘Contentment accompanied by 
assurance, and severance of all hopes 
of the created.’ According to the su- 
fiyad when one begins to “depend” 
on the ‘means, then tawakkul has 
departed from him. (That is, when 
means are not treated as simply 
means but as those that can produce 


results: Au.) Qurtubi, abridged. 


197. Badr was the name of a spring 
down south of Madinah (at about 
200 km. from the city, and now a 
town: Au.), where the first battle of 
Islam took place (in 2 A.H. on 17 
of Ramadan, Friday: Alusi). That 
happened to be also the first, of the 
total of 27 (according to Ibn Is-haq 
in his Zabagat) battles, campaigns 
and skirmishes in which the Prophet 
personally participated, in eight of 
which he actually fought (Qurtubi). 


198. At Badr Muslims were three 
hundred and odd against a thousand 
or so of the pagans. The Prophet is 
reported to have said that day: “To- 


Surah 3 


554 


[124] When you were saying to the believers, 
‘Does it not suffice you that your Lord extends 
you help with three thousand angels'” de- 


scending down ?’ 


[125] Rather, if you observe patience, are god- 
fearing,” and, if (the enemy) surprises you,” 
your Lord will extend His help with five thou- 


sand marked angels.” 


day you are in the same numbers as 
were the forces of Talut the day he 
encountered the forces of Jalut” (Ibn 
Jarir). 


Majid quotes: “However unimport- 
ant itself as a military engagement, 
this Ghazwat Badr \aid the founda- 
tion of Muhammad’s temporal pow- 
er. Islam had won its first and deci- 
sive military victory ... Hitherto it 
had been a religion within a state; in 
al Medinah, after Badr, it passed into 
something more than a state religion 
in itself became the state. Then and 
there Islam came to be what the 
world has ever since recognized it to 
be a military polity” (Hitti). 


199. It is reported of Abu Usayd Ma- 
lik b. Rabi‘ah (the last to die of the 
Badri sahabah: Qurtubi) as saying, 
after he had lost his eye sight, “Were 
I to be there at Badr with you and 
able to see, I'd show you the valley 
out of which emerged the angels. I 
harbor no doubt about it.” (One of 
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them was heard saying during the 
battle: ‘Charge O Hayzum.’ After 
the battle the Prophet asked Jibril 
who the angel was who had said that. 
Jibril replied: Not all of the inhabit- 
ants of the heaven do I know Mu- 


hammad’: Qurtubi). 


Ibn `Abbas has reported a man of 
Banu Ghifar as saying, I and my 
uncle polytheists until then were 
watching the battle of Badr from 
a distance when we saw a piece of 
cloud descending down. We could 
hear the neighing of horses proceed- 
ing from it. My uncle suffered a mas- 
sive stroke at the sight and died on 
the spot. I too all but died out of 
fear.’ 


Ibn ‘Abbas has said that although 
angels did descend during the battles 
on many occasions, they did not take 
active part on any occasion save at 
Badr. Further, it is reported that Abu 
al Yusr, although a tiny man, cap- 
tured ‘Abbas ibn ‘Abdul Muttalib 
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at Badr. The Prophet asked him how 
he managed it. He said that another 
man, whom he never saw before or 
after, had aided him. The Prophet 
said: “That was an angel that had 
helped you” (Ibn Jarir). 


200. Something the participants at 
Uhud did not come up with and so 
were not helped (Dahhak: Ibn Jarir). 
In fact, according to ‘Ikrimah not 
even the three thousand promised 
earlier were sent down at Uhud (Ibn 


Kathir). 


The early commentators have dif- 
fered over the battle to which this 
promise referred. Some believe that it 
was with reference to Badr; but since 
the need did not arise the Muslims 
were not helped with the additional 
five thousand angels promised. But 
some others are of the opinion that 


the angels did come down since 


Muslims observed patience and were 
godfearing. A third believes that this 
verse refers to Uhud but since the 
Muslims did not demonstrate pa- 
tience and godfearing they were not 
helped with the five thousand prom- 
ised (Ibn Jarir, Qurtubi). 
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Another interpretation is that the 
Muslims at Badr were initially prom- 
ised a thousand angels as in verse 8 
of al Anfal, since the forces oppos- 
ing them were a thousand. However, 
when the news about Kurz (bringing 
in additional forces) reached them, 
and since Muslims were one against 
three, they were promised three 
thousand. Finally, they were prom- 
ised that if they observed patience 
and godfearing, and, were their en- 
emy to surprise them, they would be 
helped with five thousand more. But 
since the enemy did not receive the 
additional forces, the five thousand 


angels did not arrive (Alusi, Shafi‘). 


201. Hasan and Sha‘bi have said 
that Kurz bin Jabir had intended to 
extend his help to the pagans at Badr. 
That caused some concern among the 
Muslims. Allah revealed this verse to 
strengthen the heart of the believers. 
However, since Kurz did not come 
up with his forces, some say that Al- 
lah also did not send down the five 
thousand He had promised, rather 
three thousand of the earlier promise 


sufficed (Ibn Jarir). 
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[126] And Allah did not arrange it but as a 
source of delight for you and a means of re- 
assurance to your hearts. But help is not but 


from Allah the Mighty, the Wise. 


[127] In order that He might cut off a chunk 
of the unbelievers, or humiliate them, so that 


they may turn back frustrated. 


[128] You have no say (O Muhammad) what- 
soever in the affair. He may either turn to 
them (in mercy)” or punish them, for surely, 


they are transgressors.” 


But Ibn Abbas’ opinion is that by the 
terms yag tukum min fawrihim had- 
ha Allah meant to say, “if they arrive 
on you now (at Uhud)” Ibn Jarir, 
Shawkani from Ibn Abi Hatim. 


202. It is widely reported that the an- 
gels that day wore woollen turbans in 
the style of Zubayr ibn al ‘Awwam, 
riding black and white horses with 
tufts of wool or cotton tied to their 
tails and forehead. This is the mark- 
ing that was alluded to in the verse 


(Ibn Jarir, Qurtubi, Ibn Kathir). 


203. “He may either turn to them 
(in mercy and guide them)...”: The 
words indicate that repentance is a 
creation of Allah, for repentance is 
basically remorse, and remorse itself 
is one’s commitment to himself that 
the evil act will not be repeated. In 
other words it is an intention. Now, 
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if we say that man creates his inten- 
tions, then, intention will become an 
act, requiring another intention. This 
will lead to a vicious circle. Hence we 
say that repentance is an act of Allah 
(bestowed upon man) Razi. 


204. Ibn ‘Abbas, Anas, Qatadah 
and Hasan report (the hadith is 
in Muslim: Ibn Kathir) that when 
the Muslims were routed at Uhud, 
the Prophet (saws) broke a tooth 
(lower right, the one after the front 
two teeth: Thanwi), and received a 
wound in his face that bled profuse- 
ly, he remarked, 
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“How will a people prosper who 


have wounded their Prophet, 
broke his tooth, while he invites 
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them to Allah!?” Upon that Al- 
lah revealed this verse. Another 
version (in Bukhari, Tirmidhi, 
Nasa’i and others: Alusi) says 
that the Prophet invoked Allah’s 
curse upon some of the unbe- 
lievers, specifically naming Abu 
Sufyan, Harith b. Hisham, Suhayl 
b. “Amr and Safwan b. Umayyah, 
after fajr Prayers, subsequent to 
the defeat at Uhud. But Allah re- 
vealed this verse in response (Ibn 


Jarir, Qurtubi). 
Alusi adds: The verses indicated the 


preferable reaction, although the un- 
believers did deserve to be cursed and 
hence the Prophet was not wrong in 


reacting that way. 


In fact, the four leading antago- 
nists named by the Prophet actually 
embraced Islam following Allah's 
promise that He may turn to them 
in mercy (Ibn Kathir). 


Bukhari, Muslim and others have 
also reported that whenever the 
Prophet faced hard times he made 
special supplications in his qunut 
in the Fajr Prayers, seeking Allah's 
blessings for the Muslims and His 
scourge on the unbelievers, naming 
tribes and individuals, until Allah 
revealed this verse and he discontin- 


ued. (Shawkani). 
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Rashid Rida comments: This piece 
of Divine revelation, coming at this 
juncture establishes in the heart, 
that which could not have been es- 
tablished were it not to be a part of 
the important events which cannot 
be interpreted in any other way but 
one. This piece is a very strong proof 
of tawhid and one of the proofs of the 
authenticity of the Prophet. Had the 
Prophet been founder of a kingdom, 
or a political manipulator he would 
not have said what he said on this oc- 
casion. So what share do those people 
have in this religion who believe that 
the spirits of the saints in the graves 
have a say in the affairs of the world 
.. those who believe that the sup- 
posed saints can give victory or de- 
feat, can grant or withhold, can kill 
or give life, can render rich or poor, 
can cure or render sick ... who can do 
everything (for their followers). Are 
these to be considered Muslims and 
followers of the Qur'an, which said 
at that moment when the Prophet 
was wounded by the polytheists and 
had his teeth broken: “You have no 
say in the affairs,” and, “Tell them all 
affairs are in Allahs Power?” This then 
is the teaching of the Qur’an and 
the guidance shown by the Qur’an. 
Were then, those people of Bukhara 
rightly guided who, in the face of the 


Russian invasion said, “Naqshbandi 
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[129] To Allah belong all that is in the heavens 
and the earth. He forgives whom He will, and 
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punishes whom He will. And Allah is Most + eles ee ee 


Forgiving, Most Merciful.” 


will save us?” Were the people of 
Fez rightly guided, who, in the face 
of the French invasion, resorted to 
supplications at the grave of Sheikh 
Idris? And, were those Muslims of 
numerous places rightly guided who, 
when facing foreign invasions, began 
to recite Bukhari or call upon the 
saints? Did they believe that those 
pagan practices were prescribed by 
Islam? Did they not recite this verse, 
and learn the circumstances of its 
revelation? Did they not learn of 
the acts and deeds that preceded the 
supplications of the righteous people 
of the past? Did they not learn that 
their righteous predecessors were al- 
ways divinely helped as long as they 
did not remain merely cursing their 
adversaries in their lengthy and heart 
rending supplications? ‘Therefore, 
act, believers, act. Prepare yourself 


fully (8: 60): 
[1 : Sei] a e aed E 


“Prepare yourselves against them with 
whatever force (you can muster).” 
There is no power without knowl- 
edge and without material means. 
There are no material means without 
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justice. And there is no justice with 
the tyrannacal rulers. Then it is, after 
full preparations, that remembrance 
and supplications should follow (8: 
45): 
: SW] had at g ISU Se eka 15) 
[£o 
“And when you meet a party (in 
the battlefield) then be steadfast 


and remember Allah much,” and 
(8: 46): 


[en : UW] leks 1,5 Ve 


“Do not differ (among yourselves) or 
you will lose heart.” 


This is the guidance of Islam that 
reflects its truth in the life of the 
Prophet and the righteous believers 
(23: 68): 
Higi ok Í u hse ai Íi \y4,55 abst 
[tA 2 ogli] aus 
“Have they not then pondered the 


word? Or, have they received what 
their forefathers didn’t receive?” 


Quotation from Rashid Rida ends 


here. 


205. That is, Allah is right and just 
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prepared for the unbelievers.” 


in doing whatever He decides to do. 
If He punished those who did not 
sin - although He does not do that 
He would still be just and right with 
them since they are His creations, 
and He has a right to deal with His 
creation the way He will. Converse- 
ly, if He rewarded those who sinned 
against Him although, normally 
He does not do that then too He 
would be right and just, for He is not 
bound by any rule and has the right 
to deal with His creations the way 


He will. (Razi, Alusi) 
The Connection 


Qaffal has said that since the hea- 
thens were able to raise a big army 
with the help of the usurious money 
they had amassed, Allah introduced 
the prohibition of usury at this junc- 
ture, when Uhud and its aftermath 
were being discussed, in order that 
the Muslims may not follow them in 
their footsteps and resort to usurious 
means to raise money for war prepa- 
rations (Razi, Alusi). 


GVW SA Sd a 1 Big Seed 


Majid adds: “The close connection 
between war and national loans and 
debts is too plain to need explana- 
tion.” 


206. That is, ʻO those who have 
believed, do not devour usury af- 
ter your Islam, as you were used to 
devouring it in pre Islamic times.’ 
‘The practice then prevalent was that 
when a man failed to return a loan 
taken on interest within the stipulat- 
ed time, he would make a fresh con- 
tract with the lender, agreeing to add 
up the interests accrued until then 
to the principal and allow new rates 
of interest payable on the new sum, 
in return for an extended deadline. 
This, according to ‘Ata’, Mujahid, 
and Ibn Zayd, is the interest upon 
interest that the verse is speaking of 


(Ibn Jarir, Qurtubi). 


Further, the words doubled and re- 
doubled do not mean you can con- 
sume simple interest (and not com- 
pound interest: Au.). Rather, the 
worst of its kind has been mentioned 
for emphasis. For example you say, 
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[132] Obey Allah and His Prophet in order 


that you are shown mercy. 


[133] And rush, vying with one another 
to Forgiveness from your Lord and a Para- 
dise whose breadth” is the heavens and the 


earth,” prepared for the believers. 


‘Do not speak foul inside a mosque.’ 
But it does not mean that the person 
can speak foul outside the mosque 


(Shabbir). 


207. Imam Abu Hanifah has said 
that this is the toughest of the 
Quranic verses with reference to the 
believers, who, if they do not give up 
usury, are promised a Fire that has 
been primarily lit for the unbelievers 


(Zamakhshari, Alusi). 


Because of the placement of the 
verse, many commentators are of 
the opinion that whoever deals with 
usury with the belief that it is per- 
missible, can be declared a kafir. Abu 
Hanifah has stated that the kufr of 
a person appears itself at the time of 


his death (Qurtubi). 


The verse also proves that Jahannum 
has already been created (Razi, Qur- 
tubi). 


208. It is the breadth of Paradise that 
has been mentioned since normally 
it is lesser of the two: the length and 


Al- Imran 


ayes SiS dya ar Leb 
YY% 


Leese Bg ASS aoo 
east) bdel iy Sge 


gry% 


breadth (Zamakhshari). For exam- 
ple, the Qur'an said (55: 54): 
DPN] SEE) be Wats BB Le Ge 
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“They will be sitting on carpets whose 
inner lining will be of brocade.” Now, 
if the inner lining will be of brocade, 
how rich the outer material will not 


be? (Qurtubi, Ibn Kathir) 


209. If the seven heavens and the 
seven earths were to be folded to- 
gether the way you can fold a piece 
of cloth, that would be the breadth 
of Paradise (Ibn `Abbas: Ibn Jarir). 
Other commentators have under- 
stood him to mean that if the empty 
spaces are removed (Au.). 


Kalbi has said that there are four 
Gardens: Jannatu ‘Adn, Jannatu al 
Mawa, Jannatu al Firdaws and Jan- 
natu al Naim. A hadith of the Sahi- 
hayn says that the last man to enter 
Paradise will have: 
fy y Cab (55 145 5 ea th as 
seal 5365 0 58 Oy JG 
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[134] Those who expend in prosperity and Kéa HJA o óku SL 

i 210 211 T A 2 A spel fai 2 cate. 
adversity, swallow anger?" and forgive the pl oe Sales BEN Gt Ki; 
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people. Allah approves of those who excel.” 


“Allah, reminding him to ask this 
and ask that, until when he would 
have exhausted his imagination, 
he would be told, ‘All that you 
wished for is yours plus ten times 


it” (Qurtubi). 


Ya`la b. Murra says (in a hadith in 
Musnad of Ahmad: Ibn Kathir): ‘I 
met Al Tanukhiyy in Hims. He was 
the one who had (in his days of un- 
belief) carried the letter of Hera- 
clius (the Byzantine Emperor) to 
the Prophet. By then he had become 
very old, bent double. He told me: 
“T presented the letter of Heraclius to 
the Prophet. A man at his left side 
received the letter from me. I asked: 
‘Who is it that is going to read the 
letter?’ They said, ‘Mu‘awiyyah.’ He 
began to read. (One sentence said): 
‘You have written to me, inviting me 
to a Paradise whose breadth is the 
heavens and the earth, prepared for 
the believers. Where then is the Fire?’ 
The Prophet answered: “Glory to Al- 
lah. Where is the night when the day 


arrives?” (Ibn Jarir, Qurtubi). 


210. It is reported of ‘Aisha that 


once she gave away in charity a single 
grape (Zamakhshari, Razi); others of 
the Salafhave given a single onion in 


charity (Razi). 


211. Kazm of the original is used for 
holding back something and filling it 
to its full such as pouring water into 
a water skin brim-full and then tying 
up a knot at the mouth not to let it 
escape. Hence the verse 84 in surah 


Yusuf: 


Dep] AS 3 OB Ge ile Lad 
[Ag 
“His eyes whitened with sorrow 


and he was choked up (with grief)” 
Qurtubi. 


Here are a few ahadith on this topic: 


The Prophet is reported by Abu 
Hurayrah as having said: 
ay ÀI Ske odla de tk sag Lat bS oo 
Ltd, tf 


“Whoever restrained his rage de- 
spite being in a position to react, 
shall have his heart filled with 
peace and faith” (Ibn Jarir, Za- 
makhshari, Alusi). 
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The phrasing of another version as 


in Abu Da’ud and Tirmidhi is: 


Ibn ‘Abbas narrated the Prophet: 


a oles codat, bf ee 5 ES BE pe $ ee” 
pa ast isl ys 2 Sh Ss gad eas Js 


“Whoever restrained his rage 
despite being in a position to re- 
act, will have Allah call him out 
in front of mankind and let him 
choose a Huri of his preference” 
(Ibn Kathir). The hadith is of 
hasan gharib status (Qurtubi). 


ace ein a r 
ls lake aly e 
Le cs WARS BE aes ia a J) Col eis 


“Whoever gave respite to some- 
one in hardships or forgave it, 
Allah will save him from the heat 
of Jahannum. Lo! The deeds of 
Paradise are rough, (through) 


high grounds — said that three 
times — while the paths of the 
Fire are easy, down the slope. 


According to another hadith: 


asa Y oil jó .« Xi ieia bpi Gy» 
ie iad UK oil UV » Je nie) So, fortunate is he who escaped 
K Oer trials. And there is no gulp that 


The Prophet asked, “Whom do is dearer to Allah than the gulp 
you consider a good wrestler?” Of anber that 2 malt pips Cove 
They replied, “He who cannot be 
wrestled down by men.” He said, 
“No, a good wrestler among you 
is he who can control himself 
when angry “ (Razi, Qurtubi). 
The hadith is in Sahihayn. 


And, never did a man gulp it 
down for the sake of Allah ex- 
cept that Allah filled his inner self 


with iman.” 


The above report is from Ahmad and 
of good chain and good matn. 


There are several reports according Abu Dharr has reported the Prophet: 
to which when somebody asked the EEN punch has as el ee 
Prophet to enjoin him with some- ear S 


thing good, he replied: 

“When one of you gets angry, let 
him sit down if he is standing, If 
that does not cool him down, let 


Hy oe y 


“Do not get angry,” and repeated 
the answer when the man repeat- him lie down.” 


ed his requests. 
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[135] And those who, if they commit an in- 
decent act,” or wrong themselves, remember 
Allah and implore forgiveness for their sins*™ 
- and who forgives sins but Allah??? - and 
(those who) do not persist with what (wrongs) 


they committed.*"° 


In another hadith, also recorded by 

Abu Da’ud, the Prophet said: 
fe GE SLE Sip cots pe cii 5 
Stet coped Ép cl S id Gy ÜI 
“Anger is from Shaytan. Shay- 
tan has been created from fire. 
And fire is quenched with water. 
Therefore, if one of you is angry, 
let him make an ablution” (Ibn 
Kathir). 


212. Ibn Is-haq has said that these are 
the qualities: expending, swallowing 
anger and forgiving the people that 
constitute ihsan (Ibn Jarir). 


Qurtubi adds: It is said that a slave 
girl of Maymun b. Mehran spilled 
hot soup on him while he sat with 
his friends. He flared up in anger. She 
said (quoting the Qur'an): “Those 
who swallow anger.” He cooled down 
and said: “I’ve done it.” She said: 
“And forgive the people.” He said, “I 
forgive you.” She added: “And Allah 
approves of those who excel.” He said: 
“I set you free” (Bayhaqi has a similar 
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incident attributed to ‘Ali ibn Hu- 
sayn b. ‘Ali: Alusi). 


213. Although the meaning is gener- 
al and covers all kinds of sins, one of 
its meanings is adultery. In fact, Jabir 
and Suddi hold the opinion that this 
is the only meaning intended here 


(Ibn Jarir, Qurtubi). 


Ibn ‘Abbas has reported however 
that the following incident became 
the cause of its revelation. The 
Prophet had instituted brotherhood 
between an Ansari and a Thaqafi 
both of whom used to go out with 
the Prophet in turns and by lots for 
the other to stay back and look after 
the family of the one out. Now, once 
the Ansari encountered the Thaqafi’s 
wife when he was out, and tried to 
kiss her. She covered her face with 
her hands. (He kissed her hands: 
Qurtubi). Nevertheless, the Ansari 
fell into remorse and took to the 
mountains. (Informed by his wife, 
the Thagafi searched out the Ansari 
and presented him first to Abu Bakr 
and ‘Umar who both chased them 
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away: Qurtubi). When the matter 
was reported to the Prophet he did 
not say anything until this verse was 
revealed (Razi). According to the 
narration in Kalbi, ‘Umar asked the 
Prophet if it was specifically for the 
Ansari or the rule was common. He 
said the rule was common (Alusi). 


214. Abu Hurayrah has reported a 
hadith, preserved in Bukhari and 
Muslim through Ishaq b. Abi Talha, 
which says: 


jt gh be al ju US ae eat” 
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“A man committed a sin and then 
said, ‘O my Lord. Pve committed 
a sin. Forgive me.” Upon this Al- 
lah said, ‘My slave committed a 
sin. He knows that he has a Lord 
who forgives and punishes for 
sins. I’ve forgiven him his sin’ 
The man committed another sin 
and said: ‘ʻO my Lord. Pve com- 
mitted a sin. Forgive me? Upon 
this Allah said, ‘My slave com- 
mitted a sin. He knows that he 
has a Lord who forgives or pun- 
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ishes for sins. I’ve forgiven him 
his sin.” The man then followed 
up with another sin and said, 
ʻO my Lord. Pve committed a 
sin. Forgive me? Upon this Al- 
lah said, ‘My slave committed a 
sin. He knows that he has a Lord 
who forgives and punishes for 
sins. I call you to witness that 
Ive forgiven My slave. So let him 
do what he will? (However, what 
this last part means is that his 
previous sins are forgiven, since 
he admitted them, and that he 
will be saved from future ones by 
the will of Allah: Qurtubi). 


Another hadith on the subject has 
been recorded by Ahmad, as well as 
by Tirmidhi and Ibn Majah (which 
Shu‘ayb Anra@ut treated as Sahih on 
the basis of several citations: Au.). It 
reports Abu Hurayrah as saying: 


29 
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“We said, ‘Messenger of Allah. 
What’s wrong with us that when 
we are in your presence our hearts 
soften up, we treat the world with 
disdain, and we feel concerned 
with the Hereafter alone; but 
when we part company with you, 
the world bewitches us, and our 
wives and children engage us.’ He 
said, Were you to be always in 
the state in which you are when 
with me, angels would shake 
hands with you and visit you in 
yout homes. And, were you not 
to sin, Allah would bring a peo- 
ple who will sin so that He might 
forgive them? We said, ‘Mes- 
senger of Allah. Tell us about 
Paradise, as to how it has been 
built? He said, ‘A golden brick 
upon a silver brick, with musk of 
Azfar grass as its mortar, pearls 
as the pebbles and saffron as its 
floor. Whoever gained entry will 
be in great pleasures and never 
unhappy, will abide forever and 
never die. His clothes will never 
get torn, and his youth will never 
fade. There are three whose sup- 
plication is not rejected: A just 
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ruler, a fasting person when he 
breaks his fast, and the call of 
the oppressed which are carried 
above the clouds, for which the 
gates of heaven are opened and 
the Lord says, ‘By My Power. I 
shall help you, even if be after a 
while” (Ibn Kathir). 


Qurtubi comments: It should be 
understood, however, that repen- 
tance requires atonement, such as, 
performance of a religious duty that 
was neglected, or returning of the 
people’s rights if they were wronged, 
and so forth. 


He also adds: Our scholars say how- 
ever, that the żstighfar that is expected 
of a believer is something that deters 
repetition of the sin, and not that 
which is merely expressed out with 
the tongue. If one says astagh firul- 
laha with his tongue but his heart is 
with the sin, ready to repeat it, then 
such an żstighfar itself demands an- 
other istighfar. This is reported of 
Hasan al Basri who used to say: “Our 
istighfar demands istighfar” If that 
was in his time, then, what about in 
our own times (i.e. Qurtubi’s), when 
people go about with beads in their 


hands, committing sins upon sins, 
and quite sure that they will be for- 
given! 


Sahal bin ‘Abdullah has said: “The 
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[136] Such, their reward is forgiveness’ from 
their Lord and Gardens beneath which rivers 
flow, dwelling therein forever. An excellent 


reward for those who labor.*" 


ignorant is dead. The forgetful is 
sleeping. The sinner is drunk and 
the repeater is destroyed. And the re- 
peater is the one who puts off repen- 
tance to the next day, while the next 
day may not be his.” 


215. Majid says: “A staggering blow 
to the Christian idea that the power 
of forgiving sins is in the hands of 
Christ and the pastors of his Church. 
Cf. the NT: “Then Jesus said to them 
again ... 
they are remitted upon them; and 
whose sins ye retain, they are re- 
tained.’ (Jn. 20: 20 23). ‘Unlimited 
power of remitting sin was promised 
and conferred upon the Apostles 
and their successors by Jesus Christ. 


Whosoever sins ye remit, 


This power is exercised in the Sacra- 
ment of Penance’ (CD. p. 821). And 
the following is an extract from Dr. 
Butler’s ‘Catechism’ for the Roman 


Catholics: 


"Q. By whose power are sins forgiv- 
en? 


A. By the power of God, which 
Christ left to the pastors of the 
Church’ (p.84).” 
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216. This shows that of the believers 
there are three kinds: the “godfear- 
ing,” the “repenting,” and the “per- 
sisting” (Zamakhshari). 


217. It is said (in ‘Abd b. Humayd: 
Alusi, and in Ibn al Mundhir: 
Shawkani), that some Companions 
went to the Prophet and said that 
the Israelites were quite lucky in 
that when they committed a sin they 
found it written on their door along 
with the expiation required (which 
made it easy for them to wash their 
sins off: Au.). Upon this, these verses 
were revealed (which showed a way 
of expiation without the humilia- 
tion: Au.). It is reported of Thabit al 
Bunani that he said (and so has Ma- 
lik b. Anas: Ibn Kathir): “When this 


verse was revealed, Iblis wept.” 


Further, `Ali is reported to have said 
that he heard Abu Bakr report the 
Prophet - and Abu Bakr never lied, 
that, 


ciara Uo Gis ba Wea 
ce ear 


No Muslims commits a sin, then 
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[137] Examples have preceded you,*" so go 
about in the land and see what was the end of 


those who cried lies. 


[138] This is a plain exposition for the people, 
a Guidance, and an admonition for the god- 


fearing. 


makes a good ablution, offers 
two rak`ah of Prayer, and seeks 
Allah’s forgiveness but he is for- 
given.” Then the Prophet recited 
this verse” (Ibn Jarir). 


The hadith is also in Ahmad, Ibn 
Majah and in the Sahih of Ibn Hib- 
ban (Ibn Kathir). 


It is also in Tirmidhi who declares it 


hasan (Qurtubi). 


Some scholars have said that the 
meaning of israr of the original is 
‘not to commit a sin as soon as its 
wrongfulness is realized.’ Others 
have said that it is to ‘commit a sin 
deliberately and then seek forgive- 
ness.’ Yet others have said that it is 
‘not to seek forgiveness.’ However, 
the weightier meaning is ‘not to re- 


peat the sin.’ The Prophet has said: 
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“He did not persist who sought 
forgiveness, even if he sinned 
seventy times in a day” (Ibn Jarir, 
Zamakhshari). 


The hadith is at least of hasan grade 
(Ibn Kathir). 


218. Zamakhshari writes: With ref- 
erence to this verse, “An excellent re- 
ward for those who labor,” Shahar b. 
Hawshab remarked: “To ask for Par- 
adise without working for it is a sin. 
To depend on intercession without 
creating a cause for it is a kind of self 
deception. And to seek mercy from 
Him who is not obeyed is a kind of 
foolishness.” 


Rabi‘ah al Basriyyah is reported to 
have sung the following couplet: 


Seek thou salvation, but do not tread 
its course?! 


Alas, a ship does not sail on sand. 


567 


Surah 3 


[139] And weaken not, nor grieve, for you 
shall have the upper hand if you are believ- 


ers” 


[140] If you have been inflicted wounds, then 
the (unbelieving) people have also received 
similar wounds. These days We run through 
the people in turns! in order that He knows 
the believers, and in order that He may take 
martyrs from your ranks.” And Allah does 


not approve of the transgressors.” 


219. That is: Consider how We sent 
our Messengers to earlier people 
whom they promptly rejected. But 
We allowed them respite, and then, 
when they did not heed, gradually 
led them down to their destruction, 
making them a sign and a lesson for 


the posterity (Ibn Jarir). 


Ibn Is-haq has said that when the 
Companions of the Prophet thought 
of Uhud and the grief it had brought, 
this verse was revealed to tell them 


that ‘the operative laws had not 
changed’ (Ibn Jarir). 


220. Ibn ‘Abbas has said that when 
the Prophet saw Khalid ibn al Walid 
climbing the hill with his men, he 
prayed: “O Allah. May they not 
come on top of us (/a ya`lu ‘alayna).” 
So Allah revealed: “You will be on 
top of them (antum Ta‘lawn)” Ibn 


Jarir, Qurtubi. 
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What is being said is that you and 
they are not on the same footing. 
You are above them (a‘/awn). You 
fight in Allah’s cause, while they fight 
in the cause of the Devil. Your dead 
are in Paradise while theirs are in the 
Fire. 


It could also mean that ultimately it 
is you who will triumph (Zamakh- 
shari). 


Nonetheless, after this verse the 
Companions never lost a battle 


(Qurtubi). 


During the lessons our teacher 
(Sheikh Muhammad ‘Abduh) said: 
“Last Thursday (Dhu al Qa‘idah 
1320), I saw the Prophet in my 
dream. He was leaving Uhud with 
his Companions. He was saying, ‘If I 
was given the choice between defeat 
and victory, I would choose defeat.’ 
Probably he said so for the reasons 
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[141] (The setback at Uhud was) in order that 
Allah may purify the believers and destroy the 


unbelievers.” 
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Paradise while Allah has not yet known those 
of you who fight, and so that He may know the 


persevering (ones). 


of the many lessons that it brought 
in its wake, such as, Allah’s instruc- 
tion to the believers not to slacken, 
rather, make preparations, and sev- 


eral others” (Rashid Rida). 


221. “So a day for you and a day for 
the heathens” (Suddi Ibn Jarir). 


As noted above, after the battle Abu 
Sufyan climbed a hill and called out 
addressing the Muslims who were 
seeking refuge on a higher one: 
“Where is Muhammad, where is 
Abu Bakr, where is `Umar?” `Umar 
replied: “Here we are.” Abu Sufy- 
an said: “A day for a day. Days are 
in vicissitudes. And war is like a 
bucket (that goes up and down the 
well: Au.).” `Umar replied: “We are 
not equal. Our dead are in Paradise 
while yours are in Hell fire.” Abu Su- 
fyan said: “If that is your claim then 
surely we are the losers” (Zamakh- 


shari, Razi). 


222. I.e., We give you or the hea- 
thens upper hand in turns to find 
out which of you is a true believer 
and which a hypocrite (Ibn Ishaq), 
and to bestow martyrdom on those 
who had wished for it (Ibn `Abbas, 
Qatadah, Ibn Ishaq Ibn Jarir). 


223. “The Qurān quite often uses 
the term “al zalimun” in the sense 
of al mushrikun, that is, those who 
ascribe partners unto Allah. For in- 
stance, in (31: 13): 


Shahar b. Hawshab has said: 
[r oLa] tbe ibi S35 & 


“Surely, association is a great 
transgression.” 


The Sahihayn report ‘Abdullah ibn 
Mas`ud as having asked the Prophet 
about the greatest of sins. He replied, 
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[143] You were longing death before you en- 
countered it. Now you have experienced it, be- 


holding it.” 


[144] Muhammad is not aught but a Mes- 
senger. Messengers have passed away before 
him.**° Were he to die, or be killed, will you 
turn about on your heals???’ Whoso turns 
about on his heels will do no harm to Allah.’ 
And Allah shall surely recompense the thanks- 


giving.” 


Vs ah ofa OP? G ea Kie gbi ail gÍ 
aie shs 


“That you should set up equals 
to Allah, while He created you” 


(Sayyid). 


224. With such events as Uhud, 
when the people are subjected to 
tests, the true believers emerge suc- 
cessful, while the hypocrites fail and 
are led to destruction (Ibn `Abbas, 
Qatadah, Suddi, Ibn Ishaq: Ibn Ja- 


rir). 


The term mahaqa of the original 
gives the meaning of slow destruc- 
tion, little by little (Alusi). 


225. This refers to those of the Com- 
panions who had missed participa- 
tion at Badr, wanted the Prophet to 
go out of Madinah to face the enemy 
there, so that they could fight face 
to face, demonstrate their fighting 
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prowess, and have a chance to win 
martyrdom. But when the enemy 
onslaught came, (and the rumors of 
the Prophet’s death depressed them: 
Au.) they fled (Mujahid, Qatadah, 
Suddi, Ibn Ishaq Ibn Jarir). 


And the verse came as a warning to 
Muslims that they ought not wish to 
fight or wish to die (in Allah’s cause), 
unless they are sure they can remain 
true to their wishes (Zamakhshari). 


In other words, wishing martyrdom 
itself is not prohibited. What is pro- 
hibited is to show the back when a 
difficult situation arises in the battle 


field (Thanwi). 


Hence the Prophet has said in a 
hadith of the Sahihayn: 


BE data ait ii sah cl) ice Y 
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“Do not wish to encounter the 
enemy. Rather, seek peace. But if 
you do meet them, then stay firm 
and know that Paradise is under 
the shade of the swords” (Ibn 
Kathir). 


226. “Da‘wah is older than the da‘i 
.. and will outlast the da`i ... Call- 
ers to the Call will come and go. The 
Call itself will remain ... through and 
through the ages ... with each new 
generation of callers turning for in- 
spiration to the Primary Source ... 


Allah ... the Everlasting” (Sayyid). 


227. This refers to the situation in 
the battle of Uhud when the Proph- 
et (saws) disappeared from the sight, 
and the news spread that he was dead. 
(According to a report in Bukhari of 
‘Aisha’s narration, it was Iblis who 
had shouted out that Muhammad 
was dead: Ibn Kathir). At this, some 
people, in whose heart was sickness, 
said that if he was dead there was no 
point in remaining Muslims. (Some 
Muslims said: “O that ‘Abdullah 
ibn Ubayy was with us, so he could 
strike a deal with Abu Sufyan": Za- 
makhshari). Others, who were true 
in their faith such as an Ansari who 


was found by a Muhajir injured and 


bleeding said that if he was dead, 


there was no point in living, rather, 
it would be better to die defending 
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what Muhammad had died defend- 
ing. Thereupon Allah revealed this 
verse (Ibn Jarir, Ibn Kathir, Razi). 


These lines announced that Muham- 
mad’s messengership was not a new 
Other Messengers 
had come and gone, and one day he 
will be gone too; as it happened a few 
years later when he died. (For Mes- 
sengers are sent to deliver the mes- 
sage, and complete the argument, 
and not to abide with their people: 
Zamakhshari). But when that hap- 
pened, and the Messenger actually 
died, the people werent ready to 
accept the fact. Even a person like 
“Umar declared that he would be- 
head anyone who said that Muham- 
mad was dead. (That was how ‘Umar 
reacted, while, as some people have 
said, ‘Uthman was dumb, and `Ali 
out of sight: Qurtubi). “People,” as 
‘Aisha has reported in a version in 
Bukhari, “were in a state of shock 
and perplexity, until Abu Bakr ar- 
rived (from one of his wives, who 


phenomenon. 


lived among the Banu ‘Awali, a mile 
out of Madinah: Qurtubi). He went 
to the corpse, removed the cover- 
ing, bent down, kissed the forehead 
and said, ‘By Allah. He will not give 
you two deaths. The death that was 
written for you has overtaken you.’ 
Then he entered the mosque where 
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[145] It is not given to any soul to die, save by 


the will of Allah - (there being) an appointed 
term (for everyone).*° Whoso seeks the re- 
wards of this world, We will give him of it. 
And whoso seeks the reward of the next world, 
We will give him of that.” And We shall sure- 


ly recompense the thanksgiving. 


he encountered ‘Umar. He told him, 
‘Sit down ‘Umar!’ He proceeded to 
the pulpit and addressed the people 
in words: ‘People. Those who wor- 
shipped Muhammad should know 
that he is dead. But those who wor- 
shipped Allah, should know that Al- 
lah is Living. He does not die.’ Then 
he recited this verse: ‘Muhammad is 
naught but a Messenger... (until the 
end). “And, by God,” continues 
‘Aisha, “it was as if the people had 
not heard of this revelation earlier. It 
was as if they had just learnt it from 
Abu Bakr! The next minute, the verse 
was on everyone’ lip.” Sa‘id ibn al 
Musayyib adds that ‘Umar said, ‘I 
did not hear Abu Bakr reciting it, but 
I began to sweat, and (with its mean- 
ing gradually settling upon him), my 
legs gave way and I collapsed’ (Ibn 
Kathir). 


Qurtubi quotes the following here: 
Anas b. Malik said, as recorded in 
Ibn Majah: “Madinah had lit up the 
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day the Prophet had entered it, and 
darkened the day he died. And, it 
wasnt a moment after we had bur- 
ied him, but we felt a change in our 
hearts.” 


Ibn `Umar said: “Until the Prophet 
was alive, we used to be careful with 
our women, avoiding even talking to 
them playfully, fearful that a revela- 
tion might come down censuring us. 
When he was dead, we became free 
with them.” 


228. In this verse was the prediction 
that the death of the Prophet will be 


followed by some apostasy. (Shab- 
bir). 


229. `Ali is reported to have said that 
Abu Bakr is the leader of the “ Thank- 
ful? (Ibn Jarir, Shawkani). 


230. (During their encounters with 
the Persians, much later, during 
‘Umar’s caliphate) when the Islamic 
forces were unable to reach the en- 
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[146] How many Prophets there have (not 
been) with whom large bands of godly men?” 
fought?’ They did not lose heart at the set- 
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backs they suffered in the way of Allah; neither ppl Le 2 ta ne us ise, 
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did they weaken, nor yet they gave in. And 


Allah loves the Patient.** 


emy forces that were at the other 
side of river Dijlah (Tigris), Hajr 
b. ‘Udayy addressed the Muslims: 
“What?! Is there nothing between 
you and them, but this river? It is 
not for any soul to die save by the 
will of Allah 
Then he plunged his horse into the 


river. Following his example others 


an appointed term?” 


also plunged their horses into the 
river (and nobody was drowned). 
When they arrived at the other side, 
the Persians began to say, “Deo an,” 
(meaning, “The supermen have ar- 


rived: Au.), and fled (Ibn Kathir). 


231. As said Allah elsewhere (17: 18, 
19): 
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“Whoso wishes for the transitory 
things, We hasten for him therein, 
what We will unto whomsoever 
We will. Then We have appointed 
for him Jahannum, which he will 
reach, disgraced and rejected. As 


for him who wishes for the Hereaf- 
ter, and strives after it in the way 
it deserves to be striven for and 
he is a believer such are the ones 
whose striving will be well appre- 
ciated” (Ibn Kathir). 


232. The word in the original is rib- 
biyyun (sing. ribbi) and as to their 
numbers can be interpreted both to 
mean “groups” as well as “batches”, 
which is the opinion of Ibn Mas`ud, 
Ibn ‘Abbas, Qatadah, Mujahid, 
Dahhak, Rabi‘, Suddi and others. 
Nonetheless, the word itself can as 
well be understood as 
(or godly men: rabbi), which is the 
opinion of Ibn ‘Abbas, Hasan, Ibn al 
Mubarak and others (Ibn Jarir, Qur- 
tubi). Of the grammarians, Zajjaj is 
with the former, while Khalil sides 
with the latter (Shawkani). 


“scholars” 


233. (Although a variant reading of 
gatala [fought] is qutila [were killed] 
which would mean that many Proph- 
ets have earlier been killed along with 
their numerous followers in the bat- 


tle fields fighting in the way of Allah, 
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[147] They had nothing to say except that 
they prayed: ‘Our Lord! Forgive us our sins 
and our excesses in our affairs,’ make firm 
our feet and help us against the unbelieving 
people.’ 

[148] So Allah gave them the reward of this 
world and the excellent reward of the Hereaf- 
ter. And Allah loves those who do good. 


[149] Believers! If you follow the unbelievers, 
they will turn you upon your heels, in which 
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case you will turn about losers. 


[150] Allah is your Protector, and He is the 


best of the helpers. 


but that did not deter the rest from 
following their ways - a meaning of 
Ibn Jarirs preference: Au.) Hasan 
[and Sa`id ibn Jubayr: Zamakhshari 
and Razi], however, have said that no 
Prophet was ever killed in a battle- 
field [and hence gatala is the right 
reading: Au.] - Shawkani. 


234. Razi comments: The original 
has three words of similar mean- 
ing: viz., wahn, da‘f, and istikanah. 
What’s the difference? Zamakhshari 
“They did 
not weaken down at the death of 
their Prophet (ma wahanu), did not 
slacken their jihad efforts after him 


has said in explanation: 
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(ma da‘ufu) and, did not seek com- 
promises with their enemies (ma is- 
takanu). However, there is another 
way of differentiation: Wahn is the 
weakness that strikes the heart; da‘f 
is that which affects the body leading 
it to inactivity; and istikanah is the 
display of such internal weaknesses 
to others. 


235. So, the absence of wahn, da‘f 


and istikanah are signs of sabr (Au.). 


236. One of the Prophet’s prayer 


words, according to Muslim, were: 
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[151] We shall soon cast terror into the hearts 
of the unbelievers,” because of their associa- 
tion of partners with Allah for which He has 
not sent any authority. Their end is the Fire: 


an evil abode for the wrongdoers. 


sie AUS 85 sets cls, 


“O Allah, forgive me my errors, 
my ignorance, my excesses in my 
affairs, and what You know of 
me more than I. O Allah, forgive 
me my frivolous and the serious, 
my unintended errors, and the in- 
tended errors, and all of them are 
in me.” 


The Prophet’s followers should also 
adopt his proven prayer words, 
which are Divinely inspired, rather 
than substitute them with their own 


words (Qurtubi). 


237. Suddi said that on their way 
back to Makkah, Abu Sufyan and 
his men realized that victory was not 
complete. They could have plun- 
dered Madinah and destroyed the 
Muslims root and branch. But Allah 
cast terror in their hearts and they 
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did not return (Ibn Jarir, Zamakh- 
shari). In fact, they gave some money 
to a Bedouin, to go across to Mu- 
hammad and warn him that Abu Su- 
fyan was coming back. But, instead 
of panic, it prompted the Prophet to 
pursue them with a chosen band of 
men following their trail until he ar- 
rived at a place called Hamra ‘I Asad. 
However, Abu Sufyan’s victorious 
army did not have the courage to 
turn back and fight (Alusi, Thanwi, 
Majid and others). 


Ibn Kathir has written: (The casting 
of fear in the hearts of the unbeliev- 
ers was not specific to that situation: 
Razi). According to a hadith in the 
Sahihayn the Prophet (saws) is re- 
ported by Jabir b. “Abdullah as hav- 
ing said: 
(el gehts Bb et Cy Sg 
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[152] Surely, Allah kept His promise with 


you when you were cutting them down by His 
will.: Until you flinched, and fell to disput- 
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there were others who aimed at the Hereaf- 
ter.°“' Then He turned you from them - in or- 
der that He might try you. However, He has 


forgiven you.” Allah is full of grace for the 


believers. 
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“I have been mae five things 
that no Prophet was granted be- 
fore me: I have been aided by 
fright (ru`h) from a distance of 
a month, dust has been declared 
pure for me, war booty has been 
declared lawful to me, I have been 
granted intercession, and, earlier 
to me, Prophets used to be sent 
to a specific people while I have 
been sent to the entire mankind.” 


238. Initially Muslims had an up- 
per hand at Uhud, cutting down the 
unbelievers from all sides, until the 
tides turned and they began to flee. 
This verse refers to that situation. 
Hence Ibn ‘Abbas has said that Al- 
lah helped the believers in Uhud like 
He never did before (Qurtubi, Ibn 


Kathir). 


If Allah had not cast terror into the 
hearts of Abu Sufyan and his men, 
and, had they decided to plunder 
Madinah, surely, it would have been 
a difficult day for the Muslims (Au.). 


239. It refers to some saying, ‘we 
ought not to abandon the post fol- 
lowing the Prophet’s instruction, 
while others saying, ‘there was no 
need for such a precaution since the 
Makkans had lost the battle’ (Qur- 
tubi). 


240. This refers to the disagreement 
among the archers on the mount 
who were ordered by the Prophet not 
to abandon their post, come what 
may, victory or defeat. But they dis- 
puted the implication of the instruc- 
tion among themselves, and save for 
a few, the rest rushed down to collect 
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[153] When you were running’ and would 


not cast a glance at anyone, while the Mes- 
senger was calling you in your rear, then, He x 
struck you with distress upon distress,” so \. 
that you may not grieve over what escaped 
you nor over what befell you. And Allah is 


Aware of what you do. 


booty. Muslims were denied the vic- 
tory they desired (Au.). 


241. It is widely reported of Ibn 
Mas`ud that he said: “I did not be- 
lieve there was anyone among the 
Companions of the Prophet who de- 
sired this world, until Allah revealed 
this verse (Ibn Jarir, Ibn Kathir). 


242. Hasan is reported to have raised 
the question of what form this for- 
giveness took, when, as the real- 
ity is, seventy of the Muslims were 
slain, the Prophet lost a dear uncle 
of his, and he himself had his tooth 
broken?! Then he replied saying that 
what Allah meant by the words “He 
has forgiven you,” is that “He did not 
annihilate and destroy you com- 
pletely.” “Is there in this,” Hasan 
added, “a lesson for the brave sinners 
of our times? They shall soon know 
the outcome of their audacity!” (Ibn 


Jarir). 
Thanwi adds: 


strates the special status of the Com- 


The verse demon- 
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panions with Allah. He punished 
them, but forgave them immedi- 
ately, and then consoled them by 
saying that the whole affair was not 
entirely without some good results, 
for it exposed the hypocrites and 
brought to light the true believers. 
Further, by saying, “ There were some 
among you who aimed for this world? 
it was not meant that they were aim- 
ing at this world ‘for the sake of this 
world, rather, it cannot be ruled out 
that it was ‘for the sake of the other 
world.’ Yet it was censurable since it 
had behind it a disobedience to the 
Prophet’s order, viz., abandoning of 
the post. 


243. This translation is based on 
the standard reading “tus‘iduna” of 
which the root is “as‘ada” (to run, 
start of, move about ona plane: Ibn 
Jarir’s preference). A variant read- 
ing is “tas‘aduna” which has its root 
in “sa‘ida” which means (to climb 
a hill, a tree, etc.). Ibn Kathir pre- 
fers the meaning: “When you were 
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[154] Then, after the distress, He sent down 
upon you by way of peace, a slumber that 
was overcoming a party of you. But a party 
was there that was only concerned with it- 
self ® imagining untrue things about Allah 
- imaginations (worthy only) of the pre-Islam- 
ic days,” asking: ‘Is there any say for us in 
this affair?’ Tell them: “The affair belongs en- 
tirely to Allah.’ They were concealing in their 
hearts what they would not let you know, say- 
ing: ‘Had we any say in the affair, we would 
never have been slain here.” Tell them, ‘Had 
you remained in your homes, surely those for 
whom death had been ordained,” would have 
appeared at the death sites,’ in order that He 
might try what is in your breasts,** and purge 
what is in your hearts. Allah is Aware of what 
is in the inner recesses of your hearts. 
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climbing (the hill)” Au. 


too, such as: loss of booty, injury to 
many, the triumphant statements of 
Abu Sufyan at the base of the hill, 
and others (Razi, Qurtubi). 


Qurtubi writes: It cannot be ruled 
out that they moved out towards the 
edge of the valley and then climbed 
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the hill, hence both the variant read- 
ings, and the meaning they lend, 
could be correct. 


244. Distress upon distress: one of 
which was the news that the Prophet 
was dead, and the other, their mas- 
sacre at the hands of the Makkan pa- 
gans: Qatadah, Mujahid, Rabi` (Ibn 
Jarir, Ibn Kathir, Qurtubi). 


(Ihe two mentioned above were 
the great losses). There were others 


245. Ibn `Abbas, Qatadah, Suddi 
and others have said that what hap- 
pened after Abu Sufyan had spoken 
to the Muslims from the foot of the 
hills and then departed, is that the 
Prophet sent a man after him to 
check whether the Makkans were 
intending to plunder Madinah or 
were heading to Makkah. When it 
was reported that they were head- 
ing towards Makkah, the Muslims 
felt relieved (and: Suddi), a refresh- 


Al- Imran 


ing slumber overtook them. Abu 
Talha and Ibn Zubayr used to say 
(the report is in Tirmidhi of hasan 
sahih status, as well as in Nasai: 
Ibn Kathir, Shawkani) that they did 
not raise their heads from slumber 
that was overtaking them (‘despite 
repeated efforts, my sword would 
slip out of my hand’: Abu Talha in 
Bukhari), but found that all around 
them heavy heads were tilting down 
full this way or that. Whereas, adds 
Suddi, the hypocrites either did not 
get the news or would not believe 
that the Makkans had spared Madi- 
nah. So they remained tense. Hence 
the words: “But a party was there that 
was only concerned with itself (Ibn 
Jarir). 


Ibn Mas`ud has added that sleep or 


slumber during a battle is a sign of 


peace, but when it is during salah, 
it is from Shaytan (Ibn Jarir, Ibn 
Kathir). 


Razi said: this is because sleep can 
only overtake a person during a bat- 
tle if he has full trust and confidence 
in Allah, while in salah it can only be 
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because of being at a great distance 
from Him (at that moment). 


246. That is, thoughts that rest on 
pre Islamic pagan beliefs: Qatadah 
(Ibn Jarir). 


Majid remarks: “A/ Jahiliyya is a well 
known synonym for the Arabian 
dark ages or pre Islamic Arabia, but 
an erudite Egyptian scholar has re- 
cently shown, as quoted by Dr. Zaki 
Ali, that instead of its literal mean- 
ing, the word ‘rather denotes arro- 
gance, ostentation and contention 
which were prevalent among the 
Arabs before Islam, in contradistinc- 
tion to modesty, pious resignation 
conducive to peace, and the advan- 
tage of good deeds over the nobility 
of pedigree, these being distinctive 
features of the ethics of Islam’ (Zaki 
Ali, Islam and the World, p. 3 £.n.).” 


247. Zubayr (b. al “Awwam) said 
that even as slumber was overtaking 
him, he clearly remembers hearing 
Mutattab b. Qushayr say (to himself 
in a low pitched voice: Ibn Kathir), 
“Had we any say in the affair, we 
would not have been slain here (Ibn 
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[155] Those of you who turned away the day 
the two forces met, surely, it was Satan who 
had caused them to slip because of some of 
what they had earned.” However, Allah has 
forgiven them.” Surely Allah is Most Forgiv- 


ing, Most Forbearing. 


Jarir). 


248. Hasan has said: Not everyone 
participating in a jihad can get killed. 
It is only those for whom it has been 
so destined that die (Ibn Jarir). 


249. We have time and again ex- 
plained that what Allah means by 
saying: “in order that He may know,” 
ot, “in order that We may know,’ is, 
“in order that He may let His cho- 
sen slaves and true followers know,” 
for He is complete in His knowledge 


(Ibn Jarir). 


250. Asad writes: “This is an illus- 
tration of a significant Quranic 
doctrine, which can be thus sum- 
marized: “Satan’s influence” on man 
is not the primary cause of sin but 
its first consequence: that is to say, 
a consequence of a person’s own at- 
titude of mind which in moments of 
moral crisis induces him to choose 
the easier, and seemingly more pleas- 
ant, of the alternatives open to him, 
and thus to become guilty of a sin, 
whether by commission or omis- 
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sion. Thus, God’s “causing” a person 
to commit a sin is conditional upon 
the existence, in the individual con- 
cerned, of an attitude of mind which 
makes him prone to commit such a 
sin: which, in its turn presupposes 
that is, the ability 
to make, within certain limitations, 


man’s free will 


a conscious choice between two or 
more possible courses of action.’ 


Commenting on the words, “because 
of some of what they had earned, 
Thanwi says that this shows that a 
previous sin can cause another, just 
as a good deed gives birth to another 


good deed. 


251. It is reported that one day 
‘Umar ibn al Khattab recited surah 
Al ‘Imran in his Friday sermon. He 
used to do that quite often. When 
he reached this verse he said: “When 
the scales turned in Uhud, I fled. 
The next thing I saw myself climb- 
ing a hill and people saying, “Mu- 
hammad has been killed.’ I said, ‘I 
shall not hear anyone say Muham- 


mad has been killed, but I shall kill 
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him.’ Then we assembled on top of 


a hill and Allah revealed this verse.” 


(A report in Muslim says that in to- 
tal seven Ansar and two Muhajirun 
remained with the Prophet, out of 
which seven Ansar died defending 
him, until the Prophet said: “We 
did not do justice to our brothers.” 
[Other reports suggest that in total 
12 were left with the Prophet: Qur- 
tubi]. Bukhari and Muslim have also 
reported that two men in white at- 
tire, who were never seen before or 
after, presumably Jibril and Mikail, 
were seen at the left and right hand 
side of the Prophet shielding him: 
Ibn Kathir). 


Some scholars are of the opinion that 
this has reference to those, who, in 
the face of defeat, left the battle field 
and began to climb the hills (Qur- 
tubi). Others are of the opinion that 
the verse was revealed concerning 
those who fled to Madinah. Some 
others have named those Compan- 
ions who were criticized by this verse 


(Ibn Jarir). 


In any case, adds Qurtubi, even if 
the allusion is to those who fled to 
Madinah, it can be said that they 


were seeking refuge there, with the 


expected onslaught of three thou- 
sand murderous Makkans against 
a depleted army of seven hundred 
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Muslims. 


(It might also be noted that it was 
only the second major battle in Is- 
lam and the Muslims did not have 
a clear instruction about what they 
were required to do in the face of 
a defeat: whether to die, to the last 
man, in the battle field, or retreat to 
a refuge: Au.). “Hence,” Qurtubi has 
said, “it was their act of abandon- 
ing the Prophet which was consid- 
ered a sin and which evoked Allah's 
rebuke. Further,’ he adds, “Allah 
forgave them the sin, as He forgave 
Adam the sin of the first disobedi- 
ence. It was a great favor, for even 
if a man is truly remorseful, repents 
and seeks forgiveness for a sin, he 
cannot be sure that he has been for- 
given, as against this sin which was 
announced forgiven and which left 
the sinners blameless.” 


Qurtubi, Ibn Kathir, Alusi also add: 
It is reported by Bukhari that a man 
came to perform Hajj. He happened 
to pass by a group of people and en- 
quired who they were. He was told 
that they were of the Quraysh. He 
asked: “And who that Sheikh is?” 
They said, “That’s Ibn ‘Umar.” He 
turned to him and said: “Will you 
answer me if I asked you some ques- 
tions?” He replied: “Go ahead.” The 
man asked: “I adjure you by the 
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[156] Believers! Be not like those who disbe- 
lieved and said about such of their brethren”? 
as who, when they journeyed through the 
land, or were in an expedition, that ‘Had they 
remained with us, they would not have died 
or been slain.” This, in order that Allah may 
make it a source of great regret in their hearts. 
Indeed, it is Allah who bestows life and deals 
death.”** Allah sees what you do. 
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[157] If you are slain, or die in Allah's cause, 
surely, Allah's forgiveness and His mercy are 
better than what they amass. 
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[158] Whether you die or are slain, surely it is Syed al Jy vis F i 5 
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unto Allah that you shall be gathered. 


glory of this House, are you aware 
that ‘Uthman ibn `Affan had fled at 
Uhud?” Ibn `Umar said: “Yes.” The 
man asked: “Are you aware that he 
did not participate in the battle of 
Badr?” Ibn `Umar said: “Yes.” Then 
he asked: “Are you aware that he was 
not present on the occasion of the 
Ridwan Pledge?” Ibn `Umar said: 
“Yes.” The man said: “God is Great.” 
Ibn `Umar told him: “Come to me 
and Pll explain to you these things.” 
Then he told him: “As for his flee- 
ing at Uhud, Allah forgave it. As for 
his absence at Badr, the Prophet's 
daughter was his wife and she was 


sick. The Prophet told him: “(If you 


grea 


stayed back) You shall have rewards, 
and a share in booty equal to any 
other participant. As for his absence 
from Ridwan Pledge, had there been 
any other man more honorable than 
him, the Prophet would have sent 
him as his emissary to Makkah. The 
Pledge of Ridwan took place after 
‘Uthman had left for Makkah for 
negotiations. The Prophet pointed to 
his right hand and said: “This is the 
hand of ‘Uthman,’ and then plac- 
ing it on the other he said, “This is 
‘Uthman’s pledge.’ Take that (from 
me), and now you can go.” In fact, 
the Bay‘ah was occasioned by the 
rumors that Uthman had been mar- 
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tyred in Makkah (Au.). 


252. It is the hypocrites who had 
said these words. It is possible that 
they were referring to the people 
of their own kind who died in the 
Uhud encounter, or on other occa- 
sions, and hence the word “breth- 
ren.” Alternatively, they might have 
been speaking of their blood-related 
brothers, and not brothers in faith 
(Zamakhshari, Razi). 


253. Sayyid writes: “The words, ‘had 
they remained with us, they would not 
have died or been slain, reveal the 
distinguishing marks found in the 
concepts of one endowed with faith, 
and the one lacking it ... concepts re- 
garding the Divine Laws that govern 
life and its numerous facets: both the 
pleasant as well as the unpleasant. A 
man of faith understands the laws of 
Allah, knows the will of Allah, and 
is satisfied with the decrees of Allah. 
He knows that nothing but what 
is decreed by Allah can strike him; 
that what he got could not have been 
missed, and what he missed could 


not have been got. He does not, 


therefore, meet setbacks with despair, 
nor does he indulge in excessive cel- 
ebrations at successes. He does not 
lose his self before this or that event, 
nor does he regret at the end of an 
affair, that if he had not done that, 
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he would not have received this. 
With him, the considerations of 
the Divine Decree, efforts, opinions 
and consultations, are all before the 
event, and before the action. But af- 
ter the action, in line with the De- 
cree and efforts, within the limits of 
his knowledge, and within the limits 
of the lawful and unlawful ... after 
the action in the light of these factors 
... there is no looking back for him. 
Whatever the outcome, he meets it 
with grace, peace, and submission, 
believing that whatever happened 
is by the will of Allah and following 
His wisdom, and that it could not 
have been otherwise, although it was 
he who made the efforts, balancing 
it between actions and submission 
and between positivism and trust 
in Allah. As for him whose heart is 
devoid of faith in Allah, faith of the 
kind described herewith, it is he who 
is always in worries ... always in an 
‘if and ‘if not’ situation, or mutters, 
‘Woe unto me,’ or ‘to my great ill 
luck,’ etc.” 


254. That is, Allah gives life to those 
who go to the battle field, and death 
to those who stay back at home 
(Qurtubi). Not only does Allah give 
life and deal death, He also length- 
ens or shortens life of whomsoever 
He will (Ibn Jarir, Ibn Kathir). 
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[159] And by Allah’s grace you are (O Mu- 


hammad) soft to them.™ Had you been harsh 
and hard-hearted, surely they would have 
dispersed away from about you.*° Therefore, 
overlook, seek Allah’s forgiveness for them, 
and consult them in the affairs.” But when 
you are resolved,” put your trust in Allah.*° 
Verily, Allah approves of those who put their 


trust (in Him). 


Khalid ibn al Walid is reported to 
have said on his death bed: “There 
isnt a place on my body equal to 
the length of the span of a hand on 
which there isn’t a mark of an injury 
that I received in the battle fields. 
Yet, here I am, dying on this bed” 
(Zamakhshari). 


“However,” Razi writes, “coming as it 
does, after the mention of the heart, 
the phrase could also mean that Al- 
lah gives life to the hearts of the righ- 
teous with the light of guidance, and 
lets the hearts of the hypocrites die.” 


255. The relationship between the 
previous and this verse is that when 
the Prophet returned from Uhud, he 
did not evince any anger toward his 
followers (Qurtubi), nor toward the 
hypocrites, rather, was lenient and 
forgiving, and hence the words: “By 
Allah’s grace you are soft ...” Accord- 
ingly, when the Prophet and `Ali were 
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washing their arms after the battle of 
Uhud, ‘Uthman’s wife came in and 
enquired about him. `Ali said that 
‘Uthman had disgraced himself (by 
leaving the battlefield and seeking 
refuge in Madinah). But the Prophet 
was not too pleased with the answer. 
When `Uthman himself showed up 
a little later, along with two of his 
friends, all that the Prophet said to 
him was: “Surely, you travelled a 
long distance (retreating all the way 
to Madinah)” - Razi. 


Abu Umamah al-Bahili has reported 
in a hadith of Ahmad that once the 
Prophet took his hand in his own 
and said: 
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“O Abu Umamah, there are some 
among the believers whose heart 
softens for me” (Ibn Kathir). 


256. According to Rabi‘, the de- 
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scription of our Prophet in the Taw- 
rah is as follows: 
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“He will not be harsh, nor severe, 
nor quarrelsome in the markets, 
nor will he pay back an evil with 
an evil, rather, will forgive and 
overlook” (Ibn Jarir, Ibn Kathir). 


257. The word shawir refers in its 
root to the act of extracting honey 
from a beehive. There was at least 
one additional reason why Allah 
ordered the Prophet to consult his 
followers. Things had gone awry at 
Uhud after he had consulted them 
before the battle and had acted ac- 
cording to their wishes. If he had not 
consulted them in the subsequent 
affairs, it would have sounded as if 
he was not too pleased with them at 
heart, which was not the case (Razi). 


The Prophet always consulted them. 
He consulted them at Badr: whether 
they should fight or not; at Uhud: 
whether they should defend the city 
from within or go out and meet the 


enemy in the open; during the battle 
of the Ditch: whether they should 
make peace with the Makkans over 


one third of the dates of Madinah 


or not, but abandoned the idea af- 
ter it was opposed; at Hudaibi- 
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yyah: whether they should fight the 
Makkans or not; at the incident of 
Fidak regarding what was to be done 
with regard to the rumors about 
‘Aisha; as well as on several other 
occasions (Ibn Kathir). 


A hadith says that a people will not 
consult each other in their affairs, 
but will be guided to what is best for 
them. And Abu Hurayrah is reported 
to have said: “I have not encountered 
another set of people other than the 
Companions who consulted each 
other more” (Zamakhshari). 


Some reports, one in Hakim of a 
strong status, suggest that it was not 
everyone that the Prophet was sup- 
posed to consult, rather men like 
Abu Bakr and ‘Umar, for they were, 
according to ‘Ali ibn abi Talib, his 
apostles, viziers and fathers of the 
Ummah (Ibn Kathir). Accordingly, 
the Prophet is reported to have said 
about Abu Bakr and `Umar: 
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“If you two agree on something, 
I will not go against it” (Alusi). 


In fact, Ibn ‘Atiyyah has said that 
consultation is one of the pillars of 
Islam and a ruler who does not con- 
sult may be removed. Ibn Khuwayz- 
mandad has said that it is obligatory 
on the rulers to consult the scholars 
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in matters of Islamic law, military 
chiefs in matters of war, prominent 
citizens in matters of their welfare, 
and technical and other experts on 
the developmental affairs... (The 
more so for them because), as Hasan 
al Basri and Dahhak have said, the 
order to consult is actually more 
binding on the Muslims than on the 
Prophet, who actually stood in no 
need of their opinions ... Hence we 
find that the ruling Companions of 
the Prophet created a consultative 
council for state affairs (Qurtubi). 


Asad adds: “This injunction, im- 
plying government by consent and 
council, must be regarded as one 
of the fundamental clauses of all 
Quranic legislation relating to state- 
craft. The pronoun “them” relates to 
the believers, that is, to the whole 
community; while the word al amr 
occurring in this context as well as 
in the much earlier revealed phrase 
amruhum shura baynahum in 42: 38 
denotes all affairs of public concern, 
including state administration. All 
authorities agree in that the above 
ordinance, although addressed in the 
first instance to the Prophet, is bind- 


ing on all Muslims and for all times. 
(For wider implications see State and 


Government in Islam, pp. 44 ff.).” 


258. When the Prophet was asked 
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according to a tradition in Ibn Mar- 
duwayh, on the authority of `Ali ibn 
abi Talib to explain the implications 
of the word ‘azm in the above con- 
text, he replied: “(It means) consult- 
ing the knowledgeable people (ahl 7 
ray) and thereupon following them 
(in their advice)” - Ibn Kathir. 


Thanwi adds: It is not binding, how- 
ever, upon a person, be he a ruler, to 
follow the advice of those he con- 
sults. He may overrule them and act 
in the best interests of those who will 
be directly affected. 


259. Rashid Rida writes: That is, af- 
ter you have consulted the people, 
and have made your choices, de- 
pend on Allah, (and not on your 
material means or equipment) and 
put your plans to action. So did the 
Prophet when he sought the advice 
of his Companions whether they 
should defend the city from within 
or without. When they had given 
their opinion, he had made up his 
mind, and he had put on his armor, 
he went ahead with the action, not 
looking back. He did not change 
his decision when his Companions 
withdrew their suggestion. Had he 
done that he would have betrayed 
lack of firmness. He moved ahead 
with faith and trust in Allah. In fact, 
as a corollary it can be added that 
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when a similar incident took place 
with the British they also did not 
withdraw from their declared inten- 
tion. When our master (Sheikh * Ab- 
duh) was in Britain they asked him 
the advisability of sending British 
troops to Sudan to combat the forces 
of Mahdi. He told them that it was 
not advisable and that the British 
would lose the war. The British did 
not pay attention and sent out their 
troops. They were promptly defeated 
and our master wrote to the British 
minister reminding him of his own 
advice. The minister wrote back that 
be that may, but the British policy 
was that once the government had 
taken its decision, it did not like to 
withdraw it. 


Tawakkul 


On the subject of tawakkul, it might 
be pointed out that it is not the name 
of cessation or slackness of efforts. 
Tawakkul is an act of the heart, while 
efforts are the acts of the body. Tir- 
midhi has preserved a hadith which 
says: 
hial Gl as bv Ai jth 
shigests 
“An honest, truthful trader shall 
be with Prophets, Szddiqun and 


martyrs on the Day of Judg- 
ment.” 
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In this hadith we see the rule at work 
is that anyone who made efforts and 
strove to make his living honestly 


will be placed with the chosen ones. 
Another hadith of Tirmidhi, Nasa’i 
and Ibn Majah says: 
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“Were you to have trust in Allah, 
the way He should be trusted, He 
would feed you the way He feeds 
the birds: they go out hungry in 
the morning and return well-fed 
by the nightfall.” 


This hadith indicates that it is 
necessary to make efforts, so that 
even the birds have to fly out. 


According to another hadith, of 
which various versions exist in Tir- 
midhi, Ibn Hibban and Tabarani a 
man asked the Prophet (saws) if he 
should tie his camel or leave it in Al- 
lah’s trust. He told him: 
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“Bind it and have trust in Allah.” 


The above hadith has been declared 
Hasan by Tirmidhi (Au.). 


‘Umar is reported to have said: “Let 
not anyone sit back at home doing 
nothing about his sustenance saying, 
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[160] If Allah helps you, then there is none 
to overcome you. But if He abandons you, 
then who is it that can help you after Him??° 
Therefore, in Allah let the believers place their 


trust. 


[161] It is not for a Prophet to be fraudulent.’ 
Whoever defrauded shall bring the fruits of his 
fraud on the Day of Judgement.” Then it is 
that every soul shall be repaid in full for what 
it earned, and they shall not be wronged. 


‘O Allah feed me, for you know that 
the heavens neither rain down silver 
nor gold” (Rashid Rida: abridged 


and annotated). 


Thanwi comments: Efforts (tadbir) 
do not contradict tawakkul. How- 
ever, (tadbir) is not absolutely essen- 
tial. In contrast, tawakkul — in the 
sense of trust in Allah for the best of 
outcome — is absolutely essential and 
obligatory upon every Muslim. The 
rules for efforts (tadbir) are therefore 
as follows: If the efforts required are 
of religious nature, then it is forbid- 
den to neglect them (for instance 
war preparations, which has been 
ordered by the Qur'an. Mere tawak- 
kul is not enough for victory: Au.). 
If the efforts are not a religious re- 
quirement, but are of the sort upon 
which results ‘normally’ depend, 
then too they cannot be neglected 
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(for instance working for one’s liv- 
ing before expecting to see the din- 
ner table laden with food, although 
Allah is the Provider: Au.). On the 
other hand, if the effects of efforts on 
the results are of “uncertain” nature 
(zanni), then, for someone endowed 
with a strong will and faith, they are 
inessential. But if the effects of the 
efforts are of imaginary type (wah- 
mi), then one should entirely abstain 
from tadbir (such as, for example, re- 
fusing to share a drink from a single 
bowl out of fear of transmission of 
diseases: Au.). 


Also see note 196 of this Surah for 
further discussion. 


260. Hence the Prophet’s supplica- 
tion (abridged): 
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“O Allah, do not abandon me to 
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my own self, nor to anyone else, 
even for a moment” (Ibn al-Qa- 


yyim). 


261. There are several interpreta- 
tions, one of them (preferred by Ibn 
Jarir) comes from Ibn * Abbas. It says: 
“This verse was revealed after the 
battle of Badr when a red gown was 
found missing of the war spoils and 
some of the Companions thought 
that probably the Prophet had kept 
it for himself (to which he had the 
right anyway, according to the laws 
then in force: Au.)” Ibn Jarir, Ibn 
Kathir. 


When Ibn ‘Abbas was asked how 
his followers could suspect his hon- 
esty, he answered: “Why not? If 
they could attempt to assassinate 
him (they could also suspect him)” 
(Razi). 


In other words, Ibn ‘Abbas had the 
hypocrites in his mind (Au.). 


However, an alternative explana- 
tion (offered by Kalbi and Muagatil: 
Razi), is that the verse was revealed 
in response to the conversation that 
took place between the Prophet and 
the archers. When he asked them 
why they had abandoned their post 
while they had his strict instruc- 
tion against it, they replied that they 
thought each person would get what 
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he had helped himself of the booty, 
and therefore, they might not get a 
share in it. The Prophet remarked: 
“Did you imagine that we were go- 


ing to dupe you and deny your share 
of the booty?!” (Zamakhshari). 


262. In a long hadith (in Bukhari 
and Muslim: Ibn Kathir), the Proph- 
et is reported to have warned that 
on the Day of Judgment people 
would appear with a goat, a horse 
or a camel on their shoulders those 
and 
men pleading help of the Prophet 
who will say: “I have no power over 
anything today. I had delivered my 
message.” According to another re- 
port (in Bukhari and Muslim: Ibn 
Kathir), the Prophet sent one of his 
men to collect zakah. When the man 
returned he said: “These are zakah 
goods, and these are my personal 
things that have been gifted to me.” 
At this the Prophet climbed the mim- 
ber and said after praises to Allah: 
“What's the matter with the people 
that when I send one of them to col- 
lect zakah, he returns and says I have 
been gifted such and such things. Lo. 
Why should he not stay put in his 
house and wait for the gifts to come 
by?!” Then he added: “People. Fear 
Allah. Let not one of you come on 
the Day of Judgment with an animal 


beasts crying in their voices 


on his shoulder bleating or neighing, 
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or whining” (Qurtubi). 


According to another report, when 
the Prophet warned Sa`d b. ‘Uba- 
dah, (before sending him out on a 
mission) of the seriousness of the 
affair of collecting the zakah (in 
which there is the likelihood of col- 
lecting more than the obligatory and 
earning a sin: Au.), Sa`d b. ‘Uba- 
dah sought to be spared the job and 
the Prophet spared him (Ibn Jarir). 
A similar report is (in Abu Daud: 
Ibn Kathir) about Ibn Mas`ud who 
declined to accept the responsibil- 
ity and the Prophet spared him too 
(Qurtubi). 


According to a report in Ahmad and 
Abu Da’ud, the Prophet said: 
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“Whomsoever we appoint as a 
state official may take a house for 
residence if he hasn’t one, a wife 
as a spouse if he has none, and 
a servant to serve him if he has 
none. But whoever took anything 
more than this is fraudulent or a 
thief” (Qurtubi), 


According to another report in Ah- 
mad, brought to us by Abu Rafi’, the 
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Prophet used to do his “Asr and go 
out to Banu ‘Abdul Ash-hal staying 
some time with them chatting and 
returning by Maghrib. Once when 
he was returning and happened 
to pass by the graves of Jannatu al 
Baqi’, he turned one side and said, 
‘Woe unto you, woe unto you.’ At 
this I (the reporter) felt constricted 
in my shield and fearing he had ad- 
dressed me I fell back. He asked me 
why I had fallen back. When I told 
him my fears, he said, “Rather, that 
grave is of so and so whom I had 
sent for collecting zakah, but he kept 
back a shield for himself. He is being 


33) 


punished now. 


We also have the famous story of 
Khayber preserved in Muslim, relat- 
ed by `Umar ibn al Khattab, which 
says that people were counting the 
dead and saying, 
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‘So and so is a martyr, so and so 
is a martyr, until they passed by 
a corpse and said the same thing. 
The Prophet interjected: “Not at 
all. I have seen him in the Fire be- 
cause of a cloak he had stolen out 
of the booty.” Then the Prophet 
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[162] What?! Can he who followed Allah's 
good pleasure can be like him who returned 
with Allah’s anger, and whose abode is Hell? 
- an evil homecoming !?° 
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And Allah sees all that they do. 


added, “O Khattab’s son, go and 


announce: “Beware! None but 


four fifth to the soldiers. Once it 
so happened that a man came 
up after the division with a tuft 
of hair. The Prophet asked him 
three times: “Did you hear Bilal’s 
announcement or not? Did you 


believers will enter Paradise.” 


Finally, we have (Qurtubi), the 
hadith of the Prophet which says 
that: 
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After every battle in which 
booty was obtained, the Prophet 
ordered Bilal and he announced 
among the people (that all booty 
was to be registered with the 
Prophet). They came with the 
booty they had captured and 
he divided in the following 
manner: one fifth to the state and 


hear Bilal’s announcement or 
The man said he had. 
“Then what kept you back from 
bringing it?” he asked him. The 
man sought to be excused. But 
the Prophet did not accept his 


excuse. He said, “Rather, you 


not?” 


will bring it with you on the Day 
of Judgment, I am not accepting 
it from you now.” (Ibn Kathir) 
The above report, as found in 
Abu Daud’s collection, has been 
termed Hasan (Au.). Neverthe- 
less, various reports suggest that 
food articles are exempted, es- 
pecially when there is scarcity; 
so that one might eat out of the 
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[164] Surely, Allah conferred a great favor on 
the believers’ when He raised amidst them a 
Messenger from amongst themselves,*® who 
recites to them His verses, purifies them, and 
teaches them the Book and the Wisdom,*°° 
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while, before that, they were in manifest er- 


rot. 


booty, to the extent of his hun- 
ger without incurring sin (Razi, 
Qurtubi). 263. Several interpre- 
tations of the two kinds of men 
referred to at this point are pos- 
sible: a) true believers and hypo- 
crites, b) those who do not de- 
fraud, and those who defraud 
in the spoils of war, c) he who 
obeyed and is righteous and he 
who did not obey and committed 
sins, and d) those who followed 
the Prophet in chasing Abu Su- 
fyan after Uhud and those who 

.(did not (Razi 


264. Sayyid comments: “What is 
the great blessing of Allah upon all 
Muslims of all times that has been 
conferred upon them through their 
Prophet? It is that of Islam, its way 
of life, its social, economic, and po- 
litical systems. This is now their per- 
sonal identity card with which they 
Arab Muslims as the first to be ad- 
dressed and non Arab Muslims as 
their partners can introduce them- 


selves to the rest of the world. But if 
they do not present this as their spe- 
cialty, what else is there that they can 
present? Can they present geniuses 
in arts, science, and literature? No. 
‘The people have enough of them, of 
their own stock and, therefore, are 
neither in need of them nor are they 
waiting for the appearance of a few 
more. Can they, alternatively, pres- 
ent their industrial products and fill 
their markets with them? No they 
can not, for the rest of the world is 
already producing enough. In fact, 
others are leaders in these fields. Or, 
can they present to them the secu- 
lar systems of thoughts and ideas, or 
economic theories, or what have you 
not? No, they cannot, for the world 
is over subscribed with theories and 
philosophies touching every issue of 
life. What then is it that the Muslims 
can present to the world? Lo! It is 
none other than the religion of Islam 
and the system of life it offers. Noth- 
ing short of the great blessing itself 
that has been bestowed upon them 
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can they present to the world. The 
world was never in greater need of 
it than today. If the Arab and non 
Arab Muslims cannot present this, 
then there is nothing else they can of- 
fer to the world at large. They are in 


possession of this great blessing. But 


what Devil is it which prevents them 
from presenting this to the world? 
What Devil is it? (Can anyone tell 
us)?” 


265. The meaning of the words: 
“min anfusi him" (a Messenger from 
amongst themselves), is that Allah 
raised him from their own kind, that 
is, a man (and not, for instance, an 
angel: Au.) in order that they might 
be at ease with him, as He said else- 
where (30: 21): 
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“And of His signs is that He creat- 
ed out of your own selves spouses 
in order that you may find solace 
in her.” 


In this verse, Allah used the same 
phrase “min anfusi kum.” Allah also 
said elsewhere (18: 110): 


d's Oy gy Gt dy og She sas of 3B 

[his S] 
“Tell them (O Prophet), I am but a 
man like you, (save that), it is re- 
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vealed unto me that your Lord is 
one Lord.” 


Or (25: 20): 


aU g oH) ad a i cas lag 
is . : oil] SAN o SK Atala 
“I have not sent before you (O 
Prophet) Messengers but that they 
used to eat food and used to go 
about in the markets.” 
And, elsewhere (12: 109): 
BT ie pel. ei le Ý aus g us P 
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“And We have not sent to the chief 
towns earlier but men, revealing 
unto them.” (Ibn Kathir) 


266. By “the Book and the Wisdom:” 
the first alludes to what is apparent 
and extrovert, while the other to 
what is unapparent and introvert in 
our religion (Razi). 


“To under- 
stand what purification this verse is 


267. Sayyid comments: 


referring to, we might recall what 
Ja‘ far b. abi Talib said when he ap- 
peared in the court of Najashi to 
thwart the attempts by the Quraysh 
to get the Muslims expelled from Ha- 
basha. He said: “O King. We were an 
ignorant people: worshipping idols, 
devouring carrion, committing inde- 
cencies, severing blood ties, neglect- 


ing the neighbor, and the strong de- 
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vouring the weak. We were in that 
state when there appeared amongst 
us a Messenger of our own stock. 
We know his family connections, 
his truthfulness, his trustworthiness, 
and his chastity. He called us to one 
God, in order that we may worship 
Him alone and give up what we and 
our forefathers worshipped of stones 
and idols. He taught us to be truth- 
ful, deliver the trust, join the blood 
ties, do good to the neighbor, abstain 
from vile things and bloodshed. He 
forbade us indecencies, false witness- 
ing, devouring of the property of or- 
phans, defaming of chaste women, 
and ordered us that we worship none 
but one God, ascribing no partner 
unto Him, and he ordered us to es- 
tablish the Prayers, pay the zakah 
and observe fasts.” 


In addition, we may recall what 
‘Aisha had to say about the differ- 
ent kinds of sexual and marital rela- 
tionships and practices that existed 
before the advent of Islam. She said, 
“Before Islam there were four kinds 
of sexual and marital relationships. 
First, the kind of practice which is 


now prevalent, after Islam, according 


Al- Imran 


to which, a man proposes to a wom- 
an through her guardian and marries 
her against a dowry. Second, a man 
would tell his wife, “Go to such and 
such a man and lie down with him.’ 
Then he would not touch her until 
the time he was sure she was preg- 
nant from that man. If she was, he 
would go into her if he wished. This 
they would do in order to bring into 
their own family a trace of nobil- 
ity of that man. This was known as 
the ‘stock marriage.’ Another form 
of marital relationship was of ten 
or more people going into a single 
woman in turns at a time. After she 
had become pregnant by them and 
had given birth to a child, she would 
invite them all to her house. They 
would all show up without excep- 
tion. When they had gathered at her 
place she would say, “You know what 
has transpired between us. Now I 
have given birth to a child.’ Then 
she would declare anyone of them 
she wished as the child’s father, and 
the man had to accept the child as 
his son, without anyone protesting 
about it. Finally, a group of people 
would gather and go into a woman. 
‘These were prostitutes who hoisted a 
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[165] Is it that when you were struck with a 


disaster, while you had struck them (with one) 
two-fold (in its destructiveness), you asked, 
‘Where is this from?’ Tell them, “This is from 
your own selves.” Verily, Allah has power 


over all things.’ 


[166] What befell you the day the two forces 
met (at Uhud), was by the will of Allah, in 


order that He may know the believers. 


flag on their doors so that they may 
be recognized as prostitutes. Any- 
one could go into them. When one 
of them became pregnant and gave 
birth to a child, all the people would 
be invited and a ‘tracker’ (Quaafah) 
would be brought in who would de- 
cide by physical signs as to whose son 
the child could be. He would name 
a person and the child would be at- 
tached to him, to be known as his 
son. The man had no choice in the 
affair and had to acquiesce.” 


268. According to Ibn ‘Abbas, Qata- 
dah, ‘Ikrimah, and others this refers 
to the defeat at Uhud where seventy 
of the Muslims were martyred while 
at Badr the Muslims had killed sev- 
enty and imprisoned seventy (Ibn 


Jarir, Qurtubi). 


269. According to Qatadah, this re- 
fers to the advice given by the Com- 
panions to the Prophet to go out 
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of Madinah and give the enemy a 
fight in the open, rather than, as the 
Prophet had wished, use the city as a 
bastion and fight from within. 


But, according to ‘Ubaydah al 
Salmani and `Ali, this was due to 
their preference to accept redemption 
from the prisoners of Badr instead of 
executing them, and risk martyrdom 
of seventy of their own men, about 
which they had been warned by Ji- 
bril and by the Prophet, since the 
Companions thought, at that time, 
that martyrdom was not such a bad 
idea after all, and that they needed 
the money rather so badly then (Ibn 
Jarir, Qurtubi). 


Abu Daud and Tirmidhi have also 
related this hadith, but the latter 
has declared it hasan gharib (which 
is a kind of weak report: Au.) Ibn 
Kathir. 
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[167] And in order that He may know those 


who resorted to hypocrisy.” They were told, 
‘Come. Fight in the way of Allah, or defend,’ 
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they replied, ‘Had we known there would be Ws ee À a P j a com 3 


a fight, we would have followed you.” That 


day they were nearer to unbelief than they 3 ar 
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were to belief?” uttering with their mouths 
what was not in their hearts. And Allah is bet- 


ter informed of what they conceal. 


Nasai has also this report coming 
from ‘Ali (Shawkani). But Shawkani 
wonders how the report can be rec- 
onciled with another trustworthy re- 
port according to which the Prophet 
and Abu Bakr regretted that they had 
not executed the Prisoners at Badr. 
Why should they have, if they had 
been given a choice to act either way? 
Rashid Rida also doubts the strength 
of the report. Albani has however 
declared it trustworthy (Sayyid Ibra- 
him) Au. 


270. According to the grammarian 
Abu *‘Ubaydah, the word nifaq (hy- 
pocrisy) is derived from the word 
nafigah which is the name of one of 
the two exits of a tunnel that a desert 


rodent (Jerboa: a kind of rat) digs in 
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the earth for itself. When it is pur- 
sued from one end he escapes by the 


other (Razi, Qurtubi). 


However, it may be noted that Allah 
did not refer to them as hypocrites, 
rather as, “those who resorted to hy- 
pocrisy.” This is because until then 
hypocrisy of most of the doubters 
was not firm and certain. For many 
it was a passing condition of heart. 
Many in fact repented later to be- 
come good Muslims (Rashid Rida). 


271. This refers to the falling back of 
‘Abdullah ibn `Ubayy b. Sallul and 
his three hundred followers a little 
out of Madinah on the pretext that 
they saw no fight at all and that their 
advice had not been heeded. When 
they were reproached at the fact that 
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[168] Those who said about their brethren,?”? 
while they themselves had stayed back, ‘Had 
they obeyed us, they would not have been 
slain.’ Tell them, ‘Then turn death away from 
your own selves, if you are true.’ 
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[169] Consider not those who were slain in the 
way of Allah as dead. Rather, they are alive 
with their Lord, being provided, 


[170] Well pleased with what Allah has pro- 
vided them of His grace, and rejoice in the 
fact that those behind them who have not yet 
reached them, shall be in no fear, nor shall they 
grieve.” 
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they were abandoning their breth- Lash Se ct adi jet 3 tek by 5 


ren to perils, they said they did not 
expect a fight would take place (Ibn 
Jarir, Ibn Kathir, Shawkani). 


Another possible meaning is that 
they did not see a fight, rather a 
slaughter at the hands of the invad- 
ers (Razi, Qurtubi). 


272. It has been argued with this 
verse that a man can be in various 
states of faith, 
sometimes strong (Ibn Kathir). 


sometimes weak, 


273. See note 251 above. 


274. Ibn `Abbas, Ibn Mas`ud, and 
Jabir b. `Abdullah have variously re- 
ported that the Prophet said: 
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“Verily, Muslims who fell in the 
battle-fields of Badr and Uhud 
have been given the forms of 
green birds. They drink from the 
springs of Paradise, eat out of its 
fruits. By the evening they rest on 
golden lanterns that hang by the 
shade of the “Arsh. When they 
find the good food, drink and 
place of rest, they say, “who will 
inform our brothers about us, 
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that we are alive in Paradise, well- 
fed, so that they might also work 
for it and not turn away from ji- 
had. They are told by Allah that 
their wishes would be conveyed 
to their compatriots on earth, and 
this verse was revealed” (Ibn Ja- 
rit, Kashshaf, Qurtubi, Shawkani). 


Similar versions are in Muslim, Abu 
Daud and Hakim. In fact, there are 
reports coming from the Prophet 
which say that even the souls of or- 
dinary Muslims are in Paradise (in 
the form of birds: Au.). Indeed, in 
one of the reports, three of the four 
great Imams appear in the chain of 
narrators. Imam Ahmad ibn Hanbal 
has reported through Muhammad b. 
Idris Shafe‘i and he through Malik 
b. Anas, and he through others, that 
the Prophet said: 
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“Souls of the believers are in the 
form of birds that perch on the 
trees of Paradise until Allah will 
put them back in their human 
form on the Day of Judgment” 
(Ibn Kathir). 


While on the subject, the following 
can also be quoted. In a hadith in 
Muslim the Prophet (saws) is quoted 
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as having said: 
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“No soul which dies and finding 
itself favored there in the Here- 
after, wishes that it come back to 
earth except for the martyr. He 
wishes that he be sent back and 
again get killed in the way of Al- 
lah. This is because of the favors 
it sees in martyrdom” (Qurtubi, 
Ibn Kathir). 


But it may be remembered that death 
in Allah’s cause expiates all sins, ex- 
cept, as a hadith states, what one bor- 
rows in this world. The debts have to 
be settled before they can enter Para- 
dise. Now, if it is asked, where are 
the souls of those martyrs who left 
the world in debts, since their entry 
into Paradise is barred, the answer is, 
it is possible that it is martyrs of this 
kind who are alluded to in a tradi- 
tion of the Prophet. He said: 
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“Souls of the martyrs are near 
a gleaming stream at the gate of 
Paradise in a green tomb, where 
they are fed from Paradise, morn- 
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[171] They rejoice?” in the bounties from their 


Lord, and His grace, and (in) that Allah lets 
not the reward of the believers go waste.*” 


[172] Those who responded to Allah and the 
Messenger, after wounds had afflicted them - 
for all those of them who did good and were 
godfearing, shall be a great reward. 
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[173] Those, to whom the people said, ‘Surely, 
the forces have gathered against you, therefore 
fear them.” But that increased them in their 
faith?” and they said, ‘Allah is sufficient for 
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us, an excellent Trustee.” 


ing and evening” (Qurtubi). 


The Aadith is in several works includ- 
ing in Hakim’s Mustadrak declared 
by Dhahabi as of trustworthy chain 
(Au.). 


However, according to Anas b. Ma- 
lik, this verse is also applicable to 
those who were martyred in the Bir 
Ma‘una expedition about which an- 
other verse was revealed but subse- 
quently abrogated and replaced by 
this one (Ibn Jarir, Ibn Kathir). 


275. Suddi has said in a statement 
(in Bukhari: Ibn Kathir) that the 
martyrs are given a book which tells 
them that so and so is going to join 
them on such and such a day, they 
rejoice in that as they would if some- 
one were to come back to them from 
a journey (Qurtubi). 


276. According to a hadith in Ibn 
Majah and Tirmidhi, who has de- 
clared it hasan sahih gharib, a martyr 
enjoys six special benefits: 
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1. He is forgiven his sins instantly 
and is shown his place in Para- 
dise, 2) He is saved from the pun- 
ishment of the grave, 3) He will 
be saved from the fear and shock 
of the Great Day, 4) A crown 
studded with pearls will be placed 
on his head better than the world 
and what it contains, 5) He will 
be married to seventy houries, 
and, 6) He will intercede on be- 
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half of seventy of his kinsfolk. 


277. This verse proves that iman 
increases and decreases (Kashshaf, 
Razi). As for those who have said 
that it does not, have only differed 
in the use of the descriptive words. 
What they have meant to say is that 
so far as “testimony” is concerned, 
it can only be called “testimony” if 
it is accompanied by “conviction.” 
If any doubt lurks, the testimony is 
no testimony, and hence there is no 
“belief” in the person. Yes, there can 
be increase or decrease in the “faith” 
(yaqin) of a person. A person, to 
take an example, has full “faith” in 
a doctor, finds it shaken and is beset 
with doubts when he discovers him 
failing with a patient. Therefore, 
it is “faith” (yaqin) that accepts in- 
crease or decrease of which there are, 
roughly, three degrees: ‘ilm 7 yaqin, 
(faith based on knowledge), haqq 
7 yaqin (faith based on proofs and 
arguments) and ‘ayn 7 yaqin (faith 
based on personal experience). It is 
in this background that some schol- 
ars have said that iman neither in- 
creases nor decreases since there can 


be no grades or levels of testimony. 


Either one testifies honestly or he 
does not. It is in this sense that `Ali 
is reported to have said that were the 
veils to be removed there would be 
no increase in his faith. (He used the 
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word yagin). Otherwise no one ar- 
gues that ¿man increases or decreases 
in its warmth and force (Manar). 


278. Ibn Kathir writes: In a report 
of Bukhari Ibn ‘Abbas has said that 
these were the words Ibrahim (asws) 
said when he was flung into Fire, and 
these were the words that Muham- 
mad, peace be upon him, had said 
when he was told that the forces 
had gathered against him. It is rec- 
ommended that the believers also 
say these words when faced with dif- 
ficult situations. (However, its ut- 
terance does not preclude action: 
Au.). We have a tradition in Abu 
Daud and Nasai which says that 
once a case was brought up before 
the Prophet. When he had judged, 
the man against whom the case had 
gone, turned back saying: “Allah is 
sufficient for me, an excellent Trust- 
ee (He is).” The Prophet ordered the 
man brought back. He asked him 
what it was he had said. The man 
said, ‘I said, “Allah is sufficient for 
me, and an excellent Trustee (He 


is).”’ The Prophet told him: 
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“Allah does not approve of 
weakness. Rather, you have to 
act wisely. However, if things go 
wrong (despite that) then you 
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bounty from their Lord, untouched by evil; 
they followed the good Pleasure of Allah. And 


Allah is the Lord of a great Bounty.’” 


might say: “Allah is sufficient for 
me, and an excellent Trustee (He 
is). 


According to another reliable report 


the Prophet said: 
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“How can I relax when the 
Trumpet bearer has the Trumpet 
on his lips, and awaits with the 
head bowed down, in anticipa- 
tion of the order to blow.’ He 
was asked: “What should we say 
then, Messenger of Allah?” He 
replied: “Say: ‘Allah is sufficient 
for us, and an excellent Trustee 
(He is)?” 


It is also reported of ‘Aisha and Za- 
ynab (both wives of the Prophet) 
that they contended with each oth- 
er. Zaynab said, “Allah married me 
to the Prophet in the heavens while 
you were married to him by your 
kinsfolk.” ‘Aisha replied: “Allah 
sent down my exoneration from the 
heavens (and it is) in the Qur'an.” 


With this Zaynab admitted her su- 
periority. Then she asked her: “What 
did you say when you were found by 
Safwan b. Mu‘attal? (At the time she 
was left behind by the caravan: Au.). 
‘Aisha said, ‘I said, “Allah is suff- 
cient for me, and an excellent Trust- 
ee (He is).” Zaynab said: “You said 
what the believers say” (Ibn Kathir’s 
quotation ends here). 


279. ‘Ikrimah says the allusion is 
to the campaign of Hamra’ al Asad. 
The battle of Uhud took place on 
Saturday the 15th of Shawwal. On 
the evening of the 16th the Proph- 
et’s caller announced that volunteers 
were required for a new campaign. 
He also announced that only those 
will be allowed who had participated 
at Uhud. At this Jabir b. ‘Abdullah 
came forward and said, “You know 
Messenger of Allah, that I had not 
stayed back but because my father 
had said that it isn’t right for both 
of us to go out in the battle leav- 
ing seven little girls in no one’s care. 
Therefore I should be allowed to go 
out now.’ (His father was martyred 


at Uhud: Au.). The Prophet let him 


601 


Surah 3 


602 


join. Some of those who answered 
the call were Abu Bakr, ‘Umar, 
‘Uthman, `Ali, Zubayr, Sa`d, Talha, 
‘Abdul Rahman ibn `Awf, `Abdul- 
lah ibn Mas`ud, Hudhayfah ibn al 
Yaman, Abu `Ubaydah ibn al Jar- 
rah: in all, some seventy volunteers. 
They marched out up to Hamra al 
Asad, in pursuit of Abu Sufyan and 


his forces. 


According to another report Abu 
Sgib, the freed slave of `Uthman, 
a man from Banu Ash-hal and his 
brother both had received injuries at 
Uhud. When the second call came, 
they said to each other that they 
were not going to miss a campaign in 
which the Prophet was participating. 


Accordingly, they both came out, 


with one of them leaning against 
the other, joining the Muslims at the 
camp. From there they marched out 
to Hamra al Asad, a station some 12 
km from Madinah where the Proph- 


et spent three days before returning. 


In the meanwhile Abu Sufyan and 
his men who had encamped a little 
further up at a place called Rawha 
began to question their own wisdom 
in not plundering the city of Madi- 
nah. “Neither did you kill Muham- 
mad, nor have you got with you 
heavy bosomed dames as your pillion 
riders,” chided some of them. Even 
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as they were discussing the return, 
a man called Ma‘bad the Khuza‘i 
came up to them. He was still an un- 
believer but with a soft corner for the 
Prophet. He was unhappy with what 
had struck the Prophet at Uhud. 
When Abu Sufyan enquired about 
the Prophet, Ma‘bad bluffed to him 
that he was right behind him with 
his forces, in numbers unseen at any- 
time, swelled by those angry ones at 
Madinah who had not participated 
in the battle of Uhud. They are full of 
vengeance and anger. To drive home 
the point he recited a few couplets 
of his own. That scared Abu Sufyan. 
He offered a passing caravan a camel 
load of raisins if he would pass by the 
Prophet and discourage him from 
pursuing him by telling him that 
Abu Sufyan was himself coming back 
with a huge army bent on destroying 
Madinah. When the Prophet and his 
Companions were informed of this, 
it only increased them in their faith 
and they said: “Allah is sufficient for 
us, and an excellent Trustee (He is).” 
This, Ibn Jarir says, seems to be the 
most likely reason for the revelation 
of these verses. 


Badr Sughra 


Nevertheless, according to Muja- 
hid, these verses refer to the second 
campaign of Badr known as Badr al 
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believers. 


Sughra (‘the lesser Badr’). The details 
are as follows. Before returning from 
Uhud, Abu Sufyan had promised the 
Prophet that he would meet him at 
Badr the next year for another trial of 
strength. Following his promise Abu 
Sufyan started out, but fright got the 
better of him and he returned from 
Marr ‘l Dhahran itself, commission- 
ing Nu`aym b. Mas`ud al Ashja`i at 
the cost of ten camels to go and re- 
lay the news to the Prophet that he 
was coming up against him with a 
mighty force. Nu`aym (who em- 
braced Islam during the battle of the 
Ditch in 5 A.H.: Manar) came down 
to the town and tried to dissuade the 
Prophet from setting out, warning 
him and his men that he did not ex- 
pect them to return alive, such large 
were the numbers with Abu Sufyan. 
This did cause some concern among 
the Muslims whose response to the 
Propher’s call was initially lukewarm. 
But the Prophet was determined and 
said that he would go alone, even if 
no one joined him. Encouraged by 
his determination, some seventy vol- 
unteered, and he set out for Badr. 


On the way they met batches of pa- 
gans who all assured them that Abu 
Sufyan was marching across with an 
indestructible force. But this only in- 
creased them in their faith and they 
said: “Allah is sufficient for us, an ex- 
cellent Trustee (He is).” Abu Sufyan 
of course did not go beyond Marr ‘1 
Dhahran (according to some narra- 
tions, ‘Usfan: Manar). The Muslims, 
however, chanced into a fair held an- 
nually at Badr in which they made 
great profits and returned laden with 
merchandise eight days later. ‘This 
explains the verse: “They returned 
with blessings and bounty from their 
Lord, untouched by evil’ (Ibn Jarir, 
Kashshaf, Ibn Kathir). 


It seems allusions have been made in 
these verses to both the campaigns, 
the Hamra al Asad as well as the 
Badr al Sughra. (Verse 172 alludes 
to Hamra’ al Asad, and 173, 174 to 
Badr al Sughra) - Razi, Manar. 


Ibn al-Qayyim and Halabi have 
stated that the total number of men 
with the Prophet was around 1500. 
It is possible that only 70 accompa- 
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[176] Let not those who hasten to disbelief’! 
aggrieve you.*” They will not harm Allah 
in the least.’ Allah desires not to appoint a 
share for them in the Hereafter.*** For them is 
a great chastisement. 


[177] Those who bartered unbelief at the price 
of belief, surely they will not harm Allah in the 
least. For them is a painful chastisement. 


[178] Let not the unbelievers suppose that the 
respite We grant them is in fact good for their 
selves. We grant them respite only in order 
that they may increase in their sins. For them 
is a humiliating chastisement. 
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that it should creak, for there is 
not an inch of space in it but 


nied him initially, and the rest joined 
him later (Manar). 

occupied by an angel in pros- 
tration. By Allah! If you knew 
what I know, you'd laugh less, cry 
more, would not lie down with 
yout women in your beds, rath- 


280. It is said that it is not he who 
is fearful of his Lord who weeps and 
then wipes off his eyes (moments 
later). It is he who gives up what Al- 
lah has forbidden in fear of His pun- 


er, would go out into the fields 
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ishment (Thanwi, Ashraf al-Tafasir). 
The Prophet has said in a hasan ghar- 
ib hadith of Tirmidhi: 
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“I see what you do not see, and 
hear what you do not hear. The 
heaven is creaking and it is right 


weeping and crying aloud to 
God (saying) ‘I wish I was a tree 
plucked off” (Qurtubi). 


“Let not those 
towards disbelief...”: 
This is a pictorial illustration depict- 
ing a psychological state. We can 


281. Sayyid writes: 


who hasten 


notice some of the unbelievers work- 
ing real hard in the way of disbelief, 
falsehood, evil, and sins; as if they 
are contending with others of their 
kind for an award awaiting them at 
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the other end. We find them head- 
ing speedily, in full zeal, great enthu- 
siasm, and full force, plunging head- 
long, as if they are being pressed on 
from the rear or are goaded on from 
the front by someone holding out an 
award to the winner of the race.” 


282. Rather, they harm themselves 
alone, entirely, as Allah said in a 
hadith of Muslim and Tirmidhi nar- 
rated by Abu Dharr: 
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“O My slaves, I have forbidden 
oppression unto Myself and 
have made it unlawful unto you, 


Surah 3 


therefore do not oppress each 
other. O My slaves, all of you are 
misguided save him whom I have 
guided. Therefore seek guidance 
of Me, I shall guide you. O My 
slaves, all of you are hungry save 
him who I have fed. Therefore 
ask food of Me and I shall feed 
you. O My slaves, all of you are 
naked save him I have clothed. 
Therefore seek clothes of me 
and I shall clothe you. O My 
slaves, you sin by the day and by 
the night and I forgive all of your 
sins. Therefore, seek forgiveness 
of Me and I shall forgive you. O 
My slaves, you can never be in 
a position to harm Me that you 
might (attempt to) harm Me, nei- 
ther can you ever be in a position 
to be of profit to Me so that you 
might (try and) cause Me profit. 
O My slaves, were the first of 
you and the last of you, the man- 
kind of you and the jinn-kind of 
you to become as pious as the 
most pious of you, that will not 
cause increase in My kingdom in 
the least. O My slaves, were the 
first of you and the last of you, 
the men of you and the jinn of 
you to become as corrupt as the 
most corrupt of you, that will not 
cause decrease in My kingdom in 
the least. O My slaves, were the 
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[179] Allah was not such as to let the believ- 
ers remain in the state in which you are, until 
He distinguished the corrupt from the good.*® 
And Allah was not such as to let you have 
knowledge of the Unseen, rather Allah chooses 
whom He will of His Messengers. Therefore, 
believe in Allah and His Messengers; and if 
you believe and are godfearing, then, for you 


is a great reward. 


first of you, the last of you, the 
men of you and the jinn of you 
to gather in a plain field and ask 
Me, and I were to grant everyone 
of you what he asked for, that 
would not cause a decrease in My 
kingdom more than what would 
if a needle were to be dipped into 
the sea. O My slaves, it is nothing 
but your own deeds that I keep 
record of and then return them 
to you (in the form of retribu- 
tion, good or bad). Therefore, let 
him who finds good, thank Al- 
lah, and let him who finds it dif- 
ferent, may blame none but him- 
self” (Qurtubi). 


283. The allusion is to hypocrites 
(Mujahid, Ibn Ishaq: Ibn Jarir). But 
some have said that some people 
became Muslims and then turned 
apostates. It is they who are alluded 
to by either of the two verses, 176 
and 177 (Razi). 
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284. That is, they are in such a state 
of corruption and evil that it entails 
their deprivation of the blessings of 


the Hereafter by the Will of Allah 
and His Approval (Manar). 


Asad comments: “This is an allu- 
sion to the doctrine of natural laws 
(in Qurānic terminology, sunnat 
Allah, “God’s way”) to which man’s 
inclination and actions as well as 
all other happenings in the universe 
are subject. The above verse says, as 
it were, “Since these people are bent 
on denying the truth, Our giving the 
rein [that is, freedom of choice and 
time for a reconsideration of their at- 
titude] will not work out for the ben- 
efit but will, on the contrary, cause 
them to grow in false self confidence 
and, thus, in sinfulness.” As in many 
similar passages in the Qur’an, God 
attributes their “growing in sinful- 
ness” to His own will because it is He 
who has imposed on all His creation 
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[180] And let not those who are niggardly’** 


with what Allah has bestowed upon them by 
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them. Rather it is evil for them.?” They shall 
have that which they used to be niggardly with 
hung about their necks on the Day of Judge- 
ment?” And to Allah belongs the inheritance 
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of all that is in the heavens and the earth. Al- 


lah is Aware of what you do. 


the natural law of cause and effect.” 


285. There are many advantages 
in the distinction being drawn be- 
tween the believers and the hypo- 
crites. Without that it might happen 
that a true believer divulge impor- 
tant information to a hypocrite. It 
also helps the believers to attempt 
a realistic evaluation of themselves. 
On the level of the individual, it 
can prove to be an unveiling, lead- 
ing them to corrections. Further, it 
strikes me that one of the easiest way 
for a person to know of his situation 
vis a vis his faith, or of those around 
him, would be for Allah to directly 
let him have its knowledge. But this 
is not the Sunnah of Allah. He does 
not let people know what is in the 
unseen. Rather, He leaves it to them, 
giving them the choice to either 
make efforts towards corrections, 
in the light of the guidance sent to 
them, or be negligent (Manar). 


286. There is no difference of opin- 
ion among the scholars that niggard- 
liness is applicable to withholding 
when it is obligatory to spend. With- 
holding that, the spending of which 
is not obligatory upon a person, does 
not incur the same censure (Razi). 


As for the other Quranic term shuhh, 
it is niggardliness coupled with greed 


(Qurtubi). 
287. When Allah had, up to the last 


verse, encouraged the believers to go 
out in the way of Allah, to struggle in 
His cause with their physical selves, 
He now follows it up by encourag- 
ing them to continue the struggle 


with their material possessions (Razi, 
Manar). 


Asad adds: “This is an allusion to the 
way of life of the unbelievers men- 
tioned in verse 179 above: a way of 
life characterized by extreme attach- 
ment to the material things of this 
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world a materialism based on a lack 
of belief in anything that transcends 
the practical problems of life.” 


288. The translation follows the in- 
terpretation preferred by Ibn Jarir 
of Ibn Mas`ud, Suddi and others 
who have said that it is the withhold- 
ing of zakah that is alluded to which 
will be given the form of a serpent. 
On the day of Judgment it will bite 
the non remitters on their cheeks. 


Ibn Kathir (and to an extent Qurtu- 
bi) adds evidence by quoting several 
ahadith of identical meaning found 
in various books. One of them, in 
Bukhari narrated by Abu Hurayrah, 
says that the Prophet said: 
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“Whoever was given wealth 
but did not pay the zakah will 
have his wealth turned into a 
serpent with two spots, taking 
him by his two jaws on the Day 
of Judgment saying, ‘I’m your 
wealth, I’m your treasure.’ 
Then the Prophet quoted this 
verse: “Let not those who are 
niggardly with what Allah has 
bestowed upon them by His 
grace imagine that it is a good 
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thing for them. Rather it is evil 
for them.” 


However, Ibn ‘Abbas and Mujahid 
have said that the allusion is to the 
Jews who withhold knowledge of Al- 
lah’s revelations from the people, and 
will have some sort of punishment 
hung around their necks on the Day 
of Judgment. 


It should be apparent on closer con- 
sideration that there is no contradic- 
tion between the two opinions. In 
fact, withholding knowledge sent 
down by Allah, or corrupting it for 
worldly reasons, is a sin of greater 
significance than withholding mate- 
rial wealth. To cite an example of a 
similar nature: after speaking of what 
Allah has forbidden of the food in 
verse 173 of surah al Bagarah, which 
says: 
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“He has indeed forbidden you only 
the carrion, blood, flesh of swine, and 
that which has been consecrated in the 
name other than that of Allah,” after 
saying that, Allah went on to say in 
the next verse: 
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[ive : 3 adi] 
“Those who conceal that which Allah 
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[181] Surely, Allah has heard the saying 

of those who said, ‘Allah is poor and we are 3% % Sy Us cai Íg a c igi 
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rich.”® We shall write down what they have 
said and (the fact of) their slaying of the Proph- 
ets without cause” and shall say, ‘Taste then 


the chastisement of the burning.’ 


has revealed of the Book and barter in 
its return a paltry price do not fill their 
bellies but with Fire,” 
if blood, carrion, etc., are forbidden 
things, then surely concealing Allah's 


implying that 


revelation is forbidden to a greater 
degree. Furthermore, as Imam Razi 
has pointed out, the next few verses 
also point to the possibility that it is 
the Jews who have been alluded to 
by this verse, who, anyway, commit- 
ted both kinds of niggardliness: that 
involving wealth as well as that in- 
volving knowledge (Au.). 


The Relationship: In the verses previ- 
ous to this one (no. 181) when Allah 
spoke of charity the unbelievers said 
that He must be poor to be exhort- 
ing His slaves to spend. He revealed 
these verses (Razi). 


289. Ibn Ishaq has said that accord- 
ing to Ibn ‘Abbas, the following 
incident occasioned this verse. Abu 
Bakr visited a group of Jews taking 
lessons from a Rabbi of theirs called 
Finhas. Abu Bakr told Finhas to fear 
God and declare belief in Islam, for 


he knew at heart that Muhammad 
was a Messenger. Finhas replied ar- 
rogantly that God seemed to be in 
need of the Jews, while the Jews did 
not need Him. If God were to be rich 
He would not have sought loans. He 
has prohibited the Muslims from 
charging usury while He had per- 
mitted the Jews to accept it which 
showed that He stood in need of the 
Jews more than they of Him. Abu 
Bakr got angry at these words and 
hit him in the face. Finhas reported 
to the Prophet. When he asked Abu 
Bakr the reason, Finhas denied that 
he had said the things Abu Bakr was 
alleging. Allah revealed: “Surely Allah 
has heard the saying of those who said, 
Allah is poor and we are rich...” Allah 
further said, referring to what Abu 
Bakr had heard from Finhas: “You 
might hear a lot of painful things from 
those who were given the Book before 
you, and from the idolaters....” (Ibn 
Jarir, Razi). The report is in Abu Ha- 
tim also (Ibn Kathir). Suddi, Muja- 
hid and Shibl have also said that the 


Jews were the cause of the revelation 
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[182] This is in return of what your hands 
have forwarded." Allah is never in the least 


unjust unto the slaves.” 


of these verses (Ib Jarir). 


According to Hasan, Qatadah and 
Ibn Zayd, when the Jews said that 
God was seeking loans, they were re- 
ferring to an earlier revelation which 
said (2: 245): “Who is it that will offer 
Allah a goodly loan ...” (Ibn Jarir). 


290 Obviously the Jews did not 
mean what they were saying. It was 
by way of mockery that they had said 
those things (Qurtubi). 


That is, those who said such things 
as ‘Allah is poor and we are rich’ out 
of ignorance were not demonstrating 
something new. In earlier times they 
have even slain their Prophets out of 
insistence on ignorance (Razi). 


But, we might remind that the Jew- 
ish literature reveals that the Jews do 


think that God needs them (Au.). 


‘They have been charged with slaying 
their prophets, although it is their 
previous generations who did that 
because they were in full agreement 
with their previous generations over 
the issue. Had they disowned their 
previous generations, they could 
have been absolved. It is said that 
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someone showed approval of `Uth- 
man’s murder before Sha‘bi. Sha‘ bi 
told him: “You are a co partner in 
the murder.” In fact there is a hadith 
in Abu Daud which says: 
igh ge SS N Gg Hebd Le ý 
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“When an evil deed is done in 
the earth then whoever was pres- 
ent and disapproved of it 


according to another report, dis- 
is like someone who 


and, 


owned it 
was not there; while whoever was 
not there but approved of it is 
like he who was present (at the 
scene of the crime) - Qurtubi. 


Munawi has said in Jami‘ Saghir that 
the hadith sounds trustworthy (Au.). 


Muhammad `Abduh said: The verse 
has a message for every new genera- 
tion of Muslims in that they should 
examine what has been produced 
by the previous generations, accept 
only that which conforms with the 
Shariah and reject the rest. If they 
do not, then they would be consid- 
ered equal in their crimes (Manar). 
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[183] Those who said, “Allah has surely made 
covenant with us that we shall not believe 
in a Messenger until he brings us a sacrifice 
burned by the fire,” ask, ‘Indeed Messengers 
had come to you before me bearing clear signs 
and with what you have spoken of; why did 
you then slay them, if you speak the truth?’ 


291. The words “what their hands 
have forwarded” is to emphasize their 
intentions and full commitment to 


what they did (Qurtubi). 
292. That is, Allah will administer 


punishment in accordance with their 
deeds, no more, no less. If He does 
not do it then He cannot be called 
Just, for there are people who lead a 
righteous life. Were He to place those 
who made fun of their Prophets, nay, 
even murdered them, along with the 
righteous ones, together in the same 
Paradise then He would not be just 
with the righteous ones, and religion 
itself would be a mockery. But that is 
not the case. Rather, Allah says (38: 
28): 
abet cb hets iat cual oad gf 
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“Or shall We make those who be- 
lieve and do righteous deeds as the 
workers of corruption in the earth, 


or shall We make the godfearing as 
the transgressors?” (Manar). 
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The translation of the verse follows 
the understanding of the major- 
ity of commentators. The difficulty 
is in the word “zallam” which is a 
hyperbolic term, literally meaning 
“unjust to a high degree.” Zarkashi 
(Al Burhan, vol II, p. 511) has given 
eleven possible explanations of the 
exaggerated form. One of them is, it 
is for emphasis, as if to say: “(Allah is 
not) unjust, not unjust, not unjust.” 


Shabbir has an additional remark, 
also hinted at by Zarkashi. Had Al- 
lah possessed the attribute of injus- 
tice, surely it would have been of a 
very high order, to a perfect degree, 
as all His other attributes are. There- 
fore the refutation, ‘Allah is not “zal- 


» 


lam. 


293. Ibn ‘Abbas and Dahhak have 
said that the allusion is to the sacri- 
fices of the Israelites in the ancient 
times when they left their sacrificial 
material in the open and the sign of 
its approval by God was that a fire de- 
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[184] Therefore, if they give you the lie, then 
surely, lies were given to prophets before you 
who came with all the evidence, with the Scrip- 


tures,” and with the radiant Book. 


[185] Every soul shall taste death, and you 
shall surely be paid your wages in full on the 
Day of Resurrection. Then whosoever is saved 
from the Fire and admitted to Paradise, indeed 
he triumphed.” As for the life of this world, it 
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is nothing but a brief deceptive enjoyment.??” 


scended from the heavens and burnt 
the offering. The Jews demanded the 
same of our Prophet and used it as a 
pretext for denying him (Ibn Jarir). 


Majid says: “Cf. the Bible: ‘And the 
glory of the Lord appeared unto all 
the people. And there came a fire out 
from before the Lord, and consumed 
upon the alter the burnt offering 
and the fat.’ (Le. 9: 23,24). Also Jn. 
13: 20 23; 1 Ki. 18: 38; 1 Ch. 21: 
26; 2 Ch. 7: 1. Fire thus came to be 
regarded by the Jews as one of the 
agents of Divine will, and Divine fire 
was expected to consume the accept- 


able offering.” 


Mawdudi writes: “The Bible men- 
tions, for example, the Prophet Eli- 
jah who had challenged the wor- 
shippers of Ba‘l to sacrifice a bull, 
promising that he too would sacri- 
fice a bull. He stated that the offering 
of the one who was truthful would 


be consumed by the miraculous fire. 
The confrontation took place before 
a large crowd and it was Elijah’s sac- 
rifice which was consumed by the 
fire. This so antagonized the Ba`l 
worshipping Queen that ... Elijah 
was forced to leave his homeland 
and take refuge in the mountains of 
Sinai.” 

294. That is, their demand for such 
miracles is out of contention and not 
out of a true desire for right guidance 


(Razi). 
295. According to Zajjaj, Zabir (pl. 


Zubur, translated here as Scriptures) 
is every book of wisdom; hence 


Zabur (Psalms) of Daud (Razi). 


296. The Prophet has said in a hadith 
of Ahmad narrated by ‘Abdullah ibn 
‘Amr: 
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[186] You shall surely be tried (O Muslims) 


with your wealth and your selves and you 
might hear a lot of painful things from those 
who were given the Book before you, as well as 
from the idolaters.*** But if you persevere and 
are godfearing, then indeed, that is of the mat- 


ters of great resolution. 
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“Whosoever wishes that he be 
spared the Fire and admitted into 
Paradise may not die but on faith 
in Allah and the Hereafter, and 
give to the people what he would 
approve of being given to him- 
self” (Qurtubi, Ibn Kathir). 


Shu‘ayb Arnaut remarks that the 
hadith is trustworthy (Au.). 


Adds ‘Thanwi: This verse which 
speaks of being saved of the Fire 
and admitted into Paradise as the 
triumph of the highest kind, refutes 
those (ignorant sufis: Shabbir) who 
declare that to them neither of them 
matters, (rather, it is Allah Himself 
Who matters: Au.). 


297. Abu Hurayrah has reported 
that the Prophet (saws) said: 
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“The peg by which a whip is 
hung in Paradise is better than all 
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that is there in this world.” Read 
if you want, ‘And the life of this 
world is nothing but a (brief and) 
deceptive enjoyment” (Ibn Jarir). 


The hadith is in Bukhari, but with- 
out the words, “Read if you want...” 


(Au.). 


He is also reported to have said, in 
a hadith of Ibn Majah, that what is 
in this world is no more than what 
one would get if he were to dip a fin- 
ger in the sea and withdraw. Let him 
see how much does the finger come 


back with (Ibn Kathir). 


298. Apart from various blasphe- 
mous statements that the Muslims 
had to hear from the Jews at Ma- 
dinah, they were also the target of 
satires and lampoons of their poets 
such as Ka‘b al Ashraf who had to be 
finally done away with because of his 
erotic poems directed at the kinsfolk 
of the Prophet (Ibn Jarir: abridged, 
Qurtubi). 


Bukhari has an additional cause 
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[187] And when Allah took pledge from those 
who were given the Book (to the effect that), 
“You shall make it known to the people and not 
conceal it.” But they flung it behind their 
backs and sold it for a small price.**' Evil is 


that which they purchased. 


of revelation to relate. Usamah bin 
Zayd reports that early in Madinah 
the Prophet passed by on a mule a 
group of people comprising Jews, pa- 
gans and Muslims. As he neared, the 
dust kicked up by his mule reached 
the assembly. ‘Abdullah ibn Ubayy, 
who had not yet professed Islam, 
covered his nose with his cloak and 
said “Do not raise dust upon us.” 
The Prophet stopped, dismounted, 
greeted them, recited the Qur’an and 
invited them to Islam. ‘Abdullah ibn 
Ubayy said: “Man. What you say 
would have sounded good if it were 
true. Therefore, do not bother us in 
our assemblies. Return to your quar- 
ters and preach whosoever comes to 
you.” At this ‘Abdullah ibn Rawaha 
interjected saying: “Rather, preach us 
O Prophet, for we love to hear from 
you.” Upon this the three, Jews, pa- 
gans and Muslims exchanged harsh 
words and would have come to blows 
were not the Prophet to intervene 
and cool them down. Then he rode 
on to the house of Sa‘d b. ‘Ubadah 


and mentioned to him about what 
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had happened. Sa`d said: “Pardon 
him O Messenger of Allah, for the 
people of this town were about to 
crown him king when you appeared 
and he was brushed aside.” And Al- 
lah said: ‘You might hear a lot of pain- 
ful things from those who were given 
the Book before you, and from the 
idolaters.. Then, when the Muslims 
returned triumphant from Badr, 
‘Abdullah ibn Ubayy and men of 
his ilk told themselves that this was 
getting serious and hence decided to 
(outwardly) profess Islam (Qurtubi, 
Ibn Kathir, slightly abridged). 


299. Connection: Another thing that 
was painful to the Prophet was the 
Jewish efforts at concealing the truth 
about him, hence Allah revealed this 
verse (Razi). 


Majid quotes the Bible which also 
forbade hiding of religious knowl- 
edge: “We will not hide them for 
their children, shewing to the gen- 
eration to come the praises of the 


Lord, and his strength and his won- 
derful works that he hath done’ (Ps 
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78: 4). What I tell you in darkness, 
that speak ye in light: and what we 
hear in the ear, that preach ye upon 
the housetop’ (Mt. 10: 27).” 


According to Suddi, by the personal 
pronoun in the words, “You shall 
make it known to the people,” the 
allusion is to the Prophet. That is, 
once having recognized him it was 
the duty of the Jews to spread the 
word about him that he was a true 
Prophet. However, according to 
Ibn Mas`ud and Ibn ‘Abbas, by the 
words, “And when Allah took com- 
pact with those who were given the 
Book”, it is the Prophets and Mes- 
sengers who are meant who had to 
give an undertaking that whenever 


they were given a revelation they 


would make it known to the people 
and shall not conceal it (Ibn Jarir). 
Another opinion is that every Proph- 
et gave undertaking to the effect that 
he would inform his nation about 
Muhammad so that when he arrived, 
it shouldn’t be hard for them to rec- 
ognize him (Ibn Kathir). 


Asad writes: “The implication of 
verse 187 is that the advent of the 
Prophet Muhammad was predicted 
in both the Old and New Testa- 
ments, and that the followers of the 
Bible had been called upon to spread 


Surah 3 


this prophecy and not as they actu- 
ally have done to suppress it.” 


Ibn Kathir writes: In this verse there 
is a warning to the scholars that they 
ought not conceal religious knowl- 
edge from the people. The Prophet 
has said, in a hadith of Ibn Majah 
declared Sahih, 


Fi 
“Whosoever was asked about a 
piece of knowledge and he con- 
cealed it, shall have a rein of fire 
in his mouth on the Day of Res- 
urrection.” 


It is said that when Zuhri had given 
up narrating hadith, Hasan b. `Am- 
mara went up to him and asked him 
to relate some ahadith. Zuhri told 
him of his resolve. Hasan told him: 
“Either you narrate or I will.” Zuhri 
said: “Alright. You do.” Hasan nar- 
rated `Als words: “Allah did not 
make it obligatory upon the ignorant 
to ask before He had made it obliga- 
tory upon the scholars to teach.” 
Upon hearing this Zuhri narrated 
forty ahadith to Hasan (Qurtubi). 


Yusuf Ali adds: “Truth --- Allah’s 
Message --- comes to any man or 
nation as a matter of sacred trust. It 
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[188] Think not that those who exult in what 
they have brought and love to be praised for 
what they have not done*®’ - think not that 
they will escape the punishment.” For them 


awaits a painful chastisement. 


[189] To Allah belongs the Kingdom of the 
heavens and the earth. Allah has power over 


all things. 


should be broadcast and published 
and taught and made clear to all 
within reach. Privileged priesthood 
at once erects a barrier. But worse, 
when such priesthood tampers with 
the truth, taking what suits it and ig- 
noring the rest, it has sold Allah's gift 


for a miserable ephemeral profit...” 


300. Sha‘bi’s opinion is: those who 
were given the Book earlier refused 
to put its teachings to practice and 
meet its demands, although they did 
not fail to recite it (Ibn Jarir). 


301. Hence it is strongly desirable 
that the scholars stay away from the 
rich and the influential, because their 
company corrupts. Scholars of past 
generations used to run away from 
the rich as they would run away 
from snakes and scorpions. Hence 


the hadith of Anas: 
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“Scholars are the trustees of 
Messengers over the people - so 
long as they do not intermingle 
with the rulers and indulge in 
the world. If they interminele 
with the rulers and indulge in the 
world, they would have dishon- 
ored their trust with the Messen- 
gers. Forsake them and abandon 
them.” Ibn Jawzi has declared 
this hadith a fabrication. But 
Suyuti has disagreed with him 
and said that there are at least 
forty ahadith that support this 
meaning, and so the hadith ac- 
quires at least a hasan status. 


Tirmidhi has another hadith, which 
he declares hasan, which says: 


EAs (hab al) ABI By lke Ball gS By 
Kal obid olsi ói 


“Whoever lived in the country- 
side will acquire a harsh nature, 
he who followed a game (during 
hunting) will become heedless, 
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[190] Surely, in the creation of the heavens 
and the earth and in the alternation of the 
night and the day are signs for men of under- 


standing.** 


and whoever visited the rulers 
will face trials” (Manar. 


302. Abu Sa`id al Khudri and Ibn 
Zayd have said that the hypocrites 
used to stay back from campaigns 
and then come up with excuses 
when the Prophet returned. They 
were pleased to be praised for what 
they hadnt done. So Allah revealed 
this verse (Ibn Jarir, Qurtubi). 


Abu Sa‘id’s statement is in Muslim 


(Ibn Kathir). 


However, according to Ibn ‘Abbas 
the allusion is to the Jewish rabbis 
who used to misguide their people 
concerning the Prophet, make pre- 
tensions of piety, and loved to be 
praised as men of knowledge and 
wisdom. There have been other ex- 
planations also. It is said that Mar- 
wan sent someone to Ibn ‘Abbas 
to ask him, “Which of us does not 
wish to be praised for what he has 
not done?” Ibn ‘Abbas replied that 
the verse was revealed concerning 
those who were given the Book ear- 
lier, whom our Prophet enquired 
about something but they concealed 
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it from him, and were pleased with 
themselves for doing that (Ibn Jarir, 
Qurtubi). Ibn ‘Abbas’s statement is 
in Bukhari, Muslim, Tirmidhi and 
Nasa'i (Ibn Kathir). 


303. It is reported that Thabit b. 
Qays said to the Prophet: 
335,84 Sf dyes Ld fg Á as G 
SF gd i E: bite: JG ıı esis 
5 e i dal giel « ek kd mogu 
es AEI fai lek e dl) $ 
nee Al cÍ; « égo Os waigiol ais St a 
TER ale I pie il das jú vy 
J5 cag lity LA Chet OF So vf 
ME ois. Al Jy LB: due th 
ali 6b Ved g5 
“I am destroyed O Messenger 
of Allah.” The Prophet asked 
him: “What makes you say so?” 
He said, “Allah has forbidden 
that we be praised for what we 
have not done, and I love to be 
praised. He has forbidden pride 
and I love to appear beautiful. 
He has forbidden that we raise 
our voices over yours and I am 
a noisy man.” The Prophet told 
him: “Thabit, aren’t you satisfied 
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[191] Such as those who remember Allah 
standing, sitting, on their sides*® and pon- 
der over the creation of the heavens and the 
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earth*” (concluding): ‘Our Lord! You have Yiu iis Cie u 1B Y 


not created this without reason. Glory to You. 
Save us therefore, from the punishment of the 


Fire. 


[192] Our Lord! Surely whomsoever You sent 
into the Fire, You have indeed disgraced him; 
and the transgressors shall have no helpers. 


that you live as a praised one, die 
a martyr, and enter Paradise?” 
Accordingly, Thabit lived as a 
praised person and died a martyr 
fighting against Musaylimah the 
Liar (Ibn Kathir). The report is 
reliable (Sayyid Ibrahim). 


304. Those are meant who use their 
minds and reach out the realities be- 
hind what is apparent, unlike those 
who are deaf and dumb and who do 
not use their heads, such as those 
about whom Allah said (12: 105): 
EE bk i lee g T ie i 
By HRT haB ag (1-0) Ope at EE ihs 
[eao i eng) GSi 285 YL 
“And how many signs are there 
not in the heavens and in the earth 
that they pass by but they ignore 
them. And (even if they ponder) 


they believe not in Allah (the sole 
Creator) without ascribing part- 


gia ÓI glás uÉ oie 


us BT i 5 Je cá É Gg 
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ners to Him” (Ibn Kathir). 


Shabbir comments: Surely, not ev- 
eryone who stares at the stars finds 
signs. It is those who acknowledge a 
role for their Creator that profit from 
such reflections. Others 
great scientists they might be consid- 
ered by the people of the world are 


not men of understanding. 


however 


305. The Prophet told ‘Imran b. 
Husayn (in a hadith of Bukhari: Ibn 
Kathir), 


fers d òp ducts ales Í Op tou de 


“Offer your Prayers standing; but 
if you cannot, then sitting; and if 
you cannot, then (reclining) on 
your sides” (Zamakhshari). Qur- 
tubi adds: “Imran b. Husayn had 
enquired how he should pray, be- 
cause he suffered from piles. 
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[193] Our Lord! We heard a caller™ calling 
to faith saying, “Believe in your Lord.” So, we 
believed. Our Lord! Forgive us our sins, ac- 
quit us of our evil deeds, and take us (to You) 


accompanied by the pious. 


[194] And, our Lord, grant us what You 
promised us through Your Messengers and 
abase us not on the Day of Standing.*” Indeed 


You do not break the promise.’ *!° 


306. A hadith says, 


Og Sie e le whey ade a) be gl » 
BAI g Wg Vy GBI g My JLB IG 


og z 2 La. 
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The Prophet passed by a people 
who were meditating. He told 
them: “Ponder the creations of 
the Creator but not the Creator 
Himself, for you will never en- 
compass Him” (Qurtubi). 


Although reported as a weak hadith, 
some scholars believe it is a state- 
ment of Ibn ‘Abbas. 


Abu Sulayman al Darani has said, 
‘When I come out of my house my 
eyes fall on nothing but either there 
is a blessing for me in it, or a lesson.” 


Hasan al Basri has said: “An hour of 
reflection is better than prayers of a 


whole night.” 
And ‘Abd b. Qays has said that he 


heard from several Companions 
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that reflection brightens faith (Ibn 
Kathir). 


307. Surely, the nature of things de- 
mand that we, the rational beings, 
be called to account, punished or 
rewarded. Hence the prayer: “Save 
us from the punishment of the Fire” 


(Au.). 


308. The Prophet was the caller when 
alive, after him the Qur’an takes his 
place as the caller (Ibn Jarir). 


309. That is, O Allah, admit us into 
Paradise straightaway, from the start, 
and not after You have punished us 
in Hell fire for our sins, for even a 
short entry into Hell along with the 
unbelievers who will abide therein 
forever, will be a humiliation to us 


(Thanwi). 


310. Reports in Bukhari, Muslim, 
Abu Daud and others say that the 
Prophet used to recite the last ten 
verses of this surah when he got up 
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for tahajjud. Muslim’s report goes 
like this. Ibn ‘Abbas said, “My fa- 
ther told me to spend a night with 
the Prophet and observe how he 
spent it. So after the night prayers I 
stayed back in the mosque after ev- 
eryone had left. When the Prophet 
rose up he spotted me and asked, 
‘Who is it? Is it ‘Abdullah?’ I said yes 
and told him about my mission. He 
told me to accompany him. When 
we reached home they gave him an 
oily pillow. He slept on it until we 
heard a light snore. Then (when a 
third of the night was left) he got up, 
raised his head towards the heaven, 
and said three times: 


phd) EU Olas 


Then he recited the last ten vers- 
es of this surah” (Ibn Kathir). 


Ibn Marduwayh has recorded ‘Ata’ 


as having narrated: 


Asse JI pee cy dete poe opla GT clbi 
cle Ling Ling Lede Lee clgie all 22, 
dë JU chi pe dee bb tye p eda 
Lad sae onl SUB c(le og LE 53) pola 
d BN dw ge ah L Corel Lyi 
OWS opel JS rely ES SL play ale a 
E gal oale ar ge gl! G gb dns 
rel oN bey Je g tel gn” JU 
why ds OF Col Gly ths Cod gl ably 
Al È coll re AS dy Logs aa Uy pls 
th B= SB tee Fat th Ge SE le 
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“Myself, Ibn “Umar and “Abid b. 
‘Umayr went to see “Aisha. She 
spoke to us from behind a cur- 
tain. She said: ‘What prevents 
you from visiting us oftener O 
‘Abid?’ He replied: “The poet’s 
wotds, ‘Visit less often to in- 
crease love? Ibn “Umar interject- 
ed saying: ‘Leave this and tell us 
the strangest thing that you no- 
ticed of the Prophet.’ She wept 
and said, “Everything he did was 
so strange. One night he came 
in and entered the bed until my 
body was in contact with his. 
Then he said, ‘Let me Pray to my 
Lord. I said, ‘I love to be near 
you, but I also love that you Pray 
to your Lord.’ He got up, made 
ablution using water economi- 
cally, and, starting his Prayer he 
began to cry until his beard was 
wet. Then he prostrated himself 
and wept until the ground was 
wet. Then he lied down on his 
side and wept until Bilal reported 
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[195] Therefore, their Lord answered them 
that, ‘I do not waste the labors of any laborer 
from amongst you, male or female?” - some of 
you are from others.’ Therefore, those who 
emigrated, were expelled from their lands, 
were made to suffer in My way, and fought 
and were slain,’ I shall surely acquit them of 
their evil deeds?” and admit them into gardens 
underneath which rivers flow: a reward from 
Allah; and with Allah is the fairest of rewards.’ 


[196] Let not the movement of the unbelievers 


dé eel I af phy fh mene 
ak A ji Po EE je 
or iss Da spl yee ost 
iiss ibt; a ibs we 
ole flesh; pile pee SAY 
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in the lands deceive you. 


for the fajr Call. He enquired: 
‘What makes you weep, O Mes- 
senger, when Allah has forgiven 
your sins the past as well as the 
future ones?’ He said, ‘Woe unto 
you Bilal. Why should I not cry 
when Allah has revealed these 
verses to me: ‘Surely, in the creation 
of the heavens and the earth and in 
the alternation of the night and the day 
are signs for the men of understand- 
ing. Then he added: ‘Woe unto 
him who recited it but did not 
ponder.” 


Ibn Abi Hatim and Hakim have also 
reported similar traditions, with the 
latter declaring it trustworthy (Qur- 
tubi, Ibn Kathir). The same report 
has come through Ibn `Umar also 


(Zamakhshari, Razi). 


141 


311. Umm Salamah is reported to 
have once remarked to the Prophet: 
“How come Allah does not men- 
tion us women when speaking of 
hijrah?!” Accordingly, when Allah 
revealed this verse He named them 
(Ibn Jarir). Hakim has also recorded 
this hadith in his “Mustadrak” giv- 
ing it the status of sahih which meets 
the same conditions as those set by 
Bukhari and Muslim (Ibn Kathir). 
It is also in Tirmidhi and Albani has 
treated it sahih (Sayyid Ibrahim). 


Adds Majid: “(The interjection was) 
necessary in view of the sub human 
status allotted to women in almost all 
ancient philosophies and religions.” 


312. What Allah means by this is 
that some of you, O believers, men 
and women, help and support (and 


621 


Surah 3 


622 


are a means of strength to) others 
(Ibn Jarir). Ibn Kathir, however, says 
it means some of you are like others 
in the sight of Allah, (i.e. equals), so 
far as rewards and punishments are 
concerned. 


313. Accordingly, when a person 
asked the Prophet in a report in the 
Sahihayn: 
JSS al Joo g ELS 4 cat a ds & 
ale abi dhe abi doi Suse ecetiths ge 
pice Gilg ail fate g EAS Oy ps8” idas 
de fi Jos SEF g et tai 
ò asf SB AC CS”? tly ade at 
Gus veghe ge BST a Jo g Ls 
ye Cally 355" rly ale abt de ait S25 
cute Of GY pls 52 Lat iai 
ENS Y Í ge ale 


“Messenger of Allah. What do 
you have to say about me if I 
were to fight in the way of Allah, 
persevering, in the hope of re- 
wards, advancing upon the ene- 
my and not turning my back, will 
Allah forgive me my sins?” The 
Prophet replied: “Yes.” Then, af- 
ter a while he turned to him and 
asked: “What was that you said?” 
The man repeated his question. 
The Prophet told him: “Yes, 
when you hold on in patience, 
hoping to be rewarded, charging 
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forward and not showing your 
back; except for debts. Jibril just 
added this to me” (Ibn Kathir). 


314. According to the majority 
opinion, if the verse is applied to 
Muslims, then major sins are not 
included since one has to follow 
the proper process of repentance to 
be acquitted of them, although Ibn 
Salah’s opinion is that “gurubat” 
could be forgiven (since they do not 
involve rights of the people: Au.). 
But Nawawi’s opinion is that good 
deeds do not acquit one of the evil 
deeds, although they do blunt the ef- 
fects. Some others have opined that 
good deeds might acquit one of both 
major as well as minor sins in view of 
the verse (11: 114): 


EEN Hed otic by 


“Verily. Good deeds obliterate evil 
deeds,” and in view of the Prophet’s 
words: 


QÍ aL aged) els 


“Follow up evil deeds with good 
ones, they will obliterate them.” 


But the argument does not seem to 
be too strong in view of the general 
sense of the terms used in the Qur’an 
and hadith quotations, and in view 
of the fact that there is no disagree- 
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[197] A little enjoyment, then their refuge is 


Jahannum: an evil refuge.*” 


[198] As for those who feared their Lord, for 
them are gardens underneath which rivers 
flow, abiding therein forever, a hospitality 
from Allah. And what is with Allah is better 


for the virtuous.°" 


ment among the scholars that ac- 
quittal of sins essentially requires a 
return or compensation of people’s 
rights if they have been usurped by 
the sinner. 


As for the application of the verse to 
new Muslims, here too there are two 
opinions. (The first is that all their 
previous sins are forgiven). The sec- 
ond is that, (in the words of Zarkashi 
as reported by Bayhaqi) embracing 
Islam assures only the forgiveness of 
sin of association (shirk). Others re- 
quire separate repentance. His argu- 
ment is based on the hadith (of Mus- 
lim, Kitab al Iman: Au.) which says: 
Bedi 3 oe GEA SLY goth iá 
ily JI ist LY Gg laf 35 


“He who did well after embracing 
Islam, will not be questioned for 
sins committed before Islam. But 
if he did badly he will be ques- 
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tioned both for sins committed 
after Islam as well as those com- 
mitted before Islam” (Alusi). 


315. As Allah (swt) said elsewhere 
(10: 69): 


Obs Y OSS Ai Se Sys gli by 28 
HA È pte CIF GL g Be (14) 
EMV E ada] Ois iE G yan Cordell 


[v. 


“Tell them: ‘Surely those who fas- 
ten lies upon Allah will not suc- 
ceed. (Theirs) is a short enjoyment 
in this world, their return is to Us, 
then We shall make them taste a 
painful chastisement because of 
what they used to do.’” 


And, (28: 61): 
alia B65 aS gia Uns lába éles gat 
granili ca atl ay 58 FS ati ps 
[1 : evel] 
“He then, to whom We have made 
a good promise, that he is going 
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[199] Indeed,*"’ of the people of the Book is one 
who believes in Allah, in what has been sent 
down unto you, and in what was sent down 
to them, fearing Allah in all humility. They 
do not barter Allah’s signs for a small price. 
Such, for them is their wage with their Lord. 


Surely, Allah is swift in reckoning.*"® 


[200] Believers! Be patient (and persever- 
ing), vie with each other in patience, be on 
the watch (in Allah's path), and fear Al- 


lah,**' haply you will prosper. 


to meet with ... can he be like him 
whom We gave a short enjoyment 
of this world for a brief while, and 
then he shall be on the Day of Judg- 
ment of those who will be present- 
ed (like prisoners, for the account 
of their deeds)” - Ibn Kathir. 


316. The allusion could be to the 
sighting of our Lord in Paradise 


(Shabbir). 


317. People of the Book, and among 
them specifically the Christians, were 
addressed at the beginning of the 
surah. Their errors were portrayed 
in detail, their desire to pervert the 
Muslims was condemned, and their 
corruption of the revelations ex- 
posed. Now, at the end, it is being 
acknowledged that all are not the 
same. Among them are some who 
uphold the truth, follow the revela- 
tions, and believe in the Prophets in 
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the true spirit (Au.). 


318. Jabir b.‘Abdullah, Qatadah 
and Ibn Jurayj have said that when 
Najashi (the king of Abyssinia) died, 
the Prophet Prayed for him as one 
would for the dead. The unbeliev- 
ers objected saying, ‘Look at him. 
He prays for a Christian whom he 
did not even see.” (The report about 
the Prayers itself is in the Sahihayn: 
Ibn Kathir). At this Allah revealed 


this verse. However, Mujahid seems 


33) 


to be nearer the truth when he says 
that the verse was revealed in praise 
of all those of the people of the Book 
who believed. This is also because 
the report of Jabir and others have 
some isnad weaknesses (Ibn Jarir). 
The Sahihayn have reported that 
the Prophet mentioned three people 
whose rewards will be two fold. One 
of them a man of the people of the 
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Book who believed in his Prophet as 
well as in our Prophet (Ibn Kathir). 


319. Of sabr of the original (translat- 
ed as patience here), there are three 
kinds: sabr against sins, sabr in the 
observation of the Shari‘ah, and sabr 
in times of distress (Alusi). 


320. This is how Qatadah, Ibn Ju- 
rayj and Dahhak have understood 
the verse. That is, what is meant by 


rabitu is, (guard your borders) and 
be watchful of the enemies of Allah. 
Nonetheless, Jabir b. ‘Abdullah, Abu 
Hurayrah and others have reported 
that the Prophet said: 


m <2 f oe oe, de ce 
a kng GULL) 4 al she le de i SI 
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“Should I not tell you about what 
will wipe out your sins, and acquit 
you of them?” We said, “Sure 
do, O Messenger of Allah.” He 
said, “It is to do ablution well 
even when painful (as when the 
weather is cold: Au.), plenty of 
steps to the mosque, and to wait 
for a Prayer after the last one. 
That is ribat?” 


(This hadith is in Muslim and Nasai: 
Ibn Kathir). 


Notwithstanding the hadith, the 
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meaning offered by Qatadah and 
others seems to be correct (Ibn Jarir). 
Nevertheless, there is no contradic- 
tion between the two (Shawkani). 


Ibn Kathir expounds: Several ahadith 
are reported in favor of ribat in the 
way of Allah. One in Muslim says: 


òl; ds Ai che de FA Ho oh by 
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“To stand guard (on the borders) 
is better than fasts for a month 
and its night vigils (tabajud). If 
he died in that state, the deeds he 
used to commit would be con- 
tinued to be considered as per- 
formed by him. His provision 
will be brought to him and he 
will be in peace in the grave.” 


Abu Dud, Tirmidhi and Ibn Majah 
have similar reports. Ahmad and Ibn 
Majah have also reported `Uthman 
(ibn `Affan) as saying that he heard 
the a a 


pae a ME E: calis 


“To stand guard in the way of 
Allah for a day or night is better 
for a man than a thousand nights 
praying, and fasting among his 
homefolk.” 


Abu Daud has reported Ibn Hanza- 
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lah as saying that once when they went 
out with the Prophet, he camped at 
a place and offered Prayers. After the 
Prayers a man came to the Prophet 


and told him: 

Cal Sah Ge CA G a Jet 
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“T have been to such and such 
(distant) hills from where I spot- 
ted the well armed Banu Hawazin 
with their cattle.’ The Prophet 
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smiled and said: “By Allah’s will, 
they will be your booty tomor- 
row.” Then he asked: “Who will 
guard us tonight?” Anas b. Abi 
Marthad said: “I, O Messenger 
of Allah.” He told him to get his 
horse ready. He got it ready and 
came up to the Prophet. He told 
him: “Go to the end of this valley 
and be on the watch. Let not an 
attack take place from that side 
this night.” When it was morn- 
ing the Prophet came out, went 
to the Prayer spot, offered two 
rak ah, and enquired: “What’s the 
news of your rider?” They said, 
“We have no news of him yet.” 
The Prophet then offered the 
congregational Prayers during 
which he turned towards the hill 
several times. After the Prayers 
he said: “Good news. The rider 
is coming.” We peered in the di- 
rection of the trees shielding the 
valley. The man shortly came out 
of them and stood before the 
Prophet. He said: “I went to the 
end of the valley you had direct- 
ed me to, launching myself to the 
highest spot. Then, by morning 
I also went to the peaks of the 
two valleys but did not sight any- 
one.” The Prophet asked him: 
“Did you come down of your 
horse last night?” The man said: 
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“No. Except to Pray or to attend 
to a call of nature.” The Prophet 
told him: “(Paradise) is written 
for you, even if you do not do 
anything good after this.” 


Bukhari has related through Abu 


Hurayrah that the Prophet said: 

Ol Kati Ses pA ieg HIN Le ga 
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“Destroyed is the worshipper of 
Dinar. Destroyed is the worship- 
per of Dirham. Destroyed is the 
worshipper of silk. If he is given 
he is satisfied and if he is not 
given he is angry. He is destroyed 
and is perished. If he has a thorn 
(in the leg), he shall find no one 
to remove it. (In contrast), glad 
tidings to the man who started 
out in the way of Allah on his 
horse. His hair is disheveled, his 
feet are dusty. If he is asked to 
stand guard, he stands guard. If 
he is asked to follow the army at 
the rear, he does it. If he seeks 
to be let in, he is not let in. If he 
recommends (someone) his rec- 
ommendation is not accepted. 
(That is, he is insignificant in the 
eyes of the people because of his 
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appearance: Au.).” 


Finally, we reproduce here, in full, 
the following story from Ibn ‘Asa- 
kir who has noted in the biography 
of ‘Abdullah ibn Mubarak that he 
dictated a piece of poetry to Ibn Abi 
Sakinah in Tarsus and told him to 
take them to Fudayl b. ‘Ayad (the 
ascetic). They said: 
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O thou given to devotions in the Holy 
Harams, had you seen us, 


You'd have considered your devotions 
mere amusement. 


He who dyes his cheeks with tears that 
roll down, 


(May know that) with blood we dye 


our necRs. 


He who exhausts his horse in playful 
repast, 


(May know that) our horses exhaust 
themselves on the day of spoils. 
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Surah 3 


7 Pid be the best of perfumes, but 


Sweeter the (aroma of the) dust risin 
Jrom the HAL en S 


fe us have come the words of our 
rophet, 

E gies true, irrefutable and unde- 
Shall not core together the dust in 


the way of Allah, mn 
The nostrils. of ,a man and the leaping 


flares of Fire.’ 


Here, this is the Book of Allah that 
speaks between us, 


A word that t be denied (say- 
ing): The martyr ts not daa fa 


Ibn Sakinah says he found Fudayl in 
the Haram and handed over the lines 
to him. When Fudayl read them, he 
wept. Then he asked him if he knew 
how to write. When he said yes, he 
dictated the following hadith of Abu 
Hurayrah as found in Bukhari: 
Suis pling le ih Lo i Sots Sy ts ale 
Jú tet Y jú subi jas jcc Se ds 
Siati JEE Of Aaah pos 15 Aste os 
dabei 249 JÓ salt Vy paias aa Ys pota 
Gd wt of O Hd Bh Jé GUS 
lies J LRG db 


“A man came to the Prophet and 
said, ‘Messenger of Allah. Teach 
me something that can bring me 
the rewards of the fighters in the 
way of Allah” The Prophet asked 
him, ‘Do you have the strength 
to Pray continuously and fast un- 
brokenly?’ The man said, ‘Mes- 


Al- Imran 


senger of Allah. Pm weaker 
than that. He told him, ‘By Him 
in whose hands is my life, had 
you the strength to do that, you 
would not attain the position of 
those who fight in the way of Al- 
lah. Have you not known that a 
mujahid in the way of Allah is 
rewatded for the movements of 
the horse that has been tied up?” 


The above reply demonstrates the 
sincerity of Fudayl. He did not offer 
an excuse, but rather sent glad tid- 
ings to Ibn Mubarak for participat- 
ing in Jihad (Au.). 


A third possible meaning of rabitu 
expressed by Baydawi is: Let there be 
no let up in your acts of obedience 


(Thanwi). 


321. That is, fear Him at all times, in 
all circumstances. As said the Proph- 
et in a tradition recorded by Ahmad 
and Tirmidhi, to Mu‘adh ibn Jabal 


when he sent him to Yemen: 
tied Sey els ce te kee ahh gH” 
z. a m og 
woe 5 gi CA al AE 


“Fear Allah wherever you might 
be and follow up a bad deed with 
a good one, it will obliterate the 
evil one. And conduct yourself 
with the people gracefully” (Ibn 
Kathir). 
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